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بِسْمِ اللهِ الرَّحْمنِ الرَّحِيمِ



In The Name of Allah, The Beneficent,
The Merciful

“Verily the Qur'an doth guide to that which
is most right (or stable) (to run societies),
and giveth the glad tidings to the Believers who work deeds of
righteousness, that they shall have a magnificent
reward”1.

“We have sent down to thee
the book explaining all things, a Guide, a Mercy, and Glad tidings
to Muslims"2.

“When those come to thee who
believe in Our Signs, say: 'Peace be on you: Your Lord
hath inscribed for Himself (the rule on Mercy; verily, if any of
you did evil in ignorance, and thereafter repented, and amended
(his conduct), Lo! He is oft-forgiving, Most
Merciful”3.

The light of Islam is illuminating hearts of individuals in
nearly all parts of the world, in spite of heavy barriers and
careful controls and religious interrogation exerted by not only
many governments of non-Muslim nations, but also in some Muslim
countries, against their believing people, especially during the
years after the Islamic Revolution of Iran.

The effective influence of the light of the truth together with
the speed in the movement of the Age has brought forth a more vital
exchange of thought and religious ideology in connection with the
Holy Qur'an.

In regard to this, we refer to what the Messenger of Allah (S)
has said about it:

When afflictions surround you like the dark night refer to
the Qur'an, because, it is an Intercessor whose intercession is
accepted. It reports the evils (of people) which will be confirmed.
It leads the person to Heaven who puts it in front of himself
(follows it); and he who puts it behind himself (neglects it) will
be driven to Hell.

This very Qur'an is the best guide to the best ways. It is a
Book in which there are useful explanations,
statements and gaining (of goals). It is the Separator (of right
and wrong).4

Obviously, those people whose language is not Arabic can refer
to the Holy Book in English, because this is an international
language and it is possible for all nations with any native
language, to read and understand it in English. As far as we know,
there are more than 50 different English translations of Qur'an
available in Iran alone, and probably others exist in libraries
(and homes) throughout the world.

This makes it easy for the lovers of truth to obtain the
knowledge of the Holy Qur'an and Islamic ideology, through the
medium of English, which formerly was acquired directly by the
Arabic and Persian languages.

But, a fact should be mentioned here that not all of the words
of Allah are easily understood by ordinary people and
need explanatory commentary, i.e. 'Tafsir’.

Alongside this path, there are some problems that those eager to
learn the Qur'anic truth should know and be careful of. Hence, we
deal here with some of the difficulties we were involved in and
recognized when we were preparing this endeavour; the fruit of our
humble labour of more than three years, a translation of the
commentary of over one section (of the 30 sections) of the Holy
Qur'an from different commentary sources.

The work is based upon popular commentaries accepted by Muslim
scholars. We consulted other books and present living scholars,
learned in the Qur'anic Sciences for our work to produce this
commentary in a simple standard of English easily understood by the
laymen.

The style of writing here is a mixture of British-English and
American-English, understandable for all the readers; even for
those acquainted with only one of them. However, excuse us for
using interchangeable spellings. If both are used, from time to
time, they are acceptable; for example, honour and honor.

Not All English Versions of Quran Are
Acceptable

Some Western translators of the Holy Qur'an; not all of them,
and some producers of literature on Islam in the English language,
are the anti-Muslim elements which are busy in distorting the facts
about the faith to create disruption in Islamic ideology.

These hostile minds have attempted to black-list the Holy
Prophet (S) and the religion of Islam, through their purposeful and
subtle mis-translations, mis-interpretations, mis-representations
and distortion of the facts.

The distortion and the misinterpretations are so skilfully
decorated in linguistic excellence and delusive logic that the
blind lovers of the English language, who are hardly or even
totally unaware of the actual Qur'anic factors of their own faith,
get caught up in the falsehood tempered with eloquence and they
swallow the 'sugar-coated poisonous pills of deceit' allowing
themselves to become duly conditioned to serve the purpose of the
publications of the hostile camps.

The current standing of Evil has always been against the Truth
in the history of man, even before written history, when the sons
of Adam came into existence.

When these antagonistic elements have successfully extended
their active influence upon our own religion, ideology and social
tradition, we are also duty bound to Allah, His Final
Word (the Holy Qur'an), the Faith, and to Islam, to do our best to
present to every sincere seeker of Truth, a selection of a
translation of the verses of the Holy Qur'an of the original Arabic
text, and the 'Tafsir' (commentary) of them.

By the way, we believe that it is the essential belief of
'Shi'a' that the present Qur'an, that which is in our hands today,
is the Holy Book of Allah, revealed to the holy
Prophet Muhammad (S), as arranged and compiled during his lifetime
and read out to him and it contains nothing less or more than what
was revealed.

And it should be noted that,

"Nay, but it is a Glorious Qur'an, (inscribed) in a
tablet preserved."5,

whose present arrangement is the order in which the various
verses were sorted and arranged at the command of the Holy Prophet
(S), himself.

This is the uncorrupted or undisturbed Word
of Allah, the preservation of which has been
guaranteed by Allah,Himself:

"We have, without doubt, sent down the Message; and
We will assuredly guard it (from
corruption)"6.

Furthermore, the English translations, along with the Arabic
text of the verses, in this book, are selected from different
translations of English versions of the Holy Qur'an, (whose names
are listed at the end of the book under the title
of 'References') which are from the best
available sources in which some better styles and more proper
meanings are employed. The translator and editor did their best to
preserve this divine message and in conveying the Qur'anic facts in
English.

In a few instances this writer, the translator, changed a word
of those existing translations to a better one, from the existing
material which was employed in this work.
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A pure, correct, accurate translation of the Qur'an is
necessary, but sometimes it is difficult for the readers to
understand all of the apparent and hidden meanings and it is the
duty of every Muslim, man or woman to read, understand and
contemplate on the Holy Qur'an according to his own capacity:

"… read you, therefore, of the Qur'an as much as may
be easy for you.."7.

This reading has to be done not only with the tongue, voice and
eyes; a mere recitation, but, also, with the best light that our
intellect can supply, and even more, with the truest and purest
light which our heart and conscience give us.

However, it is not always possible to fully understand the Holy
Book as Allah says:

"That is indeed a Qur'an most honourable, Which none
shall touch but those who are purified"8.

Thus, some additional information is needed. For example, it is
sometimes necessary, for understanding the text, to refer to the
particular occasion for the revelation of a particular verse; or to
know the philological changes of a word used at the time of
revelation or before it and the meaning that it has in Arabic,
today.

Or the alphabetical symbols which evidently and undoubtedly are
secrets, and especially the ambiguous /mutashabihat/; the knowledge
of which has been announced to be with the /rasixuna fil 'ilm/;
those deeply established in knowledge.

They are some things that only 'the particular ones, the sinless
ones', besides the Prophet (S), himself, viz,
Ahlul-Bait, knew with all the Qur'anic facts and
talked about them in their traditions and narrations (as He
says:

"And whom We had taught knowledge from Our own
Presence"9.

For instance, the Apostle, himself, answered the questions which
used to be asked by people as to the meaning of certain words in
the verses revealed, or details of certain historical or spiritual
matters on which they sought more enlightenment. These answers and
explanations or in other words, the commentaries were gathered by
some Companions /ashab/ and were afterward written down which are
called 'Hadith' or 'traditions'.

Of course, the holy Prophet (S) had openly declared in
Hadith-uth- Thaqalayn that the Qur'an is with the Ahlul-Bait, and
to avoid going astray, the Muslims should be attached to these two.
Later, the Ahlul-Bait's explanations and narrations, were added to
them and together with the effect of expert religious scholars, in
the past and present, established 'Exegesis' (explanation of
Qur'an) which became a science in itself and was called 'Tafsir',
commentary.

'Commentary' shows how every verse, or group of verses, were
revealed to the holy Prophet (S) on a particular occasion, but
which also has a general meaning. The particular occasion and the
particular people concerned have passed away, but the general
meaning and its application remain true for all time.

This is also one of the miracles of the Qur'an that with the
help of 'commentary' it is always open and it is always new for
those new generations to come.
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As was mentioned earlier, the light of Islam is enlightening
every corner in the world and seekers of truth, having referred to
the translations of the Holy Qur'an, find that they need 'Tafsir',
(commentary).

Some of them, Shi'a believers in particular have been led to
this Center; Imam Ali (as) Library, requesting a clear, concise
English Tafsir; 'a commentary of the Holy Qur'an'.

From the beginning of Islam until today (although many times the
Holy Qur'an has been translated into English and a few of them are
published with brief, detailed commentary, as footnotes, there has
rarely been, as far as we know, a fairly complete commentary in
English sufficient for them to find their answers. So the decision
was made to supply this commentary.

Ayatullah Mujahed Al-Hajj, Allamah Sayyid Kamal Faqhih Imani,
the founder and responsible party of this Islamic Scientific
Research Center, approached us and reported the situation to
scholars and appropriate research societies.

Then 12 people, who had varying nationalities and educational
backgrounds, especially from the point of the English language and
Islamic Theology, gathered. In their first gathering, which was
held on 28th Safar, 1412 (1370 H. / 1991), they concluded that the
commentary of the whole Qur'an which they intended to supply in
English, would take many years to produce.

In order to quench the thirst of the lovers of Truth who had
demanded it again and again, they decided to supply the commentary
of the last section of the Qur'an, as a sample, and after its
publication and receiving constructive comments by the readers and
with a better skillfulness of the ones involved, the translation of
the commentary would begin from the beginning of the Holy
Qur'an.

Therefore, they thought it would be better that the sample,
entitled 'An Enlightening Commentary Into the Light of
the Holy Qur'an', begin with Surah Insan, the end of
the 29th Section, because the Qur'an was revealed for the
improvement of Man and this Surah is about Man and his creation
from a lowly life-germ which can develop unto the highest point
where no other creature can ascend.

