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From Surah Al-Ma’ida (5) verse 86 to Surah al-A’raf (7) verse 87

Surah Al-Ma’idah, Chapter 5, Section 12

Surah Al-Ma'idah, Verse 87
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87. "O' you who have Faith! Do not prohibit the good things that Allah has made
lawful to you, and do not transgress. Verily Allah does not like the
transgressors."

It happened that one day the Messenger of Allah (S) was speaking for people about the
Hereafter and the scenes of the gathering-place of Resurrection. The audience were so
touched at heart and wept that some of them decided, from then on, not to consume any
good food, to prohibit comfort unto themselves, to observe a fast, to abandon their wives,
and to sleep at nights less than before.

They swore over that decision to be loyal to it. When the Prophet (S) was informed of it, he
mustered people in the mosque and told them: "l eat food; | sleep at nights and do not
abandon my wives. Our religion is not the creed of retreat and monasticism. The
monasticism of my ummah is the holy struggle. Whoever goes a direction other than my
style is not a Muslim."

Some of them asked what they would do for the oaths they had taken. The subsequent
verses were revealed saying that Allah does not call them to account for their vain
(unintentional) oaths.

Imam Sadiq (as) said:

"Whoever makes a lawful thing unlawful for, himself (through a vow), the one must
accomplish it, and there is nothing upon him. ..."1

Explanations

1. Islam is the religion of 'Fitrah' (nature), wherein retreat and monasticism, or excess and



defect are forbidden.

2. A Muslim submits to the command of Allah. He neither turns a lawful thing into an
unlawful one, nor vice versa.

The Holy Prophet (S) said:

"O' people! What | have made lawful is lawful until the day of Judgment, and what | have
forbidden is forbidden until the day of Judgment." 2

3. Edible things, clothing, and the whole lawful pleasures have been created for the usage
of humankind.

4. When using the lawful things, be careful of avoiding extravagance.
"... Do not transgress ..."

5. The vows, covenants and oaths that are against the explicit prohibitions of the text of the
Qur'an, are worthless and invalid.

Surah Al-Ma’idah, Verse 88
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88. "And eat from the lawful and good things which Allah has provided for you;

and be in awe of Allah Whom you have Faith in."

In the previous verse, the words were about the prohibition of unlawful things, while in this
verse it has enjoined people to lawfully enjoying the merits of Allah. It says:

"And eat from the lawful and good things which Allah has provided for you;"

The only condition in this course is that you should avoid opposing the command of Allah in
whom you believe.

"... and be in awe of Allah whom you have Faith in."

That is, your faith to Allah requires that you respect all his commandments both in enjoying
the merits of Allah and observing moderation and piety.

The Holy Prophet (S) said:
"It is obligatory for every Muslim believer, man or woman, to gain lawful things." 3
Again, the Holy Prophet (S) said:

"Worship consists of seventy parts, the best of which is seeking the lawful material."4



Also, the Holy Prophet (S) said:
"Seeking for lawful sustenance is the same as holy struggle in the way of Allah". 5
The Holy Prophet (S) said:

"Next to the obligatory prayers, seeking for lawful (sustenance) is necessary and
compulsory." 6

The Holy Prophet (S) said:

"Gaining income through a lawful way, is the most exalted deed."7

Surah Al-Ma’idah, Verse 89
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89. "Allah does not call you to account for your vain (unintentional) oaths, but he
calls you to account for what you have pledged solemnly. So its atonement is
feeding ten paupers with the average of what you feed your own families, or
clothing them, or freeing a slave. But whoever does not find (the means to do
so), should fast for three days. That is the atonement of your oaths when you
pledge. But guard your oaths. Thus Allah makes His Signs clear for you in order
that you might be thankful."

The Atonement of Oaths

In this verse, the general discussion is about the oaths which are taken upon the fields of
making the lawful things into unlawful ones, and the like of them. These oaths, from this
point of view, are divided into two sorts. At first, it says:

"Allah does not call you to account for your vain (unintentional) oaths..... "

The objective meaning of 'vain oaths', as the commentators and jurisprudents have said, is
the oaths that do not aim a definite goal and those that have not been taken intentionally
and decidedly. Besides, the contents of such oaths are against the laws of religion, viz. they
are estimated as opposite to the commands of Allah.

The second sort is the oaths which are taken willfully, intentionally, decidedly, and
earnestly. Referring to these kinds of oaths, in the continuation of the verse, the Qur'an
says:



"... but he calls you to account for what you have pledged solemnly..... "
And Allah charges you with a duty to fulfill these oaths.

