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Chapter ].

Editor’s Note

In the Name of Allah, the Most Beneficent, the Most
Merciful,

This version of the English Risalah of the rulings of Sheikh
Wahid Khorasani is not the official version. However, the text
of this English Risalah has been taken directly from his official
website and edited for better understanding of the common
English speaking people.

The official English translation had few laws and at times
sections missing which have been added here and have been
marked in Italics. These additions of missing laws have been
done by translating those missing laws from the official Urdu
version into English. Similarly, you will find in certain places
selected word are marked in Italics because they have been
either replaced instead of those word used in the official trans-
lation for better understanding or have been added within
brackets to better explain what was meant by the translator
(with the use of the official Urdu translation of Sheikh Wahid’s
Risalah).

In addition, the spellings of the Figh terminologies used have
been replaced for better readability and understanding, for ex-
ample, in the official translation the word Qadha to denote
missed prayers or fasting has been written as QaAA which a
simple reader would read as ‘gqa-aa’ making no sense at all.

I encourage you to keep updated with the laws from the offi-
cial website of Sheikh Wahid and compare from there to be



certain of following his rulings correctly. His English Risalah
can be found at http://wahidkhorasani.com/English/Fatwa/

I hope Inshallah this effort helps to reader to better under-
stand the laws to be able to correctly apply them. If you find
any errors, please contact me by email at mo-
hibe.alemuhammad@gmail.com

Ya Alj,

A Lover of Ahlul Bayt



Chapter 2

The Precepts of Taqgleed

1. A person’s belief in the fundamentals of Islam must be
based on his own research and knowledge. Taqleed—following
others in an issue without knowledge of the issue—in these
fundamentals is invalid. In issues other than these, including
those which are not self-evident nor amongst the necessities of
the religion, and also in issues which necessitate deduction
from primary sources, one has to either be:

a. A Muyjtahid who can deduce his responsibility from the
primary sources;

b. A Mugqallid who acts according to the verdict of a Muj-
tahid, the conditions of whom will be mentioned later;

c. A Muhtaat who acts in a precautionary manner which en-
sures that he has fulfilled his responsibility. For example, if a
number of Mujtahids consider an act to be prohibited while
others consider it to be permissible, he should abstain from
performing it. Similarly, if some Mujtahids consider an act to
be obligatory while others deem it to be permissible, he should
perform the act. Hence, a person who is not a Mujtahid and is
not able to act on precaution either, must to do Taqgleed of a
Mujtahid.

2. In the issues alluded to previously, Taqgleed in religious
laws means to act according to the verdict of a Mujtahid. Such
a Mujtahid, whose verdicts have authority for a Mugqallid,
should be male, sane, a twelver Shi’a, of legitimate birth, just,
alive—even if the Muqallid was a discerning child during the
Mujtahid’s lifetime—and based on obligatory precaution he
should also be Baligh.



A just person is one who performs the acts which are obligat-
ory upon him and abstains from the ones which are prohibited.
The sign of being just is that one is apparently of good charac-
ter, such that if one were to inquire about him from the people
in his area, his neighbors or those who have had social interac-
tions with him, they would attest to his good character. In the
event that a person knows in a general manner of a difference
in the verdicts of the Mujtahids in the precepts that concern
him, then the Mujtahid whom he follows should be the most
learned. The most learned Mujtahid is one who is better than
all the Mujtahids of the time at understanding the laws of God,
and the injunctions ordained by the intellect and the sharia.
This applies unless the verdict of the one who is not the most
learned conforms to precaution.

3. A Mujtahid or the most learned Mujtahid can be identified
through one of the following ways:

a. A person himself attains certainty that a particular indi-
vidual is a Mujtahid or the most learned one, such as a person
who is of an adequate scholarly capacity to identify a Mujtahid
or the most learned one;

b. Two just scholars who are capable of identifying a Muj-
tahid or the most learned one, attest that a particular individu-
al is a Mujtahid or the most learned one, provided that their
testimony is not contradicted by that of two (other) just schol-
ars. In fact, a Mujtahid or the most learned one can be identi-
fied through the testimony of one trustworthy expert only when
there is no reasonable doubt that his word is inaccurate;

c. A group of scholars who can identify a Mujtahid or the
most learned one, and their opinion brings about satisfaction,
attest that an individual is a Mujtahid or the most learned one.

4. If one knows—albeit in a general manner—of a difference
in the verdicts of two or more Mujtahids, in the event that he
personally has knowledge of them being equal in knowledge,
or a religious authority is established to that effect, he should
act according to the verdict of one whose verdict coincides
with precaution. If the verdict of neither of them coincides with
precaution, such as the case wherein one Mujtahid obligates a



complete prayer while the other obligates qgasr (shortened
prayers), he should act on precaution by performing both.

If acting on precaution is not possible, such as a case
wherein one Mujtahid obligates an act while another prohibits
it, or acting upon precaution entails hardship, he should act
upon the verdict of one who is more wary in issuing verdicts. If
they both be equal in this respect as well, he is free to choose
between them.

The ruling is the same in cases other than these, be it the
case wherein the presence of the most learned is substantiated
but not determined in any particular individual, or the case
wherein the presence of the most learned is considered prob-
able, provided that acting upon precaution is possible and does
not entail hardship. If acting upon precaution is not possible or
it entails hardship, in the event that the presence of a most
learned is known but not individualized, if the probability of be-
ing more learned is greater in one individual, he should act
upon his verdicts.

If they both or all be equal in this respect, then based on pre-
caution he should act according to the verdict of the one who is
more wary in issuing verdicts. If they also be the same in this
respect as well, he is free to choose between them. In the
event that the presence of a more learned is considered prob-
able, based on precaution he should act upon the verdicts of
one whom he reasonably speculates or considers it possible
that he be the most learned, or the probability of that individu-
al being the most learned is higher. If none of these are pos-
sible, based on obligatory precaution he should act upon the
verdicts of one who is more wary in issuing verdicts. If they be
equal in this respect as well, he is free to choose between
them.

5. There are four ways of acquiring the verdicts of a
Mujtahid:

a. Hearing it from the Mujtahid himself;

b. Hearing it from two just individuals who relate the verdict
of the Mujtahid;

c. Hearing it from a trustworthy and reliable person,
provided that there is no strong reason to assume otherwise,
or he attains satisfaction with respect to his statement;



d. Seeing it in the Risaalah (book of Islamic laws) of a Muj-
tahid, provided one is satisfied with the accuracy of the
Risaalah.

6. One can continue to act upon the verdict of a Mujtahid as
long as he is not certain that it has changed. If he speculates
that the verdict may have changed, it is not necessary for him
to investigate.

7. If the most learned Mujtahid issues a verdict on an issue,
one who has the responsibility to act upon that Mujtahid’s ver-
dict cannot refer to another Mujtahid on that issue. However if
he does not issue a verdict and states that based on precaution
one should act in a certain manner—for example, if he states
that based on precaution one should recite the tasbeehaat al-
arba three times in the third and fourth Rak‘ah of the pray-
ers—the follower should either act upon that precaution, which
is the obligatory precaution, or act upon the verdict of a Muj-
tahid who is the most learned after him and that Mujtahid
states that reciting the tasbeehaat once is sufficient. The rul-
ing is also the same in cases wherein the Mujtahid states that a
ruling is open to further reflection or is problematic. In the
case of recommended or reprehensible acts which have been
mentioned in this book, one should perform them with the in-
tention of Rajaa’.

8. If a Mujtahid issues a precautionary verdict before or after
issuing a definite verdict—for example, if he were to state that
washing a Najis vessel once in Kurr water renders it Tahir, al-
though based on precaution it should be washed three
times—his follower may forgo acting upon that precaution,
which is a recommended precaution.

9. If the Mujtahid whom one was responsible to follow passes
away, in the event that he ascertains the Mujtahid who is alive
to be more learned than the one who passed away, and is
aware of a difference—albeit in a general manner—in the ver-
dicts of the two Mujtahids, it is obligatory for him to refer to
the one who is alive. In the event that he knows of the Muj-
tahid who passed away to be the most learned, and does not



establish for himself that the living Mujtahid is more learned,
he must continue to act upon the verdicts of the one who has
passed away, irrespective of whether he had obligated himself
to act upon the Mujtahid’s verdicts while he was alive or not,
or had actually acted upon them or not, or had knowledge of
those verdicts or not.

10. If a person’s responsibility in a particular issue is to act
upon the verdicts of a living Mujtahid, he cannot once again
refer to the verdicts of one who has passed away.

11. It is obligatory for a person to learn the verdicts of the is-
sues which he commonly faces in his day to day life.

12. If a person comes across an issue for which he does not
know the ruling, he should act upon precaution, or do Taqleed
based on the aforementioned conditions. However, if he is
aware, in his daily affairs, of a difference in the verdicts of a
Mujtahid who is the most learned and the one who is not—al-
beit in a general manner— and the verdict of the most learned
is not accessible to him, in the event that he cannot delay the
action until he acquires the verdict, or delaying it entails hard-
ship, he can act upon the verdict of one who is not the most
learned.

13. If a person informs another of the verdict of a Mujtahid
and the verdict then changes, it is not necessary for him to in-
form the other person of the change. However, if he realizes
after informing the other person that he made a mistake in re-
lating the verdict, and it leads to contravening a compulsory
ruling, he must rectify his error if it is possible to do so.

14. If the actions of a mukallaf (one subject to religious oblig-
ations) who performed his actions without doing Taqleed for a
certain period were according to the real verdict or the verdict
of the Mujtahid whom he is currently responsible to follow, his
actions are valid.

Brought By SaleltCoupon



Part 1
The Precepts of Taharah



Mutlaq and Mudhaaf Water

15. Water is either Mutlag or Mudhaaf. Mudhaaf water is wa-
ter which has been extracted from something, like watermelon
juice or rose water, or water which is mixed with something
else, such as water which has been mixed with mud or
something similar, to an extent that it cannot be termed water
anymore. Any water other than mixed water is called Mutlaq
water, and it is of five types:

a. Kurr water

b. Qaleel water

c. flowing water

d. rain water e. water of a well
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Kurr Water

16. Kurr water is the amount of water which fills a container
whose length, width and depth are three hand spans each.

17. If A’in al-Najasah like urine or blood, or anything which
has become Najis , like a Najis cloth, falls in Kurr water and if
the smell, colour or taste of the water changes owing to the
Najis object, it becomes Najis; but if it does not, then it does
not become Najis.

18. If the smell, colour or taste of Kurr water changes owing
to something which is not Najis, it does not become Najis.

19. If an A’in al-Najasah like blood contacts water which is
more than Kurr and changes the smell, colour or taste of a por-
tion of it, and the unchanged part is less than Kurr, the entire
water becomes Najis. However if the unchanged part is equi-
valent to Kurr or more, then only that portion which has
changed will be Najis.

20. If the water of a fountain is connected to Kurr, it will
make Najis water Tahir (Pure). However if it falls on the Najis
water drop by drop, it will not make it Tahir unless something
is placed over the fountain, so that before the drops are formed
it connects directly to the Najis water. In fact, based on recom-
mended precaution the water of the fountain should be mixed
(one should not suffice with mere contact between the two wa-
ters.) with the Najis water.

21. If a Najis object is washed under a tap which is connec-
ted to Kurr, and if water which flows from that object remains
connected to a source which is not less than Kurr, and its
smell, colour or taste has not changed owing to Najasah, then
it will be Tahir.

22. If a part of Kurr water freezes to ice, leaving a quantity
which is not equal to Kurr, and the liquid water comes in
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contact with Najasah, it will become Najis. Any amount of wa-
ter which melts thereafter from the ice will also become Najis.

23. If the quantity of water was equal to Kurr and later on
someone doubts whether it has decreased to less than Kurr or
not, it will be treated as Kurr water. That is, it will make a Na-
jis object Tahir, and will not become Najis if Najasah comes in
contact with it. If the quantity of water was less than Kurr and
one suspects that it may have become equal to Kurr, it will be
treated as less than Kurr water.

24. There are a few ways of establishing a volume of water to
be equal to Kurr:

a. A person attains certainty or satisfaction himself;

b. Two men who are just testify to it;

c. One trustworthy individual testifies to it, provided that
there is no reasonable doubt that his word is inaccurate;

d. Based on the statement of one who possesses the water,
provided he is not accused of being a liar.
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Qaleel Water

25. Qaleel water is water which does not spring forth from
the earth and its quantity is less than Kurr.

26. If Qaleel water is poured on something which is Najis, or
if a Najis object contacts it, it becomes Najis. However if it is
delivered with pressure on a Najis object, only that part which
contacts it will be Najis, and the water which has not contacted
the Najis object will be Tahir.

27. Qaleel water which is poured over a Najis object to re-
move the A’in al-Najasah and then separates from it, is Najis.
Similarly, the Qaleel water which is poured over a Najis object
to wash it after the A’in al-Najasah has been removed, should
also be avoided as an obligatory precaution.

28. The water which has been used to wash the outlet of ur-
ine or stool does not make Najis a Tahir object which comes in
contact with it, subject to the following five conditions:

a. Its smell, colour or taste has not changed owing to
Najasah;

b. Additional external Najasah has not come in contact with
it;

c. Any other Najasah like blood has not been released with
the urine or stool;

d. Based on precaution, particles of stool do not appear in
the water;

e. More than the usual amount of Najasah has not spread
around the orifice.
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Flowing Water

Flowing water is that water which springs forth from the
earth and then flows, like the water of a spring or a canal.

29. If Najasah comes in contact with flowing water, even if it
be less than Kurr, as long as its smell, colour or taste does not
change, it is Tahir.

30. If Najasah comes in contact with flowing water, only the
portion whose smell, colour or taste changes due to the Na-
jasah is Najis. The side which is connected to the spring is
Tahir, even if it be less than Kurr. Similarly, the water on the
other side of the stream will be Tahir if it is equal to Kurr, or if
it is connected to the water near the spring through unchanged
water. If not, it is Najis.

31. The water of a spring which does not flow, but replaces
water every time water is drawn from it, will be treated as
flowing water. This means that if it comes in contact with Na-
jasah, it is Tahir as long as its smell, colour or taste does not
change.

32. If water at the bank of a canal is stationary, but is con-
nected with flowing water, and upon contacting a Najis object
its smell, colour or taste does not change, it does not become
Najis.

33. If a spring is active in winter, but remains dormant in
summer, it will be treated as flowing water only when it is
active.

34. Even though the water of the pool in a bath may be less
than Kurr, it will be treated as flowing water as long as it is
connected to a source whose water is equivalent to Kurr.

35. The water from the pipes fitted in bathrooms and build-
ings, pouring through taps and showers, will be treated as
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flowing water if it is connected to a tank holding water which
is not less than Kurr.

36. Water which flows on the ground but does not gush out
from the earth, will become Najis upon contacting Najasah if it
is less than Kurr. However, if the water flows with force and
Najasah contacts its lower end, the upper end will not become
Najis.
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Rain Water

37. If rain falls once upon a Najis object which does not con-
tain any A’in al-Najasah, the areas which come in contact with
the rain will become Tahir. It is also not necessary to wring
carpets, clothes or other similar items. However, if only a few
droplets of rain fall, it will be of no (canonical) benefit. Rather
it should rain in such a manner that one should be able to say,
“It is raining.” In fact, based on obligatory precaution, it should
rain in such a quantity that if it falls on a hard surface, the wa-
ter starts to flow on it.

38. If rain water falls on an A’in al-Najasah and splashes else-
where, and if the A’in al-Najasah is not found in the water, nor
does it acquire the smell, colour or taste of the Najasah, then
that water is Tahir. So, if it rains on blood and then splashes,
and particles of blood are seen in the water, or it acquires the
smell, colour or taste of blood, it is Najis.

39. If there is A’in al-Najasah on the roof of a building, the
water that flows down from the roof or the drain spout after
contacting the Najis object will be deemed Tahir as long as the
rain continues to fall on the roof. After the rain stops falling, if
it is known that the water that is flowing down has contacted a
Najis item, it will be Najis.

40. A Najis earth or ground on which rain falls becomes
Tahir, and if it begins flowing on the ground, and reaches a Na-
jis area under the roof while it is still raining, it makes that
area Tahir as well.41. If rain water falls on Najis dust and - be-
fore becoming mudhaf - soaks it, it becomes Tahir even though
it may have turned into mud due to the rain.

42. If rain water gathers in a place, even if its quantity is less
than Kurr, and a Najis thing is washed in it while it is raining,
it becomes Tahir provided its smell, colour or taste does not
change due to the Najasah.
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43. If it rains on a Tahir carpet which is spread over a Najis
ground, and if the water seeps onto the Najis ground, the car-
pet does not become Najis. In fact, the ground also will become
Tahir.

44. If rain water gathers in a hole and its quantity is less

than Kurr, it will become Najis if a Najis object contacts it after
it has stopped raining.
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Water of a Well

45. The water of a well which springs forth from the earth,
even though its quantity may be less than Kurr, does not be-
come Najis owing to something Najis falling in it, unless its col-
our, smell, or taste changes. However, it is recommended that
in the event of certain Najasah falling in it, a quantity of water
should be drawn from the well. Details about this quantity have
been elucidated in more detailed texts.

46. If Najasah falls into a well and changes the smell, colour
or taste of its water, it will become Tahir as soon as the change
vanishes. The recommended precaution is to wait till it is
mixed with the fresh water springing from the earth.
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Chapter 3

The Rules of Various Waters

47. Mudhaaf water, the details of which were explained in
article 15, cannot make a Najis object Tahir, and Wudhu or
Ghusl performed with Mudhaaf water is void.

48. Mudhaaf water, be its quantity less than Kurr or more
than it, becomes Najis upon contacting a Najis object.
However, generalizing this ruling for large amounts of (Mud-
haaf) water is objectionable. If the water contacts a Najis ob-
ject with force, the amount that has touched the Najis object
will be Najis, while the amount that has not, will remain Tahir.
For example, if rose water from a sprinkler is sprinkled over a
Najis hand, the amount that has reached the hand will be Na-
jis, while the amount which has not, will be Tahir.

49. If Najis Mudhaaf water is mixed with Kurr water or flow-
ing water in a manner that it can no longer be called Mudhaaf
water, it becomes Tahir.

50. Water which was originally Mutlaq and it is not known
whether it has turned into Mudhaaf water or not, will be
treated as Mutlaq. It will make a Najis object Tahir and Wudhu
or Ghusl performed with it will be valid. Water which was ori-
ginally Mudhaaf water, and it is not known whether it has
turned into Mutlaq water or not, will be treated as Mudhaaf
water. It will not make Najis objects Tahir, and Wudhu or
Ghusl performed with it will be invalid.

51. Water about which it is not known whether it is Mutlaq
or Mudhaaf, and it is also not known whether it was originally
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Mutlag or Mudhaaf, will not make Najis things Tahir, and
Wudhu or Ghusl performed with this water will be invalid.
However if it comes in contact with a Najis object and its
quantity is equal to or more than Kurr, it will be treated as
Tahir.

52. When an A’in al-Najasah like blood or urine contacts wa-
ter, and changes its smell, color or taste, it becomes Najis even
if it is Kurr or flowing water. However, if the smell, color or
taste of the water changes owing to a Najasah which is outside
it—for example, if a carcass, which is lying beside the water,
causes a change in its smell—the water will not become Najis.

53. Water in which A’in al-Najasah such as urine or blood is
poured, changing its smell, color or taste, is connected to Kurr
or flowing water, or if rain water falls on it, or is blown over it
by the winds, or rain water falls on it through the drain spout
while it is raining, the water will become Tahir if the change
vanishes. As a recommended precaution, rain water, Kurr wa-
ter, or flowing water should get mixed with it.

54. If a Najis object is made Tahir in Kurr or flowing water,
the water which causes the object to become Tahir and then
separates from it, is itself Tahir as well.

55. Water which was originally Tahir, and it is not known
whether it has become Najis or not, will be deemed Tahir; and
water which was originally Najis, and it is not known whether
it has become Tahir or not, is Najis.

56. The leftovers (food or drink) of a dog, a pig, and a Kafir
other than the Ahl al-Kitaab, are Najis and forbidden to con-
sume. However, the leftovers of animals whose meat is forbid-
den to consume are Tahir albeit Makrooh to consume, with the
exception of cats (It is not Makrooh to consume their
leftovers.)
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Chapter 4:

The Rules of Relieving Oneself

57. It is obligatory for a mukallaf conceal his private parts
when relieving himself and at all other times from individuals
who can distinguish good from evil, even if they are Mahram to
him, be they mukallaf or not. However, a husband and wife are
exempted from this obligation.

58. It is not necessary for a person to conceal his private
parts with any particular item. It will be sufficient, for example,
if he conceals them with his hand.

59. When relieving oneself, nor should the front part of one’s
body, meaning the chest and the stomach, face the Qiblah, nor
should the back part face it.

60. If a person relieves himself with the front part of his body
or the back facing the Qiblah, but turns the private parts away
from that direction, it will not be sufficient. Similarly, when the
front part of the body or the back does not face Qiblah, as an
obligatory precaution, he should not allow the private parts to
face that direction or have its back towards it.

61. The recommended precaution is that one should not face
the Qiblah or have one's back towards it while performing Ist-
ibra , nor at the time of purifying the front and back orifices.

62. If one is compelled to choose between revealing the
private parts to someone who is not a Mahram to them and
between facing or giving his back to the Qiblah, then guarding
his private parts is obligatory. Additionally, it is an obligatory
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precaution that in this case he should sit with his back facing
the Qiblah. The same ruling applies if he is forced to sit facing
the Qiblah or with his back to the Qiblah for any other reason.

63. It is a recommended precaution that even a child should
not be made to sit with his face or back facing the Qiblah while
relieving himself. However if the child positions himself in that
direction, it is not obligatory to divert him.

64. It is forbidden to relieve oneself in the following four
places:

a. In blind alleys, without the permission of the people who
live there;

b. On the property (land) of a person who has not granted
permission for the purpose;

c. At a place which is dedicated exclusively for its beneficiar-
ies, like some schools and seminaries;

d. In places which will result in violating the sanctity of a be-
liever or one of the sacred religious places.

65. In the following three cases, the back orifice can only be
made Tahir with water:

1. If another Najasah, like blood, is excreted along with the
feces.

2. If an external Najasah reaches the orifice.

3. If the soiled area around the orifice is more than the nor-
mal area. In the cases other than those mentioned above, the
back orifice can be made Tahir either by water or by using a
cloth, a stone or other similar items in a manner which will be
explained. It is always better to wash it with water (For further
details see articles 68 to 70.).

66. The front orifice cannot be made Tahir without water. If
one uses Kurr or running water, then washing the orifice once
will suffice. However, if one uses under-Kurr water, then the
obligatory precaution is to wash it twice, and it is better to
wash it three times. Areas other than the natural orifice should
be washed more than once.
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67. If the back orifice is washed with water, one should en-
sure that no particles of the feces are left on it. However, there
is no harm if the colour or the smell remains. In fact, if it is
washed thoroughly in the first instance, leaving no particles of
stool, then it is not necessary to wash it again.

68. The back orifice can be made Tahir with a stone, clod,
cloth or similar items provided they are dry and Tahir. Addi-
tionally there is no objection if there is slight moisture on it
which does not reach the orifice.

69. The recommended precaution is that back orifice should
be made Tahir using three pieces of stone, clod or cloth. One
can also suffice himself with one piece if the orifice is made
completely clean with it. On the other hand, if the orifice does
not become clean using three pieces, more pieces should be
used until the orifice becomes completely clean. However,
there is no objection if traces of the stool which usually remain
upon cleansing with a stone or similar items, remain in that
area.

70. It is forbidden to make the back orifice Tahir using ob-
jects whose reverence is obligatory, such as a paper on which
the name of God, the prophets and the infallible imams (Peace
be upon them all), and objects other than these whose rever-
ence has been made obligatory by religious legislation.
However, if someone performs istinja with such objects, the
area becomes Tahir. The realization of Taharah in the process
of istinja through the use of bones and dung is objectionable.

71. If a person doubts whether he has made the orifice Tahir
or not, it is obligatory for him to make it Tahir, even if he al-
ways used to purify the area immediately after relieving
himself.

72. If a person doubts after prayers if he purified the orifice
before prayers or not, in the event that he is not certain of any
heedlessness on his part with respect to making the orifice
Tahir before prayers, his prayers are valid. However, the ori-
fice will be treated as Najis.
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Istibra

73. Istibra is a procedure performed by men after urinating.
Its purpose is to ensure that the fluid that is discharged after
urinating does not have to be treated as urine. There are cer-
tain ways of performing Istibra. The best of them is that after
passing urine, the middle finger of the left hand should be
drawn across the area between the anus and the base of the
penis. Then the thumb should be placed on the penis, and the
forefinger below it, drawing the two to the point of circum-
cision three times. Finally the tip of the penis should be
squeezed three times.