But, after several weeks the number of us dwindled to a handful
and after some months, until the present, we remain two people; the
translator and the editor. During this period of more than three
years, a few people have tried their hands at this task to have a
share in the translation, but, for different reasons, they were not
successful.

However, we are completely grateful for their efforts and extend
our thanks for their attempts, as well as to those who had any
involvement in this work.
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This endeavour needed not only the knowledge and skillfulness in
the English language, but also the knowledge of Arabic, and Islamic
science and culture, because Tafsir is an attempt to analyze and
explain the meaning of verses in the Holy Qur'an.

Moreover, Allah, Himself, says:

"We have sent down to thee the book explaining all
things, a Guide, a Mercy, and Glad Tidings to
Muslims"10.

Then, it needs that those involved know a little bit about
almost all sciences and knowledge that human beings are concerned
with when working with the commentary. Also, the phonetic sound
systems of the two languages, English and Arabic, are different.
Therefore, when an Arabic word from the Qur'an is mentioned in the
English text, it is shown with the phonetic alphabet and in its
special phonetical sign, i.e.: / /, to avoid using 'Arabic script'
in the book, as far as possible.

A transliteration table of the Arabic letters and sounds and the
corresponding phonetic signs, applied in this book, is given at the
beginning of the book.
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We tried to avoid mixing up our own personal theories and
conclusions with the interpretation of the text itself. With the
help of Allah, we did our best; at times asking for
guidance from some learned religious men (Ruhaniyan), and used all
the knowledge and experience we possessed in the service of the
Holy Qur'an for its commentary, hoping
that Allah accepts it.

The nature of this sort of endeavour is so that, in the course
of translation, some difficulties arise from various causes.

For instance, cultures in the Arabic language and English
language are different so that some of the words like /amrun bayn
al amrayn/ in the case of fatalism and freewill are nearly
impossible to translate into English, because of the difference in
the concept in English literature; or the meaning of a word like
'prostration', in English, is rather different with what /sajdah/
exactly means in Arabic.

In such cases, we selected the meaning of the words from among
what the earlier commentators and phililogists used and where they
were not unanimous, we also used the ideas of new writers, who had
reasonable advantages in their interpretations, when the senses
adopted with the commentary sources that we were taking and
translating materials from. Explanations, of course are always
helpful which we took benefit from, too.

It is noteworthy that there are some circumstances in the text,
of the commentary, in which a verse or verses of Qur'an from other
Suras rather than the Surah under discussion are mentioned as
evidence or, thereby, for strengthening the idea.

The text of these verses and also the traditions and narrations
from the holy Prophet or Ahlul-Bait (as) is printed in bolder type
than the running commentary in order to distinguish, at a glance,
the substance from the shadow. Also, the mentioned verses are
generally taken from A. Yusuf Ali's translation.

It Was Only By His Merciful Will!





    
  



      
    
      

      
        


  Translators Note


  




  
    
    
      
Both the editor and the translator have interesting factual
stories to tell of how the way of this endeavour was paved by
Providence and how they were divinely led to be absorbed into this
task, Alhamdulillah. A few words given here in this regard are not
to be misunderstood as a display of vanity for any peculiar
distinction; for there is none.

It is purely to attract the attention of the readers to a living
instance of the Providential implementation of the divine plan and
how man drifts to his assignment and how matters are automatically
manipulated, though, they seem yet only to be circumstantial.

"He said: Our Lord is He Who
gave to each (created) thing its form and nature and further gave
(it) guidance"11.

For example, once, on a night, the writer of these lines, the
translator, had seen in a dream that the Holy Qur'an, was placed,
honourably, on a high position, wide open, high above a very great
crowd of people amongst whom he was standing, watching. The full
name of his was clearly written in the midst of the writings on the
right page of it with magnificent bold letters.

The dream was obviously a good one, but it did not mean vividly
to him at that time.

It was four years before he found out, in the course of
translating the commentary of verses 11-16 from Surah 'Abasa No.
80, both the meaning of that dream and the cause of later changes
in his career of twenty years, as a manager of a profitable Foreign
Language Center, thanks to Allah.

It is always true what the Qur'an says:

"You will not unless Allah wills, surely Allah is
All-Knowing, All-Wise" 12.

By His graceful arrangement this writer was separated from his
almost material gains, of this fleeting world, to be set toward the
assured, perfect, pure, spiritual rewards of the next, everlasting
world from Him, Allah willing, when he began translating the
commentary of the Qur'an and entered this great Divine Ocean of
light, he found out that from earlier times such a success had been
appointed and bestowed to him by Allah.

Therefore, all changes and graceful arrangements directly are
from Him and it was His helpful Will that planned His graceful
design and showered the ability and insight upon us to lead us to
the present point. We are eagerly in hopes that He will help us and
guide us in all cases to complete the task successfully so that He
accepts it from us.
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In my case, it is a fact that only by the grace of
Allah have I come to be at the helm working,
side-by-side with the translator, on this commentary of the Holy
Qur'an. Editing and checking this translation of 'An
Enlightening commentary into the Light of the Holy
Quran' has been a most important and rewarding
experience for me.

To be of value in this work several things were necessary; my
mother tongue, English, was almost at the top of the list. Then,
having the ability to use a computer and printer, which involved me
having to learn and use a Farsi program named Zarnegar, produced in
Tehran, Iran, I was able to make use of the wonderful array of
fonts it contains; necessary to type the Arabic and English
languages.

Next, living in Iran, for four years, has made it possible for
me to become acquainted with the native language and customs.
However, the greatest asset, of all, is that I am a Shi'a Muslim
woman.

It is fifteen (15) years from now, that in America, I became
enlightened to the existence of the Holy Qur'an and accepted it as
a better way of life. Over this period of time it has put me in
touch with the purity of the religion and the logical answers to
the religious questions I had as a Catholic.

My father told us (during our childhood) that if we ever wanted
to know anything we should go to the source and to always have the
correct tools on hand to do the job right.

When I started hearing and seeing, on television, the upheaval
of the Islamic Revolution, in Iran, and the speech of a brave and
courageous man they called Ayatullah Khomeini, I became very
intense on knowing why it was happening and in knowing who this man
was who had been exiled and was making his return to his
homeland.

"Our Lord! We have heard the call of one calling
(us) to faith, 'Believe ye in the
Lord,, and we have believed. Our Lord! Forgive us
our sins, blot out from us our iniquities, and take to Thyself our
souls in the company of the
righteous"13. 

It was something more spectacular than I had ever read about in
my high school history books. There was a charge in it that I could
not explain, and up until that time, I had never really heard
anything about Islam, Prophet Muhammad or Muslims, for that
matter.

I bought A. Yussuf Ali's English Translation of
the Holy Qur'an, basing my decision on
my father's counsel and I began from page one.

It was talking about the same things I had already learned; Adam
and Eve in the Garden, disobeyed God due to the wiles of Satan and
then, were expelled to Earth; Moses is given the scripture and
leads his people out of Egypt, but they forfeited their covenant
for a golden calf; Abraham, Ismail and Issac of the religion true,
and there, Mary.

Hail Mary! Chaste, pure, chosen above other women,
given glad tidings of a Word from Him; his name will be Christ
Jesus, son of Mary, held in honor… 14

And it went on: Practise charity, take care of the orphans,
speak a speech that is just, beware of the deceits of the
Unbelievers… I was in awe as I neared the end. No place was any
obscenity found -no trace of ugliness which I found in the Bible
-nothing but pure scripture; a complete religion, the
one and only continuing from the first of Abraham. So, it became
crystal clear to me that Islam is the final, refined message from
God.

True, just, undeniable, containing what I had always felt and
that is this: There is only One God; unique, needing no partner,
powerful, and yet merciful and kind. How could God be more than
one; Creator of such a vast universe and more?

With this understanding, though, came many tests to my
new-found-faith; albeit necessary tests. Did I really believe - did
I really submit to His Will - was I really worthy?

I began by only putting on a scarf, covering all of my hair.

"And say to the believing women… that they should
draw their veils over their bosoms and not display their beauty
except to their husbands, their fathers…
"15 

Immediately the responses that I encountered proved the
rightness of it all. I was chided, spit at, hit and cursed. Well,
of course, a great deal of this was due to the propaganda which
caused mass hysteria against Iran and not having their facts
straight about the religion of Islam, however, it hurt just the
same, but I had learned forgiveness and perseverance from my
mother.

It was difficult for my family in the beginning; this change I
was making, however, we are very close at heart, today, due to my
faith and reliance on Allah.

"And out of kindness, lower to them the wing of
humility, and say: 'My Lord! Bestow on them Thy Mercy even as they
cherished me in childhood.'"16

Almost at once the veils over my understanding fell away and I
started rejecting a lot of the 'big-business' propaganda that had
infiltrated into my life.

"Let there be no compulsion in religion: Truth
stands out clear from error; whosoever rejects Evil and believes in
God bath grasped the most trustworthy hand-hold, that never breaks…
"17

The 'Big Sell' eats away at the very fabric of
human society to the point that life has only a superficial meaning
and high value is put on every inanimate object which man can
produce.

"The life of this world is
alluring to those who reject faith, and they scoff at those who
believe. But the righteous will be above them on the Day of
Resurrection; for God bestows His abundance on whom He will
"18.

I had developed an intense desire to go to Iran—the country of
martyrs; having an air so thick with emotions, direction and goal,
at that time, and having the presence of an undeniable strength
caressing it in the hands of an unseen power.

Ten years after I started practicing the tenets of Islam the
opportunity presented itself for me to be able to fulfil my
desire.

"Not equal are those Believers who sit (at home) and
receive no hurt, and those who strive and fight in the cause… God
has granted a grade higher to those who strive…
”19

I wished very much to become involved in some type of work
regarding the Holy Qur'an and in due time I was approached to work
with a group of people on a commentary of the Holy Qur'an.

"And for those who fear God, He
prepares a way out" "And He provides for him from (sources) he
never could imagine… "20

Those of you who know anything about the rigors of editing know
that it is very time-consuming and attention to detail is very
necessary.