For the validity of an oath, of course, only its being earnest is not enough, but the content
of the oath should be a lawful matter, at least. It should also be noted that an oath is not
reputable except by the Name of Allah.

Therefore, if someone takes an oath by Allah, it is obligatory to perform it according to his
oath. So, if he breaches his pledge, one of the following three atonements is necessary to
be performed by the one. At first, it says:

"... So its atonement is feeding ten paupers ..."

Yet, in order that some people do not take this general ordinance so that they think they
can give any low and worthless material of food as atonement, the Qur'an clearly explains
the quality of this food, saying that it must be:

"... With the average of what you feed your own families..... "
The second is: to cloth ten needy persons with proper clothing.
"... or clothing them..... "

The appearance of this verse, of course, indicates that the clothing should be of a sort
which normally covers the body.

Yet it can be of various kinds according to the seasons and places in different periods.

To answer to the question that whether, from the point of quality, the minimum material is
enough or the average should be observed here, too, as the absoluteness of the verse
implies, any sort of clothing can be enough.

The third is:
"....freeing a slave...."

Sometimes it happens that there may be some persons who are able to fulfill neither of the
above two atonements. Therefore, next to stating these ordinances, it says:

"... But whoever does not find (the means to do so), should fast for three

After that, as an emphasis, the Qur'an says:
"... That is the atonement of your oaths when you pledge ..."

But, in order that no one might consider that by giving atonement, breaching the proper
oaths is not unlawful, it says:

"... But guard your oaths ..."

The purpose or this phrase is that you should be careful not to commit sins by breaching
your oaths.



And, finally, at the end of the verse, in order that you might be grateful for these
ordinances and commandments, which guarantee the happiness and felicity of both an
individual and society, the Qur'an says:

"... Thus Allah makes His Signs clear for you in order that you might be thankful."

Surah Al-Ma’idah, Verse 90
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90. "O' you who have Faith! Verily wine, gambling, idols, and (dividing by) arrows
are an abomination of the Satan's work, so avoid it, that you may be
prosperous."

At the time of the advent of Islam, the Arabs customarily were intensively interested in
poetry, wine, and fighting. The Divine revelations concerning the prohibition of wine were
gradually conveyed.

At first, there revealed a verse stating that provision is supplied from date and grapes
either, from which you can obtain intoxication, too8. This indication of intoxication implies
the statement of its badness.

The Qur'an, then, has referred to the benefits of gambling and wine (and also that their
containing sin is greater than their benefits9. After that the Divine verse was revealed
enjoining not to establish prayer at the state of being intoxicated10. And, finally, the above
verse was revealed which considered wine as an abomination, a Satanic action, and
ordained that it is unlawful.11

The Arabic term /xamr/ (wine) is derived from the same root as the Arabic word /xumur/
(cover) is. In Arabic, the veil of a woman is called /ximar/; since it covers the hairs.
Similarly, wine covers the wisdom.

The Arabic term /maysir/ is derived from /yusr/ with the meaning of easiness, since, in
gambling, players sometimes earn money by that play without tolerating any trouble.

The Qur'anic term /'azlam/ means a kind of lottery done with some sticks of arrows. It used
to be performed before Islam, at the Age of Ignorance.

Explanations

1. In Islam, having Faith and drinking wine do not agree with each other.
2. Drinking wine and gambling are in the same row with idolatry.
"....Verily wine, gambling, idols, and..."1

3. The Islamic commandments and prohibitions have been ordained reasonably and wisely.



"... and (dividing by) arrows are an abomination of the Satan's work, so avoid it

4. The verse enjoins to avoid not only drinking wine, but also approaching it. The reason of
this ordinance is that a sound nutrition is effective in the prosperity of human beings.
Therefore, it enjoins to avoid intoxication, so that you may be prosperous. The verse says:

"... So avoid it, that you may be prosperous."

Any kind of cooperation concerning wine, including its production, distribution and
consumption, prohibited.

Imam Bagir (as) has narrated from the Holy Prophet (S) that he cursed ten groups of people
who are concerned somehow with drinking wine. They are as follows:

"Its planter, its guardian, its maker, its drinker, its cupbearer, its bearer, its receiver, its
seller, its purchaser, and anyone who, in a way, devours from its income."13

Surah Al-Ma’idah, Verse 91
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91. "Certainly Satan desires to cast enmity and hatred among you by wine and
gambling, and to hinder you from the remembrance of Allah, and from prayer. So
will you stop?"