74. The liquid which comes out of the penis of man after jok-
ing and jesting with or embracing a woman is pure and same is
the case with the liquid which at times comes out after semen
and that semen is not mixed with it, and similarly the liquid
which at times comes out after urine and that urine is not
mixed with it, is pure.And if a person performs Istibra after ur-
inating and then liquid comes out of his penis and he doubts
whether it is urine or one of the above- mentioned three liquids
that liquid is pure.

75. If a person doubts whether he has performed Istibra or
not and a liquid comes out of his penis about which he does not
know whether it is pure or not that liquid is impure and if he
has performed ablutions it becomes void. However, if he
doubts whether he performed the Istibra correctly or not and a
liquid comes out of his body about which he does not know
whether it is pure or not that liquid is pure and it does not also
invalidate the ablutions.

76. In case a person does not perform Istibra after urinating
and on account of sufficient time having passed since he urin-
ated he is sure that no urine is left inside the urinary organ and
in the meantime some liquid discharges from it about which he
is not sure as to whether it is pure or not, that liquid is pure
and does not also make the Wudhu void.
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77. If a person performed Istibra after urinating and also per-
formed Wudhu and if after doing Wudhu a liquid comes out of
his body which he considers to be urine or semen it is obligat-
ory for him to perform Ghusl as a precautionary measure and
also to perform Wudhu. However, if he has not already per-
formed Wudhu, it is sufficient to perform just Wudhu.

78. Istibra is not prescribed for female after urinating and if
a liquid comes out of her body and she doubts whether it is ur-

ine that liquid is pure and it does not also invalidate ablutions
and ceremonial bath.
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Recommended and Makrooh Acts While Relieving
Oneself

79. When a person enters the lavatory it is recommended
that he should first place his left foot inside it and having
covered his head he should sit at a place where no one can see
him. It is also recommended that he should place the weight of
his body on the left foot, and while leaving the lavatory he
should first place his right foot.

80. It is Makrooh to face the sun or the moon while evacuat-
ing bowels or bladder. But if a person somehow covers his
private parts it is not Makrooh. Apart from this it is not desir-
able to sit for urinating etc. facing against the wind; it is also
Makrooh to sit on the roadside or in alleyways or in front of the
doors of the house or under the shade of the fruit-yielding
trees. It is also Makrooh to eat something in this condition or
take more than usual time sitting there or to wash with the
right hand. Unnecessary talking is also not desirable. However
it does not matter if one is constrained to talk or if one does
Zikr of Allah which at all times is recommended.

81. It is Makrooh to urinate while standing, or on hard earth,
or in the holes of the animals, or in the water especially stand-
ing water.

82. It is also Makrooh to suppress evacuation of bowels or ur-
ine, and unlawful if it is injurious for health.

83. It is recommended that one should urinate before offer-

ing prayers, sleeping and having sexual intercourse, and after
the seminal discharge.
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Chapter 5

Najis Things

8
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4. The following ten things are Najis:

. Urine

. Feces

. Semen

. Dead body

. Blood

Pig

. Dog

. Kafir

. Wine

0. Fuga’ (Beer)
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Urine and Feces

85. The urine and feces of the following species is Najis: hu-
man beings, and animals whose meat is forbidden (to consume)
and its blood gushes forth when its vein is slit. The feces or
droppings of the following species are Tahir: animals whose
meat is forbidden to consume, but its blood does not gush out,
like those fish whose meat is forbidden, and small animals or
insects which do not have any flesh, like mosquitoes and flies.
Based on recommended precaution, one should refrain from
the urine of animals whose meat is forbidden and its blood
does not gush out.

86. The urine and droppings of birds whose meat is forbid-
den, is Tahir, but it is better to refrain from them based on
precaution.

87. The urine and feces of an animal which subsists on Na-
jasah, and of a quadruped that has been defiled by a human be-
ing, and of a kid (a young goat) who was nursed by a pig—the
details of which will be elaborated later—are Najis. Similarly,
based on obligatory precaution, the urine and feces of a lamb
which has been nursed by a pig is also Najis.
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Semen

88. The semen of human beings, and animals whose meat is
forbidden and its blood gushes forth, is Najis. Based on obligat-
ory precaution, the semen of an animal whose meat is permiss-
ible to consume, but its blood gushes out is also Najis.
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Dead Body

89. The dead body of a human being is Najis. Similarly, the
carcass of animals that have gushing blood is Najis, irrespect-
ive of whether it dies a natural death, or is killed in a manner
other than that prescribed by Islam. As the blood of a fish does
not gush forth, its carcass is Tahir, even if it dies in water.

90. The parts of a dead animal which do not contain life, such
as wool, hair, and mink, are Tahir provided it is not an essen-
tially Najis animal.

91. If flesh, or any other part which contains life, is severed
from the body of a living human being, or a living animal that
has gushing blood, it will be Najis.

92. Small pieces of skin which peel off from the lips, or other
parts of the body, are Tahir.

93. An egg which is expelled from a dead hen is Tahir if a
hard shell has formed around it. However, its shell should be
washed with water because it was in contact with a dead body.
As for an egg which does not contain a hard shell, considering
it as Najis is problematic.

94. If a lamb or a kid dies before it is able to graze, the ren-
net found in its stomach is Tahir. Based on obligatory precau-
tion, its exterior surface should be washed with water.

95. Liquid medicines, perfumes, ghee, soap and wax polish,
which are imported from non-Muslim countries, are Tahir if
one is not certain of their being Najis.

96. The meat, fat or hide of an animal which has been ob-
tained from a Muslim market, is Tahir. Similarly, it is Tahir if it
is in the possession of a Muslim who deals with it in a manner
that one would deal with an animal that is slaughtered accord-
ing to Islamic law. It is not Tahir if the Muslim has obtained it
from a non-Muslim, and has not investigated whether it was
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acquired from an animal that was killed according to Islamic
law.
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Blood

97. The blood of human beings, and of animals whose blood
gushes forth when its vein is cut, is Najis. Therefore, the blood
of an animal or insect whose blood does not gush forth, like
fish and mosquitoes, is Tahir.

98. If an animal, whose meat is halal, is slaughtered in ac-
cordance with Islamic law, and a normal amount of blood is re-
leased, then the blood that has remained inside the body will
be Tahir. However, if the blood returns into the animal’s body,
either caused by placing the animal’s head in an elevated posi-
tion or caused by its breathing, then that blood will be Najis.

99. The blood found in an egg yolk is forbidden to consume,
and based on obligatory precaution it will be treated as Najis.

100. The blood which is sometimes seen while milking an an-
imal, is Najis, and makes the milk Najis as well.

101. If the blood that is discharged from the mouth, like
blood from the gums, vanishes as it gets mixed with the saliva,
then there is no need to avoid the saliva. However, if it does
not vanish, and the saliva comes out of the mouth, it is neces-
sary to avoid it.

102. If the blood which dries under the nail or skin on ac-
count of being battered, can no longer be called blood, it is
Tahir. However, if it can be called blood, it is Najis. Therefore,
if the skin tears or peels off, and an object comes in contact
with the blood, it will become Najis. In this case, if drawing the
blood from the area or making the area Tahir for the purpose
of Wudhu or Ghusl entails hardship, the person must perform
Tayammum instead.

103. If a person cannot discern whether blood has dried un-
der his skin, or whether it is the flesh that has taken on similar
characteristics as a result of being battered, it will be con-
sidered Tahir.
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104. Even a small particle of blood falling in food, while it is
being boiled, will make the entire food together with its con-
tainer Najis, and boiling, heat, or fire does not make it Tahir.

105. The pus that forms around a wound while it is healing is
Tahir, as long as it is not known to have mixed with blood.
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Dogs and Pigs

106. Dogs and pigs which live on land are Najis, and even
their hair, bones, nails and bodily fluids are Najis. However,
beavers and porpoises are Tahir.

107. A Kafir is a person who denies the existence of God, the
prophethood of Prophet Muhammad (Peace be upon him and
his progeny), or the Day of Judgment. A person who doubts in
the existence of God or the prophethood of the Holy Prophet,
or ascribes partners to God or doubts in His oneness, is also a
Kafir and is Najis. Similar are the khawarij—those who went
out against an infallible Imam—and the ghulaat—those who be-
lieve in the divinity of an Imam or believe that God dwells with-
in their bodies—and the nawasib—those who are enemies of
one of the Imams or Lady Fatimah Zahra (Peace be upon)—and
anyone who denies one of the necessities of the religion, such
as prayers or fasting, while knowing that it is a necessity of the
religion. As for the Ahl al-Kitaab—the Christians and the
Jews—the stronger view is that they are Tahir, although it is
better to avoid them.

108. The entire body of a Kafir, including his hair, nails, and
bodily fluids, are Najis.

109. If the parents and grandparents of a non-Baligh child
are all Kafir, then he is Najis as well, except if he is discerning
child and professes Islam. If even one of them is a Muslim, the
child is Tahir, except if he is a discerning child and professes
kufr (infidelity).

110. A person about whom it is not known whether he is a
Muslim or not, will be considered Tahir. However, he will not
have the privileges of a Muslim, like, he cannot marry a
Muslim woman, nor can he be buried in a Muslim
cemetery.111. A person who insults any of the fourteen infal-
libles on account of enmity, is Najis.
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Wine

112. Intoxicating wine and date wine are Najis. Other than
these two liquids, the recommended precaution is to avoid the
Najasah of all other liquid intoxicants, with the exception of
Fuqga’, the rules of which will be elaborated later. If the sub-
stance is not originally in liquid form, such as marijuana and
some narcotics, it will be Tahir even if it is liquefied.

113. All kinds of industrial alcohol which are used to paint
doors, windows, tables, chairs and other items, are Tahir.

114. If grapes or grape juice comes to a boil on account of
being cooked, it is Tahir, though consuming it is forbidden.
However, if it comes to a boil on account of a process other
than cooking, consuming it is forbidden, and based on obligat-
ory precaution, it is also Najis.

115. If dates, currants, raisins, or their juices come to a boil,
they are Tahir and it is permissible to consume them.
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Fuqga’

116. Fuqga’, which is prepared from barley, and is also known
as beer, is Najis. However barley water which is medically pre-
pared, and is called Maa’ al-Sha’eer is Tahir.

117. The perspiration of a person who enters the state of
Janabah by committing a forbidden act is Tahir. However,
based on obligatory precaution, prayers should not be offered
with that sweat. Similarly, sexual intercourse with the wife
while she is in Haydh will entail the rulings of Janabah through
a forbidden act.

118. If a person has sexual intercourse with his wife during a
time when it is forbidden, like in the month of Ramadhan while
fasting, his perspiration is Tahir, but based on obligatory pre-
caution he should not pray with that sweat.

119. If a person who enters Janabah by a forbidden act per-
forms Tayammum instead of Ghusl, and perspires after per-
forming Tayammum, based on obligatory precaution, his per-
spiration will be governed by the same rules which applied to
his perspiration before the Tayammum.

120. If a person enters Janabah by a forbidden act, and then
engages in lawful sexual intercourse, the obligatory precaution
is that he should not offer prayers with his perspiration.
However, if he first engages in lawful sexual intercourse, and
then commits the forbidden act, his perspiration will not be
treated as the perspiration of a person who has entered Jana-
bah by a forbidden act.

121. The perspiration of a camel which is habituated to con-
suming human feces is Najis based on obligatory precaution,
and the perspiration of every other animal which is habituated
to consuming human feces is Tahir, although prayers may not
be offered with either of them.
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Ways of Establishing Najasah

122. There are three ways of establishing the Najasah of any
object:

1. One should be certain or satisfied that the thing is Najis. If
one suspects that something may be Najis, it is not necessary
to avoid it. Accordingly, there is no problem in dining at res-
taurants and coffee shops where care-free people, and people
who do not observe Taharah and Najasah, go to eat, as long as
one is not certain or satisfied that the food being served is
Najis.

2. The person possessing the item says that it is Najis,
provided he is not accused of being a liar. For example, if the
wife, or a servant, or a maid says that a particular utensil or
any other object which is in her possession, is Najis, it will be
accepted as Najis, provided she has not been accused of being
a liar. If two just persons testify that a certain thing is Najis,
rather if one just person, or a trustworthy person who may not
be just, says that an item is Najis, one must refrain from that
item as long as there is no reasonable doubt contrary to his
statement.

123. If a person does not know whether a thing is Tahir or
Najis out of ignorance of its ruling—for example, if he does not
know whether blood is Tahir or not—he should inquire about
the ruling. Additionally, as long as he has not inquired about it,
he should act with precaution. However, if despite knowing the
ruling, he doubts whether the item is Tahir or not—for ex-
ample, he doubts whether a substance is blood or something
else, or knows it to be blood, but does not know if it is the
blood of a mosquito or a human being—it is Tahir and he does
not have to inquire about it.

124. If a thing was initially Najis, and then one doubts wheth-
er it has become Tahir or not, it will be considered Najis. Con-
versely, if a thing was initially Tahir, and then one doubts
whether it has become Najis or not, it will be considered Tahir.
Additionally, even if it is possible for him to find out whether it
is Najis or Tahir, it will not be necessary for him to investigate.
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125. If a person knows that one of the two vessels or dresses
that he possesses is Najis, but does not know which one in par-
ticular is Najis, he must refrain from both of them. However, if
he knows that either his own dress is Najis or a dress which is
not in his possession, he does not have to refrain from his own
dress.
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How a Tahir Item Becomes Najis

126. If a Tahir item comes in contact with a Najis item, and if
either or both of them are so wet that the wetness of one
reaches the other, the Tahir item will become Najis. However,
if the wetness is so minimal such that it is not transmitted to
the other item, the Tahir item will not become Najis. A great
number of renowned scholars have stated that an item which
has become Najis will unconditionally make other items Najis.
However, this ruling is problematic—wherein it touches non-
Qaleel water or other liquids—in cases other than the first me-
dium, and therefore observing precaution by avoiding it,
should not be forsaken in items which touch the second and
third Najis medium.

127. If a Tahir item comes in contact with a Najis item, and a
person doubts whether one or both items were wet or not, the
Tahir item will not become Najis.

128. If a person does not know which one of two items is
Tahir and which is Najis, and does not know them to be origin-
ally Najis either, then if a Tahir item which is wet comes in
contact with one of them, it will not become Najis.

129. If a ground, cloth or anything similar contains wetness
through which Najasah is transmittable, then every part of
it—containing the wetness—which comes in contact with a Na-
jis item will become Najis, while the other parts will remain
Tahir. The same applies to cucumbers, melons and similar
items.

130. Whenever syrup, ghee or a similar fluid is aqueous
enough, such that removing a portion of it does not result in
the formation of an empty area, the entire fluid becomes Najis
the moment a part of it becomes Najis. However, if it is viscous
enough such that it leaves behind an empty area when a part
of it is scooped out, though it may get filled later on, then only
the part which comes in contact with the Najis item becomes
Najis. For example, if the feces of a mouse fall into such a
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liquid, then only the part wherein the feces fell becomes Najis,
while the remaining liquid is Tahir.

131. If a fly or similar insect sits on a thing which is wet and
Najis, and then sits on a thing which is wet and Tahir, the
Tahir thing becomes Najis if the person knows the fly to be car-
rying Najasah. If he doesn’t, it remains Tahir.

132. If a part of one's body which is perspiring becomes Na-
jis, all those parts to which the sweat reaches, will also become
Najis. The parts which do not come in contact with the sweat
will remain Tahir.

133. If the phlegm which is produced by the nose or the
throat contains blood, the portion that contains blood is Najis,
while the rest is Tahir. Hence, if the phlegm comes out of the
mouth or nose, the parts which a person is certain have come
in contact with the Najis part of the phlegm, will be Najis, and
the parts which he doubts have come in contact with it will re-
main Tahir.

134. If a ewer or a vessel with a hole in its bottom is placed
on Najis ground, and its water ceases to flow, allowing water
to collect under it, till it is considered as one with the water in-
side the vessel, the water in the vessel will become Najis.
However, if the water inside the vessel continues to flow force-
fully, it will not become Najis.

135. If a thing enters the human body and comes in contact
with Najasah, in the event that upon exiting the body, it does
not contain the Najasah, it is Tahir. Hence, if the apparatus of
enema, or its water, is inserted in one's rectum, or a needle,
knife, or any similar thing, is inserted into the body and con-
tains no trace of Najasah when it is taken out, it is not Najis.
Same is the case with saliva and mucus of the nose, if it con-
tacts blood within the body, but contains no trace of blood
when it comes out of the body.
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Rulings Regarding Najis Items

136. It is forbidden to make the script or the pages of the
Qur’an Najis if it results in violating its sanctity. If it does be-
come Najis, it is obligatory to wash it immediately. The same
ruling applies even if it does not result in the violation of its
sanctity, based on obligatory precaution.

137. If the cover of the Qur'an becomes Najis, causing its de-
secration, it must be washed with water.

138. Placing the Qur’an on A’in al-Najasah which is dry, is
forbidden if doing so results in its desecration. It is also oblig-
atory to remove it in this case.

139. Writing the Qur'an with Najis ink, even one letter of it,
amounts to making it Najis. If written, it should be erased or
washed off.

140. If giving the Qur'an to a Kafir involves its desecration, it
is forbidden to give it to him, and it is obligatory to take it back
from him.

141. If a page of the Qur’an or any sacred object—like a pa-
per on which the name of Allah, the holy prophet or the infal-
libles (Peace be upon them all) is written—falls in a lavatory, it
is obligatory to take it out and wash it, even if it entails an ex-
penditure. However, if taking it out is not possible, the lavatory
should not be used until one is certain that the paper has de-
composed. Similarly, if Turbat al-Husain (the sacred soil
around the grave of Imam al-Husain -Peace be upon him-) falls
into the lavatory, and it is not possible to take it out, the lavat-
ory should not be used as long as one is not sure that it has
completely decomposed.

142. It is forbidden to eat or drink an item which is essen-
tially Najis or has become Najis. It is also forbidden to make
others eat or drink the same. However, one may give the item
which has become Najis to a child, or an insane person. If a
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child or an insane person eats or drinks a Najis thing on his
own accord, or makes food Najis with his Najis hands before
consuming it, it is not necessary to stop him from doing so.

143. There is no objection in selling or lending a Najis thing
which can be made Tahir; however, the buyer or the borrower
must be informed about it if he may eat or drink from it, or do
something in which Taharah is stipulated.

144. If a person sees someone eating or drinking something
Najis, or praying with a Najis dress, it is not necessary for him
to inform the other person.

145. If an area or a carpet in a person's house is Najis, and
he sees the wet body or dress of a visitor touching the Najis
area, he has to inform the visitor about it if he himself has been
the cause of the Najasah, and the Najasah may be transmitted
to foods and beverages.

146. If the host comes to know during the meal, that the food
is Najis, he should inform the guests about it. If one of the
guests becomes aware of it, it is not necessary for him to in-
form others about it. However, if his dealings with the other
guests are such, that on account of them being Najis, he too
may end up eating or drinking something Najis, he should in-
form them of it after the meal.

147. If a borrowed item becomes Najis, and the owner uses
the item for eating or drinking—a utensil, for example—then it
is obligatory to inform him of its Najasah. However, if it is
something like a dress, he does not have to inform the owner of
its Najasah, even if he knows that the owner prays in it. In the
event that the owner would like to pray with clothes which are
genuinely Tahir, based on obligatory precaution, he should in-
form the owner of its Najasah.

148. If a child says that a thing is Najis, or that he has
washed it, his word cannot be accepted. However, if he is a dis-
cerning child and claims that he washed something, his word
can be accepted if he is trustworthy and there is no strong
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reason to assume otherwise. The same applies if he claims that
an item is Najis.
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Chapter 6

Mutahiraat

149. Twelve things can make Najis things Tahir, and they are
known as Mutahiraat. These are:
. water
. Earth
Sun
Istihalah
Ingilaab
Intiqaal
Islam
Subjection
. Removal of A’in al-Najasah.
10 The Istibra of an animal that consumes Najasah.
11. The disappearance of a Muslim.
12. Release of a normal amount of blood. The detailed rulings
for each of these will be explained below.
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Water

150. Water makes Najis items Tahir, given the following four
conditions: a. The water should be Mutlaq. Hence, Mudhaaf
water, like rose water or willow water, will not make a Najis
item Tahir; b. The water itself should be Tahir; c. The water
should not become Mudhaaf while it is being used to wash the
Najis item. Furthermore, in the last washing, its smell, color or
taste should not change owing to the Najis item. In washings
other than the last one, there is no harm if it does so. For ex-
ample, if an item must be washed twice, and its color, taste or
smell changes in the first washing, and then it is made Tahir
with water that does not change, that item will become Tahir;
d. After an item is washed with water, it should not contain the
A’in al-Najasah. Using Qaleel water to make an item Tahir en-
tails some more conditions which will be explained later.

151. If the interior of a vessel becomes Najis, it should be
washed three times with Qaleel water. If Kurr or flowing water
is used, once will be sufficient. However, if a dog consumes a
liquid from a vessel, it should first be scrubbed with Tahir
earth, and then, having the earth removed, it should be
scrubbed with a mixture of earth and water. Combining both
forms of scrubbing is based on obligatory precaution. Water
should then be poured over the vessel to rinse off the earth,
and then it should be washed once with Kurr or flowing water,
or twice—based on obligatory precaution—with Qaleel water.
Similarly, if a vessel is licked by a dog, based on obligatory pre-
caution, it should be made Tahir in the aforementioned
manner.

152. If the mouth of a vessel which has been licked by a dog,
is narrow, and cannot be scrubbed with earth, a cloth or
something similar should be tied around a stick, and used to
scrub earth in the vessel, if possible. The earth should be re-
moved, and the vessel should then be scrubbed withwet earth
in a similar manner. Combining both forms of scrubbing are
necessary based on obligatory precaution. If this is not pos-
sible, the scrubbing should be done by intensely shaking the
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vessel, followed by washing it in the manner described in the
previous article.

153. If a pig consumes a liquid from a vessel, or a field-
mouse dies in it, it should be washed seven times, be it with
Qaleel, Kurr or flowing water. A similar ruling will apply to a
vessel which has been licked by a pig, based on obligatory
precaution.

154. A vessel which has become Najis because of wine
should be washed three times, be it with Qaleel, Kurr or flow-
ing water. The recommended precaution is that it should be
washed seven times.

155. If an earthenware which has been made with Najis clay,
or has absorbed Najis water, is placed in Kurr or flowing wa-
ter, the areas which come in contact with the water will be-
come Tahir. If one wishes to make its interior Tahir as well, it
should remain in the Kurr or flowing water to an extent that
water penetrates all parts of it. If the earthenware is moist,
such that it prevents water from reaching its interior, it should
be allowed to dry and then placed in Kurr or flowing water.

156. There are two ways of washing a Najis vessel in Qaleel
water: a. The vessel should entirely be filled with water and
emptied, three times. b. An amount of water should be poured
into the vessel, and then the vessel should be swirled in a man-
ner that the water reaches all parts of it. The water should
then be poured out. This process should be repeated three
times.

157. If a large pot—Ilike a cauldron—becomes Najis, it be-
comes Tahir if it is entirely filled with water and emptied, three
times. Similarly, if water is poured from above in a manner
that it covers all the Najis areas, and then all of it is poured
out, three times, it will become Tahir. As an obligatory precau-
tion, the vessel that is used to draw out the water should be
washed prior to emptying the pot for the second and third
time.
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158. If Najis copper or similar meltable items are washed
with water, their exterior becomes Tahir.

159. If a baking oven becomes Najis with urine, and water is
poured twice from above in a manner that it reaches all the
Najis areas, the oven will become Tahir. If it becomes Najis
with something other than urine, and the A’in al-Najasah is re-
moved from it, it will then be sufficient to wash it once in the
manner described above. The recommended precaution is that
the water should be poured over it after the removal of the A’in
al-Najasah. It is better that a small hole is dug at the bottom of
the oven, allowing the water to collect in it. The water should
then be removed and the hole should be covered with Tahir
sand.

160. If a Najis item is submerged in Kurr or flowing water, in
a manner that the water reaches all the Najis parts, it will be-
come Tahir. As for clothes, carpets and similar items, wringing
it or squeezing it in some manner—by massaging it or squash-
ing it with the feet—is necessary. In the event that clothes or
similar items become Najis because of urine, washing it once
in Kurr or flowing water will be sufficient.