Spending many hours discussing the meaning of a single word, or
phrase, can cause the ordinary soul to become frustrated, but that
frustration is ultimately quelled when peace and tranquillity cover
the heart at the point where there is that final agreement and
gives those involved renewed enthusiasm to continue.

Sometimes you will notice more spacing than usual on a line or
within the phonetic brackets (/ /), but this is
due to the fact that the Zarnegar program is a Farsi program and it
took much time trying to place the little phonetic line over, or
the little dot under, the correct letter, because English is
written from left to right and Farsi is written from right to left,
so, I had a bit of anarchy on my hands for a time.

I leave you, now, in the hopes that you, too, will be provoked
to question and seek. (Seek and you will find). Looking back, I
feel that Allah does consider me worthy.

"God is the protector of
those who have faith; from the depths of darkness He will lead them
into light"21.

Wa Salam.
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Tafsir Nemunah is compiled by the great writer and researcher,
His Eminence Ayatullah il-Ozma Nasir Makarim Shirazi, and with the
cooperation of an estimable group of Muslim scholars, Hujaj-

ul-Islam:

1. Hajjatul-Islam Muhammad Rida Ashtiyani

2. Hajjatul-Islam Muhammad Jafar Emami

3. Hajjatul-Islam Abdur-Rassul Hassani

4. Hujjatul-Islam Sayyed Hassan Shujaiee

5. Hujjatul-Islam Mahmud Abdellahi

6. Hujjatul-Islam Muhsen Ghara’ati

7. Hujjatul-Islam Muhammad Muhammadi

By the way, it should be notified that for the translation of
this volume, Tafsir Nemunah has been mainly utilized.

* * * *


يَأَيهَا النّاس قَدْ جَاءَكُم بُرْهَنٌ مِّن رّبِّكُمْ وَ
أَنزَلْنَا إِلَيْكُمْ نُوراً مّبِيناً



“O mankind! Verily
there has come to you a convincing proof (the Messenger and the
Qur’an) from your Lord: for We have sent unto you a light (that is)
manifest.”1


إِنّا نحْنُ نَزّلْنَا الذِّكْرَ وَ إِنّا لَهُ لحََفِظونَ



"We have, without doubt, sent down the Message and
We will assuredly Guard it (from corruption)."2


وَ مَنْ أَعْرَض عَن ذِكرِى فَإِنّ لَهُ مَعِيشةً ضنكاً وَ
نحْشرُهُ يَوْمَ الْقِيَمَةِ أَعْمَى



"But whosoever turns away from My Message (the
Qur’an), verily for him is a straitened toilsome life, and We shall
raise him up blind on the Day of Judgement''.3


وَ نُنزِّلُ مِنَ الْقُرْءَانِ مَا هُوَ شِفَاءٌ وَ رَحْمَةٌ
لِّلْمُؤْمِنِينَ



 “And We send down
(stage by stage) of the Qur’an that which is a healing and a mercy
for those who believe… "4
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4. 17:82
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بِسْمِ اللهِ الرَّحْمنِ الرَّحِيمِ




يا أَيُّهَا الَّذِينَ آمَنُواْ أَطِيعُواْ اللّهَ وَأَطِيعُواْ
الرَّسُولَ وَأُوْلِي الأَمْرِ مِنكُ



In The Name of Allah, The Beneficient,
The Merciful

"O ye who believed! Obey Allah, and obey the
Apostle, and those charged with authority among
you”.1

('Those charged with authority'

are only the twelve sinless Imams (as) and; at the time of
occultation, Sources of Imitation, who are learned, pious, and
just, should be referred to.)


في إكمال الدين في حديث عن جابر الجعفي عن جابر بن عبد
الله الانصاري قال: قلت: يا رسول الله عرفنا الله ورسوله، فمن
اولي الامر الذين قرن الله طاعتهم بطاعتك؟ فقال (ص) هم خلفائي يا
جابر، وأئمة المسلمين بعدي أولهم علي بن أبي طالب، ثم الحسن والحسين،
ثم علي بن الحسين، ثم محمد بن علي المعروف في التوراة بالباقر وستدركه
يا جابر فإذا لقيته فاقرأه مني السلام. ثم الصادق جعفر بن محمد، ثم
موسى بن جعفر، ثم علي بن موسى، ثم محمد بن علي، ثم علي بن محمد، ثم
الحسن بن علي، ثم سميي وكنيي حجة الله في أرضه، وبقيته في عباده ابن
الحسن بن علي، ذاك الذي يفتح الله على يديه مشارق الارض ومغاربها



In 'Ikmal-ud-Din' a tradition, through 'Jabir-il-Ju'fi', is
narrated from Jabir-ibn- Abdillah thus:

I said:

"O Messenger of Allah, we have known Allah and His Apostle;
then who is 'Ulil-Amr', those that Allah has made their obedience
the same as your obedience?'

Then, the Prophet (S) said:

'O Jabir! they are, after me, my successors and the Guides
of Muslims; the first of them is Ali-ibn-Abi Talib; then (Imam)
Hassan, and (Imam) Husain; then Ali-ibn-il-Husain; then
Muhammad-ibn-Ali, known in the Torah as Baqir, whom you will
see.

O Jabir! When you visit him, give my regards to him. After
him, there is Sadiq, -Ja'far-ibn-Muhammad; and after him
Musa-ibn-Ja'far; then Ali-ibn-Musa; then Muhammad-ibn-Ali; then
Ali-ibn-Muhammad, then Hassan-ibn-Ali; and after him (there comes)
Al-Gha'im whose name and sir-name is the same as mine. He is
Allah's Authority on the Earth and His Remainder amongst His
servants.

He is the son of (Imam) Hassan-ibn-Ali (a.-Askari). This is
the very personality by whose hands Allah will open the Easts and
Wests of the world.’2


قال الله تعالى: "وما ينطق عن الهوى إن هو إلا وحي يوحى"



"Nor does the Apostle speak out of desire. It is
naught but revelation that is
revealed".3


قال النبي (ص): "إني تارك فيكم التقلين، كتاب الله حبل ممدود من
السماء إلى الأرض وعترتي أهل بيتي، وإن اللطيف الخبير أخبرني أنهما لن
يفترقا حتى يردا علي الحوض فانظروا بماذا تخلفوني" وفي حديث آخر: "لن
تضلوا ما إن تمسكتم بهما"



The Prophet (S) said:

 "I leave behind me two weighty (very worthy
and important) things:

The book of Allah (i.e. the Quran), which is a stretched
string from the heaven to the earth, and my progeny, my Ahlul-Bait;
for verily Allah, The Merciful, The Aware, informed me that never,
never, will these Two get separated from each other until they meet
me at the Houd of Kauthar (the Pond of Abundance).

Therefore, be careful and contemplate on how you will treat
them (after me)”

… and in another tradition it is added:

"Never, never, shall you get astray if you attach yourself
to these two”.4

Abul-Hassan-ir-Rida (as) said:

"May the Mercy of Allah be upon the servant who Keeps alive
our commandment".

I asked him (as) how the one could keep your commandment
alive.

He (as) said:

"He (can) learn our sciences and teach them to people. In
fact if people knew (the merits) and goodnesses of our speech,
surely they would follow us.” 5



1. 4:59

2. Ikmal-ud-Din, Vol. 1, p. 253; with nearly similar meaning, in
Yanabi-ul-Mawaddah, p. 117

3. 53:3,4

4. Ma'uni-ul-Akhbur, p. 90, tradition 2, & Musnad
Ahmad-ibn-Hanbal, Vol. 3, p.17, and other books from the Sunnite
School and Shi 'ah School mentioned in Ihqaq-ul-Haqq, Vol 9, p. 309
to 375

5. Ma' ani-ul-Akhbar, p. 180 & 'Uyun-i-Akbar-ur-Rida, Vol.
1, p. 207
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    Section 19, Surah Al-Baqarah, Chapter 2
  

  


  



      
    
      

      
        


  Surah Al-Baqarah, Verses 155-157


  




  
    
    
      
Note: Part 2 of the Qur'an begins from
verse 142 in Surah Al-Baqarah, and the commentary of its beginning
verses were added to the previous volume in order to give the
exegesis of the verses concerning the theme of Qiblah together.
Now, this volume begins from verse no.155 added to those verses of
part 2.


وَلَنَبْلُوَنَّكُمْ بِشَيْءٍ مِّنَ الْخَوفْ وَالْجُوعِ وَنَقْصٍ
مِّنَ الأَمَوَالِ وَالأنفُسِ وَالثَّمَرَاتِ وَبَشِّرِ
الصَّابِرِينَ




الَّذِينَ إِذَا أَصَابَتْهُم مُّصِيبَةٌ قَالُواْ إِنَّا لِلّهِ
وَإِنَّـا إِلَيْهِ رَاجِعونَ




أُولَـئِكَ عَلَيْهِمْ صَلَوَاتٌ مِّن رَّبِّهِمْ وَرَحْمَةٌ
وَأُولَـئِكَ هُمُ الْمُهْتَدُونَ



155. "And We will surely test
you (all) with something of fear and hunger and loss of property,
lives and fruits; but give glad tidings to the (steadfast)
patient."

156. "Who, when a calamity befalls
them, (by showing perseverance), say: 'Verily we belong to Allah,
and certainly unto Him shall we return'."


 157. "Those
are they on whom are blessings and Mercy from their Lord, and they
are the ones that are guided (aright)."





Trial, an
Indisputable Divine Rule

Imam Amir-ul-Mu'mineen Ali
(as) said: "Even though Allah, the Glorious,
knows them more than they know themselves, yet He does so to let
them perform actions with which they earn reward or
punishment." 1

Concerning the sense of trial, in a sermon, he
(as) also has remarked:

"… Certainly, Allah tries His servants in respect of evil
actions by decreasing fruits, holding back blessings and closing
treasures of good, so that he who wishes to repent may repent, he
who wishes to recall (forgotten good) may recall, and he who wishes
to abstain (from evil) may abstain… ." 2

Allah (s.w.t.) tests all human beings, but with
varieties. All the different sites of the world are the
testing-places, and all the members of humanity, even the prophets,
are under trial, and all the pleasant and unpleasant things are the
means of trial.