Considering the concerning statistics, a great number of murders, crimes, accidents,
divorces, psychic sicknesses, and renal diseases and so on, are caused by wine, liquor.
Here, in stating the philosophy of its prohibition, the Qur'an emphasizes on two points:
social harms and spiritual losses, (including enmity, and neglecting both prayers and the
remembrance of Allah).

Explanations

1. Stating the philosophy of ordinances is one of the factors of the effectiveness of speech.
2. All the factors that may create grudge and rancor should be challenged against.

3. Any action or any person that causes enmity and hatred amongst people is Satanic.

4. Anything, like wine or gambling, that causes the negligence of a person from the
remembrance of Allah and establishment of prayers is obscene.

5. Wherever enmity and hatred come forth, it is appropriate to devote material gains,
whatever they may be. (There is some profit in wine and gambling, too, but, because of
their evil effects, they are prohibited).



6. The mental harms and spiritual losses are the most important damages, both bodily and
financially. Wine has also bodily harm, yet, here, hatred and negligence have been
emphasized on.

Thus, the prohibition of drinking liquor and gambling, enjoined by Allah, is for the goodness
and improvement of people's affairs both in this world and the Hereafter.

Ibn-Abas, a leading commentator, says that the target of the verse is Sa'd-ibn-'A-
i-Waghghas and a man from the Helpers who had compacted the agreement of
brotherhood with each other. A man from among the Helpers invited Sa'd to a party. They
prepared a table of food and wine and drank so much so that they became intoxicated.

At that time they boasted to each other so violently that their dispute ended to a conflict.
The Helper took a piece of bone and struck on the nose of Sa'd so vigorously that his nose
was smashed. Then Allah sent down this verse about them.

The verse means that Satan wishes to seduce you and attract you toward drinking wine in
order to take your wisdom from you, and persuade you to do some evil things that you do
not do them in an ordinary state.

Ghattadah says that some people played gambling upon their own property and wives. At
last, those who had lost their property and their wives sat in grief, planning to take
vengeance from their rivals. Therefore, gambling has no consequence but grudge and
enmity.

By this way, Satan desires to hinder you from the remembrance of Allah, so that you do not
offer your thanks for His bounties.

Satan also desires to make you neglectful of prayer, which is the firm base of the religion.
So, obey Allah (S.w.T.) and be not heedless of His prohibition. The verse says:

"Certainly Satan desires to cast enmity and hatred among you by wine and
gambling, and to hinder you from the remembrance of Allah, and from prayer. So
will you stop?"

Surah Al-Ma’idah, Verse 92
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92. " And obey Allah and obey the Messenger, and beware but if you turn away,
then know that Our Messenger's duty is only conveyance (of the Message)
Manifest."

The governmental and political commandments of the Messenger of Allah (S) are similar to,
and the same as, the commandments of Allah, and for this reason it is obligatory to obey
them.



Those who refrain to obey the command of Allah deserve to be punished. So, there is no
responsibility upon the Messenger of Allah save conveying the message of Allah and stating
it manifestly.

The verse says:

"And obey Allah and obey the Messenger, and beware, but if you turn away, then
know that Our Messenger's duty is only conveyance (of the Message) Manifest."

Surah Al-Ma’idah, Verse 93
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93. "On those who have Faith and do good deeds, there is no sin in regard to
what they ate (before prohibition) so long as they are virtuous and faithful and
do good deeds, then still they be virtuous (upon prohibited things) and believe
(in their prohibition), then they are virtuous (due to prohibited things) and do
good; and Allah loves the doers of good."

When the verse of prohibitions of gambling and drinking wine was revealed, there were
some people who asked about their condition regarding to the time before that revelation
or the condition of those who had not heard of that ordinance yet and were living in some
far distances.

The verse answers them implying that those who have believed and have done good deeds
but have not received this ordinance, if they have drunk wine or have devoured from the
income of gambling, there is no sin on them. The verse says:

"On those who have Faith and do good deeds, there is no sin in regard to what
they ate (before prohibition) ..."

Yet, this ordinance has conditioned that such people should be virtuous, have Faith, and do
good actions. Here is the continuation of the verse:

"... so long as they are virtuous and faithful and do good deeds..... "
This subject is repeated once more in the verse, when it says:

"... then still they be virtuous (upon prohibited things) and believe (in their
prohibition)..... "

And, for the third time this meaning is repeated, with a little difference, of course. It says:
"... then they are virtuous (due to prohibited things) and do good...."

So, at the end of the verse, it says:



"... and Allah loves the doers of good."

Each of these three senses of virtuousness refers to a stage of feeling responsibility and
piety.