161. An item which has become Najis with urine can be made
Tahir with Qaleel water in the following manner: The water
should be poured over the item and allowed to separate from
it. If traces of urine do not remain on the item, the Qaleel wa-
ter should be poured over it once again. In this manner the
item will become Tahir. As for clothes, carpets and similar
items, each time the remaining water should forced out of it by
wringing it or using any similar method.

162. If a thing becomes Najis with the urine of a suckling
child who has not started to eat food, and water is poured once
over it, whereby it reaches all the Najis areas, the thing will
become Tahir. The recommended precaution is that water
should be poured over it one more time. It is also not necessary
to wring clothes, carpets or similar items in this case.
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163. A thing which has become Najis with something other
than urine, can be made Tahir with Qaleel water by pouring it
once over the thing and allowing it to flow off, after the A’in al-
Najasah has been removed. The obligatory precaution is that
the water should be poured over it after the A’in al-Najasah
has been removed. If the thing is a cloth or a similar item, the
remaining water should flow off by wringing it or using any
similar method.

164. If a thread woven mat is to be made Tahir with water,
be it Qaleel, Kurr or flowing water, the excess water should be
removed by wringing it or using a similar method.

165. If the exterior of wheat grains, rice, soaps or similar
items, becomes Najis, it can be made Tahir by immersing it in
Kurr or flowing water. If the interior of these items becomes
Najis, it can be made Tahir by following the process of making
earthenware Tahir, as suggested in article 155.

166. If a person doubts if Najis water has penetrated the in-
terior of a soap or not, it’s interior will be considered Tahir.

167. If the exterior surface of rice, meat or any similar item
becomes Najis with something other than urine, it can be made
Tahir by placing it in a bowl, pouring water once over it and
then emptying the bowl. Upon completion the bowl becomes
Tahir as well. If the thing becomes Najis by urine, it is neces-
sary to wash it twice. If a cup or similar vessel becomes Najis,
be it by urine or something else, based on obligatory precau-
tion, water should be poured over it three times, and then emp-
tied. As for a thing which requires wringing for it to become
Tahir, like a dress, it should be wrung and the remaining water
should be forced out of the item.

168. If a Najis cloth which has been dyed with indigo or any
other dye, is immersed in Kurr or flowing water, or is washed
in Qaleel water, it becomes Tahir as long as Mudhaaf water
does not come out of it when it is wrung.
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169. If a dress is washed in Kurr or flowing water, and later
black mud or something similar is observed on it, it will be
Tahir as long as one does not suspect that the black mud has
prevented water from reaching the dress.

170. If bits of mud or soap are observed on a dress or similar
item after it is washed, it will be Tahir. However, if the Najis
water penetrates to the interior areas of a soap or mud, their
exterior surface will be Tahir, whilst the interior will be Najis.

171. No Najis item will become Tahir as long as the A’in al-
Najasah is not removed from it. However there is no harm if
the smell or taste of the Najasah remains on it. Hence, if blood
is removed from a cloth and then it is washed, it will become
Tahir even if the smell or color of the blood remains on it.
However, if one suspects from the smell or color that particles
of the Najasah have remained on it, it will be Najis.

172. If the Najasah on a person’s body is removed by placing
it in Kurr or flowing water, the body becomes Tahir. Washing it
multiple times is not necessary, even in the case of urine.

173. If Najis food remains between the teeth, and the mouth
is rinsed in a manner that the water reaches all the areas
around the Najis food, its exterior becomes Tahir.

174. If the Najis hair on one’s head or face is washed with
Qaleel water, the remaining water must wrung out of the hair.

175. If a Najis body or cloth is washed with Qaleel water, the
adjacent areas which are attached to it—and water usually
flows to those areas when the body is washed—will also be-
come Tahir once the Najis part becomes Tahir. In other words,
the adjacent areas do not have to be washed separately. Rath-
er, upon being washed, the Najis area and the adjacent areas
become Tahir together. The same will apply to a Tahir item
which is placed next to a Najis item, and water is poured over
both of them.
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176. Najis meat or fat can be washed like all other items. The
same applies to a body, cloth or any similar item which con-
tains a small amount of a greasy substance, provided it does
not prevent the water from reaching it.

177. If a utensil or one’s body—for example—is Najis, and
greasy enough to prevent water from reaching it, then the
greasy substance should be removed prior to washing it,
thereby allowing the water to reach the item.

178. A Najis item that does not contain the essential Najasah,
becomes Tahir if it is washed once under a tap that is connec-
ted to Kurr. If the item does contain the A’in al-Najasah, and it
is removed by placing it under the tap or by any other means,
and the water that flows from the item does not change its
smell, color or taste owing to the Najasah, it is rendered Tahir
with the tap water. However, if the smell, color or taste of the
water changes owing to the Najasah, a sufficient amount of tap
water should be poured over it, until the water flowing away
from the item does not change owing to the Najasah.

179. If a person washes an item and attains certainty that it
has become Tahir, but later doubts if he removed the A’in al-
Najasah from it or not, he should wash it again and attain cer-
tainty or satisfaction that the A’in al-Najasah has been
removed.

180. If a ground that absorbs water—for example a ground
that contains sand or gravel—becomes Najis, it can be made
Tahir with Qaleel water.

181. If a floor which is made from stones, bricks or any hard
material which does not absorb water, becomes Najis, it can be
made Tahir with Qaleel water. However, the water should be
poured to an extent that it starts to flow on the floor, and then
if it is allowed to drain through a hole in the ground, the entire
floor becomes Tahir. If it is not allowed to drain, the area
where the water gathers will remain Najis. To make that area
Tahir, the water should be drawn with a Tahir object. In this
case, it is better that hole be dug for the water to collect in it.
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The water should then be drawn from it and the hole should be
covered with earth.

182. If the exterior surface of salt-stone or anything similar
becomes Najis, it can be made Tahir with Qaleel water,
provided the water does not become Mudhaaf water.

183. If a syrup made from Najis sugar is used to make sugar

cubes, the sugar cubes will not become Tahir by placing them
in Kurr or flowing water.
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Earth

184. The earth will make the sole of the feet and the sole of
the shoes Tahir if the following three conditions are fulfilled: a.
The earth is Tahir; b. It is also dry; c. If the A’in al-Najasah,
like blood or urine, or a Najis thing, like Najis mud, is stuck to
the sole of the feet or the shoes, it should get cleared by walk-
ing or rubbing the feet or shoes against the earth. Additionally,
the ground should be composed of sand, stones, bricks or
something similar. Hence, walking over a carpet, a straw mat,
grass or anything similar will not render the Najis sole Tahir.

185. Making the Najis sole of the feet or the shoes Tahir by
walking over a tar road or a wooden floor is problematic.

186. It is better to walk a distance of fifteen arm-lengths or
more to make the sole of the feet or shoes Tahir, although the
Najasah may get cleared by walking a shorter distance or rub-
bing it against the ground.

187. It is not necessary for the sole of the shoes or the feet to
be wet. They will become Tahir by walking on the earth even if
they are dry.

188. After the sole of the shoes or the feet become Tahir by
walking on earth, the areas around the sole which usually be-
come soiled as well, will also be Tahir.

189. If the palms or knees of a person who crawls on his
hands and knees, become Najis, making them Tahir by crawl-
ing on earth is problematic. The same applies to the tip of a
cane, the sole of an artificial foot, the shoes of quadrupeds, and
the wheels on a CAR, bicycle or any other vehicle.

190. There is no harm if smell, color or small
particles—which are not visible to the naked eye—remain on
the sole of the shoes or the feet after walking on the earth. The
recommended precaution though, is that one should walk to an
extent that these qualities disappear as well.
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191. The inner parts of the shoes do not become Tahir by
walking. Additionally, making the bottom of the socks Tahir by
walking is problematic.
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The Sun

192. The sun will make the ground, buildings, things which
have been installed on a building, such as a door or a window,
and also nails which have been hammered into a wall, Tahir,
provided the following five conditions are fulfilled:

a. The Najis thing should be wet. Therefore, if it is not wet, it
should be made wet so that the sun can make it dry.

b. If the A’in al-Najasah is on the thing, it should be removed
before the sun makes the Najis thing dry.

c. Nothing should obstruct the sunlight from directly falling
on the thing. Therefore, if the sunlight falls on the object from
behind a curtain, or the clouds or any similar impediment, and
makes the Najis thing dry, it will not become Tahir. However
there is no harm if the impediment is thin enough that it does
not serve to obstruct the sunlight.

d. Only the sun should make the Najis thing dry. Thus, if the
Najis thing is made dry by the wind and the sun, it will not be-
come Tahir. However there if no harm if a light wind blows
over the thing, such that it cannot be said that it aided in dry-
ing it. e. If the Najasah has penetrated a building or a struc-
ture, the sun should make it all—the surface and the interi-
or—dry at once. Therefore, if it shines on a Najis ground or
building and makes its surface dry, and then shines upon it
once again, making its interior dry, only the surface will be
Tahir and the interior part will remain Najis.

193. Making Tahir a Najis straw mat, a tree or vegetation
that grows on the ground by sunlight is problematic.

194. If the sun shines on a Najis ground, and later a person
doubts if the ground was wet while the sun was shining on it,
or if the wetness was made dry by the sun, the ground will re-
main Najis. The same applies if he doubts whether the A’in al-
Najasah was removed from it before the sun shone on it, or
not, or doubts if something obstructed the sunlight or not.
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195. If the sun shines on one side of a Najis wall, also caus-
ing the other side to become dry, both sides will become Tahir,
even though the sun may not have shone on the other side.
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Istihalah

196. If a Najis thing gets transformed into a Tahir thing, such
that the common understanding would be that it has under-
gone a change in its essential properties—for example, a piece
of Najis wood burns and is reduced to ashes, or the body of a
dog falls into a salt marsh and is decomposed into salt—it is
Tahir. However, if its essential properties do not change—for
example, if Najis wheat is ground into flour or baked into
bread—it will not be Tahir.

197. Clay pots which have been made from Najis clay, are
Najis. The recommended precaution is that one should refrain
from charcoal which has been obtained from Najis wood.

198. If a person doubts whether a Najis item has undergone
istihalah or not, in the event that the reason for the doubt is
uncertainty as to whether the Najis subject has remained or
not, the item will be Najis.
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Inqgilaab

199. If wine turns into vinegar by itself or by pouring
something into it, like salt and vinegar, it becomes Tahir.

200. If wine that is fermented from Najis grapes or any other
organic compound, turns into vinegar in the same vessel, it
does not become Tahir. If the wine is poured into another ves-
sel which is Tahir, and it turns into vinegar, based on obligat-
ory precaution it will not be Tahir. The same will apply if an ex-
ternal Najasah falls into the wine and gets disintegrated in it.

201. Vinegar which is obtained from Najis grapes, raisins or
dates is also Najis.

202. If one wishes to make vinegar from grapes or dates,
there will be no harm if the tiny date or grape stems are at-
tached to the dates or grapes. In fact, there is no harm in
adding cucumbers, eggplants and similar fruits to it, even if it
be prior to adding the vinegar, unless one knows it has trans-
formed into an intoxicant prior to becoming vinegar.

203. Consuming grape juice which is brought to a boil by pla-
cing it over a fire, is forbidden. However, if it is allowed to boil
for so long that two-thirds of it evaporates, leaving one-third to
remain, it becomes permissible (to consume it). It was also
elaborated in article 114 that grape juice does not become Na-
jis if it comes to a boil over a fire. However, if it comes to a boil
through a process other than this, it is forbidden (to consume
it) and based on obligatory precaution it is also Najis. The ob-
ligatory precaution is that it does not become permissible or
Tahir unless it turns into vinegar.

204. If two-thirds of a quantity of grape juice gets reduced
without being brought to a boil, the remaining amount will be-
come Najis if it comes to a boil.

205. If it is not known whether a quantity of grape juice has
come to a boil or not, it will be lawful. However, if it does come
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to a boil, it does not become lawful until one is certain that
two-thirds of it has been reduced.

206. If some grapes are attached to a bunch of unripe
grapes, and the juice that is extracted from them is brought to
a boil, it will be permissible to consume it as long as it is not
considered grape juice prior to boiling.

207. If a grape berry falls into something that is boiling over
a fire, and the grape itself starts to boil, but does not disinteg-
rate, it will only be forbidden to consume the grape.

208. If (grape) syrup is being cooked in several pots, it is per-
missible to stir the syrup which has not yet boiled with a skim-
mer that has been used to stir a syrup which has already come
to a boil.

209. If it is not known whether a particular grape is ripe or
not, it will be permissible to consume it if it comes to a boil.
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Intiqaal

210. If human blood or the blood of an animal who has gush-
ing blood—meaning that its blood gushes out when its vein is
slit—is transfused into the body of an animal that does not
have gushing blood, and is considered to be that animal’s
blood, it becomes Tahir. Such a transfusion is called intiqaal.
Similarly, the rest of the Najasah will have the ruling of the
parts of the animal that they have been transferred to, if they
become a part of that animal’s body. If they don’t become a
part of it, and the animal’s body only acts like a carrier for the
Najasah, it will remain Najis. It is due to this that the human
blood sucked by a blood-sucking leech is Najis, for it is not con-
sidered to be the blood of the leech, rather it is still considered
as human blood.

211. If a person kills a mosquito that is sitting on his body,
and does not know if the blood that spurted from the mosquito
was sucked from him or belongs to the mosquito itself, the
blood will be considered Tahir. The same will apply if he knows
that it was sucked from him, but now forms a part of the mos-
quito’s body. However, if the period between sucking the blood
and killing the mosquito is so short, that it is considered to be
the blood of a human being, or if it is not known whether it is
considered to be the blood of the mosquito or the human being,
the blood will be Najis.
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Islam

212. If a Kafir testifies to the oneness of Allah—be it in any
language—and the prophethood of the seal of the prophets
(Peace be upon him and his progeny), he becomes a Muslim.
Therefore,if he was previously considered to be Najis, upon be-
coming a Muslim, his body, saliva, nasal mucus, and perspira-
tion are all Tahir. However, if an A’in al-Najasah was on his
body the instance that he became a Muslim, he should remove
it and wash the area. In fact, even if the A’in al-Najasah was re-
moved prior to his becoming a Muslim, the obligatory precau-
tion is that he should wash the affected area.

213. If his clothes which were wet, came in contact with his
body while he was a Kafir, and he was not wearing them at the
moment that he became a Muslim, they will be Najis. In fact,
even if he was wearing them, based on obligatory precaution
he should refrain from them.

214. If a Kafir pronounces the Shahadatayn, and a person
does not know if he has accepted Islam in his heart on not, he
will be Tahir. The same will apply if he knows that the Kafir
has not accepted Islam in his heart, but does not do anything
that is contradictory to his apparent declaration of the
Shahadatayn.
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Taba’iyah (Subjection)

215. Taba’iyah or subjection is a process wherein a Najis
thing becomes Tahir owing to another thing becoming Tahir.

216. If wine turns into vinegar, the areas of the vessel which
came in contact with the alcohol while it was boiling also be-
come Tahir. The cloth or any other item that is usually placed
over it, also becomes Tahir if it had become Najis with the
wine. However, if the outer surface of the vessel becomes Najis
with the wine, the obligatory precaution is that one should re-
frain from it after the wine has turned into vinegar.

217. The child of a Kafir becomes Tahir through subjection in
the following two cases: a. The child of a Kafir who becomes a
Muslim. The Kafir’s child is subject to the ruling of his father in
the issue of being Tahir. The same will apply if his grandfather,
mother or grandmother becomes a Muslim. b. The child of a
Kafir who is taken captive by Muslims, provided that his father
or one of his grandparents does not accompany him. In these
two cases, the Taharah of the child through the process of sub-
jection rests on the condition that the child does not declare
his kufr while he is capable of discerning right from wrong.

218. All the things which have been washed along with a
dead body—the table or stone on which a dead body is given
Ghusl, the cloth that is used to cover his private parts, and the
hands of one who gives Ghusl to the dead body—become Tahir
after the Ghusl is complete.

219. When a person washes something with water, his hands,
which are washed along with that thing, become Tahir when
that thing itself becomes Tahir.

220. If a dress or similar item is washed with Qaleel water,
and then wrung to a normal extent, such that the water used to
wash it separates from it, the water that remains in it is Tahir.
The ruling of the water that separates from it was elaborated
in article 27.
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221. If a vessel is washed with Qaleel water, the water that
remains in it after the water that was used to wash it separates
from it, is Tahir. The ruling for the water that separates from
the thing was elaborated in article 27.

62



The Removal of the A’in al-Najasah

222. If the body of an animal is tainted with an A’in al-Na-
jasah like blood, or with a Najis object, like Najis water, its
body becomes Tahir once the A’in al-Najasah has been re-
moved. The same applies to the inner areas of a human’s body,
like the inner areas of the mouth or the nose. For example, if a
person’s gums are bleeding and the blood disappears in his
saliva, washing his mouth will not be necessary. However, if
false teeth come in contact with the blood, they should be
washed based on obligatory precaution.

223. If particles of food remain between one’s teeth, and he
starts to bleed from his mouth, the food particles will be Tahir
as long as one is not certain that the blood has come in contact
with them. If the particles come in contact with the blood,
based on obligatory precaution they will be considered Najis.

224. If the parts of the lips or eyelids that come together
when the mouth or the eyes are closed, come in contact with a
Najis thing, based on obligatory precaution they should be
washed. The same will apply to the parts which a person does
not know whether they belong to the inner areas of the body or
the outer areas.

225. If Najis dust or sand settles on a dress, carpet or any-
thing similar which is dry, and the thing is shaken in a manner
that the sand or dust comes off, then it will not become Najis
even if a wet thing comes in contact with it.
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The Istibra of an Animal Which Eats Najasah

226. The urine and dung of an animal which is habituated to
consuming human excrement, is Najis, and it can be made
Tahir by subjecting the animal to the process of Istibra. This
means that it should not be allowed to consume Najasah for a
period of time, and based on obligatory precaution, Tahir food
should be given to it, such that it would not be considered as
an animal that consumes Najasah after that period. Based on
obligatory precaution, the above process should be carried out
for the following number of days for each animal:

a. Forty days for a camel

b. Twenty days for a cow

c. Ten days for a sheep

d. Five days for a water-fowl

e. Three days for a domestic hen

If the animal is still considered to be one that consumes Na-
jasah after this period, one should act upon the above instruc-
tions for a period of time after which the animal would not be
considered to be consuming Najasah anymore.
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The Disappearance of a Muslim

227. If one attains certainty that the dress or body of a
Muslim has become Najis, or that a thing in his possession has
become Najis, and the Muslim then disappears, the thing is
Tahir provided one entertains the possibility that the Muslim
could have washed the Najis thing. Based on obligatory pre-
caution, adhering to the following conditions is necessary:

a. The Muslim should consider the thing that has made his
body or dress Najis, to be Najis. Therefore, if for example, his
wet dress comes in contact with a Kafir, for example, but he
does not consider it to be Najis, one cannot consider that cloth
to be Tahir after the disappearance of the Muslim.

b. He should know that his dress or body has contacted a Na-
jis thing, and he should not be one who is careless about the is-
sue of Taharah and Najasah.

c. The person should see him using it for purpose in which
the Taharah of the dress or the body is a condition. For ex-
ample, he should see him praying in those clothes, or eating
from that vessel.

d. One should also consider it probable that the Muslim
knows that Taharah is a condition for the thing in the act which
he is performing with it. Therefore, if for example, he does not
know that the clothes of one who is praying have to be Tahir
and one cannot pray with clothes that are Najis, then one can-
not consider those clothes to be Tahir.

e. The Muslim should be Baligh.

228. If a person attains certainty or satisfaction that a thing
which was Najis has become Tahir, or two just individuals in-
form him of its Taharah, or one just individual, or if a person
who is trustworthy informs him of its Taharah, and there is no
reasonable doubt that his word is inaccurate, then that thing is
Tahir. The same applies if the person who possesses the Najis
thing states that it is Tahir, provided that he is not accused of
being careless about Taharah and Najasah, and it also applies
if a Muslim has washed a Najis item, and it is not known if he
washed it properly or not.

65



229. If a person has been charged with the responsibility of
washing a person’s clothes, states that he has washed the
clothes, and one attains satisfaction in his statement, or if he is
trustworthy and one does not have reasonable doubt that his
word is inaccurate, then those clothes are Tahir. However, if
the cloth is in the person’s possession and he has not been ac-
cused of being careless about Taharah and Najasah, then one
does not necessarily have to attain satisfaction in his
testimony.

230. If a person is of a mental state wherein he does not at-
tain certainty or satisfaction from washing a Najis thing, he
can suffice himself to the manner in which normal people make
things Tahir.
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Release of a Normal Amount of Blood

231. The blood that remains in the body of an animal which
has been slaughtered according to Islamic law is Tahir,
provided a normal amount of blood has been released from the
body, as explained in article 98.

232. The preceding rule is limited to animals whose meat is

permissible to consume, and is not applicable to animals whose
meat is not permissible to consume.
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Chapter 7

Rules Pertaining to Utensils

233. It is forbidden to eat or drink from a utensil that is made
from the hide of a dog, pig or a meetah (An animal that has not
been slaughtered according to Islamic law), if a wet substance
has caused the utensil to become Najis. The vessel should not
be used for Wudhu, Ghusl or any other task wherein it’s Taha-
rah is a condition. The recommended precaution is that the
skin of a dog, pig or meetah should not be used, even if it is not
in the form of a utensil.

234. Eating or drinking from utensils that are made from
gold and silver is forbidden. Based on obligatory precaution,
any use of such utensils is forbidden, even if it be for the pur-
pose of decorating a room. However, there is no problem in re-
taining them. Similarly, it is permissible to manufacture gold
and silver vessels, and to buy, sell or rent them, unless it is for
the purpose of decoration, wherein it is problematic.

235. If a detachable tea cup handle is made from gold or sil-
ver, and upon detaching from the cup it is considered a utensil,
it will be subject to the rulings of a utensil made from gold and
silver. However, if it is not considered a utensil, then there is
no problem in using it.

236. There is no harm in using a utensil which has been
plated with gold or silver. However, one should avoid eating or
drinking from the silver section of a utensil which has been
coated with a layer of silver.
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237. If an alloy forged from gold and another metal, or silver
and another metal, is used to make a utensil, there is no harm
is using it as long as the ratio of gold or silver in it is such, that
it is not considered to be a utensil made from gold or silver

238. If a person transfers food from a utensil made from gold
or silver into another utensil, knowing that eating from such a
utensil is forbidden, there is no harm in eating from the
second utensil, provided his actions do not amount to utilizing
a utensil made of gold or silver, in the common understanding..

239. There is no harm in using a hookah mouthpiece, a scab-
bard of a sword or dagger, or a Qur’an case, which has been
made from gold or silver. The recommended precaution is that
the receptacles of perfume, surmah (kohl), and drug, which are
made from gold or silver, should not be used.

240. There is no harm in eating or drinking from a utensil
made from gold or silver if one is compelled to do so, but only
to the extent that is absolutely necessary. Using it beyond this
limit is not permissible.

241. If one does not know whether a utensil was made from
gold, silver or something else, then there is no harm in using it.
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Chapter 8

Wudhu

242. It is obligatory to wash the face and the hands, and wipe
the front part of the head (the area of the head facing the sky)
and the top surface of the feet, in Wudhu.

243. The length of the face must be washed, starting from
the top of the forehead, where the hair starts to grow, to the
bottom of the chin. Its width, which is the facial area covered
by the area between the tips of the thumb and the middle fin-
ger, should also be washed. In order to ensure that the pre-
scribed area has been completely washed, one should also
wash a part of the adjacent areas.

244. If a person’s face or hands are bigger or smaller than
normal, he should observe the area covered by ordinary people
when washing their faces, and he too should wash to the same
extent. However, if both his hands and face are abnormal, but
proportionate to each other, then he should wash his face ac-
cording to the manner prescribed in the previous article.

245. If a person suspects that there is dirt or something else
in his eyebrows, the corner of his eyes or the side of his lips,
and his suspicion is reasonable, he should inspect it before per-
forming Wudhu, and remove the dirt if it is there.

246. If facial skin is visible from beneath the facial hair, one
should ensure that the water reaches the skin. However, if it is
not visible, washing the facial hair will be sufficient, and it will
not be necessary to make the water reach areas beneath the
hair.
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247. If one doubts whether the facial skin is visible from be-
neath the hair, then he should wash the hair and also ensure
that water reaches the skin as well.