We ought to know that the Divine examinations are not done in
order to clear out the ambiguity, but they are to evoke and train
the capacities and abilities of humankind.

The means of this trial are all bitter and sweet happenings of
Man, including: fear, hunger, loss of property, lives, agricultural
products, fear from enemies, economic siege, and taking part in
Holy War himself, or by sending children and dear ones to the
battle of war.

These trials were experienced in the first war of Islam (battle
of Badr), and will also come forth at the time of the reappearance
of the Expected Mahdi, the twelfth Imam
(May Allah hasten his glad advent), for which
Muslims should be prepared.

The inflictions, which human beings encounter with, are usually
concerned with wealth, life, children, or the fear of the loss of
either of them.

The secret of mentioning 'fear', among the means of trials,
first, may be that the purpose is the fear for the lack of either
of those three things. It is always before the loss of the very
things that one fears of losing them.

Then, next to fear, hunger is pointed out, which comes into
being as a result of poverty. Yet, in this respect, fasting is
counted one of the examples of hunger.

Loss of property has been situated in the third degree. The loss
of wealth, of course, is very bitter, especially for a rich person
when he becomes poor. Then there comes the loss of life, which
often occurs because of different ailments or after being wounded:
in a battle-field and Holy War in the way
of Allah, and so on.

And, finally, the loss of fruits comes forth. Some of the
commentators have rendered this loss into the death of one's child,
which is the heaviest calamity.

"… but give glad tidings to the
(steadfast) patient."

It addresses the prophet of
Islam (S) that he gives glad tidings to
those people who persevere with patience in their calamities and
difficulties.

Some commentators have said that this 'glad tidings' points to
the reward of Heaven and the merit of Divine forgiveness for them,
as Imam al-Sadiq (as) has said: "Allah,
Mighty and Glorious, said: '… but give glad tidings to the
(steadfast) patient', or, (that is), with Paradise and
forgiveness." 3

But in another tradition, Imam al-Sadiq (as) has
rendered the concept of 'glad tidings' into the reappearance of
Imam Al-Mahdi (as), where he says:

"Before the rise of Qa’im (Al-Mahdi) (May Allah hasten his
auspicious reappearance) there will appear some signs by which
Allah tries the Muslim believers."

Muhammad-ibn-Muslim, (who was one of the special followers of
the Imam), said that he required to know what those signs were; and
he (as) answered: "Those are the same that
Allah, the Glorious, has expressed in the Qur'an, thus:

'And We will surely test you (all)
with something of fear and hunger and loss of property, lives and
fruits;'

So far as he (as) recited: '… but
give glad tidings to the (steadfast)
patient', and continued to
say: 'This means to give glad tidings to the believers who
show patience and perseverance in these calamities for the advent
of the Qa’im (as), (viz., Hadrat Mahdi May Allah (s.w.t.) hasten
his glad advent.)" 4

Yes, the world is anxiously awaiting the advent of this great
reformer (as). When he comes, he will fill the world
full of justice. Then, there will be no inequity, no cruelty, and
no transgression. Allah will open the doors of
blessings out of the earth and heaven because of his auspicious
appearance. At that time, the believing people can continue to live
peacefully and easily under his esteemed government, to prove their
worship and servitude to Allah.

Concerning this meaning, in a tradition, the Holy Prophet
(S) has said: "Al-Mahdi is mine. His
luminous forehead is high and wide, while over whose nose there is
a little projection. He will fill the earth with justice, just as
it is filled up with aggression and cruelty." 5

"Who, when a calamity befalls them,
(by showing perseverance), say: 'Verily we belong to Allah, and
certainly unto Him shall we return'."

After recounting different calamities, and giving glad tidings
to the patient, it introduces this group of patient who, with this
competency, rightfully deserve to be given glad tidings, It is
clear that every ordinary person is not fit to be rewarded with all
these excellences and dignities.

Hence, that reward, i.e. the glad tidings, is specialized to the
ones whose patience originates from a firm foundation. This
particular glad tiding is qualified by a special blessing and Mercy
from the side of Allah. These kinds of people
are those ones whose hearts turn to their Lord at the moment of
meeting with a calamity when, they say:

 '…
Verily we belong to Allah, and certainly unto Him shall we
return'."

They treat such because they have realized, through knowledge of
certainty or by visual certainty, that whatever exists belongs
to Allah and is under His Will. So, whatsoever
He has given to human-kind in this world, such as: soul, property,
children, and all other similar respects, are fictitious.

They also know that whatever Allah has
bestowed upon them has been based upon His Wisdom, and when He
takes it from them, it is not taken because of miserliness, but it
is for His good that He takes a blessing from a person to
mercifully impart a better one. They have found out that their
return, their destination, as well as the return of everything, is
undoubtedly unto Him.

However, he who, based on these foundations, knows and remembers
that his soul, wealth, and whatever he possesses belongs
to Allah and is under His Authority, surrenders
to His divine decrees. The one, with this awareness, will be
patient and thankful properly and reasonably. Such a person, of
course, is one of those eligible believers for
whom Allah says:

"Those are they on whom are blessings and Mercy from
their Lord… ", and they are
prosperous.

Some of the commentators have said that / salawat / (blessings
and peace), which comes from Allah (s.w.t.), is
the same as ' forgiveness', while some others believe that it is
'praise'.

The term / salawat / (blessings) is said in the plural form
because it refers to the abundant mercy
of Allah. It may mean that there are many
frequent blessings for these steadfast patient
from Allah which do not cease.

It is narrated from the Prophet (S) who
said: "The person who receives a calamity and thereafter,
whenever the one remembers it, utters the phrase 'Verily we belong
to Allah, and certainly unto Him shall we return', Allah gives the
believer once again the reward of the day when the one received
that calamity". (Even though there has passed a long time after
that calamity). 6

He (S) has also said in another tradition that,
for such a person, Allah will amend that
calamity with a better quality than before and his destiny will
conclude well. 7

"… and they are the ones that are
guided (aright)."

This group of the patient, as was mentioned in the above, when
they entangle with a calamity, are patiently steadfast, since they
have known that they themselves and what they have are
all Allah's and in His possession.

They also know that their return is unto Him, and they express
this fact, too, by their tongue and with uttering the above holy
phrase. Such people have attained the rank and position of nearness
to Allah. Their march is gain after gain, i.e.
an ever progressive gain. They are, in fact, guided aright.





    
  



      
    
      

      
        


  Surah Al-Baqarah, Verse 158


  




  
    
    
      

إِنَّ الصَّفَا وَالْمَرْوَةَ مِن شَعَآئِرِ اللّهِ فَمَنْ حَجَّ
الْبَيْتَ أَوِ اعْتَمَرَ فَلاَ جُنَاحَ عَلَيْهِ أَن يَطَّوَّفَ
بِهِمَا وَمَن تَطَوَّعَ خَيْرًا فَإِنَّ اللّهَ شَاكِرٌ عَلِيمٌ



158. "Behold, Safa and Marwah
are among the Symbols (appointed by) Allah; so whoever makes the
pilgrimage (Hajj) to the House, or Performs 'Umrah, therefore it is
no blame on him to go round them both. And for whoever (obeys Him
and) initiates good, then verily Allah is Grateful,
All-Knowing."



Occasion of
Revelation

Running between Safa and Marwah, is obligatory with the Shi'ah,
the followers of Ahlul-Bayt (as), and it is one of
the main actions in both greater pilgrimage (Hajj) and lesser
pilgrimage ('Umrah).

But, at the beginning of Islam, those Muslims were not willing
to perform it because they had imagined that there had been
something wrong in it, for, at the Age of ignorance, there had been
an idol in Safa called: 'Usaf, and another in Marwah named:
Na'ilah, which pagans used to touch both while running therein.

So, this very verse was revealed to make the Muslims free from
that false imagination. This very meaning is cited in At-Tibyan fi
Tafsir-il-Qur'an, narrated from Imam Muhammad Baqir
(as) and Imam Ja'far al-Sadiq (as) 8The idea is also
cited with more details in Majma'-ul-Bayan, narrated from Imam
al-Sadiq (as). It begins thus:

"Muslims had usually seen some signs of innovation from the
pagans of pre Islamic era of Ignorance, (so they disliked to
circumambulate them). Then, Allah sent this verse down (to remove
that aversion)." 9

The expansion of this description is thus that before the advent
of Islam and also at the time of revelation some pagans and
idol-worshippers used to go to Mecca to make Hajj pilgrimage with a
particular form which was common at that time.

Their fulfillment of Hajj pilgrimage was principally originated
from Prophet Ebrahim (Abraham) (as) but with a mixture of
superstitions and polytheism. Some of their ritual actions were:
halt at 'Arafat, sacrifice, circumambulation, and run between Safa
and Marwah, which were done in a special state.

Islam, clearing out that noble performance from superstitions,
accepted Hajj pilgrimage as a great worship and approved all of its
correct and pure ceremonies.

One of the deeds which was to be done then was / Sa'y /, i.e.,
running between two hillocks called Safa and Marwah, over which the
aforementioned idols were kept and pagans touched them when
climbing those two hillocks.

Hence, Muslims were averse to going to these hillocks and
thought that in that circumstance it was not right for them to
perform running between Safa and Marwah.

Then, it was at the time of 'Umrat-ul-Ghada (in seventh AH.)
that the above verse was revealed and announced that Safa and
Marwah are among the Symbols of Allah and,
although some ignorant people have polluted them with idols, it is
not right that Muslims abandon the obligatory running between
them.



Acts Done
Ignorantly

This verse, regarding the particular psychological condition
that was mentioned in the occasion of revelation, preliminarily
informs Muslims that Safa and Marwah are among the symbols
of Allah:

"Behold, Safa and Marwah are among
the Symbols (appointed by) Allah… "

After this introductory sentence, it subsequently comes to the
meaning that:

"… so, whoever makes the pilgrimage
(Hajj) to the House, or Performs 'Umrah, therefore it is no blame
on him to go round them both… ."

The wrong behaviour of pagans, that had polluted the symbols
of Allah with those idols, should never decrease
anything of the importance of those two sacred sites.

At the end of the verse, it says:

"… And for whoever (obeys Him and)
initiates good, then verily Allah is Grateful,
All-Knowing."

Therefore, the Lord, by giving good rewards bountifully, thanks
the servants for their obedience and doing right actions; while He
is completely aware of their intentions and knows who is interested
in the idols and who is averse to them.



Explanation

It may be worthy to say that the terms Safa and Marwah are
referred to in the Qur'an only once.

These two hillocks stand nearly 420 meters opposite each other.
This distance is now set up as a covered hall under whose ceiling
the pilgrims perform the running, / sa'y /. The height of Safa
Mount is 15 meters, and that of Marwah is 8 meters.

These two terms, used now as proper names for those two
hillocks, are philologically meaningful, too. The term / safa /
means a hard smooth stone, while / marwah / means a hard rough
stone.

The Qur'anic term / Sa'a'ir / is the plural form of / Sa'irah /
which means 'ritual sign'. Therefore, the phrase / Sa'a'irillah /
means anything which reminds a person
of Allah, and revives a sacred remembrance in
one's mind which, itself, would be an act of virtue or devotion
to Allah.

The term / 'i'tamara /, derived from / 'umrah /, originally
means the additional parts that are added to a building in order to
complete it. This word, used in religious terminology, is applied
for special deeds added to the performances of Hajj Pilgrimage.

(When 'Umrah is done separate from Hajj pilgrimage, it is called
/ 'umrah mufradah /, a single 'Umrah). This minor pilgrimage to
Mecca is very much similar to Hajj pilgrimage in many aspects, but
its difference is not so minute, of course.





    
  



      
    
      

      
        


  Surah Al-Baqarah, Verses 159-160


  




  
    
    
      

إِنَّ الَّذِينَ يَكْتُمُونَ مَا أَنزَلْنَا مِنَ الْبَيِّنَاتِ
وَالْهُدَى مِن بَعْدِ مَا بَيَّنَّاهُ لِلنَّاسِ فِي الْكِتَابِ
أُولَـئِكَ يَلعَنُهُمُ اللّهُ وَيَلْعَنُهُمُ اللَّاعِنُونَ




إِلاَّ الَّذِينَ تَابُواْ وَأَصْلَحُواْ وَبَيَّنُواْ
فَأُوْلَـئِكَ أَتُوبُ عَلَيْهِمْ وَأَنَا التَّوَّابُ الرَّحِيمُ



159. "Verily, those who
conceal what We have revealed of the clear evidence and the
guidance, after We made it clear for mankind in the Book; they are
those that Allah does curse them and (also) curse them (all) those
who curse (such ones)."

160."Except those who repent, and
amend (themselves) and make manifest (the truth). These it is unto
whom I turn (mercifully; and I am the Oft-Returning (to mercy), the
Merciful (to people)."



Occasion of
Revelation

Jalal-ud-Din Suyuty has narrated in his book, 'Asbab-un-Nuzul,
from Ibn-Abbas that several Muslim people, such as
Ma'ath-ibn-Jabal, Sa'd-ibn-Ma'ath, and Kharijat-ibn-Ziyd asked
scholars of the Jews several questions about some subjects in the
Torah (which concerned the advent of the Prophet (S)). They
concealed the reality of the subject and, (in their answers), did
not refer to the main idea. The above verse was revealed about
them. 10

In the occasion of revelation it was mentioned that the
addressees in this verse were the scholars of the Jews, but the
meaning is general and never limits the concept of the verse to
them only. It covers all whosoever that conceal the truth.

This holy verse intensively blames such people, saying:

"Verily, those who conceal what We
have revealed of the clear evidence and the guidance, after We made
it clear for mankind in the Book; they are those that Allah does
curse them and (also) curse them (all) those who curse (such
ones)."

By this verse, we realize that both Allah and
the servants of Allah and angels totally hate
this action. In other words, concealing the fact is an action that
stimulates the wrath of all adherents of truth from jinn, mankind,
and angels.

What a treachery is greater than that the scholars, for the sake
of their personal interest, hide the Messages and evidences
of Allah, which are His deposits, and cause
people to go astray.

The phrase: "after We made it clear for mankind
in the Book;" indicates that such
persons, in fact, attempt to spoil the struggles of prophets and
the devotions of the godly people alongside the path of the
propagation of the Messages of Allah. This
action is really a great sin so that none can ignore.

***************

The Qur'an, as a book of guidance, never blocks up the way of
return and does not shut the windows of hope to people. It never
makes people despair for the Mercy
of Allah, however much they are sinful. Hence,
in the next verse, it shows the way of repentance of this great
sin, thus:

"Except those who repent, and amend
(themselves) and make manifest (the truth). These it is unto whom I
turn (mercifully); and I am the Oft-Returning (to mercy), the
Merciful (to people)."

The phrase: "and I am the Oft-Returning (to
mercy), the Merciful (to
people)," regarding that it has
occurred next to the phrase: "These it is unto
whom I turn (mercifully)" refers to the
particular affection and kindness of Allah unto
the repentant ones.

It says if they return, Allah will return,
too. If they return to the obedience and servitude, and reveal the
fact,Allah will return to Mercy and again shower over
them the blessings He had ceased.





    
  



      
    
      

      
        


  Surah Al-Baqarah, Verses 161-163


  




  
    
    
      

إِنَّ الَّذِينَ كَفَرُوا وَمَاتُوا وَهُمْ كُفَّارٌ أُولَئِكَ
عَلَيْهِمْ لَعْنَةُ اللّهِ وَالْمَلآئِكَةِ وَالنَّاسِ
أَجْمَعِينَ




خَالِدِينَ فِيهَا لاَ يُخَفَّفُ عَنْهُمُ الْعَذَابُ وَلاَ هُمْ
يُنظَرُونَ




وَإِلَـهُكُمْ إِلَهٌ وَاحِدٌ لاَّ إِلَهَ إِلاَّ هُوَ الرَّحْمَنُ
الرَّحِيمُ



161. "Verily those who reject
faith, and die while they are infidels, upon them shall be the
curse of Allah, (of) the angels, and (of) mankind all
together."

162. "Abiding therein forever,
the torment shall not be lightened for them nor shall they be given
respite."

163. "And your God is One God.
There is no god but He; He is the Beneficent, the
Merciful."



It was described in the former verses that if the people who
conceal the fact repent and express the reality, they will be
involved in the mercy and grace of Allah. But in
this verse they are warned that if they do not repent and remain in
the state of infidelity until they die, they will be in the same
situation that Allah, angels and all people
curse them.

Of course, the repentance that occurs before death is accepted,
but the repentance at the moment of death is not helpful.

At first, it says:

"Verily those who reject faith, and
die while they are infidels, upon them shall be the curse of Allah,
(of) the angels, and (of) mankind all
together."

This group of infidels, similar to the aforementioned group, is
involved in the curse of Allah, angels, and
people, too. The difference is that this group, because of their
continuous insistence on being faithless, can not have a way to
return to the right path.

**************

Then, it adds:

"Abiding therein forever, the
torment shall not be lightened for them nor shall they be given
respite."

**************

Since the principle of the Faith in theism can put an end to all
these misfortunes, in the last verse of this group of verses, it
says:

"And your God is One God…
."

Again, to emphasize more, it says:

"… There is no god but He…
"

Then, at the end of the verse, as the reason for that statement,
it adds:

"… He is the Beneficent, the
Merciful."

Yes, only the One, Whose general mercy encompasses all
creatures, on one side, and on the other side, Whose specific Mercy
reaches the true believers, deserves servitude, and no one
else.
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    Part 3


    Section 20, Oneness of Allah, Fate of the Polytheists
  

  


  



      
    
      

      
        


  Surah Al-Baqarah, Verse 164


  




  
    
    
      

إِنَّ فِي خَلْقِ السَّمَاوَاتِ وَالأَرْضِ وَاخْتِلاَفِ اللَّيْلِ
وَالنَّهَارِ وَالْفُلْكِ الَّتِي تَجْرِي فِي الْبَحْرِ بِمَا
يَنفَعُ النَّاسَ وَمَا أَنزَلَ اللّهُ مِنَ السَّمَاء مِن مَّاء
فَأَحْيَا بِهِ الأرْضَ بَعْدَ مَوْتِهَا وَبَثَّ فِيهَا مِن كُلِّ
دَآبَّةٍ وَتَصْرِيفِ الرِّيَاحِ وَالسَّحَابِ الْمُسَخِّرِ بَيْنَ
السَّمَاء وَالأَرْضِ لآيَاتٍ لِّقَوْمٍ يَعْقِلُونَ



164. "Surely in the creation
of the heavens and the earth and the alternation of night and day,
and (in) the ships that sail on the sea with what profits mankind,
and (in) the water which Allah sends down from heaven and enlivens
therewith the earth after its death, and spreads in it all kinds of
animal, and in the change of the winds and the clouds controlled
(for service) between the sky and the earth; surely there are signs
for a people having understanding."

The previous verse spoke about the Oneness of the Lord. Then,
here in this verse, there is the reason and evidence to prove the
existence of the Providence and that there is only One God, the
Glorious. He, the Almighty, is the cause of all causes and the
source of knowledge, power, order, and regularity.

Primarily, we attract attention to the fact that uniformity and
order, in general, are signs for the existence of intelligence and
knowledge, where harmony is a reason for the being of unity.