248. It is not obligatory to wash the inner areas of the nose,
nor parts of the lips or the eyes which are not visible when
they are closed. However, one must be certain that no area
that needs to be washed has remained unwashed. If an indi-
vidual did not know that he must wash the facial area to the ex-
tent that he is certain to have fulfilled his obligation, and does
not know if he washed the aforementioned areas in the
Wudhus that he has performed, all the prayers that he has per-
formed with such Wudhus should be performed again with a
new Wudhu, if their time has not elapsed. As for the prayers
for which the time has elapsed, he should perform their Qadha.

249. The hands should be washed starting from above going
downwards, and if they are washed starting from below and
going upwards, the Wudhu is invalid. The same applies to
washing the face based on obligatory precaution.

250. If a person makes his hands wet, and wipes them over
his face and hands, given that the wetness of the hand is to an
extent that it causes water to flow over the face or hands upon
wiping them, it will be sufficient.

251. After washing the face, the right hand, followed by the
left hand, should be washed from the elbow to the tip of the
fingers.

252. In order to ensure that one has completely washed his
hands, he should also wash a part of the area above the
elbows.

253. If a person washes his hands up to his wrists prior to
washing his face, he too must wash his hands down to the tip
of the fingers when washing his hands. If he washes down to
his wrists only, his Wudhu will be invalid.
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254. Washing the hands and face in Wudhu once is obligat-
ory, twice is recommended and the thrice or more is forbidden.
The first, second or third washing will be determined by one’s
intention to wash that part with the intention of performing
Wudhu. For example, if he pours water over his face three
times, and the third time makes the intention to wash the part
with the intention of Wudhu, there will be no harm in it, and
the third washing will count as his first washing. However, if
pours water over his face three times, with the intention of
washing it for Wudhu each time, the third washing will be
forbidden.

255. After washing both hands, the front part of the head
should be wiped with the water of Wudhu that is leftover in
one’s hands. The obligatory precaution is that one should wipe
with the inner surface of one’s right hand, and the recommen-
ded precaution is that he should wipe from the back to the
front.

256. The area to be wiped comprises of one section from the
four sections of one’s head, located right above the forehead.
Wiping any extent of any part on the defined area will be suffi-
cient. It is recommended that the width of the wiping should be
at least three joined fingers, and its length should be that of
one finger.

257. It is not necessary to wipe over the skin on one’s head;
rather, one can also wipe on the hair that is located in the
frontal area. However, a person who has long hair—for ex-
ample, if he was to comb his hair, it would fall over his face or
other parts of his head—should wipe at the base of his hair, or
part his hair and wipe over the skin. If he gathers the hair that
fall over his face or other parts of the head, on the frontal part
of the head, and wipes over them, or wipes over hair from oth-
er areas of the head which have gathered in the frontal area,
his wiping will be invalid.

258. After wiping the head, using the wetness that is leftover

on the hands from the water of Wudhu, one should wipe over
his feet. The obligatory extent is that one should wipe from the
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tip of any toe to the protuberance on the top part of one’s foot,
while the recommended precaution is that it should be wiped
up to the ankle joint. The obligatory precaution is that right
foot should be wiped first, and then the left foot, and similarly,
the right foot should be wiped with the right hand, and the left
foot with the left hand.

259. It is sufficient to wipe the foot by covering a width of
any extent. However, it is better that the entire top surface of
the foot is wiped using the entire surface of one’s palm.

260. The obligatory precaution in wiping the feet is that the
hand should be placed on the tip of the toes and then drawn to-
wards the ankle, or it should be placed on the joint of the ankle
on one’s foot and then drawn to the tip of the toes. One should
not simply place his entire hand on the foot and then draw it a
little.

261. While wiping the head or the feet, the hands should be
drawn over them. One should not hold his hand stationary over
them, and then wipe across the hand using his head or foot.
There is no harm, however, if the head or foot moves a little as
the hand is being drawn across them.

262. The area being wiped should be dry. If the area is wet to
the extent that the wetness of the hand has no effect on it, the
wiping will be invalid. However, there is no harm if the wet-
ness is so insignificant that the wetness leftover after wiping
the area would be considered—in the common understand-
ing—as the wetness leftover from the hands only.

263. If there is no wetness leftover on the hands for the pur-
pose of wiping, one cannot make his hands wet with extra wa-
ter. Rather, he should draw water from the part of his beard
that falls within the boundaries of his face, and wipe his head
or feet with it. Drawing water from areas other than the beard,
and wiping with it is problematic.

264. If the wetness of the hand is just sufficient for wiping
the head, one should wipe his head with the same wetness. He
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should then draw water for wiping the feet from the part of his
beard that is considered to be a part of the face.

265. Wiping over the shoes or socks is not valid. However, if
one cannot take off his shoes or socks due to extremely cold
weather, fear of thieves or wild animals, or similar dangers,
based on obligatory precaution, he should wipe over his shoes
or socks, and in addition, he should also perform Tayammum.

266. If the top surface of the foot is Najis, and one cannot

make it Tahir for the purpose of wiping over it, he should per-
form Tayammum.
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Wudhu by Immersion

267. Wudhu al-irtimasi or Wudhu by immersion is the act of
immersing one’s face and hands in water with the intention of
performing Wudhu. However, wiping (the head or feet) with
the wetness leftover on the immersed hands, is problematic.
Therefore, if a person wishes to wash his left hand by immer-
sion, he should avoid immersing the area between the wrists
and the fingertips; instead he should wash that area with his
right hand. Based on obligatory precaution, Wudhu by immer-
sion cannot be realized by withdrawing a part that is already in
the water.

268. When performing Wudhu by immersion, the hands
should be washed starting from above and going downwards.
Hence, if a person makes the intention of performing Wudhu as
he immerses his hands in water, he should ensure that they are
immersed starting from the elbows. Similarly, based on oblig-
atory precaution, he should immerse his head starting from his
forehead.

269. There is no harm if some of the parts are washed by im-
mersion, and the others are not washed by immersion.
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Supplications which are Recommended While
Performing Wudhu

270. It is recommended for the one who is performing
Wudhu, to recite the following supplication while drawing wa-
ter with his hands:
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In the name of Allah, and by Allah, O Allah make me amongst
the repentant ones, and make me amongst the ones who purify
themselves.Bismillahi wa billah allahummaj'alni minat tawwa-
bina waj'alni minal mutatahhirin.

While rinsing the mouth, he should recite:
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O Allah, grant me my defense the day I meet you, and unfurl
my tongue with your remembrance.

Allahumma laqqgini hujjati yawmal qaak, wa atliq lisani biz-
ikrik. While performing istinshaq (rinsing the nose) he should
recite:
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O Allah, do not forbid the breeze of paradise upon me, and
make me amongst those who will feel its breeze, experience its
tranquility, and smell its fragrance.Allahumma la tuharrim
‘alaya rihal jannati waj'alni mimman yashummu riha ha wa
rawha ha wa tiba ha.

While washing the face, reciting the following supplication is
recommended:
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O Allah brighten my face on the day when the faces will be
darkened, and do not darken my face on the day when the
faces will be brightened.

Alla humma bayyiz wajhi yawma taswaddufihil wujuh wala
tusawwid waj hi yawma tabyazzul fihil wujuh.

While washing the right hand, he should say:
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O Allah, give me my book (of deeds) in my right hand, and an
everlasting life in paradise in my left hand, and reckon me with
an easy reckoning.

Alla humma a'tini kitabi bi yamini wal khulda fil jinani bi yas-
ari wa hasibni hisaban yasira.

And while washing the left hand:
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O Allah, do not give me my book (of deeds) in my left hand,
or behind my back, nor make it chained to my neck, and I seek
refuge in You from the garments of fire.

Alla humma la tutini kitabi bishimali wala min wara'i zahri
wala taj alha maghlu latan ila unuqi wa a'uzu bika min muqat
ta'atin niran.

Then, while wiping his head, he should say:
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O Allah, encompass me with Your mercy, Your blessings and
Your forgiveness.Alla humma ghashshini bi rahmatika wa
barakatika wa 'afwika.And while wiping his feet, he should
recite:
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O Allah, make firm my feet on the day when the feet will slip,
and make my striving in that which will make you pleased with
me, O Majestic, O Munificent.Alla humma thabbitni alas sirati
yawma tazillu fihil agdam. Waj'al sa'yi fi ma yurzika 'anni ya zal
jalali wal ikram.Having performed the Wudhu, it is recommen-
ded to recite:
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I bear witness that there is no god except Allah.

O Allah, make me amongst the repentant ones, and make me
amongst those who purify themselves, and all praise is exclus-
ively for Allah, Lord of all the worlds.

Ashhadu an la ilaha illal lahu allahummaj’alni minat tawwa-
been waj'alni minal mutatahhirin walhamdu lillahi rabbil
a’alameen.
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Conditions for the Validity of Wudhu

The following are the conditions for the validity of Wudhu:

Condition No. 1: The water used to perform Wudhu should
be Tahir.Condition No. 2: The water should also be Mutlaq.

271. The Wudhu performed with Najis or Mudhaaf water is
invalid, even though a person may not be aware of it being Na-
jis or Mudhaaf, or may have forgotten about it. Additionally, if
he had offered prayers with the same Wudhu, he should repeat
his prayers after performing a valid Wudhu.

272. If a person does not have any water available for per-
forming Wudhu except for Mudhaaf turbid water, he should
perform Tayammum if the time for offering prayers is very
short. If sufficient time is available to him, he should wait for
the water to become clear, or make it clear himself and then
perform Wudhu with it.

Condition No. 3: The water used to perform Wudhu should
be Mubah, and based on obligatory precaution, the space
wherein he performs his Wudhu should also be Mubah.

273. The Wudhu performed with water which is usurped, or
water for which one does not have proof that the owner is
pleased with its usage, is forbidden and invalid. If the water for
Wudhu is poured in a usurped area, and one is not able to per-
form Wudhu in a place other than that place, he should per-
form Tayammum instead. If, however, he is able to perform
Wudhu in another place, he should perform Wudhu in that
(other) place. If he commits an act of disobedience in this case,
and performs Wudhu in the usurped area, the validity of his
Wudhu will be problematic.

274. It is not permissible to perform Wudhu in the restroom
of a school, if one does not know whether it has been dedicated
for public use, or for the students of the school only. There is
no harm in performing Wudhu if one attains satisfaction in its
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publicity, even if it is attained by observing members of the
general public performing Wudhu in the pool.

275. If a person does not intend to offer his prayers in a
mosque, he cannot perform Wudhu in the restroom of the
mosque if he does not know whether it has been dedicated for
public use, or only for those who intend to pray in that mosque.
However, if people who do not intend to pray in that mosque
normally perform their Wudhu there, and through their actions
one attains satisfaction that it has been dedicated for public
use, he may perform his Wudhu in that restroom.

276. Performing Wudhu in the restrooms of an inn, a hotel or
similar lodging for those who do not intend to stay there, is
only valid if one acquires satisfaction with respect to the own-
er’s permission, even if it is acquired by observing Wudhu be-
ing performed by those who are not lodging in those premises.

277. There is no harm in performing Wudhu in a large river,
even if one does not know if the owner is pleased with it or not.
However, if the owner prohibits performing Wudhu in the
river, or if one knows that the owner is not pleased with its
use, then performing Wudhu in it is not permissible. The same
applies, based on obligatory precaution, if the owner is a minor
or is insane, or if the river is under the jurisdiction of a usurp-
er, or if one speculates that the owner may not be pleased with
its usage. However, there is no harm in performing Wudhu,
drinking water or benefiting from rivers and canals which pass
through populated areas, such as villages, even if the owner
may be a minor or an insane person.

278. If a person forgets that the water is usurped, and per-
forms Wudhu with it, it will be valid. However, if a person
usurps the water himself, then forgets that the water was
usurped, and performs Wudhu with it, it will not be valid if he
has not repented for usurping the water. In the event that he
has repented for his actions, the invalidity of his Wudhu will be
problematic.
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Condition No. 4: The water container used to perform Wudhu
should be Mubah.

Condition No. 5: Based on obligatory precaution, the contain-
er should also not be made from gold or silver. These two con-
ditions are elaborated in the subsequent articles.

279. If the water for Wudhu is in a usurped container, and
one does not have access to water other than it, he should
transfer it to another container if he is able to do so in a legal
manner, and then perform Wudhu with it. If this is not pos-
sible, he should perform Tayammum, and if he is able to pro-
cure other water, he should perform Wudhu with it. In both
cases, if he commits an act of disobedience and draws water
from the vessel, and performs Wudhu with it, his Wudhu will
be valid. Given the same circumstances, if he performs Wudhu
by drawing water from a container made from gold or silver,
his Wudhu will be valid, irrespective of whether other water is
available to him or not. If he performs Wudhu by immersion in
a usurped container, his Wudhu will be prohibited and invalid,
irrespective of whether other water is available to him or not.
If, however, he performs Wudhu by immersion in a container
made from gold or silver, its permissibility and validity is
problematic.

280. If a brick or a stone, for example, in the construction of
a pool is usurped, there is no harm in performing Wudhu in it,
as long as drawing water from it does not count as making use
of that brick or stone in the common understanding. However,
if it does amount to making use of it, and one does not have
any other water available to him, he should perform Tayam-
mum. Of course, if he is able to procure water other than the
water in the pool, he should perform Wudhu with it. In both
cases, if he commits an act of disobedience and draws water
from the pool, and then performs Wudhu with it, it will be val-
id. However, if he performs Wudhu by immersion, assuming
that it amounts to making use of the brick or the stone in the
common understanding, his Wudhu will be invalid.
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281. If a pool or a canal is constructed in the courtyard of
(the shrine of) one of the Imams (Peace be upon the all) or
their descendants, in an area that used to be a burial ground,
there is no harm in performing Wudhu in that pool or canal as
long as one does not know that the grounds of the courtyard
have been dedicated for burial purposes.

Condition No. 6: The parts of Wudhu should be Tahir when
they are being washed or wiped, even if the Taharah is ac-
quired while washing it with Wudhu water, provided that the
water is mu’tasim. Mu’tasim water is water which does not be-
come Najis upon contacting a Najis thing, like rain water, Kurr
and flowing water.

282. If prior to completing Wudhu, a part which has already
been washed or wiped becomes Najis, the Wudhu will still be
in order.

283. If a part of the body other than the parts of Wudhu is
Najis (while performing Wudhu), the Wudhu will be valid.
However, if one has not made the orifice Tahir from urine or
stool, the recommended precaution is that he should first make
them Tahir and then perform Wudhu.

284. If one of the parts of Wudhu is Najis, and after Wudhu
one doubts if he washed the part prior to performing Wudhu or
not, his Wudhu will be invalid if he was oblivious to its being
Tahir or Najis while performing Wudhu. If he knows or con-
siders it probable that he was not oblivious to it, his Wudhu is
valid. In either case, he must wash the part that was Najis.

285. If there is a wound or a cut on the hands or the face
which does not stop bleeding, and water is not harmful for it,
after washing the uninjured and sound areas of the limb in
proper sequence—in the manner that was elaborated in article
249—one should place the wounded or injured area in Kurr or
flowing water, and apply pressure to an extent that it stops
bleeding. While the area is still in water, he should wipe with
his hand over the wound or injury, starting from above and
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going downwards, such that the water flows over it. This
should be performed with the intention of performing Wudhu.
He can then continue with the rest of the acts of Wudhu, bear-
ing in mind that the wiping of the head and feet must be done
with the water leftover on his palms.

Condition No. 7: There should be sufficient time to perform
Wudhu and offer prayers.

286. Whenever the remaining time is so short, that if a per-
son performs Wudhu, a part of his prayer or the entire prayer
will have to be offered after its designated time, he should per-
form Tayammum instead. However, if the time required to per-
form Wudhu is the same as the time required to perform
Tayammum, he should perform Wudhu.

287. If a person whose duty is to perform Tayammum due to
the shortness of time, performs Wudhu instead, with the inten-
tion that it is a recommended act itself, or it has been legis-
lated for another recommended act, such as reciting the
Qur’an, the Wudhu will be valid. However, if he performs it
with the intention of offering that prayer, in a manner that had
Wudhu not been a pre-requisite for prayers, he would not have
the intention of performing it, his Wudhu will be invalid.

Condition No. 8: He should perform Wudhu with the inten-
tion of qurbah (drawing closer to Allah) and with sincerity. The
term “intention of qurbah” denotes that the act should be per-
formed with an intention that relates it to Allah, the Exalted,
like performing it to fulfill the Lord’s command and because it
is an act beloved unto Him.

288. It is not necessary to verbalize the intention for per-
forming Wudhu, or to make it pass through one’s mind. Rather,
if one performs all the acts of Wudhu with a divine motive, it
will be adequate.

Condition No. 9: Wudhu should be performed in the se-

quence that was previously elaborated. A person should first
wash his face, followed by his right hand, and then the left
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hand. Thereafter, he should wipe his head and then the feet. If
Wudhu is not performed in this sequence, it will be invalid.
Based on obligatory precaution, the left foot should be wiped
after the right foot.

Condition No. 10: The acts of Wudhu should be performed
successively.

289. If a period of time elapses between the acts of Wudhu,
such that when one wants to wash or wipe a part, the preced-
ing parts have already dried, his Wudhu will be invalid.
However, if only the part preceding the part that he wants to
wash or wipe becomes dry—for example, when one wants to
wash the left hand, his right hand has become dry, but his face
is still wet—his Wudhu will be in order.

290. If the acts of Wudhu are performed successively, but the
parts preceding each part become dry due to excessively hot
weather, raised body temperature or similar conditions, the
Wudhu will be valid.

291. There is no harm in walking while performing Wudhu.
Thus, if one takes a few steps after washing his face and hands,
and then wipes his head and feet, his Wudhu will be valid.

Condition No. 11: The face and hands should be washed by
the individual himself, and so should the head and feet be
wiped by him. If another person performs the Wudhu on him or
assists him in washing his face and hands or wiping his head
and feet, his Wudhu will be invalid.

292. A person who cannot perform Wudhu himself, should
appoint someone to perform it on him. Additionally, if the other
person demands wages, he should pay him if he is able to, and
if it does not cause him hardship. However, he should make the
intention of Wudhu himself, and based on obligatory precau-
tion, so should the one assisting him. He should also wipe with
his own hands, and if he is unable to do so, his assistant should
hold his hand and help him to wipe the part. If even this is not
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possible, the assistant should take the wetness from the per-
son’s hands, and wipe his head and feet with it.

293. One should not seek assistance in performing the acts of
Wudhu which he can perform by himself.

Condition No. 12: The one performing Wudhu should not be
constrained from using the water.

294. One who fears that he may get sick if he performs
Wudhu, should not perform it. Similarly, if he fears that using
up the water for Wudhu will result in him remaining thirsty,
and the thirst will lead to his illness, he should not perform
Wudhu. If the thirst does not lead to his illness, he is free to
choose between Wudhu and Tayammum. If he is unaware that
using the water is harmful for him, and performs Wudhu with
it, it will be valid even if he later comes to realize that it was
harmful for him, provided that incurring that harm is not for-
bidden by the sharia.

295. If there is no harm in washing the face and hands with a
limited amount of water, which is just sufficient for performing
Wudhu, and using more than it is harmful, one should perform
Wudhu by limiting himself to that amount of water.

Condition No. 13: There should be no obstacle on the parts of
Wudhu which prevents the water from reaching it.

296. If a person knows that something is stuck to a part of
Wudhu, but doubts whether it prevents water from reaching it
or not, he should either remove the thing, or ensure that water
reaches the areas below it.

297. Dirt under a fingernail which is of normal length will not
harm one’s Wudhu. However if the nail is cut, the dirt must be
removed prior to performing Wudhu. If the nail is abnormally
long, the dirt below the area of the nail which exceeds the nor-
mal length should be removed.
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298. If swelling occurs on the face, hands, frontal area of the
head, or upper surface of the feet, due to a burn or any other
reason, washing and wiping over it will be sufficient. If a hole
is formed in the area, it will not be necessary to make water
reach the areas below the skin. In fact, if a part of its skin gets
peeled off, it will not be necessary to make water reach areas
below the parts which have not peeled off. However, if the skin
which has been peeled off sometimes sticks to the body and
sometimes hangs loose, he should either cut it off, or ensure
that water reaches the areas below it.

299. If a person doubts whether something is stuck to the
parts of Wudhu, and his doubt is deemed sensible by the
people—like a potter doubting whether clay is stuck to his
hands after work—he should inspect his hands, or scrub it to
an extent that he attains satisfaction that even if clay was pre-
viously stuck to his hands, it has now been removed, or that
the water has reached the areas below it.

300. There is no harm if the areas that need to be washed or
wiped contain dirt, as long as it does not prevent water from
reaching the body. The same will apply if following plastering
or a similar task, a substance which does not prevent water
from reaching the skin remains on the hands. However, if one
doubts whether its presence prevents water from reaching the
body or not, it should be removed.

301. If prior to performing Wudhu, a person knows that some
parts of Wudhu contain obstacles that prevent water from
reaching the body, and then doubts after performing Wudhu
whether water reached those parts or not, his Wudhu will be
valid provided he is not certain that he was oblivious to it while
performing Wudhu.

302. If some parts of Wudhu contain an obstacle which at
times allows water to reach areas below it, and at times it
doesn’t, and having performed Wudhu one doubts if water
reached the areas below it, he should perform Wudhu again if
he knows that he was oblivious to this fact while performing
Wudhu.
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303. Having performed Wudhu, if a person spots an obstacle
on the parts of Wudhu which prevents water from reaching
those parts, and does not know if the obstacle was present
while performing Wudhu or appeared thereafter, he should
perform Wudhu again if he knows that he was oblivious to it
while performing Wudhu. If he wasn’t, his Wudhu is valid.

304. Having performed Wudhu, if a person doubts whether
an obstacle was present on the parts of Wudhu which prevents
water from reaching them, his Wudhu will be valid as long as
he is not certain that he was oblivious to it while performing
Wudhu.
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The Rules of Wudhu

305. A person who frequently doubts in the actions and con-
ditions of Wudhu should not pay heed to his doubts if they ex-
tend to the point of becoming satanic insinuations.

306. If a person doubts whether his Wudhu has been invalid-
ated or not, he should treat it as valid. However, if he does not
perform Istibra after urinating, performs Wudhu, and then a
fluid is released from the frontal orifice, for which he does not
know whether it is urine or another fluid, his Wudhu will be
void.

307. A person doubts whether he has performed Wudhu or
not, should perform Wudhu.

308. If a person knows that he has performed Wudhu, and
that he has also committed an act which invalidates Wudhu,
like urinating, but does not know which of the two preceded
the other, given the different circumstances, he should act in
the following manner:

a. If he realizes this before offering his prayers, he should
perform Wudhu again.

b. If he realizes this while praying, he should discontinue his
prayers and perform Wudhu.

c. If he realizes it after completing his prayers, the prayers
that he has already offered will be valid, provided he is not cer-
tain that he was oblivious to it at the start of his prayers. He
should however perform Wudhu for all subsequent prayers.

309. If a person attains certainty during or after performing
Wudhu, that he has not washed or wiped some parts, he will
have to start all over again if the parts that precede that part
have become dry due to a prolonged passage of time. If the
parts have not become dry, or have become dry due to hot
weather or similar reasons, he should wash or wipe the parts
of Wudhu starting from the place that was not washed or
wiped properly, and all the parts following it. Similarly, if a
person doubts while performing Wudhu if an area was washed
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or wiped properly, he too should act according these
instructions.

310. If a person doubts after offering prayers whether he had
performed Wudhu or not, his prayers will be valid provided he
is not certain that he was oblivious to it at the start of his pray-
ers. He should however perform Wudhu for subsequent
prayers.

311. If a person doubts while praying if he had performed
Wudhu or not, his prayers are void. He has to perform Wudhu
and offer his prayers again.

312. If a person comes to know that his Wudhu was invalid-
ated, but doubts whether it was invalidated before or after
prayers, the prayers that he has already offered are valid.

313. If a person who is afflicted with urinary or fecal incon-
tinence is certain that there will be a period of respite from the
leakage or the excretion within the allocated time for prayers,
which is just sufficient for performing Wudhu and offering
prayers, he should perform Wudhu and pray in that interval of
respite. If the interval of respite that he is afforded is only suf-
ficient for performing the obligatory components of Wudhu and
prayers, he should perform the obligatory components and
leave out the recommended ones.

314. If a person is not afforded an interval of respite that is
sufficient for Wudhu and prayer, and urine or feces is involun-
tarily leaked or excreted from him once or a few times during
the prayer, the prayer will suffice even if it is offered with one
Wudhu. The recommended precaution is that he should per-
form Wudhu each time urine or feces is excreted from him, in a
period of time which does not nullify the condition of succes-
sion (muwalaat) in prayer. Having done Wudhu, he should con-
tinue with the rest of his prayer.