Based on this principle, the explanation of which has been
stated in the books of theism, when we deal with the various
aspects of 'order' in the world of existence, we come to the
harmony and the unity of action in the regular working of the
universe, on one side, and on the other side, we encounter with a
single source of knowledge and power that all these glorious
effects originate from.

So, the native uniformity and the perfect and the never
disturbed harmony in the working of the universe, loudly and most
eloquently suggests and clearly manifests the Unity of the Creator
and the unchallengeable or unquestionable supremacy of its Single
Master or Lord.

Man is exhorted to reflect over the creation and realize the
divine unity in the midst of the diversity and the manifoldness of
the innumerable objects in the heavens and the earth and in the
forces of nature and the perfectly harmonious working of the
natural phenomena.

The uniformity and the harmony in the objects and the working of
the universe is constantly referred to in the Holy Qur'an as a sign
of the Unity of the Maker.

Taking this short introductory explanation into consideration,
we continue explaining the commentary of the verse again.

In this verse, there are six aspects of the indication of
regularity in the world of existence, each of which is a symbol for
the unity of that Infinite Essence or an indication to the Eternal
One, the pure Essence, the Supreme Being.

1. The first symbol, which refers to the Unity of the Creator,
is the creation of the heavens and the earth:

"Surely in the creation of the
heavens and the earth… "

Yes, this glorious universe with all its stars and planets,
including millions and millions of illuminating suns, some of which
meaningfully twinkle at us when we look at the sky at night or show
themselves far from behind some great telescopes, all in all are
the signs and means of reflection of His Power, Knowledge, and
Unity.

It is surprising that the more the knowledge of the human race
increases, the clearer the greatness and vastness of this universe
is recognized, and it is not evident that how large and up to when
this scientific expansion of the recognition of the still secrets
of the universe will continue.

Today, scientists and astronomers inform us that there are
thousands and thousands of galaxies in the universe where our solar
system is only a part of one of them. In our galaxy alone, there
are hundreds million suns and bright stars among which, according
to the scientists' data, there can be found some millions of
inhabitable planets. What a Splendor! What a Power.

In addition to the tradition narrated from the holy Prophet
(S)1 and Ahlul-Bayt
(as) about some of the verses of the Qur'an
confirming the existence of the living creatures in the Heaven and
other planets (earths) besides our dwelling earth, there have been
written many scientific books on this subject by a lot of Islamic
and non-Islamic scholars that the followings are a few examples out
of hundreds of similar examples:

a) The Earth, the Sky and the Stars from the View of the Qur'an;
by Dr. Muhammad Sadiqi.

b) The Qur'an and the Modern Science; by: 'Abdul-Qani,
Al-Khatib; translated by: Dr. Asadullah Mubashshiri.

c) Jahan 'Afarin; by: Husayn Nuri, one of the esteemed scholars
in the Religious Teaching Center of Qum.

d) The Earth and the Sky; by: A Welkuf; translated by: Ali
Dukhaniyati.

e) Galaxies and Quasars; by: William J. Kaufmann, III
(Department of Physics, San Diego, State University).

It should be noted that the life found on other planets may be,
of course, rather in a different form from what exists on our
globe.

Therefore, in investigations of the matter, we must not consider
only the kind of the life on the earth as a standard, because those
globes have their own life-conditions for themselves which are
certainly different from the circumstances of the life on the
earth, so that, in a great deal of cases such as temperature,
water, air and light, they are incomparable with that of the
earth.

2. The second indication is seen in the constant change of the
day and the night, where it says:

"… and the alternation of night and
day… "

Yes, the constant change of night and day, the absence of
darkness and the presence of light, with that regularity that they
have, and, that one ceaselessly becomes shorter and the other one
becomes longer, that as a result of which the four seasons come
into being, when trees, plants, and animals obtain their evolutions
under these gradual changes are totally the signs of His Exalted
Essence and Attributes.

If these gradual changes were not, or they happened without
order, or they were always either day or night alone, there would
be no life throughout the world at all.

3. Then, it points to the ships which move on the water of the
seas for the benefit of Man-

"… and (in) the ships that sail on
the sea with what profits mankind… "

Man travels long voyages over the seas and oceans by small and
large ships towards different points of the world to perform his
purposes. This kind of transportation over sea-water can be
afforded by employing some factors, particularly when it is done by
a sailor.

The first factor is the regular winds that blow from the surface
of the seas towards the land and vice versa, including the
ceaseless winds blowing from the North Pole and South Pole called
'Arctic winds and Antarctic winds', or the regional winds which
blows in their own proper times and let the ships utilize this
natural force gratuitously setting forth to their destinations

Another factor is the natural property of wood against the
special pressure of water which causes that it floats over
water

Again, there are the two invariable magnetic poles of the earth
which fix the hands of a compass

The arrangement of the stars in the sky, which lead people to
their destinations, is also counted a factor.

Yes, it is with the combination of all these arrangements that
the application of ships, with their abundant benefits alongside
the help of men, can be made possible. Thus, all these processes
are indications of His Pure Essence.

Concerning the sailing ships, it is surprising that today, with
the invention of the force of powerful engines used in the ships,
not only this meaning has not lost its importance but it has also
gotten a higher position in this respect, because the great
gigantic ships are still among the best means of transportation and
communication between people of different spots.

Some kinds of modern ships are as large as a town, having
arenas, pleasure centers, playgrounds, and even a market-place for
shopping. Or, in some particular ships, there are airports where
several airplanes can land on or take off from.

4. Now, the rain, the life-giving water which is sent down from
the sky to the earth, is pointed out. It says:

"… and (in) the water which Allah
sends down from heaven and enlivens therewith the earth after its
death, and spreads in it all kinds of animal… "

Yes, wherever the pure life-giving drops of rain fall down,
thereby, life, freshness, blessing, abundancy, and movement may
appear therein. This lifeless but splendid water, which falls down
with special order, and waters all those plants and living
creatures continually, is the harbinger of His Power and
Grandeur.

5. Then, for the useful currents and regular and irregular
blowing of the winds, it says:

"… and in the change of the winds…
"

The winds blow not only over the seas and oceans and cause ships
to move about, but also over the surface of lands, mountains,
valleys, and plains. They sometimes take the male pollen from
stamens and pollinate the pistil and help their pollination in
order to yield us fruits.

They also scatter seeds in different spots of the land to grow.
They, at a time frequently move the waves of the seas to stir them
and make the conditions conducive for the living creatures.

With transferring the hot weather of the warm regions to the
cold regions, and transferring the cold weather of the cold regions
to the warm regions, the winds are effective in making the climate
of the globe moderate.

Sometimes, the winds push the polluted and poisonous air of the
cities, which has not enough oxygen, out into the deserts and
forests and cause the fresh air, full of oxygen, to come unto the
reach of human beings and other living creatures.

Yes, the wind, that blows and gifts man with benefits and
blessings is another sign of His Infinite Grace and Wisdom.

6. The last indication, mentioned in this verse, is clouds
which, as servants, in spite of the gravity, are suspending between
the sky and the earth to be moved here and there, carrying millions
of tons of water easily with them without posing the least danger
for anybody. Hence, they are counted as a sign of the Greatness of
the Creator, where He says:

"… and the clouds controlled (for
service) between the sky and the earth… "

However, if there were not the management of the irrigation of
the clouds, there would not be any water throughout the world for
man to drink, nor any spring or stream for plants to grow and,
everywhere, the lands would be dry and dead. Therefore, this is
also another trace of the Knowledge and Might
of Allah.

"… surely there are signs for a
people having understanding."

Yes, all of the above mentioned indications are the evidence of
the existence of that Pure Essence, but for the people who
understand and contemplate, not for the unaware ones and the people
of little wisdom who have eyes but have not eyesight, or have ears
but are deaf.
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وَمِنَ النَّاسِ مَن يَتَّخِذُ مِن دُونِ اللّهِ أَندَاداً
يُحِبُّونَهُمْ كَحُبِّ اللّهِ وَالَّذِينَ آمَنُواْ أَشَدُّ حُبًّا
لِّلّهِ وَلَوْ يَرَى الَّذِينَ ظَلَمُواْ إِذْ يَرَوْنَ الْعَذَابَ
أَنَّ الْقُوَّةَ لِلّهِ جَمِيعاً وَأَنَّ اللّهَ شَدِيدُ
الْعَذَابِ



165. "And yet, of men, there
are some who take unto themselves (for worship) objects other than
Allah, and love them as the love due to Allah; but for those who
have faith, their love of Allah is more intensive. And if only
those who are unjust could see (what they will realize) when they
behold the punishment, that the Power is wholly Allah's, and that
Allah is severe in (enforcing) the Penalty."

Disbelievers have gone astray. Their affection to things other
than Allah is like the wish and desire of a sick
person unto eating the food which is harmful for his sickness but
the patient ignorantly persists on having it. In contrast with them
are the believers. So those who have Faith surely
love Allah very intensively and more than
anything or anybody else.

The pagans, who have done unjustly to themselves, will see their
miserable destination on the Day of Reckoning, when they will
recognize their wrong thought and their deviation. On that Day they
will understand fully that the entire Power belongs
to Allah and that they had gone a wrong way when
they had referred to other than Him.

The intensive punishment of Allah, on that
Day, will be upon those who, thoughtlessly and unreasonably, had
left out the attachment to Allah and clung to
some vain and chaffy imaginations.

Then, it is so that in Surah 'Anam. No.6. verse
102, to guide them, Allah warns
them thus:

"That is Allah, your Lord, there is
no god but He; the Creator of all things, therefore serve Him, and
He has charge of all things, therefore serve Him, and He has charge
of all things."