315. If a person is afflicted with continued urinal or fecal in-
continence, his Wudhu will suffice for several prayers, unless
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he commits another act which invalidates his Wudhu. It is bet-
ter that he should perform a separate Wudhu for each prayer.
It is not necessary to perform an additional Wudhu for per-
forming a forgotten Sajdah or a forgotten Tashahhud, or for of-
fering salat al-Ihtiyat.

316. A person who is afflicted with continued urinal or fecal
incontinence does not have to offer prayers immediately after
performing Wudhu, although the recommended precaution is
that he should do so.

317. Based on recommended precaution, a person who suf-
fers from continued urinal or fecal incontinence should refrain
from touching all the things which are forbidden to touch for a
person who is not in the state of Wudhu.

318. A person who is suffering from urinal incontinence
should protect himself by using a pouch which is filled with
cotton or any other absorbent material which will prevent the
urine from spreading to other areas. The obligatory precaution
is that he should wash the orifice prior to every prayer, unless
it entails hardship. In the event that he offers the Z’uhr and the
A’sr prayers together, or the Maghrib and the I’sha prayers to-
gether, he does not have to wash the orifice between the two
prayers. Similarly, one who suffers from fecal incontinence, if
possible, should prevent the fecal matter from spreading to
other areas for a period that is required to offer prayers. The
obligatory precaution is that he should wash the orifice prior to
every prayer, unless it entails hardship.

319. A person who suffers from urinal or fecal incontinence,
if possible, should control the leakage of urine or excretion of
feces for a period that is required to offer prayer, if it does not
entail hardship. In fact, if his incontinence is easily treatable,
he should get it treated.

320. After overcoming urinal or fecal incontinence, a person
who used to suffer from them does not have to offer the Qadha
of the prayers which were performed according to his respons-
ibility during the period of incontinence. However, if his
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incontinence is cured during the allocated time of prayers, he
should repeat the prayers offered during that time.

321. A person who cannot control passing wind from the anal

orifice should act according to the rules which are applicable
to people who are suffering from incontinence.
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Things Which Necessitate Wudhu

322. It is obligatory to perform Wudhu in the following six
cases:

1. To offer obligatory prayers, other than the prayer for the
dead. As for recommended prayers, Wudhu is a condition for
their validity.

2. To perform a Sajdah or a Tashahhud which was forgotten
during prayers, and to perform the two Sajdah al-Sahw which
are performed for a forgotten Tashahhud. If he performs an act
which invalidates his Wudhu in the interval between his prayer
and performing these acts, like urinating, the obligatory pre-
caution is that he should repeat his prayer. However, it is not
obligatory to perform Wudhu for the Sajdah al-Sahw which is
performed for any other reason.

3. To perform an obligatory Tawaf in Hajj or umrah.

4. If a person makes a Nazr (vow), or a covenant, or swears
to perform Wudhu.

5. If he makes a Nazr to touch the Qur’an with a part of his
body, provided his Nazr is valid, like a Nazr to kiss the Qur’an.

6. To wash a Qur’an which has become Najis, or to remove it
from a place where its presence would be concomitant with vi-
olating its sanctity, if he is compelled to touch the script of the
Qur’an with his hands or any other part of his body. However if
delaying the task for the period required to perform Wudhu
results in disrespecting the Qur’an, he should remove it from
the area without having performed Wudhu, or wash it if it has
become Najis.

323. Touching the script of the Qur’an—that is, causing any
part of the body to touch the script of the Qur’an—is forbidden
on one who does not have Wudhu. There is no harm in causing
bodily hair to touch the Qur’an, as long as it is not considered a
part of the skin. If the Qur’an is translated into English or any
other language, there is no harm in touching parts of its script
which do not contain the names of Divine essence and Divine
attributes.
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324. It is not obligatory to prevent a child or an insane per-
son from touching the script of the Qur’an. However, if their
touching of the Qur’an is deemed sacrilegious, they should be
restrained.

325. Based on obligatory precaution, one who does not have
Wudhu should not touch the names of Divine essence and Div-
ine attributes, no matter what language they are written in.
The recommended precaution is that he should also refrain
from touching the blessed names of the fourteen infallibles
(Peace be upon them all).

326. If a person performs Wudhu or Ghusl prior to the time
of prayer with the intention of being in a state of purity, it will
be deemed valid. There is also no harm in performing Wudhu
close to the time of prayer, with the intention of preparing one-
self for prayer. In fact, it is recommended to do so.

327. If a person attains certainty that the time of prayer has
set in, or obtains a proof authorized by the sharia to that effect,
and makes the intention of an obligatory Wudhu, but does not
stipulate the intention of obligation, his Wudhu will be valid
even if he later realizes that the time for prayer had not set in.

328. It is recommended for a person to perform Wudhu for
acts whose perfection through Wudhu is established in the tra-
ditions, even though Wudhu may not be a condition for the
validity of those acts. Examples of this include the rites of Hajj,
other than the obligatory Tawaf and the prayers for it, wherein
Wudhu is a condition for their validity. It is also recommended
for the prayer for the dead, laying a dead body in the grave,
going to the mosque, reading the Qur’an and writing it, and
sleeping. It is also recommended for one who has Wudhu, to
perform it again. Whenever a person performs Wudhu for any
of the above mentioned reasons, he can also perform any of the
acts for which Wudhu is obligatory. For example, he can offer
prayers or perform an obligatory Tawaf with that Wudhu.
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Things Which Invalidate Wudhu

329. The following seven things invalidate Wudhu:

First and second: urinating and defecating from the natural
orifices, or an artificial orifice if it is the regular outlet. In fact,
based on obligatory precaution, it will invalidate Wudhu even if
the artificial orifice is not the regular outlet. In addition, a fluid
which resembles urine and is discharged before Istibra is per-
formed, will be subject to the rulings of urine.

Third: Intestinal gas which is released from the anal orifice,
or an artificial orifice based on the details that were elaborated
for defecation, regardless of whether a significant amount of
gas is released or not.

Fourth: Sleeping, and it occurs when the ears cease to hear.

Fifth: Things which divest a person of his ability to intellect,
such as insanity, intoxication and unconsciousness.

Sixth: Istihadha for women, which will be elaborated later.

Seventh: Janabah.

94



The Rules of the Wudhu of Jabeerah

The term Jabeerah refers to things which are used to band-
age a wound or a fracture, and also the ointments which are
applied over wounds and similar injuries.

330. If there is an unbandaged wound, boil or fracture on any
one of the parts of Wudhu, and water is not harmful for it,
Wudhu should be performed in the normal manner.

331. If a person has an unbandaged fracture on his face or
his hands, and water is harmful for it, but wiping over it with a
wet hand is not, he should wipe over it with a wet hand. The
same will apply in the case of a wound or a boil, based on ob-
ligatory precaution. The recommended precaution is that he
should thereafter place a Tahir cloth over the area, and wipe
over it with a wet hand.

However, should this be harmful as well, or should the
wound or fracture be Najis and unwashable, in the case of a
wound, he should wash the area around it as described in the
section on Wudhu, starting from above and going downwards.
It is also not necessary to perform Tayammum. The recommen-
ded precaution however, is that he should place a Tahir cloth
over the area, wipe over it with a wet hand, and then perform
Tayammum as well. In the case of a fracture, he must perform
Tayammum, and based on obligatory precaution, having per-
formed Wudhu, he should place a Tahir cloth over the area,
and wipe over it with a wet hand. 332. If a person has an un-
bandaged wound, boil or fracture in the frontal area of his
head, or the top surface of his feet, and he is unable to wipe
over it—either because the wound covers the entire area for
wiping, or wiping over the unaffected areas is not pos-
sible—based on obligatory precaution, he should combine per-
forming Wudhu by placing a Tahir piece of cloth over the area
and wiping over it with the wetness leftover from Wudhu, and
performing Tayammum.

333. If removing the bandage around a wound, boil or frac-
ture does not entail hardship for a person, and water is not
harmful for it either, he should first remove it and then per-
form Wudhu, irrespective of whether the wound or similar
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injury is on the face or hands, in the frontal area of the head or
the top surface of the feet.

334. If a person has a bandaged wound, boil or fracture on
his face or hands, and opening the bandage or pouring water
over it is either harmful or entails hardship, he should wash
the areas which will not be harmed, and do not entail hardship,
and wipe over the bandage.

335. If it is not possible to unbandage a wound, but the band-
age and the wound are both Tahir, and it is possible to make
water reach the wound, and it does not entail harm or hard-
ship, then one should ensure that water reaches the wound
while observing the proper sequence of the acts. In the case
where the wound is on the face, the above ruling is based on
obligatory precaution. However, if the Jabeerah is on the face,
and it is not possible to make the water reach it while ob-
serving the proper sequence, precaution dictates that one
should wash the area, and also wipe over it while observing the
proper sequence. If the wound or the bandage is Najis, and it is
possible to wash it and to make water reach the wound, caus-
ing no harm or hardship, then one must wash it and also make
water reach the wound while performing Wudhu. In the event
that it is not possible to make water reach the wound, or it en-
tails harm or hardship, or the wound is Najis and it is not pos-
sible to wash it, or (washing the Najasah) entails harm or hard-
ship, one should wash the areas around the wound. If the Ja-
beerah is Tahir, he should wipe over it. If the Jabeerah is Najis,
or it is not possible to wipe over it with a wet hand, he should
place a Tahir cloth over it, and do both: wipe over the cloth and
perform Tayammum, based on obligatory precaution. He
should also place the cloth over the Jabeerah in a manner that
it would be considered a part of the Jabeerah, to the fullest
possible extent. In the event that it is not possible to place a
cloth over the Jabeerah, or to wipe over it, based on obligatory
precaution he should wash the areas around it in the manner
that was described in the section on Wudhu, and should per-
form Tayammum as well.

336. If the Jabeerah encompasses the entire face, or the en-
tire hand, or both hands, the obligatory precaution is that one
should perform Wudhu of Jabeerah and Tayammum as well.
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337. If the Jabeerah encompasses all the parts of Wudhu, the
obligatory precaution is that one should perform Wudhu of Ja-
beerah and Tayammum as well.

338. If a person has a Jabeerah on his palms or fingers, and
has wiped over them with a wet hand while performing Wudhu,
he should wipe his head and feet with the same wetness.

339. If a Jabeerah covers the entire width of the upper sur-
face of the foot, but a part of the toes and a part of the upper
area—which is obligatory to wipe—is uncovered, one should
wipe over the foot in the uncovered areas, and wipe over the
Jabeerah in the areas covered by the Jabeerah.

340. If there are multiple jabeerahs on the face or hands, one
should wash the areas between them. If the jabeerahs are on
the head or the surface of the feet, one should wipe on the
areas between them. As for the areas which contain the Ja-
beerah, one should act according to the rules of Jabeerah in
those areas.

341. If a Jabeerah covers more than the usual area around a
wound, and it is not possible to remove it without difficulty,
based on obligatory precaution, one should perform the Wudhu
of Jabeerah and Tayammum as well. If however, removing the
extra Jabeerah is possible without difficulty, one should remove
it. Then, if the wound is on the face or the hands, one should
wash the uncovered area, and if it is on the head or the
feet—and wiping the area is obligatory—one should wipe over
it. As for the areas covered by the Jabeerah, one should act ac-
cording to the rules of Jabeerah.

342. If there is no wound, cut or fracture on the parts of
Wudhu, but water is still harmful for it for some other reason,
one should perform Tayammum instead of Wudhu.

343. If an area on the parts of Wudhu is phlebotomized, and
it is not possible to wash it due to the harm it may cause, then
its ruling will be the same as the ruling of a wound or a cut, as
elaborated in the previous article. If a person is unable to wash
it for any other reason, like if the blood does not cease to flow,
he should perform Tayammum instead.

344. If something is stuck to one of the parts of Wudhu or
Ghusl, and removing it is not possible, or entails hardship,
based on obligatory precaution one should perform Wudhu or
Ghusl of Jabeerah and Tayammum as well.
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345. In all the ghusls, with the exception of the Ghusl for a
dead body, the (ruling for the) Ghusl of Jabeerah is like the
Wudhu of Jabeerah, and based on obligatory precaution, it
should be performed sequentially. However, if there is a wound
or a boil on the body, be it covered with a Jabeerah or un-
covered, , albeit there is a case to be made for being free to
choose between Ghusl and Tayammum, the obligatory precau-
tion is that one should perform Ghusl. If there is a fracture on
the body, then its ruling, and the ruling of the area with the
fracture, wound or boil for the purpose of Ghusl is the same as
the ruling for the face and the hands in Wudhu.

346. If a person’s responsibility is to perform Tayammum,
and he has a wound, boil or fracture on some of the parts of
Tayammum, he should perform the Tayammum of Jabeerah ac-
cording to the instructions given for the Wudhu of Jabeerah.

347. If a person who has to offer prayers with Wudhu or
Ghusl of Jabeerah knows that he will not be divested of his ex-
cuse prior to the end of the allocated time for prayers, he can
offer his prayers at its earliest time. However, if he is hopeful
that his excuse will be removed prior to the end of the spe-
cified time, it is better that he should wait. If his excuse is not
removed, he should offer prayers towards the end of the spe-
cified time by performing Wudhu or Ghusl of Jabeerah. In the
event that he offers his prayers at its earliest time, and his ex-
cuse is removed prior to the end of the allocated time, he
should perform (the normal) Wudhu or Ghusl and offer his
prayers again.

348. If a person is compelled to keep his eyelashes attached
to each other due to an eye disease, or if water is harmful for
his eyes due to an eye condition, he should perform
Tayammum.

349. A person who does not know whether his responsibility
is to perform Tayammum or Wudhu of Jabeerah, should per-
form both, based on obligatory precaution.

350. Prayers which were offered with Wudhu of Jabeerah,
wherein the excuse persisted to the end of the allocated time
for prayers, are valid. In fact, he can offer the subsequent pray-
ers with the same Wudhu given that his excuse persists for the
entire time (allocated for that prayer). Whenever his excuse is
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removed, based on obligatory precaution he should perform
Wudhu for subsequent prayers.
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Chapter 9

The Obligatory Ghusls

There are seven Wajib ghusls:

. Ghusl Janabah

. Ghusl Haydh

Ghusl Nifas

Ghusl Istihadha

Ghusl for touching a dead body.

Ghusl for a dead body.

Ghusl which becomes obligatory on account of one's hav-
ing taken a vow or an oath to perform it.

Nookwh e
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Chapter ]. O

The Rules of Janabah

351. A person enters the state of Janabah on account of the
following two reasons: 1. Sexual intercourse 2. Ejaculation, be
it while sleeping or awake, by releasing a significant amount of
semen or an insignificant amount, with pleasure or without,
voluntarily or involuntarily.

352. If a fluid is released from a man, and he does not know
if it is semen, urine or another fluid, it will be subject to the
rulings of semen if it spurts out, is accompanied with intense
pleasure, and thereafter the body experiences a feeling of lax-
ity. If he doesn’t observe any of these signs, or some of them, it
will not be treated as semen. However, in the case of an ailing
person, if it is ejaculated with intense pleasure, it will be
treated as semen, even if it does not spurt out, and does not
result in the body becoming lax. As for a woman, if she ejacu-
lates with a feeling of intense pleasure, the Ghusl of Janabah
will be obligatory on her.

353. If a fluid which contains one of the three aforemen-
tioned signs is emitted from a man who is not sick, and he does
not know if it contains the other signs or not, given that he was
in the state of Wudhu before its emission, he can suffice him-
self with that Wudhu. If however, he was not in the state of
Wudhu, it will be sufficient for him to perform Wudhu only.

354. It is recommended to urinate after ejaculation. If a per-
son does not urinate after ejaculation, and thereafter observes
a fluid which he cannot tell if it is semen or another fluid, it
will be subject to the rulings of semen.

355. If a man has intercourse with a woman, and he penet-
rates to the point of circumcision or more, be it the front or
back orifice, both of them will enter the state of Janabah,

101



regardless of whether ejaculation occurs or not. If a man has
intercourse with another man, based on obligatory precaution
he should perform Ghusl, and also perform Wudhu if he was
not previously in the state of Wudhu. If he was, performing
Ghusl only will be sufficient. The aforementioned rulings will
not differ for a Baligh or a non-Baligh, a sane person or an in-
sane person, one who intended to commit the act or one who
did not.

356. If a man doubts whether he has penetrated to the point
of circumcision or not, Ghusl will not be obligatory on him.

357. If a man has intercourse with an animal and ejaculates,
performing Ghusl only will suffice. If he does not ejaculate, and
was in the state of Wudhu prior to intercourse, again perform-
ing Ghusl only will suffice. If however, he was not in the state
of Wudhu, the obligatory precaution is that he should perform
Ghusl and perform Wudhu as well.

358. If movement of seminal fluid is felt but it is not emitted,
or if a person doubts whether he has emitted semen or not,
Ghusl will not be obligatory upon him.

359. One who cannot perform Ghusl, but can perform Tayam-
mum instead, is allowed to have intercourse with his wife, even
if the time of prayer has set in.

360. If a person observes semen on his clothes, and knows it
to be his own, and also knows that he has not performed Ghusl
for it, he should perform the Ghusl of Janabah. As for the pray-
ers that he is certain were offered after the ejaculation, he
should repeat them if the time for them has not yet elapsed. If
the time has elapsed, he should offer the Qadha for those pray-
ers. As for the prayers that he speculates were offered prior to
the ejaculation, he does not have to repeat them, nor offer
their Qadha.

361. The following five acts are forbidden on one who is in
the state of Janabah: One: Causing any part of one’s body to
touch the script of the Qur’an, or the Blessed Name of Allah,
be it written in any language, and the rest of His Most Beauti-
ful Names. Based on recommended precaution, he should not
touch the names of the prophets, imams and lady Fatimah
(Peace be upon them all).

Two: Entering Masjid al-Haraam and Masjid al-Nabawi, even
if it be entering from one door and exiting from another.

102



Three: Staying or halting in any other mosque. However,
there is no problem in entering from one door and exiting from
another. Similarly, staying in the shrine of the Imams is also
forbidden. In fact, the obligatory precaution is that one should
refrain from visiting the shrine of the Imams, even if it be en-
tering from one door and exiting from another.

Four: Placing an item in the mosque. Similarly, based on ob-
ligatory precaution it is forbidden to enter a mosque for the
purpose of taking something from it.

Five: Reciting any one of the four verses for which Sujood is
obligatory. These verses are located in the following Surahs:
Alif-Lam-Meem Sajdah (Surah 32), HA-Meem Sajdah (Surah
41), Al-Najm (Surah 53), and Iqra (Surah 96). Based on obligat-
ory precaution, he should refrain from reciting the other verses
of these Surahs as well. In fact, he should refrain from reciting
Bismi Allah al-Rahman al-Raheem, or a part of it, with the in-
tention of reciting it as a part of these Surahs.
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Acts Which are Makrooh for One Who is in
Janabah

362. It is Makrooh for a person who is in the state of Janabah
to perform any of the following nine acts:

One and

Two: Eating and drinking. It is not Makrooh if he performs
Wudhu or washes his hands.

Three: Reciting more than seven verses from the Surahs
which do not contain the verses for which a Sajdah is
obligatory.

Four: Causing a part of his body to touch the cover of the
Qur’an, its margins or borders, or the space between its
scripts.

Five: Carrying the Qur’an with himself.

Six: Sleeping. It is not Makrooh if he performs Wudhu, or
performs Tayammum instead of Ghusl on account of not having
water.

Seven: Dying his hair or body with henna or a similar dye.

Eight: Applying oil on his body.

Nine: Engaging in sexual intercourse after a nocturnal
emission.
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The Ghusl of Janabah

363. The Ghusl of Janabah is a recommended act with re-
spect to itself. It becomes obligatory for performing the oblig-
atory acts for which Taharah is stipulated. It is not obligatory
though, for the prayer for the dead, Sajdah al-Shukr (Sajdah of
gratitude), Sajdah al-Sahw—except the Sajdah al-Sahw which
is performed for a Tashahhud which was forgotten during pray-
ers—and obligatory sajdahs of the Qur’an.

364. It is not necessary to specify whether one is performing
an obligatory Ghusl or a recommended one while performing
Ghusl; rather, if one performs Ghusl with the intention of draw-
ing closer to Allah—as was specified in the section on
Wudhu—and with a sincere intention, it will suffice.

365. If a person is certain that the time of prayer has set in,
or obtains a proof authorized by the sharia to the same effect,
and intends to perform an obligatory Ghusl, but does not stipu-
late the intention of obligation, his Ghusl will be valid, when he
later finds out that he performed the Ghusl prior to the time of
prayer.

366. A Ghusl be it an obligatory one or a recommended one,
can be performed in two ways: sequentially or by immersion.
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Chapter ]. ].

Sequential Ghusl (Al-Ghusl al-Tartib)

367. In a sequential Ghusl, with the intention of performing
Ghusl, one should first wash his head and neck, and then his
body. Based on obligatory precaution, he should first wash the
right side of his body and then the left side. If a person washes
his head after washing his body, either intentionally or out of
forgetfulness, or due to his ignorance of the ruling, it will be
sufficient for him to wash his body again. If he washes the
right side of his body after the left side, based on obligatory
precaution he should wash the left side again. To claim that a
sequential Ghusl can be materialized by moving each of the
three parts under running water with the intention of Ghusl, is
problematic.

368. Based on obligatory precaution, half of the navel and
half of the private parts should be washed with the right side of
the body and the other half with the left side. Better still, the
entire navel and private parts should be washed when washing
each side.

369. In order to attain certainty that one has washed all the
three parts—the head and the neck, the right side and the left
side—completely, he should wash a portion of the other parts
along with the part that he is washing; rather, the recommen-
ded precaution is that he should wash the entire right area of
the neck along with the right side of the body, and the entire
left area of the neck along with the left side of the body.

370. If a person realizes after performing Ghusl that he has
not washed a part of his body, but does not know which part of
the body it is, the head, the right or the left side, then it is
not necessary to wash the head again. And if the part of the
body presumed to be unwashed is on the left side then it is
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necessary to wash it, and if it is located on the right side of his
body, he should first wash the unwashed area based on obligat-
ory precaution before washing the left side of his body.

371. If a person realizes after performing Ghusl that he has
not washed a part of his body, and it is located on the left side
of his body, washing the unwashed area will be sufficient. If
however, it is located on the right side of his body, he should
first wash the unwashed area, and then based on obligatory
precaution he should wash the entire left side of his body. If
the unwashed area is located on the head or the neck, having
washed the area, he should wash his entire body, and based on
obligatory precaution, he should wash the right side before the
left.

372. If someone doubts about having washed a part of the
left side prior to completing his Ghusl, then washing that very
area will suffice. If however, having washed a part of the left
side, he doubts about having washed a part of the right side,
based on obligatory precaution, he should wash the area in
doubt and then wash the entire left side. If he doubts about
having washed a part of the head or neck, and is engaged in
washing another part of his body, his doubt will not be credible
and his Ghusl will be valid.
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Chapter ]. 2

Ghusl by Immersion (Al-Ghusl al-Irtimasi)

373. Ghusl by immersion is realized by immersing the entire
body underwater, and to claim that it can also be realized
when a part of the body is already in water, and the remainder
is then immersed in it, is problematic. Based on obligatory pre-
caution, the immersion should occur in a manner that the com-
mon understanding of an instantaneous immersion should hold
true of it.

374. In a Ghusl by immersion, based on obligatory precau-
tion one should maintain the intention of performing Ghusl
from the time the first part of the body is immersed in water,
to the immersion of the last part.

375. If one realizes after performing Ghusl that water has not
reached a part of his body, whether he knows the exact area or
not, he has to perform Ghusl all over again.

376. If one does not possess time to perform a sequential
Ghusl, but possesses time to perform Ghusl by immersion, he
should perform Ghusl by immersion.

377. One who has put on Thram for Hajj or Umrah cannot
perform Ghusl by immersion. As for the one who is fasting, the
ruling for his case has been mentioned in article 1625.

108



Chapter ]. 3

The Rules of Performing Ghusl

378. It is not necessary for the body to be Tahir prior to per-
forming a sequential Ghusl, or one by immersion; rather, if im-
mersing oneself in water or pouring water over one’s
body—provided the water is mu’tasim—with the intention of
performing Ghusl, causes the body to become Tahir, the Ghusl
will be valid. Mu’tasim water is water which does not become
Najis upon coming in contact with a Najis thing, like rain wa-
ter, Kurr and flowing water.

379. If a person who enters the state of Janabah by commit-
ting a forbidden act, performs Ghusl with warm water, it will
be valid even if he perspires. The recommended precaution
though, is that he performs Ghusl with cold water.