By the way, it is narrated by Muhammad-ibn-Muslim that Imam
Muhammad Baqir (as) and Imam al-Sadiq (as), speaking
about the phrase: "… but for those who have faith,
their love is more intensive" had
said: "They are the progeny of
Muhammad (S) ". 2
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إِذْ تَبَرَّأَ الَّذِينَ اتُّبِعُواْ مِنَ الَّذِينَ اتَّبَعُواْ
وَرَأَوُاْ الْعَذَابَ وَتَقَطَّعَتْ بِهِمُ الأَسْبَابُ



166. "When would those that were
followed disown those who followed and they would see the torment
and their ties (between them) are cut asunder."

Beware who your leader is and whose love you carry in your
heart! Those of you who love these tyrants and pay your affections
to other than Allah, should know that they (the
tyrants) want you for their own interests in this world.

Therefore, they abuse your abilities and sincerity to obtain
their own wishes, power and authority. But, on the Resurrection
Day, they will avoid you and, hating you, will leave you alone.

This meaning should also be noted that in Tafsir-ul-Burhan and
in the book 'Ikhtisas', by Shaykh Mufid, there are some traditions
cited about the meaning of the phrase: "when would
those that were followed disown those who followed…
".

Among them, there is a tradition from Imam Baqir
(as) who said: "By Allah, O' Jabir, these
are the leaders of transgressors and their means for injustice."
3

Therefore, in contrast with this group, as was referred in the
previous verse, are the truly faithful ones, who bear the intensive
love in their heart for Allah. They love not
only the genuine leaders of the religion but also everything
that Allah loves.

The basic reason for this is that everything they love is only
for gaining Allah's pleasure. Even when
they love their own family and issues, they love because it is
their duty to do so as prescribed by Allah.
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وَقَالَ الَّذِينَ اتَّبَعُواْ لَوْ أَنَّ لَنَا كَرَّةً
فَنَتَبَرَّأَ مِنْهُمْ كَمَا تَبَرَّؤُواْ مِنَّا كَذَلِكَ يُرِيهِمُ
اللّهُ أَعْمَالَهُمْ حَسَرَاتٍ عَلَيْهِمْ وَمَا هُم بِخَارِجِينَ
مِنَ النَّارِ



167."And those who followed shall
say: 'Had there been for us a return (to the world), then we would
disown them even as they have (now) disowned us. Thus Allah will
show them their deeds; bitter regrets will be upon them. And never
shall they get out of the Fire."

These mislead followers, who see the unfaithfulness of their
leaders so evident, console themselves by saying:

"Had there been for us a return (to
the world), then we would disown them even as they have (now)
disowned us… "

But, what a pity! It is too late, because there is no
possibility for them to return to life again.

Then, at the end of the verse, it says:

"… Thus Allah will show them their
deeds; bitter regrets will be upon them. And never shall they get
out of the Fire."

Yes, they can afford nothing but sigh and regret bitterly. A
regret for the wealth they gathered but others took the benefit of
it. A regret for the extraordinary opportunities that they had had
for attaining prosperity and being saved, but they missed them all
easily. Regret for adoring some incapable worthless leaders instead
of adoringAllah, the Almighty.

But, it is a vain regret, because it is neither the time of
action nor the occasion for making up for the past. Nay! it is only
the time of punishment and receiving the results of one's own
deeds.

According to some traditions, there are some different halts in
the Hereafter. In a few of these halts people cannot speak anything
and silence dominates lips, where they can merely look at others
regretfully and shed tears. In some other of these halts, there are
people who ask each other for help, while some others curse and
hate each other for their former deeds.

This verse indicates that at this time when the cruel leaders,
who were adored, loved, and followed formerly, here, disown their
followers and accept no responsibility for them. So, the followers
disown them, too, and regret very much why they loved them,
supported them, and followed them.

But they gained naught. They regret in heart and express their
regret by tongue in this manner that if they could return to life
once more, they would never follow them. They say that these people
who are so disloyal that they denounce their followers here on this
Day (the Reckoning Day), they (the followers), too, would denounce
them if they could return to the world again. They regret, but what
is the use of this regret? It is of no use, and they cannot come
out from the blazing Fire of Hell.



1. Bihar-al-Anwar, vol. 58, p. 102,106

2.Tafsir-i-Burhan, vol. 1, p. 172

3.Tafsir-al-Burhan. vol. 1. n. 172 





    
  



      
    
      

      
        


  
  
  
  
  

  
  
    Part 4


    Section 21, Only lawful and clean food should be taken
  

  


  



      
    
      

      
        
Injunction about the use of food-stuff -Blind following
disallowed.

Concealing of truth and corrupting the Word of God and bartering
it for worldly gains amounts to the eating of Fire.
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يَا أَيُّهَا النَّاسُ كُلُواْ مِمَّا فِي الأَرْضِ حَلاَلاً
طَيِّباً وَلاَ تَتَّبِعُواْ خُطُوَاتِ الشَّيْطَانِ إِنَّهُ لَكُمْ
عَدُوٌّ مُّبِينٌ




إِنَّمَا يَأْمُرُكُمْ بِالسُّوءِ وَالْفَحْشَاء وَأَن تَقُولُواْ
عَلَى اللّهِ مَا لاَ تَعْلَمُونَ



168."O' mankind! eat of what is in
the earth lawful and good; and do not follow the footsteps of
Satan. Surely he is a manifest foe for you."

169. "Verily, he (Satan) enjoins
you evil acts and indecency and that you should speak against Allah
what you know not."

One of the signs of a complete religion is that it considers the
usage of the unlawful food-stuffs a Satanic deed (as the Qur'an
says: "… intoxicants and games of chance… are an
abomination of Satan's work… ") 1, and the
inappropriate avoidance of eating the lawful ones originated from
the temptations of Satan, (as the Qur'an says: "…
eat of what Allah has given you and do not follow the footsteps of
Satan…").2 Therefore,
in the current verse, too, it says:

"O' mankind! eat of what is in the
earth lawful and good; and do not follow the footsteps of Satan…
."

In some of the historical narrations it is cited that a few of
the Arab tribes had unreasonably forbidden a part of their crops
and their animals for themselves, where they used to sometimes
attribute those prohibitions toAllah. Then, the above
verse was revealed to dismiss that ambiguity.

Islam pays also specific attention to the material life of
people. At the top of these things is the food necessities about
which there are found tens of Qur'anic verses and hundreds of
traditions in Islamic literature.

One of the duties of prophets has been to define the lawful and
unlawful edible materials and drinks beside the introduction of the
advantages and disadvantages of each of them. This verse emphasizes
that we have to consume from what is religiously lawful and pure /
halal / on the earth:

"O' mankind! eat of what is in the
earth lawful and good;… "

And that we must not prohibit ourselves from some things under
the effect of the Satan's temptation, because it is certain that
Satan is our open enemy:

"… and do not follow the footsteps
of Satan. Surely he is a manifest foe for you."

Imam Baqir (as) has narrated a tradition from the
Prophet (S) who said: "Worship of Allah is
divided into seventy divisions, the best of which is earning a
living lawfully." 3

Again, in another tradition, the very holy Imam, the fifth Imam,
(as) has said: "He who seeks for sustenance
in this world in order to be independent of people for his needs,
to provide for his family members, and to stretch affection unto
his neighbours, will meet Allah, Almighty and Glorious, on the Day
of Judgement while his face will be as bright as the full
moon." 4

**************

It is cited in Tafsir-i-Rouh-ul-Bayan that Satan has some
different stages in his invitations unto temptations. At first, he
invites to infidelity. If he fails in this phase, he invites to
innovation. If he does not succeed, he invites to lesser sins.

Failing in these stages, Satan invites to doing good and lawful
deeds instead of worshipping Allah. When he
fails in this phase, too, he invites to performing worships with
lower qualities than the noble ones in order to stop a person from
promoting to higher degrees. 5

Thus, the statement of the verse is a warning against what Satan
does and how he leads men astray by his different forms of evil
whispers when the Qur'an says:

"Verily, he (Satan) enjoins you
evil acts and indecency and that you should speak against Allah
what you know not."
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وَإِذَا قِيلَ لَهُمُ اتَّبِعُوا مَا أَنزَلَ اللّهُ قَالُواْ بَلْ
نَتَّبِعُ مَا أَلْفَيْنَا عَلَيْهِ آبَاءنَا أَوَلَوْ كَانَ
آبَاؤُهُمْ لاَ يَعْقِلُونَ شَيْئاً وَلاَ يَهْتَدُونَ




وَمَثَلُ الَّذِينَ كَفَرُواْ كَمَثَلِ الَّذِي يَنْعِقُ بِمَا لاَ
يَسْمَعُ إِلاَّ دُعَاء وَنِدَاء صُمٌّ بُكْمٌ عُمْيٌ فَهُمْ لاَ
يَعْقِلُونَ



170."And when they are told:
'Follow what Allah has sent down,' they say: 'Nay! We follow what
we found our fathers upon,' even though their fathers had no
understanding of anything nor were they guided
aright.

171. "And the parable of those
who reject Faith is as the likeness of the one who shouts to that
which hears no more than a call and a cry; deaf, dumb, and blind
(are they) wherefore they do not understand."



Blind
following of the ancestors is condemned

The previous verse warned us to avoid following the whispers and
footsteps of Satan. Now, in this verse, one of the examples of
those footsteps, which is the blind following of others, is pointed
out. It says:

"And when they are
told:

'Follow what Allah has sent
down,'

They say: 'Nay! We follow what we
found our fathers upon'…"

They mean that they do not care what the verse of Allah say or
the messenger of Allah invites to. So, in answer to them, the
Qur'an says:

"…even though their fathers had no
understanding of anything nor were they guided
aright."

This statement refers to the fact that: if their fathers had no
wisdom and understanding by themselves nor had they accepted the
godly guidance of the prophets, then, would they follow their
fathers yet? If their ancestors or the infidels themselves had
wisdom or were guided, it would not matter, but it is not so.