380. If a part of the body remains unwashed during Ghusl,
the Ghusl will be invalid if it was performed by immersion.
However, if it was a sequential Ghusl, its ruling has been
covered in article

371. It is also not necessary to wash parts of the body—like
the inner areas of the ears and the nose—which are deemed to
be the inner areas of the body in the common understanding.

381. If a person doubts whether a part of the body is an in-
ternal part of it or an external part, he should wash it if it was
previously considered an external part. If it was not previously
considered so, he does not have to wash it. In the event that
the previous state is unknown, based on obligatory precaution,
he should wash it.

382. If the hole pierced for an earring or a similar purpose is
so wide that its inner surface is counted as an external part of
the body, it too has to be washed. However, if it is not counted
as an external part, it does not have to be washed, unless one
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doubts whether it counts as an external part or not, in which
case it should be washed based on precaution.

383. Anything which prevents water from reaching the body
should be removed. If a person performs Ghusl by immersion
before attaining certainty that the obstacle has been removed,
he will have to repeat his Ghusl. If he performed sequential
Ghusl, then he will be subject to the ruling elaborated in art-
icle 372.

384. If a person doubts while performing Ghusl if a thing
which prevents water from reaching the body is present on his
body, or not, he should investigate until he attains satisfaction
that such an obstacle is not present.

385. Short hairs which are considered a part of the body,
must be washed while performing Ghusl. However it is not ob-
ligatory to wash the long hairs. In fact, if a person pours water
over his body in a manner that it reaches the skin but does not
wet the long hairs, his Ghusl will be valid. However if it is not
possible to make water reach the skin without wetting the long
hairs, he should wash them as well so that the water reaches
the body.

386. All the conditions which were stipulated for the validity
of Wudhu, such as the water being Tahir and Mubah, are also
stipulated for the validity of Ghusl. However, it is not neces-
sary to wash the body starting from above and going down-
wards while performing Ghusl. Similarly, in a sequential Ghusl,
it is not necessary to wash the subsequent parts immediately
after washing a part. Hence, there is no harm in washing the
head and neck, and then waiting for a while before washing
the body. Similarly, there is no harm in washing the right side
and then waiting for a while before washing the left side.
However, if a person who suffers from urinal or fecal incontin-
ence can control the release of urine or feces for a period that
is just sufficient for performing Ghusl and praying, he should
complete his Ghusl immediately and offer his prayers right
away.

387. If someone intends not to pay the fees for using a public
bath, or intends to use it on credit without being certain that
the owner will agree to it, the Ghusl he performs in that bath
will be invalid, even if he is later able to convince the owner.
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388. If the owner agrees to the use of the public bath on a
credit basis, but the person performing Ghusl does not intend
to pay his credit off, his Ghusl will be invalid. Similarly, if he
plans to pay with money which is illegal according to the
sharia, his Ghusl will again be void.

389. If a person pays the owner of a public bath with money
whose Khums has not been paid, he will have performed a for-
bidden act, and his Ghusl will also be invalid.

390. If a person purifies the back orifice using the water of
the pool at the public bath then doubts before taking Ghusl as
he has purified the back orifice using the water of the pool
whether or not the owner is agreeable to his taking Ghusl his
bath is void. It is valid if before taking bath the parties the
bath-keeper agree to it.

391. If a person doubts whether he performed Ghusl or not,
he should perform Ghusl. However, if he doubts after perform-
ing Ghusl whether he performed the Ghusl properly or not, it
will be valid as long as he speculates that he was not oblivious
while performing Ghusl.

392. While performing Ghusl, if a person commits an act that
invalidates Wudhu, like urinating, based on obligatory precau-
tion he should complete his Ghusl, repeat it and perform
Wudhu as well, unless he switches from sequential Ghusl to
Ghusl by immersion.

393. If a person’s responsibility is to perform Tayammum in
place of Ghusl due to the lack of time, and instead he performs
Ghusl, thinking that he has sufficient time for Ghusl and pray-
ers, his Ghusl will be valid if he performs it with the intention
of purifying himself from the state of Janabah, reading the
Qur’an or any similar act. If however, he performs it with the
intention of offering that prayer, in the sense that had it not
been for the prayer, he would not have intended to perform
Ghusl, his Ghusl will be invalid.

394. If a person who had entered the state of Janabah and
offered prayers, later doubts whether he performed Ghusl or
not, his prayers will be valid if he considers it probable that he
was not oblivious to it at the start of his prayers. He will
however, have to perform Ghusl for subsequent prayers. In the
event that he commits an act which invalidates Wudhu after of-
fering his prayers, he should also perform Wudhu and repeat
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the prayers that have been offered if their time has not yet
elapsed, or offer their Qadha if it has.

395. One who has to perform various obligatory ghusls can
perform each of them separately. However, after performing
the first Ghusl, he should not perform the rest with the inten-
tion of an obligatory Ghusl. He can also perform a single Ghusl
with the intention of performing all of them. In fact, if he
makes the intention of any one particular Ghusl from these
ghusls, it will suffice in lieu of the rest.

396. If a verse of the Qur’an or the name of Allah, is written
on a part of one’s body, and he wishes to perform sequential
Ghusl, he should cause water to reach that part in a manner
that he avoids touching it. The same will apply if he wishes to
perform sequential Wudhu and a verse of the Qur’an is written
on one of the parts of Wudhu, and based on obligatory precau-
tion if the name of the Lord, the All Exalted, is written on it. It
is recommended to observe precaution with respect to the
names of the prophets, the imams and Lady Fatimah while per-
forming Wudhu or Ghusl.

397. One who has performed the Ghusl of Janabah should not
perform Wudhu for offering prayers. In fact, one can offer
prayers without performing Wudhu after performing any of the
obligatory ghusls—with the exception of the Ghusl for Isti-
hadha Mutawassitah—or any of the recommended ghusls
which are listed in article 650, albeit the recommended precau-
tion is that he should perform Wudhu as well.
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Chapter ]. 4:

Istihadha

One of the different types of bloods discharged from a wo-
man’s womb is the blood of Istihadha, and a woman who is in
the state of Istihadha is referred to as a Mustahadhah.

398. The blood of Istihadha in most cases is cold and yellow
in colour. It is not discharged with pressure, nor does it cause
irritation, and neither is it thick. However, it is possible that at
times it may be dark or red in colour, warm, thick, irritating, or
discharged with pressure.

399. Istihadha is of three types: Qaleelah (light), Mutawassit-
ah (medium), and Katheerah (heavy). If the blood only stains
the surface of a piece of cotton that is inserted in the vaginal
area, but does not soak it, the Istihadha will be termed Qalee-
lah. If it soaks the piece of cotton, albeit a section of it, but
does not stain the menstrual pad, or any other absorbent item
that a woman would normally wear to absorb the flow of blood,
the Istihadha will be termed Mutawassitah. If it soaks the piece
of cotton, and stains the menstrual pad as well, the Istihadha
will be termed Katheerah.
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The Rules of Istihadha

400. In the case of Istihadha Qaleelah, a woman must per-
form Wudhu prior to every prayer, and based on obligatory
precaution she should also change the cotton. She must also
wash the surface of the vaginal area if the blood has spread to
it.

401. In the case of Istihadha Mutawassitah, a woman must
perform Ghusl for every Fajr prayer, and also perform the du-
ties of one who is in Istihadha Qaleelah, as explained in the
previous article, until the Fajr prayer of the next day. If she
enters this state prior to any other prayer, she should perform
Ghusl for that prayer and also perform the duties of one who is
in Istihadha Qaleelah until the Fajr prayer of the next day. If
she deliberately or out of forgetfulness does not perform Ghusl
prior to the prayer for which the Ghusl is obligatory, she
should perform Ghusl prior to the subsequent prayer, regard-
less of whether she is still bleeding or has ceased to do so.

402. In the case of Istihadha Katheerah, in addition to the du-
ties of Istihadha Mutawassitah mentioned in the previous art-
icle, based on obligatory precaution she should also change the
pad or wash it (in the case of reusable pads). She must also
perform one Ghusl for Z’'uhr and A’sr prayers and one for
Maghrib and I'sha prayers, and should not delay praying A’sr
after Z’uhr and I'sha after Maghrib. If she delays praying the
second prayer, be it the A’sr or the I'sha prayer, she should
perform Ghusl again. It should also be noted that the Ghusl of
Istihadha Katheerah does suffice in lieu of Wudhu.

403. If the blood of Istihadha is discharged prior to the time
of prayer, and a woman has not performed the Ghusl or Wudhu
for it, she should do so before offering her prayer, even if she
is not a Mustahadhah at that moment.

404. A woman in the state of Istihadha Mutawassitah, who
has to perform Ghusl and Wudhu, can perform either of them
first, and it will be valid. It is better however, that she should
perform Wudhu first. However, if one who is in the state of Isti-
hadha Katheerah wishes to perform Wudhu, she must do so
prior to performing Ghusl.
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405. If the Istihadha Qaleelah of a woman is transformed to
Mutawassitah after Fajr prayer, she should perform Ghusl for
Z’uhr and A’sr prayers. If it occurs after Z’uhr and A’sr pray-
ers, she should perform Ghusl for Maghrib and I’sha prayers.

406. If the Istihadha Qaleelah or Mutawassitah of a woman is
transformed to Katheerah after Fajr prayer, she should per-
form one Ghusl for Z’uhr and A’sr prayers, and another for
Maghrib and I'sha. If this occurs after Z’uhr and A’sr prayers,
she should perform a Ghusl for Maghrib and I'sha prayers.

407. If a woman who is in the state of Istihadha Mutawassit-
ah or Katheerah, remains in that state until the time for pray-
ers sets in, but performs Ghusl for prayers before the time sets
in, her Ghusl will be void. It is however permissible for her to
perform a Ghusl prior to the time of Fajr prayer with the inten-
tion of Rajaa’, and then perform the night prayer. Precaution
dictates that she should perform another Ghusl for the Fajr
prayer after the time for it sets in.

408. A woman who is in the state of Istihadha must perform
all the duties mentioned for a woman in her state for every
prayer—other than the daily prayers, whose ruling was men-
tioned earlier—she wishes to perform, be it an obligatory pray-
er or a recommended one. The same will apply if she wishes to
offer her daily prayers again out of precaution, or wishes to of-
fer a prayer in congregation that she has already offered indi-
vidually. Precaution dictates that a woman in the state of Isti-
hadha Katheerah should also perform Wudhu. If she offers
these prayers during the time of a daily prayer for which she
has already performed Ghusl, obligatory precaution dictates
that she should perform Ghusl again.As for offering the Ihtiyat
prayers, the forgotten Sajdah, the forgotten Tashahhud, and
the two Sajdah al-Sahw which have to be performed for a for-
gotten Tashahhud, she does not have to perform all the duties
of a Mustahadhah for them, if she performs them immediately
after completing her prayer. It is also not obligatory to perform
the duties of Istihadha for the Sajdah al-Sahw of prayers.

409. After the blood of a Mustahadhah ceases to flow, she
should perform the duties of Istihadha for her first prayer only,
and it is not necessary for subsequent prayers.

410. If a woman who does not know which category of Isti-
hadha applies to her, wishes to offer prayer, should either act
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on the basis of precaution or inspect herself. For example, she
should insert a cotton ball in the vaginal area, wait for a few
moments and then remove it. Once she realizes which category
of Istihadha applies to her, she should act according to the rul-
ings prescribed for it. If she knows that her state will not
change prior to the time that she would like to pray, she can
even inspect herself before the time of prayer sets in.

411. If a woman engages herself in prayer without inspecting
herself, with the intention of drawing closer to Allah, and acts
according to her actual responsibilities—for example, she was
actually in the state of Istihadha Qaleelah and coincidentally
acted according to its responsibilities—her prayer will be valid.
If however, she lacks the intention of drawing closer to Allah,
or does not act according to her actual responsibilities—for ex-
ample, she was in the state of Istihadha Mutawassitah, but ac-
ted according to the responsibilities of Istihadha Qaleelah—her
prayer will be void.

412. If a woman is unable to inspect herself, and does not
know which category of Istihadha applies to her, the obligatory
precaution is that she should perform the greater set of duties
in order to be certain that she has acted according to her re-
sponsibility. For example, if she doesn’t know whether she is in
Istihadha Qaleelah or Mutawassitah, she should act according
to the rulings of Mutawassitah. If she is uncertain between
Mutawassitah and Katheerah, she should act according to the
rulings of Katheerah, and should also perform Wudhu for every
prayer. If however, she knows her previous state, she should
act according to it.

413. If the blood of Istihadha remains internally at the onset
of its appearance, and does not come out, it will not invalidate
one’s Wudhu or Ghusl. If it comes out, albeit an insignificant
amount, it will invalidate Wudhu and Ghusl.

414. If a Mustahadhah inspects herself after praying, and
does not observe any blood, she can offer prayers with the
same Wudhu, even though she may know that she will dis-
charge more blood.

415. If a Mustahadhah knows that she stopped bleeding from
the time she was engaged in performing Wudhu or Ghusl, she
can delay offering her prayer for as long as she knows that she
has retained this state.

116



416. If a Mustahadhah knows that she will be purified from
her state before the time for prayer ends, or that she will cease
bleeding for a period that is sufficient for offering prayers, she
should pray when she ceases to bleed.

417. After performing Ghusl and Wudhu, if the blood ceases
to flow externally, and the Mustahadhah knows that she will be
completely purified before the time for prayer elapses, allow-
ing her to perform Ghusl, Wudhu and offer her prayer, she
should delay offering her prayer. Once the bleeding stops, she
should perform Ghusl and Wudhu again, and offer her prayer.
If the time for prayer becomes very short, it is not necessary to
perform Ghusl and Wudhu again; rather, based on obligatory
precaution she should perform Tayammum for Ghusl and (one)
for Wudhu, and then offer her prayers.

418. A woman who is in the state of Istihadha Mutawassitah
or Katheerah should perform Ghusl once she is completely pur-
ified from bleeding. However, if she knows that from the time
she was engaged in performing Ghusl for her previous prayer,
there has been no extra discharge, and that she is completely
purified, she does not have to perform Ghusl again.

419. A woman in the state of Istihadha Qaleelah, Mutawassit-
ah or Katheerah should not delay offering her prayers after she
has acted according to the rules of her state, except in the case
which was mentioned in article 415. There is no harm in pro-
claiming the azan or the igamah before praying, or performing
the recommended acts of prayer, such as reciting Qunoot or
other similar acts. The recommended precaution is that she
should abstain from performing the recommended acts if she
remains pure for the period it takes to perform the obligatory
components of prayer.

420. If a Mustahadhah delays offering her prayers after act-
ing according to the rulings of her state, be it Wudhu or Ghusl,
she should perform the Wudhu or Ghusl once again, according
to the requirements of her state, and immediately offer her
prayers, unless she knows that she meets the conditions de-
scribed in article 415.

421. If the blood of Istihadha flows continuously and does not
cease flowing, after performing Ghusl a woman should prevent
the blood from flowing out, if doing so is not harmful for her. If
she ignores to do so, and blood flows out, she should perform
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Ghusl again, and if she had prayed earlier, she should repeat
her prayer.

422. If the blood does not cease to flow while a Mustahadhah
is performing Ghusl, her Ghusl will be valid. However, if her
state changes from Mutawassitah to Katheerah while she is
performing Ghusl, she should start her Ghusl all over again.

423. The recommended precaution is that a Mustahadhah
should prevent blood from flowing out throughout the day on
which she is fasting, to the extent that she can.

424. The fast of a woman who is in the state of Istihadha
Katheerah is valid if she performs the ghusls which are obligat-
ory for all the daytime prayers. Similarly, based on obligatory
precaution she should also have performed the Ghusl for the
Maghrib and I'sha prayers of the night before the day she
wishes to fast.

425. If a woman becomes a Mustahadhah after A’sr prayers
and does not perform her Ghusl until sunset, her fast will be in
order.

426. If a woman’s state changes from Istihadha Qaleelah to
Mutawassitah or Katheerah prior to prayers, she should ac-
cordingly perform the acts of a Mutawassitah or Katheerah as
elaborated earlier. If her state changes from Mutawassitah to
Katheerah, she should perform the acts of Istihadha
Katheerah. In fact, even if she had already performed the
Ghusl of Istihadha Mutawassitah, it will be of no benefit and
she will have to perform Ghusl again for Istihadha Katheerah.

427. If a woman’s state changes from Istihadha Mutawassit-
ah to Katheerah in the midst of her prayer, she should discon-
tinue her prayer and perform the Ghusl and other duties of Isti-
hadha Katheerah. She should then offer the same prayer again,
and based on recommended precaution she should also per-
form Wudhu prior to performing Ghusl. If she does not have
sufficient time to perform Ghusl, having performed Wudhu, she
should perform a Tayammum in lieu of Ghusl. If she is not af-
forded the time to perform Tayammum either, based on oblig-
atory precaution she should complete her prayer in that state,
and offer the Qadha after the time has elapsed. Similarly, if her
state changes from Istihadha Qaleelah to Mutawassitah or
Katheerah, she should discontinue her prayer and perform the
duties of Istihadha Mutawassitah or Katheerah.
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428. If the blood stops flowing in the midst of prayer, and the
Mustahadhah does not know whether it has also stopped flow-
ing internally or not, and realizes after completing her prayers
that it had stopped flowing, she will have to perform her duties
in terms of performing Wudhu or Ghusl and will have to offer
her prayer again.

429. If a woman’s state changes from Istihadha Katheerah to
Mutawassitah, she should perform the acts of a Katheerah for
her first prayer and the acts of a Mutawassitah for subsequent
prayers. For example, if prior to Z’uhr prayer, her state
changes from Istihadha Katheerah to Mutawassitah, she should
perform Ghusl for Z’uhr prayer and Wudhu for A’sr, Maghrib
and I'sha prayers. However, if she does not perform Ghusl for
Z’uhr prayer, and only has enough time to offer A’sr prayer,
she should perform Ghusl for A’sr prayer. If she does not do so,
she should perform Ghusl for Maghrib prayer. If she fails to do
that, and only has enough time to offer I’sha prayer, she should
do so for her I'sha prayer.

430. If a Mustahadhah Katheerah stops bleeding for a period
before every prayer and then bleeds again, if the interval is
sufficient for performing Ghusl and offering prayer, she should
perform Ghusl and offer prayer in that interval. If the interval
is not sufficient for prayer in a purified state (with Ghusl), then
the Ghusl that she had performed will suffice. If the interval is
sufficient for Ghusl and offering a part of the prayer, obligatory
precaution dictates that she perform Ghusl and offer her pray-
er in that interval.

431. If a woman’s state changes from Istihadha Katheerah to
Qaleelah, she must perform the duties of a Katheerah for her
first prayer, and the duties of a Qaleelah for subsequent pray-
ers. Similarly, if one’s state changes from Istihadha Mutawassi-
tah to Qaleelah, she should perform the duties of a Mutawassit-
ah for her first prayer, and the duties of a Qaleelah for sub-
sequent prayers.

432. Even if a Mustahadhah fails to perform one of the duties
that are obligatory upon her, her prayer is invalid.

433. Precaution dictates that a Mustahadhah who has per-
formed Ghusl or Wudhu for prayer is not permitted to allow
any part of her body to touch the script of the Qur’an when she
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is not compelled to do so. If however she is compelled, she may
do so, but based on precaution she should perform Wudhu.

434. A Mustahadhah who has performed the Ghusl that is ob-
ligatory upon her, is permitted to go to the mosque, stay in it,
recite a verse of the Qur’an that obligates a Sajdah, or have in-
tercourse with her husband, even though she may not have
performed some of the acts that she used to perform prior to
praying, such as changing the cotton and pads. The stronger
view is that these acts are also permissible without performing
Ghusl, although the more precautionary measure is to avoid it.

435. If prior to the time of prayer, a woman in the state of
Istihadha Katheerah or Mutawassitah wishes to recite a verse
that obligates a Sajdah, or wants to go to the mosque, or her
husband wants to have intercourse with her, the recommended
precaution is that she should perform Ghusl.

436. The prayer for signs (Salat al-Ayat) is obligatory on a
Mustahadhah, and to perform it, she should first perform all
the duties that were mentioned for daily prayers. Precaution
dictates that if she is in the state of Istihadha Katheerah, she
should also perform Wudhu.

437. Whenever the prayer of signs becomes obligatory on a
Mustahadhah during the time allocated for one of the daily
prayers, she should perform the duties of a Mustahadhah sep-
arately for the daily prayer and the prayer for signs, even
though she may want to pray one immediately after the other.

438. A Mustahadhah should delay praying her Qadha prayers
until she is purified. If the time left for offering the Qadha
prayers is nominal, for every Qadha prayer she should perform
all the duties that are obligatory upon her for performing adaa
prayers.

439. If a woman knows that the blood being discharged by
her is not the blood from a wound, but does not have the rul-
ings of Haydh or Nifas according to the sharia, then she should
act according to the rulings of Istihadha. In fact, if she doubts
whether it is the blood of Istihadha or another blood, and given
that it does not have the signs of the other blood, based on ob-
ligatory precaution she should perform the duties of a
Mustahadhah.
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Chapter ]. 5

Haydh

Haydh is the blood that is usually discharged from a woman’s
womb on a monthly basis for a few days. When a woman ob-
serves the blood of Haydh, she is known as a Haaidh.

440. The blood of Haydh is usually thick, warm, dark or red
in colour, and is discharged with pressure and minor irritation.

441. A woman who completes sixty lunar years becomes a
Ya’isah, and if she observes blood, it is not considered the
blood of Haydh. The obligatory precaution is that upon com-
pleting fifty lunar years, and until completing sixty, she should
combine the rulings of a Ya’'isah and a nonYa’isah, be she a
Qurashiyy or a non-Qurashiyy. Therefore, if she observes
(blood with) the signs of Haydh during this interval, or ob-
serves blood during the days of her regular menses, the oblig-
atory precaution is that she combine the prohibitions of a
Haaidh and the obligations of a Mustahadhah.

442. The blood that is observed by a girl who has not com-
pleted nine lunar years is not the blood of Haydh.

443. 1t is possible for a pregnant woman or a woman who is
breastfeeding to observe the blood of Haydh, and there is no
difference in the rules of Haydh between a woman who is preg-
nant and one who is not. The obligatory precaution is that a
pregnant woman who observes blood with the qualities of
Haydh after twenty days have passed from the beginning of
her (previous) menses, should combine the prohibitions of a
Haaidh and the obligations of a Mustahadhah.

444 If a girl does not know whether she has completed nine
lunar years or not, and she observes blood which does not have
the signs of Haydh, then it does not count as the blood of
Haydh. However, if it has the signs of Haydh, it is the blood of
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Haydh, and she has completed nine years according to the
sharia.

445. If a woman does not know whether she is a Ya’'isah or
not, and she observes blood for which she does not know
whether it is the blood of Haydh or not, she should treat her-
self as a non-Ya'isah.

446. The period of Haydh cannot be less than three days, nor
can it be more than ten days.

447. The first three days of Haydh must be consecutive.
Therefore, if for example, she observes blood for two days, and
it stops flowing for a day, and then she observes it again for an-
other day, it is not Haydh. The recommended precaution is that
in cases such as the aforementioned example, she should com-
bine the prohibitions of a Haaidh with the obligations of a
Mustahadhah.

448. At the onset of Haydh, the blood must flow out.
However it is not necessary for the blood to flow out for all the
three days: rather, it is sufficient for the blood to be internally
present, though it will not be sufficient if it remains in the
womb. Therefore, if a woman stops bleeding for a short period
within those three days, in a manner that is common between
women, it will still count as Haydh.

449. It is not necessary for a woman to observe blood on the
first night, nor the fourth night. However, the blood should not
cease to flow on the second and third night. Therefore, if the
blood continuously flows starting from the azan of Fajr on the
first day until the sunset of the third day, it undoubtedly is
Haydh. It similarly is Haydh if it starts to flow at some point
during the day on the first day, and stops at the same time of
the day on the fourth day. However, if it starts at the sunrise of
the first day, and stops at the sunset of the third day, the oblig-
atory precaution is that she should combine the prohibitions of
a Haaidh with the obligations of a Mustahadhah.

450. If a woman observes blood with the qualities of Haydh
for three consecutive days, and it ceases to flow, and there-
after she observes blood with the qualities of Haydh once
again, and the sum of the days that she was bleeding and the
days that she was not is less than ten, then the days that she
was not bleeding will also be counted as Haydh. The same will
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apply if the blood is observed during the days that coincide
with her regular menses.

451. If a woman observes blood that does not flow for less
than three days or more than ten days, but cannot distinguish
whether it is the blood from a wound or a boil, or the blood of
Haydh, she should treat it as the blood of Haydh if it has the
qualities of Haydh, or it is observed during the days that coin-
cide with her regular menses. In cases other than these two,
she should not treat it as Haydh if she knows that her previous
state (prior to observing the blood) was Taharah (purity), or
does not know her previous state. However, if she was previ-
ously in the state of Haydh, she should treat it as Haydh as
long as it is canonically possible to treat the blood from her
previous state, combined with the doubtful blood, as the blood
of Haydh.

452. If a woman observes blood, and has yet to complete
three days, but cannot distinguish whether it is the blood from
a wound or a boil, or the blood of Haydh, and the blood does
not contain the qualities of Haydh, nor does it coincide with
her regular menses, she should treat it as Haydh if she was
previously—as elaborated in the previous article—in the state
of Haydh. If she wasn’t, she should continue to perform her
acts of worship.

453. If a woman observes blood, and doubts whether it is the
blood of Haydh or Istihadha, she should treat it as Haydh if it
fulfills the conditions of Haydh.

454. If a woman observes blood and cannot distinguish
whether it is the blood of Haydh or blood from a broken hy-
men, she should either inspect herself, or act on precaution by
combining the prohibitions of a Haaidh with the obligations of
a woman who is purified. To inspect herself, she should insert
a cotton ball in the vaginal area, leave it there for a short while
and then remove it. If the blood only stains the sides of the cot-
ton ball, it is the blood from the hymen, and if it covers its en-
tire surface, it is the blood of Haydh.

455. If a woman bleeds for less than three days, after which
she stops bleeding, and then bleeds again for three days which
coincide with her regular menses, or her discharge has the
qualities of Haydh, then the blood from her second discharge
will be the blood of Haydh. As for the first discharge, it will not
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be treated as Haydh even if it coincides with her regular
menses.
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The Rules of Haydh

456. The following things are forbidden for a Haaidh: a. Acts
of worship which must be performed with Wudhu, Ghusl or
Tayammum, like prayers. The prohibition with respect to these
acts of worship implies that it is not permissible to perform
them with the intention that it is an act commanded by the
sharia or desired by it. However, it is permissible to perform
the acts of worship which do not require Wudhu, Ghusl or
Tayammum, like the prayer for the dead. b. All the acts which
are forbidden for one in the state of Janabah, as elaborated in
the section on the rules of Janabah. c. To engage in vaginal in-
tercourse, regardless of whether the penetration is less than
the point of circumcision or not, and whether ejaculation oc-
curs or not. The prohibition applies to both the man the woman
involved. Obligatory precaution dictates that one should also
refrain from engaging in anal intercourse with a Haaidh. Other
than intercourse, all other forms of pleasure, including kissing
and foreplay, are permitted.

457. It is also forbidden to have intercourse with a woman
who may not definitely be in the state of Haydh, but has to
treat herself as such according to the sharia. Therefore, if a
woman bleeds for more than ten days, and based on the rulings
which will elaborated later, has to determine her Haydh based
on the menses of her relatives, her husband cannot have inter-
course with her during those days.

458. If a man has intercourse with his wife while she is in the
state of Haydh, based on recommended precaution, he should
pay the weight of 18 chickpeas of coined gold as Kaffarah if it
occurs in the first part of her Haydh. If it occurs in the second
part, he should pay the weight of 9 chickpeas of coined gold,
and if it occurs in the third part, he should pay the weight of
4.5 chickpeas of coined gold. For example, if a woman ob-
serves the blood of Haydh for six days, and her husband en-
gages in intercourse with her on the night or day of the first or
second day, he should pay the weight of 18 chickpeas of coined
gold. If he has intercourse on the night or day of the third or
fourth day, he should pay the weight of 9 chickpeas of coined
gold, and on the night or day of the fifth or sixth day, the
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weight of 4.5 chickpeas of coined gold. There is no Kaffarah
due on the woman.

459. Based on recommended precaution, a man should pay
Kaffarah—as elaborated in the previous article—for engaging
in anal intercourse with a Haaidh.

460. If it is not possible to procure coined gold, a person
should pay its value instead. If its value on the day he wishes to
give it to a poor person differs from its value on the day he had
intercourse, he should give Kaffarah based on its value on the
day he wishes to give it to a poor person.

461. If a person has intercourse with his wife in the first,
second and third part of her Haydh, based on recommended
precaution, he should pay the sum of all three Kaffarahs, which
is equivalent to 1.75 Mithqgaal of gold coins.

462. If a person has intercourse multiple times with a
Haaidh, the recommended precaution is that he should pay a
Kaffarah for each time he had intercourse.

463. If a man realizes that the woman has become Haaidh
while he is engaged in intercourse with her, he should pull out
from her immediately. If he fails to do so, the recommended
precaution is that he should pay the Kaffarah.

464. If a person commits adultery with a Haaidh, or has in-
tercourse with a Haaidh who is not Mahram to him, mistaking
her for his wife, the recommended precaution is that he should
pay the Kaffarah.

465. The recommended precaution is that a person who can-
not afford to pay the Kaffarah should give charity to a poor per-
son. If he cannot afford even that, he should seek forgiveness.

466. If a person has intercourse with a Haaidh out of ignor-
ance—given that he is an excusable ignorant—or out of forget-
fulness, he does not have to pay the Kaffarah. To claim the
same for a culpable ignorant is problematic.

467. If a person believes that a woman is in the state of
Haydh, and has intercourse with her, but later finds out that
she was not a Haaidh, he does not have to pay the Kaffarah.

468. Divorcing a woman who is in the state of Haydh—as it
will be elaborated in the section on the rules of divorce—is
invalid.

469. If a woman claims that she is in the state of Haydh, or is
no longer in the state of Haydh, her claim should be accepted.
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470. If a woman becomes a Haaidh in the midst of prayer,
her prayer will be invalidated.

471. If a woman doubts in the midst of prayer whether she
has become a Haaidh or not, her prayer is valid. If she realizes
after the completion of prayer that she had in fact become a
Haaidh in the midst of her prayer, her prayer will be invalid.

472. Once a woman is purified from the blood of Haydh, it is
obligatory upon her to perform Ghusl for prayer, and all other
rituals of worship which require Wudhu, Ghusl or Tayammum.
The method of performing the Ghusl is like that of the Ghusl of
Janabah. The recommended precaution is that she should also
perform Wudhu prior to performing Ghusl.

473. Once a woman is purified from the blood of Haydh, di-
vorcing her is valid, even if she has not performed her Ghusl.
Her husband can also have intercourse with her. However, the
obligatory precaution is that the vaginal area should be
washed prior to intercourse. The recommended precaution is
that the man should abstain from having intercourse with her
prior to Ghusl, especially if he is not intensely longing for it. As
for the other acts which were forbidden for her in the state of
Haydh, like staying in a mosque or touching the script of the
Qur’an, they do not become permissible for her until she per-
forms Ghusl.

474. If the water is not sufficient for performing Ghusl and
Wudhu, but is sufficient for performing Ghusl, one should per-
form Ghusl. The recommended precaution is that she should
perform Tayammum in lieu of Wudhu. If the water is sufficient
for Wudhu only, and not enough for Ghusl, she should perform
Wudhu with it, and perform Tayammum in lieu of Ghusl. If
there is no water available for either of them, she should per-
form two tayammums, one in lieu of Ghusl and the other in lieu
of Wudhu.

475. There is no Qadha for the prayers that a woman did not
offer whilst she was in the state of Haydh. The ruling for the
prayer for signs will be mentioned in article 1514. She must
however, fast the Qadha of the fasts of the month of Ra-
madhan. As for the fast which becomes obligatory due to a spe-
cific Nazr—meaning that she makes a Nazr to fast on a particu-
lar day—and that day coincides with her Haydh, obligatory pre-
caution dictates that she should fast its Qadha.
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476. Whenever the time for prayer sets in, and a woman
knows that if she delays offering her prayer, she will become a
Haaidh, she must offer her prayer immediately. Based on oblig-
atory precaution, the same will apply if she speculates (that
she will become a Haaidh).

477. If a woman delays offering prayer from its prime time,
and a period of time elapses which is sufficient for offering one
prayer which possesses (all) the conditions and is divested
from the obstacles of its validity (in accordance to her own
state), and thereafter she becomes a Haaidh, it will be obligat-
ory on her to offer the Qadha of that prayer. Based on obligat-
ory precaution, the same will apply if she has enough time to
offer a prayer in the state of purity from Hadath (state of ritual
impurity), albeit by performing Tayammum, even though she
may not possess some of the other conditions, such as a cover-
ing or purity from khabath .

478. If a woman is purified from bleeding towards the end of
the allocated time of prayer, and is afforded enough time to
perform Ghusl and one Rak‘ah of prayer or more, she should
offer the prayer. If she fails to do so, she must offer its Qadha.

479. If a Haaidh does not have enough time to perform Ghusl
after she becomes pure, but is able to offer prayer with Tayam-
mum, the obligatory precaution is that she should offer the
prayer with Tayammum. In the event that she fails to do so, its
Qadha will not be obligatory on her. However, if her duty to
perform Tayammum is due to another reason—for example, if
the water is harmful for her—it is obligatory that she perform
Tayammum and offer the prayer. In the event that she fails to
do so, it is obligatory on her to offer the Qadha.

480. If a Haaidh doubts after becoming pure whether she has
enough time to perform her prayer or not, she should perform
it.

481. If she does not offer her prayer, thinking that she does
not have enough time to perform the prerequisites of prayer
and offer at least one Rak‘ah of it, only to realize later on that
she in fact did have enough time, she must offer its Qadha.

482. At the time of prayer, it is recommended for a Haaidh to
make herself Tahir from the blood, change her cotton and pad,
perform Wudhu, and be seated in a Tahir area facing the Qib-
lah, engaging herself in tasbeeh, tahleel and tahmeed for the
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period it takes to offer the prayer. If she cannot perform
Wudhu, she should perform Tayammum instead.

483. It is Makrooh for a Haaidh to dye herself with henna or
any similar dye, or to cause any part of her body to touch the
spaces between the script of the Qur’an. However there is no
harm in carrying the Qur’an with herself, or reading from it.
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Chapter ]. 6

The Categories of Women in Haydh

484. Women in the state of Haydh are of six types:

1. A woman with the habit of time and duration: a woman
who observes the blood of Haydh at a particular time (of the
month) in two consecutive months, and the duration of her
days of Haydh is the same in both months, such as a woman
who observes blood from the first day of a month to the sev-
enth day in two consecutive months.

2. A woman with the habit of time: a woman who observes
the blood of Haydh at a particular time in two consecutive
months, but the duration of her days of Haydh is not the same
in both months, such as a woman who observes blood on the
first day of the month in two consecutive months, but is puri-
fied from it on the seventh day in the first month and the
eighth day in the second month.

3. A woman with the habit of duration: a woman whose dura-
tion of her days of Haydh is the same in two consecutive
months. However, the blood is observed at different times (in
the month), such as a woman who observes blood from the fifth
day to the tenth day in the first month, and the seventh day to
the twelfth day in the second month. To claim that a habit can
be formed by observing blood twice for the same duration in
one month is problematic, such as a woman who observes
blood for five days starting from the first of the month, and ten
days later observes blood for another five days.

4. A Mudhtaribah: a woman who has observed blood for a
few months without forming a particular habit, or a woman
whose habit has been broken and has not formed a new one.

5. A Mubtadi’ah: a woman who is observing blood for the
first time.
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6. A Nasiyah: A woman who has forgotten her habit. Each of
these categories has a separate set of rules which will be elab-
orated in the subsequent articles.

1. A Woman with the Habit of Time and Duration

485. Women who have the habit of time and duration are of
two types:

1. A woman who observes the blood of Haydh at a particular
time (of the month) in two consecutive months, and is purified
from it at a particular time as well. An example would be a wo-
man who observes the blood of Haydh on the first day of the
month and is purified from it on the seventh day, in two con-
secutive months, whereby causing her habit of Haydh to be
from the first of the month to the seventh.

2. A woman who observes the blood of Haydh at a particular
time in two consecutive months, and after observing blood for
three or more days, she is purified from it for one or more
days, and then observes blood once again, given the following
two conditions:

1. The sum of the days she observes blood and the days that
she is purified from it, does not exceed ten days

2. The sum of the days she observes blood and the days she
is purified from it, is the same in both months In this case her
habitual duration will be the length of the days she observed
blood and the days that she was purified from it. It is also not
necessary for the interval of purity to be of the same duration
in both months. An example of this would be a woman who ob-
serves blood from the first of the month to the third in the first
month, and is then purified from it, and thereafter observes
blood once again for three days. In the second month, she ob-
serves blood for three days, and is then purified from it for less
than three days or more than it, and thereafter observes blood
once again, and their sum equals nine days. In this case she
will be a Haaidh for all the nine days, and her habitual duration
will be nine days as well.

486. If a woman with the habit of time and duration observes
blood at her habitual time, or a little before it—albeit to an ex-
tent that the common understanding would consider her
menses to be early—she must act upon the rulings of a Haaidh
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that were mentioned earlier, even if the blood does not possess
the qualities of Haydh. If she later comes to realize that it was
not Haydh—for example, if she is purified from it prior to com-
pleting three days—she should offer the Qadha of all the rituals
of worship that she had not performed. The same will apply if it
is delayed from the first day of her habit, but does not occur
outside her habitual days. As for the blood that she observes
outside her habitual days, and does not possess the qualities of
Haydh, it will not be considered Haydh if it occurs two or more
days after the end of her habitual days. If it occurs less than
two days after her habitual days, obligatory precaution dictates
that she combine the prohibitions of a Haaidh and the obliga-
tions of a Mustahadhah.

487. If a woman with the habit of time and duration observes
blood for the entire duration of her habitual days, and a few
days before it—albeit to an extent that the common under-
standing would consider her menses to be early or with the
qualities of Haydh —and after it with the qualities of Haydh,
and the sum of the days does not exceed ten, all of the blood
will be Haydh. If it exceeds ten days, then only the blood ob-
served during her habitual days will be Haydh, and the blood
observed before it and after it is Istihadha. She must also offer
the Qadha of the rituals of worship that she did not perform
during the days preceding her habitual days, and the days after
it. If she observes blood during her habitual days, and a few
days before it— albeit to an extent that the common under-
standing would consider her menses to be early or with the
qualities of Haydh —and the sum of the days does not exceed
ten, then all of it is Haydh. If it exceeds ten days, it is Haydh
only during her habitual days, and the blood observed prior to
it will be Istihadha. If she had not performed her rituals of wor-
ship during those days, she should offer their Qadha. If she ob-
serves blood during her habitual days, and a few days after it
with the qualities of Haydh, and the sum of the days does not
exceed ten, then all of it is Haydh. If the blood does not possess
the qualities of Haydh during the days following her habitual
days, obligatory precaution dictates that she combine the pro-
hibitions of a Haaidh and the obligations of a Mustahadhah
during those days. If the sum of the days exceeds ten, it will be
Haydh during her habitual days and Istihadha during the rest.
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488. If a woman with the habit of time and duration observes
blood during a part of her habitual days, along with a few days
prior to it—albeit to an extent that the common understanding
would consider her menses to be early, or if it possesses the
qualities of Haydh—and the sum of the days does not exceed
ten, then all of it is Haydh. If it exceeds ten days, then it is
Haydh for the days she observed blood during her habitual
days, in addition to a few days prior to it—albeit to an extent
that the common understanding would consider her menses to
be early, or if it possesses the qualities of Haydh—for as long
as the sum of the days is equivalent to her habitual days. In the
days preceding it, it will be Istihadha. If she observes blood
during a part of her habitual days, along with a few days after
it, and the sum of the days does not exceed ten, all of it will be
Haydh, provided the blood observed after the habitual days
possesses the qualities of Haydh. If it does not possess the
qualities of Haydh, she should consider it to be Haydh for the
length of (the days she observed blood during) her habitual
days and the days following it for as long as their sum is equi-
valent to her habitual days. From the days that exceed this sum
until the tenth day, obligatory precaution dictates that she
combine the prohibitions of a Haaidh and the obligations of a
Mustahadhah. If it exceeds ten days, she should consider it as
Haydh for the length of her habitual days, and Istihadha for the
rest.

489. If a woman with a habit (in her menses) observes blood
for three days or more, and is then purified from it, and then
observes blood once again, and the days between the two dis-
charges is less than ten, whilst the sum of all the days that she
observed blood and the days that she was purified is more than
ten—for example, after observing blood for five days, she is
purified for five days, and observes blood once again for anoth-
er five days—then such a case can take on the following forms:

a. All the blood that was observed during the first discharge
occurs during her habitual days, and the second discharge,
which was observed after she was purified, does not occur dur-
ing her habitual days, in which case she must consider all of
the first discharge as Haydh and the second discharge as Isti-
hadha. The same will apply if she observes a part of the dis-
charge during her habitual days and a part of it before
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it—albeit to an extent that the common understanding would
consider her menses to be early—or if it possesses the qualities
of Haydh, be it before her habitual days or after it.

b. The first discharge does not occur during her habitual
days, whilst the entire second discharge or a part of it, as elab-
orated in the previous case, occurs during her habitual days, in
which case she must consider all of the second discharge as
Haydh and all of the first as Istihadha.

c. A portion of the first and second discharge occurs during
the habitual days, and the portion of the first discharge that
was observed during the habitual days is not less than three
days, in which case all the blood will be Haydh as long as the
sum of that portion, and the days that she was purified
between the two, and the part of the second discharge which
occurred during her habitual days does not exceed ten days.
The portion of her first discharge which occurred prior to her
habitual days, and the portion of the second discharge which
occurred after her habitual discharge, will be considered as
Istihadha. For example, if her habitual days were from the
third to the tenth of the month, and she observes blood from
the first to the sixth in a particular month, after which she is
purified from it for two days and then observes blood until the
fifteenth, it will be Haydh from the third to the tenth. On the
first and the second day, as well as the eleventh to the fif-
teenth, it will be Istihadha.

d. A portion of the first and second discharge occurs during
the habitual days, however the portion of the first discharge
which occurs during her habitual days is less than three days,
in which case she must combine the prohibitions of a Haaidh
and the obligations of a Mustahadhah during both discharges.
During the interval of purity, she should combine the prohibi-
tions of a Haaidh and the obligations of a woman who is pure
from bleeding.

490. If a woman with the habit of time and duration does not
observe blood during her habitual days, but observes blood
during days other than it for the length of her days of Haydh,
in the event that it possesses the qualities of Haydh, she should
consider it as Haydh.

491. If a woman with the habit of time and duration observes
blood at her habitual time, and it is not for less than three
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days, however its duration is more or less than her (usual)
habit, and then she is purified from bleeding, only to observe
blood once again for the duration of her habitual days, possess-
ing the qualities of Haydh, she should consider all of it as
Haydh as long as the sum of the days of both discharges and
the interval of purity in between does not exceed ten days. If it
does exceed ten days, she should consider the blood observed
during her habitual days as Haydh and the other blood as
Istihadha.

492. If a woman with the habit of time and duration observes
blood for more than ten days, the blood that she observed in
her habitual days will be Haydh, even if it does not possesses
the qualities of Haydh. The blood observed after her habitual
days will be Istihadha, even if it possesses the qualities of
Haydh. For example, if a woman whose habit of Haydh is from
the first to the seventh of the month, observes blood from the
first of the month to the twelfth, during the first seven days it
will be Haydh and during the following five days it will be
Istihadha.

2. A Woman with the Habit of Time

493. Women with the habit of time are of two types:

1. A woman who observes the blood of Haydh (starting) at a
particular date in two consecutive months, and after a few days
she is purified from it. However the duration of her Haydh is
not the same in both months. An example of this would be a
woman who observes blood on the first day of the month in two
consecutive months. However she is purified from it on the
seventh day in the first month and on the eight day in the
second month. Such a woman should consider the first day of
the month as her habitual time for Haydh.

2. A woman who observes the blood of Haydh for three or
more days (starting) at a particular time in two consecutive
months, and is then purified from it. She then observes blood
once again and the sum of all the days she observes blood
along with the interval of purity does not exceed ten days,
provided that the sum in the second month is more or less than
the first month. For example, the sum of the days is eight days
in the first month and nine days in the second month. Such a
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woman should also consider the first day of the month as her
habitual time for Haydh.

494. If a woman with the habit of time observes blood on her
habitual date, or a little before it— albeit to an extent that the
common understanding would consider her menses to be
early—or a little after her habitual date—albeit to an extent
that the common understanding would consider her menses to
be late—she should act according to the rulings that were men-
tioned for a Haaidh, even if the blood does not possess the
qualities of Haydh. If she later realizes that it was not
Haydh—for example, she is purified from the bleeding before
completing three days—she should offer the Qadha of the
rituals of worship that she had not performed.

495. If a woman with the habit of time observes blood for
more than ten days, and is unable to distinguish Haydh from its
qualities, she should consider the habitual duration of her rel-
atives as her duration of Haydh, be they paternal or maternal,
dead or alive. Obligatory precaution dictates that if their ha-
bitual duration is not six or seven days, she should combine the
prohibitions of a Haaidh with the obligations of a Mustahadhah
during the difference between their days and six or seven days.
However, she can only consider their habitual duration to be
her own if all of their durations are the same. If their durations
are not the same—for example, some have a habitual duration
of five days and some seven days—she cannot consider their
habit to be her own in Haydh.

496. A woman with the habit of time who considers the ha-
bitual duration of her relatives to be her own, should consider
the day which marks the beginning of her habit every month as
the beginning of her Haydh. For example, a woman who used
to observe blood on the first day of the month, and would be
purified from it sometimes on the seventh and sometimes on
the eighth; if she observes blood for twelve days in one month,
and the habitual duration of her relatives is seven days, she
should consider it as Haydh during the first seven days of the
month and Istihadha during the rest.

497. If a woman who must consider the habitual duration of
her relatives to be her own, does not have any relatives, or if
they do not share a similar duration, obligatory precaution dic-
tates that every month she should consider the first day she
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observes blood to the sixth or seventh day as Haydh, and the
rest as Istihadha.

3. A woman with the habit of duration

498. Women with the habit of duration are of two types:

1. A woman whose duration of her days of Haydh is the same
in two consecutive months, but the time (of the month) she ob-
serves blood is not the same. In this case, the number of days
she observes blood will be her habitual duration. For example,
if she observes the blood of Haydh from the first day to the
fifth day in the first month, and from the eleventh day to the fif-
teenth day in the second month, her habitual duration will be
five days.

2. A woman who observes the blood of Haydh for three or
more days in two consecutive months, and is purified from it
for one or more days, and then observes blood once again,
provided the time she observes blood in the first month is dif-
ferent from the second month. In such a case, if the sum of all
the days she observed blood and the days that she was purified
does not exceed ten days, and it is the same in both the
months, then all the days she observed blood and the inter-
val of purity in between will be considered as her habitual dur-
ation of Haydh. It is also not necessary for the days that she
was purified between the two discharges to be of the same dur-
ation in both the months. For example, she observes blood
from the first to the third in the first month, and is purified for
two days, and then observes blood once again for three days.
In the second month she observes blood from the eleventh to
the thirteenth, and is purified from it for two days or more, or
less, and then observes blood once again, and the sum of all
the days is eight, her habitual duration is eight days. Another
example would be that she observes blood for eight days in one
month, and in the second month for four days, after which she
is purified, and then observes blood once again, and the sum of
all the days of her discharge and the interval of purity is eight
days. In this case, her habitual duration will be eight days.

499. If a woman with the habit of duration observes blood
with the qualities of Haydh for a duration that is longer or
shorter than her habitual duration, but it does not exceed ten
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days, she should consider all of it as Haydh. If it exceeds ten
days, and all of it possesses the qualities of Haydh, she should
consider it as Haydh for the length of her habitual duration,
starting from the (first) day she observed blood. She should
consider the rest as Istihadha. However, sometimes all the ob-
served blood is not of uniform quality, in that it possesses the
qualities of Haydh during some of the days, and the qualities of
Istihadha during others. In such a case, if the duration of the
days the blood possesses the qualities of Haydh coincides with
the duration of her habitual days, she should consider it as
Haydh during those days, and Istihadha during the rest. If
however, the days in which the blood possesses the qualities of
Haydh are more than her habitual days, she should consider it
as Haydh for the length of her habitual days. As for the exceed-
ing days in which the blood possesses the qualities of Haydh,
but does not surpass ten days, obligatory precaution dictates
that she combine the prohibitions of a Haaidh with the obliga-
tions of a Mustahadhah during those days. If the days in which
the blood possesses the qualities of Haydh is not less than
three, but it is less than her habitual days, she should consider
it to be Haydh during those days. As for the exceeding days, up
until the length of her habitual duration, obligatory precaution
dictates that she combine the prohibitions of a Haaidh with the
obligations of a Mustahadhah during those days.