There are two comparisons in this verse: 1) the likening of the
caller of Truth to a shepherd; 2) the likening of infidels to some
beasts that understand nothing from the speech of the shepherd save
a call and a cry. This simile has been confirmed in a tradition by
Imam Baqir (as), too. The parable means that the invitation of the
Prophet (S) from that faithless crowd to Truth and
breaking the dam-like barrier of blindly imitation is similar to
the person who shouts to cattle of sheep or some animals in order
to save them from danger but they do not understand this
message.

"And the parable of those who
reject Faith is as the likeness of the one who shouts to that which
hears no more than a call and a cry… "

Then, at the end of the verse, to emphasize more and to explain
it more clearly, it adds:

"… deaf, dumb, and blind (are they)
wherefore they do not understand.”
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يَا أَيُّهَا الَّذِينَ آمَنُواْ كُلُواْ مِن طَيِّبَاتِ مَا
رَزَقْنَاكُمْ وَاشْكُرُواْ لِلّهِ إِن كُنتُمْ إِيَّاهُ
تَعْبُدُونَ



172. "O' you who have Faith!
eat of the good things We have provided you with, and be grateful
to Allah, if Him it is you worship."

In this verse, too, Allah advises us to be
grateful for using the blessings and bounties, and thank Him. There
is a tradition from the holy Prophet (S), cited in Tafsir Safi,
stating that Allah says that He creates people,
but they worship other than Him; and, He provides (them)
sustenance, but they thank others save Allah. 6

It is made clear in this verse that we ought to eat from the
good wholesome foods that Allah has provided us
sustenance and be thankful to Him.

"O' you who have Faith! eat of the
good things We have provided you with, and be grateful to Allah…
"

Intellect necessitates the act of thankfulness to the giver of a
bounty, too.

"… if Him it is you
worship."

However, being thankful to Allah is a means
of continuity and abundancy of bounties. And, to be grateful
toAllah is a sign of sincerity and the purity of
one's Faith.

It is narrated from Imam Hadi (as) who said that
the wrath of Allah encompasses those who
prohibit or deprive themselves from the godly lawful things and
permissible deeds. 7
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إِنَّمَا حَرَّمَ عَلَيْكُمُ الْمَيْتَةَ وَالدَّمَ وَلَحْمَ
الْخِنزِيرِ وَمَا أُهِلَّ بِهِ لِغَيْرِ اللّهِ فَمَنِ اضْطُرَّ
غَيْرَ بَاغٍ وَلاَ عَادٍ فَلا إِثْمَ عَلَيْهِ إِنَّ اللّهَ غَفُورٌ
رَّحِيمٌ



173. "Verily, He has forbidden
you only carrion, blood, swine flesh, and whatever has other (name)
than Allah's been invoked upon it. But whoever is forced (by
necessity), not desiring nor transgressing, no sin shall be on him;
surely Allah is Forgiving, Merciful."

Following the previous subject, this verse states that certain
edible things are lawful to eat, and we should not prohibit the
lawful things of Allah to ourselves
opinionatedly and because of some vain imaginations.
Yet, Allahhas forbidden us carrion, blood, swine
flesh or the flesh of any animal slaughtered invoking the name of
anybody else other than God, as it says:

"Verily, He has forbidden you only
carrion, blood, swine flesh, and whatever has other (name) than
Allah's been invoked upon it… ."

There are some logical and acceptable reasons cited for this
Divine law of prohibition, of course. For example, it is narrated
from Imam al-Sadiq (as) who said:

"No one obtains anything from carrion but weakness of his
body, decrease of his strength, and cease of his offspring. And,
the consumer of carrion dies not but by a sudden death. Those who
consume blood (as food stuff) become hard-hearted…
." 8

According to some hygienical advice, the flesh of swine is the
carrier of two kinds of microbes called tapeworms and trichina.
(The latter is a very small nematode worm trichinella, whose larvae
infest the intestines and voluntary muscles of man, pigs etc.,
causing trichinosis).

Today, it is forbidden to use swine flesh even in some Eastern
countries. In former divine religions, such as the religion of the
Jews, the flesh of swine has been held in great detestation. In the
Bible, the sinners are also likened to swine.

There is an exception, of course, where the term / qayrabaqin /
denotes not for enjoyment but forced by unavoidable necessity, and
term / 'adin / means without any intention to revolt against the
prescribed laws ofAllah or not exceeding the bare
limits of the actual want or the bare necessity.

If anybody under circumstances beyond his control or forced by
necessity, to save his life, takes such things, it will not be a
sin upon him.

"… But whoever is forced (by
necessity), not desiring nor transgressing, no sin shall be on him…
"

This permission is because of the Mercy and Grace
of Allah, as the verse itself says:

"… surely Allah is Forgiving,
Merciful… "

It is cited in Tafsir-i-Nur-uth-Thaqalayn in an expressive
tradition from Imam al-Sadiq (as) who said:
"Whoever is forced (to eat) carrion or blood, or swine flesh
and he avoids eating something of it until he dies, then he is an
infidel." 9



Explanations

1. Islam has paid full attention to the problem of food-stuffs.
It has frequently warned Muslims against the putrid, harmful, and
unlawful food. The prohibition of swine flesh, carrion and blood is
found in four occurrences in the Qur'an. The Messages of this
prohibition were preached two times in Medina and two times in
Mecca.

2. Considering Allah, and invoking His name
at the time of slaughtering animals, is necessary. This is to warn
us to know and be aware that everything belongs
to Allah and therefore, none of our deeds should
be done out of the circle of theism.

3. Islam is a complete and an easy religion. It stops in no,
circumstance. Every ritual duty or religious prohibition can be
changed when there is an emergency.

4. No one must misuse the necessary circumstances in this
respect.



General
Conclusion

Here in this verse, and in the similar other verses of the
Qur'an, is laid down the principle of the Islamic law to be
observed under normal conditions and the law of exception for the
state of emergency.

The things forbidden under normal conditions may be permissible
in the emergency. The spirit of the law to be observed in both the
cases is the sense of obedience, and sticking to the prescribed
limits. Under no circumstances any revolt against any law is
allowed.
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إِنَّ الَّذِينَ يَكْتُمُونَ مَا أَنزَلَ اللّهُ مِنَ الْكِتَابِ
وَيَشْتَرُونَ بِهِ ثَمَنًا قَلِيلاً أُولَـئِكَ مَا يَأْكُلُونَ فِي
بُطُونِهِمْ إِلاَّ النَّارَ وَلاَ يُكَلِّمُهُمُ اللّهُ يَوْمَ
الْقِيَامَةِ وَلاَ يُزَكِّيهِمْ وَلَهُمْ عَذَابٌ أَلِيمٌ




أُولَـئِكَ الَّذِينَ اشْتَرَوُاْ الضَّلاَلَةَ بِالْهُدَى
وَالْعَذَابَ بِالْمَغْفِرَةِ فَمَا أَصْبَرَهُمْ عَلَى النَّارِ




ذَلِكَ بِأَنَّ اللّهَ نَزَّلَ الْكِتَابَ بِالْحَقِّ وَإِنَّ
الَّذِينَ اخْتَلَفُواْ فِي الْكِتَابِ لَفِي شِقَاقٍ بَعِيدٍ



174. "Surely those who conceal
any part of the Book which Allah has sent down (to them), and sell
it for a small price - they shall eat naught but Fire into their
bellies, and Allah will not speak to them on the Day of
Resurrection, nor will He purify them, and theirs will be a painful
punishment."

175. "Those are they who have
bought error for guidance and punishment for forgiveness; how they
shall endure the Fire!"

176. "This is because Allah
has sent down the Book with the Truth; and surely those who differ
in the Book are in flagrant schism."



Before the advent of the holy Prophet of Islam (S), the Jewish
scholars used to tell their people about that happy advent and
described the signs of that promised Prophet for them from the
Torah.

But as soon as the Prophet of Islam (S) was divinely appointed
and announced his Call, they did not confess the prophet hood of
Muhammad (S) for they thought they would lose their position,
wealth, etc. It was why they neglected everything and concealed the
Truth.

Such people, by concealing the fact, might remain in their
position receiving some presents and gifts for a length of time but
this is a little price comparing to that great sin of theirs.

"Surely those who conceal any part
of the Book which Allah has sent down (to them), and sell it for a
small price… "

What they take and eat in this bargain is naught, indeed, but
Fire.

This meaning is similar to the content of the verse where eating
the wealth of orphans is likened to Fire, too, as if they ate Fire
in their bellies. 10 So, it says:

"… they shall eat naught but Fire
into their bellies… "

On the Day of Resurrection, Allah will not
speak to these people mercifully, while the believers can speak
with Him then. This talk, of course, may be either through some
waves created in the space, or by inspiration and the mute tongue
of the heart. On that Day all believing people can become
interlocutors of Allah.

Those persons, who tried to bar the influence of the sound of
truth from reaching the ears of people, have shut, in fact, the way
of the speech of Allah on the Reckoning Day to
themselves. They will not hear a word of kindness, but hear the
word of wrath in Hell, being addressed with words such as:

"Go away into it and speak not (to
Me)… ". 11

Allah will not purify them from their sins then,
because there will be a painful punishment prepared for them as a
result of their evil actions in this world.

"… and Allah will not speak to them
on the Day of Resurrection, nor will He purify them, and theirs
will be a painful punishment.”



Explanations

1. Selling Faith, in any case and rate, is a loss and the
obtained price is a little: "… and sell it for a
small price.."

2. The unlawful food or drinks of this world will incarnate in
the form of Fire in the Hereafter, "… but Fire…
”

3. Punishment should be appropriate to the crime. Those who bar
the way of reaching the word of Allah for people
to hearken in this world must be deprived from the pleasure of
hearing the speech of Allah in the next
world.

4. Concealing the truth is not only about the holy Prophet (S).
Those who conceal the truth about the true successors of Prophet
Muhammad (S), receive the same punishment, too.

That is, those who have hidden the announcement of the Messenger
of Allah in Qadir-i-Khum and obliterated it from
their history and commentary books and perverted the process of the
verses of the Qur'an with their own justifications in