4. A Mudhtaribah

500. If a Mudhtaribah—a woman who has observed blood in
a few months, but has yet to develop a regular habit, or a wo-
man whose habit was broken, and has not yet developed a new
habit—observes blood for more than ten days, and all of it pos-
sesses the qualities of Haydh, she should consider it as Haydh
for six to seven days, if that is the habitual duration of her rel-
atives. She should consider the rest as Istihadha. If it is less-
er—for example, five days—then she should consider it as
Haydh during those days, and obligatory precaution dictates
that for the days in which their habitual duration differs from
six or seven days—which is a day or two—she should refrain
from the acts which are forbidden on a Haaidh and should per-
form the acts which are obligatory on a Mustahadhah. If
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however, the habitual duration of her relatives is more than
seven days—for example, nine days—she should consider it to
be Haydh for six or seven days. Obligatory precaution dictates
that for the days between the habitual duration of her relatives
and six or seven days—which is two or three days—she should
refrain from the acts which are prohibited on a Haaidh and
perform the acts which are obligatory on a Mustahadhah.

501. If a Mudhtaribah observes blood for more than ten days,
which possesses the qualities of Haydh on some days and Isti-
hadha on others, then the blood possessing the qualities of
Haydh will all be considered as Haydh if it is not discharged for
less than three days or more than ten days. If it is not possible
to consider all of the blood that possesses the qualities of
Haydh as Haydh—for example, she observes blood with the
qualities of Haydh for five days, and Istihadha for five days,
and Haydh once again for another five days—then if it is pos-
sible to consider each of the discharges with the qualities of
Haydh as Haydh—in that each of them is not less than three
days or more than ten days—she should combine the prohibi-
tions of a Haaidh and the obligations of a Mustahadhah in both
the discharges. As for the discharge between the two, which
does not possess the qualities of Haydh, she should consider it
as Mustahadhah. If it is only possible to consider one of the dis-
charges as Haydh, then she should consider it as Haydh, and
the rest as Istihadha.

5. A Mubtadi’ah

502. If a Mubtadi’ah—a woman who is observing blood for
the first time—observes blood for more than ten days, and all
of it possesses the qualities of Haydh, she should consider the
habitual duration of her relatives as (the duration of) her
Haydh, and the rest as Istihadha. If she does not have any rel-
atives, or her relatives have varying habits, obligatory precau-
tion dictates that she consider the first three days as Haydh.
She should then combine the prohibitions of a Haaidh and the
obligations of a Mustahadhah in the first month until the tenth
day, and in subsequent months until the sixth or seventh day.

503. If a Mubtadi’ah observes blood for more than ten days,
some of which possesses the qualities of Haydh and some the
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qualities of Istihadha, and the blood with the qualities of Haydh
is not discharged for less than three days or more than ten
days, then all of it (with the qualities of Haydh) is Haydh.
However, if she observes blood with the qualities of Haydh
once again, before ten days have passed after the first dis-
charge with the qualities of Haydh—for example, she observes
dark blood for five days, followed by yellow blood for nine
days, and then dark blood once again for five days—she should
consider the middle discharge as Istihadha. As for the first and
third discharge, she should act on precaution by combining the
prohibitions of a Haaidh with the obligations of a
Mustahadhah.

504. If a Mubtadi’ah observes blood for more than ten days,
some of which possesses the qualities of Haydh and some the
qualities of Istihadha, but the blood with the qualities of Haydh
is discharged for less than three days, then all the observed
blood is Istihadha.

6. A Nasivah

505. A Nasiyah can be of three types:

1. A woman who only had a habit of duration and has forgot-
ten it. In this case, if she observes blood with the qualities of
Haydh for not less than three days or not more than ten days,
she should consider all of it as Haydh. If it is for more than ten
days, she should consider it as Haydh for as long as she enter-
tains the possibility that it is Haydh. If the (assumed) duration
is less than six days, or more than seven days, she should com-
bine the prohibitions of a Haaidh with the obligations of a Mus-
tahadhah during the difference between the duration and six
or seven days, a choice which is hers to make.

2. A woman who only had a habit of time and has forgotten
it. In this case, if she observes blood with the qualities of
Haydh, and it is not for less than three days or more than ten
days, all of it will be Haydh. If the discharge is for more than
ten days, and she knows that some of it coincides with her ha-
bitual days, she should combine the prohibitions of a Haaidh
with the obligations of a Mustahadhah for the entire length of
the discharge, even though all of the discharge or a part of it
may not possess the qualities of Haydh. The same will apply if
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she does not know, but entertains the possibility that it may co-
incide with her habitual days. If she does not entertain this
possibility, and some of the blood possesses the qualities of
Haydh and some of it Istihadha, and the blood with the qualit-
ies of Haydh is not discharged for less than three days or more
than ten days, it will be considered Haydh and the rest Isti-
hadha. If all of the blood possesses the qualities of Haydh, or
the part which possesses the qualities of Haydh exceeds ten
days, she should treat it as Haydh for six or seven days, and
Istihadha for the rest.

3. A woman with the habit of time and duration. This too can
take on three forms:

a. She has only forgotten her habitual time. Her responsibil-
ity is the same as the one elaborated in no. 2 above, unless the
blood possesses the qualities (of Haydh) and she knows that it
does not coincide with her habitual days, and it exceeds ten
days. In this case, if her habitual duration is six or seven days,
she should treat it as Haydh for that duration. However, if her
habitual duration is more or less than that, obligatory precau-
tion dictates that she combine the prohibitions of a Haaidh
with the obligations of a Mustahadhah during the difference
between that duration and six or seven days, a choice which is
hers to make. She should treat it as Istihadha for the rest of
the days. b. She has only forgotten her habitual duration. In
this case, the blood she observes starting from the habitual
time for a period she is certain is not less than her habitual
duration, will be considered Haydh. As for the days exceeding
this duration, if the blood possesses the qualities of Haydh, and
along with the aforementioned duration does not exceed ten
days, all of it will be considered Haydh. If it does exceed ten
days, and the durations she conjures is the length of her ha-
bitual duration is less than six days, she should consider it as
Haydh for that duration, and until the sixth or seventh day—a
choice that is hers to make—she should combine between the
prohibitions of a Haaidh and the obligations of a Mustahadhah.
If the (probable) duration is more than seven days, it will be
Haydh until the sixth or seventh day—a choice that is hers to
make— and from the day of her choice (sixth or seventh) to the
(probable) duration, which does not exceed ten days, she
should observe the same precaution. c. She has forgotten her
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habitual duration and habitual time. In this case, if the ob-
served blood possesses the qualities (of Haydh), and is not dis-
charged for less than three days or more than ten days, all of it
is Haydh. If it does exceed ten days, and she knows that it does
not coincide with her habitual days, and she conjures her ha-
bitual duration to be six or seven days, she should consider it
as Haydh and the rest as Istihadha. If the (probable) duration
is less than six days, she should consider it as Haydh for that
duration, and until the sixth or seventh day—a choice that is
hers to make—the obligatory precaution is to observe the re-
sponsibilities of a Haaidh and a Mustahadhah. If the (probable)
duration is more than seven days, it is Haydh until the sixth or
seventh day—a choice that is hers to make—and from the day
of her choice (sixth or seventh) to the (probable) duration,
which does not exceed ten days, the same precaution should be
observed.

If the quality of the blood varies, some possessing the qualit-
ies of Haydh and some of Istihadha, the blood possessing the
qualities of Haydh will be Haydh if it is not discharged for less
than three days or more than ten days. As for the blood that
was observed with the qualities of Istihadha, if she knows that
it does not coincide with her habitual days, it is Istihadha. If
she entertains the possibility that it coincides with her habitual
days, she must act on precaution by observing the responsibil-
ities of Haydh and Istihadha.
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Miscellaneous Rulings on Haydh

506. If a Mubtadi’ah, a Mudhtaribah, a Nasiyah, or a woman
who has the habit of duration observes blood with the qualities
of Haydh, she should not perform the rituals of worship. If she
later realizes that it was not Haydh, she must offer the Qadha
of the rituals that she did not perform. However, if they ob-
serve blood that does not possess the qualities of Haydh, they
must continue to perform the rituals of worship, except for a
Nasiyah who attaints certainty in the occurrence of her
menses. She must not perform the rituals of worship for as
long as she deems it probable that she is in her menses.

507. If a woman with a habit in her Haydh—Dbe it a habit of
time, a habit of duration or a habit of time and duration—ob-
serves blood in two consecutive months that is contrary to her
(regular) habit, whose time, number of days, or time and num-
ber of days is the same, her habit will revert to what she has
observed in these two months. For example, if she used to ob-
serve blood from the first of the month to the seventh, and
would then be purified, and thereafter observes blood in two
consecutive months from the tenth to the seventeenth, and is
then purified, her habit will be from the tenth to the
seventeenth.

508. The “passage of one month” refers to the passage of
thirty days from the first day that the blood is observed, and
not from the first day of the month to the last day.

509. If a woman, who usually observes blood once a month,
observes blood twice in a particular month, and both the dis-
charges possess the qualities of Haydh, she should consider
both of them as Haydh as long the interval of purity between
the two discharges is not less than ten days.

510. If a woman observes blood with the qualities of Haydh
for three days or more, and then observes blood with the qual-
ities of Istihadha for ten days or more, and once again observes
blood with the qualities of Haydh for three days, she should
treat the first and the last discharge which possessed the qual-
ities of Haydh as Haydh.

511. If a woman is purified before (the completion of) ten
days, and also knows that no blood is left internally, she should
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perform Ghusl for her rituals of worship, even though she may
speculate that she will observe blood once again prior to the
completion of ten days. However, if she is certain that she will
observe blood once again prior to the completion of ten days,
she should not perform Ghusl.

512. If a woman is purified (from bleeding) prior to (the com-
pletion of) ten days, and entertains the possibility that blood
may be present internally, she must observe precaution, or in-
sert a piece of cotton in the vaginal area, wait for a short while
and then remove it. The recommended precaution is that she
should perform this whilst standing, with her stomach touching
a wall, and one her legs raised on the wall. If it is clean, she
should perform her Ghusl and her rituals of worship. If it is not
clean—even if it be stained with a yellowish liquid—she should
wait, provided she does not have a habit in her Haydh or if her
habit is ten days. Then, if she is purified prior to the comple-
tion of ten days, she should perform her Ghusl (right away),
and if she is purified on the tenth day, or bleeds in excess of
ten days, she should perform her Ghusl on the tenth day. If her
habitual duration is less than ten days, and she knows that she
will be purified prior to the completion of ten days, or on the
tenth day, she should not perform Ghusl. If she deems it prob-
able that her bleeding will exceed ten days, it is obligatory on
her to refrain from performing her rituals of worship. After
that she can perform the duties of a Mustahadhah. The recom-
mended precaution is that she combines the prohibitions of a
Haaidh with the obligations of a Mustahadhah until the tenth
days. This ruling is specific to a woman who was not bleeding
continuously prior to her habit. If she has been, she should
consider it as Haydh during her habitual days, and Istihadha
during the rest.

513. If she considers it as Haydh during some days, and does
not perform her rituals of worship, only to realize later on that
it was not Haydh, she must offer the Qadha of the prayers and
fasts that she did not perform during those days. If she as-
sumes that it is not Haydh and performs the rituals of worship,
and later realizes that it was Haydh, she must offer the Qadha
of her fasts even if she had fasted during those days.
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Chapter ]. 7

Nifas

514. If the blood that a mother observes after childbirth—due
to the delivery itself—ceases to flow prior to ten days, or on the
tenth day, it is the blood of Nifas. The same will apply to the
blood that is discharged upon the delivery of the first parts of
the baby, based on obligatory precaution. A woman who is in
the state of Nifas is called a nufasa’a.

515. The blood that a woman observes prior to the appear-
ance of the first parts of a baby is not Nifas.

516. It is not necessary for the baby to be completely formed;
rather, even if it is incomplete— provided the common under-
standing is that she has given birth—the blood that she ob-
serves until ten days is Nifas. If there is a doubt whether the
common understanding considers it as giving birth, the blood
will not be subject to the rulings of Nifas.

517. It is possible that the blood of Nifas may not be dis-
charged for more than a mere moment. However, it does not
exceed more than ten days.

518. If a woman ever doubts if she has miscarried something
or not, or if that which was miscarried was a baby or not, it is
not necessary for her to investigate. Additionally, the dis-
charged blood is canonically not the blood of Nifas, albeit the
recommended precaution is that she investigates.

519. It is forbidden for a nufasa’a to cause a part of her body
to touch the script of the Qur’an, the blessed name of the
Lord’s essence, and all of His other beautiful names. The rest
of the acts which are forbidden for a Haaidh are also forbidden
for her, based on obligatory precaution, and that which is ob-
ligatory on a Haaidh is also obligatory on her.
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520. The divorce of a nufasa’a is void, and it is forbidden to
have intercourse with her. However, if her husband engages in
intercourse with her, he does not have to pay a Kaffarah.

521. Once a woman is purified from the blood of Nifas, in a
manner that blood is not even present internally, she should
perform Ghusl and her rituals of worship. If she observes blood
again, and sum of all the days she observed blood along with
the interval of purity in between, does not exceed ten days, she
will consider both discharges along with the interval of purity
to be Nifas if she had a habit in her Haydh, and the interval of
purity fell between two discharges which occurred during her
habit. For example, if her habitual duration was six days, and
she was purified for two days in between the six days, then it
will be Nifas in all the six days. Otherwise, it will be Nifas dur-
ing the days which she observed blood. As for the days in
which she was purified, obligatory precaution dictates that she
combine the prohibitions of a Haaidh with the obligations of a
woman who is purified.

522. If a woman is purified from the blood of Nifas, but en-
tertains the possibility that blood may be present internally,
obligatory precaution dictates that she insert a piece of cotton
and wait for a short while. If the cotton is clean, she should
perform Ghusl for her rituals of worship.

523. If the blood of Nifas exceeds ten days, and she has a
habit in her Haydh, she should consider it as Nifas for the
length of her habitual duration, and the rest as Istihadha. If
she does not have a habit, she should consider it as Nifas until
day ten, and the rest as Istihadha. The recommended precau-
tion is that the one who has a habit should refrain from the
acts which are forbidden on a nufasa’a, and perform the acts
which are obligatory on a Mustahadhah, from the day after her
habitual duration to the eighteenth day after childbirth. The
same will apply to a woman without a habit, from the day after
the tenth day to the eighteenth day after child birth.

524. If a woman whose habitual duration is less than ten
days, observes blood for more than her habit, she should treat
it as Nifas for the length of her habit. Obligatory precaution
dictates that she refrains from performing the rituals of wor-
ship for one day after her habitual duration. For the rest of the
days, until the tenth day, she is free to choose between
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applying the rules of a Mustahadhah and refraining from per-
forming the rituals of worship. If the blood exceeds ten days,
she should consider the days after her habitual duration as Isti-
hadha, and offer the Qadha of all the acts that she did no per-
forming during that period. For example, if a woman who had a
habitual duration of six days, observes blood for more than six
days, she should consider it as Nifas for six days, and on the
seventh day, she should refrain from performing her rituals of
worship based on obligatory precaution. On the eighth, ninth
and tenth day, she is free to choose between refraining to per-
form her rituals of worship, and performing the duties of a
Mustahadhah. If she observes blood for more than ten days, it
is Istihadha for the days after her habitual duration.

525. If a woman who has a habit in her Haydh observes
blood continuously for one month after childbirth, it will be Ni-
fas for the length of her habitual duration. As for the blood that
she observes after Nifas until ten days (after Nifas), it is Isti-
hadha even if it be during her habitual days. For example, if a
woman whose habit of Haydh is from the twentieth to the
twenty seventh of every month, gives birth on the tenth day of
the month, and observes blood continuously for a month, it will
be Nifas until the seventeenth day. From the seventeenth day
until another ten days—including the blood that is observed
during her habitual days, which were from the twentieth to the
twenty seventh—it will be Istihadha. After the passage of ten
days, if the blood she observes is during habitual days, it will
be Haydh, regardless of whether it possesses the qualities of
Haydh or not. The same will apply if it does not occur during
her habitual days, but possesses the qualities of Haydh.
However, if the discharge is neither during her habitual days,
nor does it possess the qualities of Haydh, it will be Istihadha.

526. If a woman who does not have a habitual duration (in
her Haydh) observes blood continuously for a month after
childbirth, the first ten days of it will be Nifas, and the second
ten days will be Istihadha. As for the blood that is observed
after it, if it possesses the qualities of Haydh, or is observed
during her habitual time, it is Haydh, and if not, it too is
Istihadha.
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Chapter ]. 8

The Ghusl for Touching a Dead Body

527. If a person touches the dead body of a human being—by
causing a part of his body to come in contact with—which has
gone cold, and has not been given Ghusl, he has to perform the
Ghusl for touching a dead body, regardless of whether he
touches it while sleeping or while awake, volitionally or non-vo-
litionally. In fact, even if his nails or bones come in contact
with the nails or bones of the dead body, he will have to per-
form Ghusl. However, if he touches the carcass of a dead anim-
al, Ghusl will not be obligatory on him.

528. It is not obligatory to perform Ghusl for touching a dead
body that has not entirely gone cold, even if one touches a part
which is cold.

529. If one causes his own hair to come in contact with the
body of a dead person, or causes his body to come in contact
with the dead person’s hair, or his own hair to come in contact
with the dead person’s hair, and the hair is such that it is con-
sidered to be a part of the body, based on obligatory precau-
tion, he will have to perform Ghusl.

530. It is obligatory to perform Ghusl for having touched the
body of a dead child or an aborted fetus that is at least of four
months. However, it is not obligatory to perform Ghusl for hav-
ing touched an aborted fetus that is less than four months, un-
less life has been breathed into it. Hence, if a fetus of four
months is stillborn, and its body goes cold, if it comes in con-
tact with outer part of its mother’s body, she will have to per-
form the Ghusl for touching a dead body.

531. If a baby is born after the death of its mother, and
comes in contact with its mother’s body after it has gone cold,
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it will be obligatory on him (or her) to perform the Ghusl for
touching a dead body after he becomes Baligh.

532. If a person touches a dead body on which all the three
ghusls have been performed, he will not have to perform the
Ghusl for touching a dead body. However, if he touches the
dead body prior to the completion of the third Ghusl, he will
have to perform the Ghusl for touching a dead body even if the
part he touched has already been washed in the third Ghusl.

533. If an insane person or a non-Baligh child touches a dead
body, the Ghusl for touching a dead body will become obligat-
ory on the insane person upon becoming sane, and on the child
upon becoming Baligh. In addition, if a discerning child per-
forms the Ghusl for touching a dead body, his Ghusl will be
valid.

534. If a part that contains a bone is separated from a dead
body which has not been given Ghusl, and a person touches
that part before it is given Ghusl, based on precaution he will
have to perform the Ghusl for touching a dead body. However,
if the severed part does not contain a bone, performing Ghusl
will not be obligatory. If however, a part is separated from the
body whilst it is alive, touching it will not necessitate a Ghusl,
even if the part contains a bone.

535. It is not obligatory to perform Ghusl for having touched
a bone which does not contain any flesh, and has not been giv-
en Ghusl either, irrespective of whether it was separated from
a person’s body while he was alive or after his death. The same
ruling applies to touching a tooth that has been removed from
a person, irrespective of whether he was dead or alive.

536. The Ghusl for touching a dead body should be per-
formed like the Ghusl of Janabah is performed, and if a person
who has performed this Ghusl wishes to offer prayers, he does
not have to perform Wudhu, albeit the recommended precau-
tion is that he should do so. 537. If a person touches a number
of dead bodies or touches a dead body a number of times, it
will be sufficient for him to perform one Ghusl.

538. There is no harm if a person who has not performed
Ghusl after having touched a dead body, halts or stays in a
mosque, engages in sexual intercourse or recites the Surahs
that contain the verses for which Sajdah is obligatory.
However, he must perform Ghusl for prayers and similar acts.
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Chapter ]. 9

The Rules Relating to a Dying Person

539. Obligatory precaution dictates that a Muslim who is dy-
ing—one who is about to give his life—should be made to sleep
on his back if possible, in a manner that the sole of his feet
face the Qiblah, be the Muslim a man or a woman, young or
old. If for any reason it is not possible to make him sleep ex-
actly in this manner, the recommended precaution is that they
should act according to these instructions as closely as pos-
sible. Similarly, if it is not possible to make him lie down in any
possible manner, the recommended precaution is to make him
sit facing the Qiblah. If this not be possible either, he should be
made to sleep on his right or left side with his body facing the
Qiblah.

540. The obligatory precaution is that as long as the body
has not been taken away, it should be laid facing the Qiblah.
Recommended precaution dictates that the same be done dur-
ing Ghusl. However, once the ghusls are completed, it is re-
commended to lay it in the same manner as it is laid for offer-
ing prayers on it.

541. Based on precaution, it is obligatory upon every Muslim
to make a dying person face the Qiblah (in the manner de-
scribed above). If possible, he should seek permission from the
dying person himself. If it is not possible, or if the permission
of the dying person is not legally valid, based on precaution he
should seek permission from the dying person’s guardian.

542. It is recommended to instruct the Shahadatayn, the be-
lief in the twelve Imams (Peace be upon them) and the rest of
the doctrinal truths to a dying person in a manner that he un-
derstands. In fact, it is recommended to repeat the
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aforementioned beliefs to him until he dies. It is also recom-
mended to instruct Dua al-Faraj to the dying person.

543. It is recommended that the following supplication be in-
structed to a dying person in a manner that he understands: ??
o O A O o B S O S o S A S Y S N Y S A Y U S Y S A S S S S Y S I
o N A O A o S o S o S S S N A S S S A S BN S S SN A Y S e
Co o S N o O A A S S A S N N S Y S N S S SN S A N S N B
o o S o N o S S S S N Y Y SN N B S S S S N S Y S S O
o O O o o ol S S A N S A N U N S B S A B Y S S A A A B e

O Allah, forgive me the much (that I have committed)
of your sins, And accept from me the little (that I have
performed) of your obedience, O the one who accepts the
little and forgives the much, Accept from me what is
little and forgive me the much, Surely you are the all-Ex-
cusing, the all-Forgiving. O Allah have mercy on me, for
surely you are all Merciful.

Allahhummaghfir liyal kathira mim ma'asika waqbal
minniyal yasira min ta'atika ya mayyaqbalul yasira wa
ya'fu 'anil katheer, igbal minniyal yasira wa'fu 'anniyal
katheer. Innaka antal ‘afuwwul ghafur. Allahummar
hamni fa innaka Raheem.

544. If a dying person is experiencing the throes of death, it
is recommended to place him in the area where he used to
pray, provided it does not cause him discomfort.

545. It is recommended to recite the following selections
from the Qur’an at the bedside of a dying person: Yasin, al-Saf-
faat and al-Ahzab, Ayat al-Kursi, and the last three verses of
Surah al-Baqgarah. In fact, one should recite whatever he can
from the Qur’an for the dying person.

546. It is Makrooh (reprehensible) to leave a dying person
alone, to place something over his stomach, to talk excessively
or to cry in his presence, and to leave womenfolk alone with
him. It is also Makrooh for someone in the state of Janabah or
Haydh to be in his presence.
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The Rulings Relating to a Dying Person After His
Death

547. It is recommended to close the eyes and lips, and tie the
chin of a person after his death. It is also recommended to
straighten his hands and legs and to place a cloth over his
body. Believers should be informed of his death so that they
may attend his funeral. If he dies at night, the area in which
the body is placed should be lighted. It is also recommended to
hasten his burial. However, if his death is not certain, the be-
lievers should wait until it becomes known to them. If the de-
ceased is a pregnant woman, and the baby in her womb is
alive, the burial should be delayed for a period that allows for
the baby to be delivered from the womb through a caesarean
section. The stomach should then be stitched prior to giving
Ghusl to the body. It is better to deliver the baby by making the
incision on the left side of the mother.
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The Rules of Ghusl, Shrouding, Prayers and
Burial

548. The Ghusl, Hunoot, shrouding, prayer and burial of a
deceased believer is obligatory upon every Muslim. If some of
the Muslims undertake these tasks, others will be relieved of it.
However, if no one undertakes the responsibility, all of them
will have sinned.

549. If a person engages himself in performing the rites for a
dead person, it is not obligatory upon others to proceed to-
wards the same. However, if the person does not complete the
rites, others should do so.

550. If a person attains certainty that others are engaged in
performing the rites of a dead person, or obtains a proof au-
thorized by the sharia to that effect, it will not be obligatory
upon him to proceed toward