However, the great commentators of both outstanding sects of Islam: Sunnites and Shi'ites,
have vastly explained upon the commentary of this verse, especially about the phrase /fi
ma ta'imu/ (in regard to what they ate), and mentioning the subject of 'virtue' for three
times in their commentary books.

In order to observe conciseness here, we have not narrated those detailed explanations,
but you can refer to their commentary books, some of which are as follows:

Tafsir-i-Al-Mizan, Ali-ibn-'Ibrahim, Al-Kashif, Majma'-ul-Bayan, At-Tibyan, 'Atyab-ul-Bayan,
Nur-uth-Thaqgalayn, Abul-Futuh-i-Razi, Manhaj-us-Sadiqin, As-safi, Mulla-Sadra, Shubbar,
Ayyashi, Ibn-i-'Abbas, Furat-ul-Kafi, At-Tafsir by Imam Hasan-'Askari, Jawami'-uj-Jami', Jami'-
ul-Bayan by Muhammad-ibn-jarir-i-Tabari, Vol. 5 PP. 36 - 37, Zad-ul-Masir-Fi-'llm-ut- Tafsir
by Ibn-ul-JauZzi, Vol. 2, P. 419, Tafsir-i-lbn-i-Kathir, Vol. 2, PP. 91 - 92, Tafsir-ul-kabir by
Fakhr-i-Razi; Parts 11 - 12, P. 83.

1. Mustadrak-ul-Wasa'il, vol. 3, p. 52

2. Bihar-ul-Anwar, vol., 2, p. 260

3. Bihar-ul-Anwar, vol. 100, p. 9

4. Safinat-ul-Bihar, ward /halala/, p. 298

5. Kanz-ul-'Ummal, vol. 1, p. 6

6. Kanz-ul-'Ummal, vol. 4, p. 5

7. Kanz-ul-'Ummal, vol. 4, p. 4

8. Surah 'An- Nahl. No.16. verse 67

9. Surah Al-Bagarah. No.2. verse 219

10. Surah An- Nisa'. No.4. verse 43

11. Musnad Ahmad-i-Hanbal, Sunan-i-Abi-Dawood, Nisaiee and Tarmathi have stated a
vast explanation about the Occasion of Revelation of this verse which is suggested to be
referred to.

12. Some Islamic traditions indicate that the drinker of wine is counted like an idolater.
13. Nur-uth-Thagalayn, vol. 1, P. 670

Section 13: Security of the Ka 'bah
Inviolable

Hunting during pilgrimage period, prohibited-the Inviolable Security of Ka'bah declared.

Surah Al-Ma’idah, Verse 94
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94. "O' you who have Faith! Allah will surely try you with something of the game
which your hands and your spears can reach, so that Allah may ascertain who
fears Him in secret. So whoever transgresses after that for him there is a painful
punishment."

During the time when a pilgrim to Mecca is in pilgrim garment and is performing the
pilgrimage rites, the one has not the right of hunting.

During the same time, occasionally it happens that a hunt approaches a person so nigh that
he can catch it by a simple jump, but the trial of Allah is in this fact that we should not
touch the hunt. So, if we hunt it, the punishment of Allah includes us.

Hunting itself brings forth no painful chastisement, but chastisement is for the breaking
law. In the land where Abraham overlooked Ishmael, you would overlook the hunts either.
The verse says:

"O' you who have Faith! Allah will surely try you with something of the game
which your hands and your spears can reach, so that Allah may ascertain who
fears Him in secret. So whoever transgresses after that for him there is a painful
punishment".

Surah Al-Ma’idah, Verse 95
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95. "O' you who have Faith! kill no game while you are in pilgrim garb: and
anyone of you who Kkills it intentionally, its atonement is the like in cattle of what
he has killed, as (to this likeness) two just persons among you judge, (and the
animal) will be an offering reached to the Ka'bah, or the atonement (of it) is
feeding the poor, or the equivalent of that in fasting, that he may taste the
effect of his action. Allah has pardoned whatever is a thing of the past; and
whoever returns (to it), Allah will take vengeance on him, and Allah is Mighty,
the Lord of Retribution."

In this verse, the command of the prohibition of hunting at the time of being in pilgrim
garment, with a general condition, has been issued more clearly and precisely.



It says:
"O' you who have Faith! Kill no game while you are in pilgrim garb.....

Then, it points to the atonement of hunting in the condition of being in pilgrim garb, and
says:

"... and anyone of you who Kkills it intentionally, its atonement is the like in cattle
of what he has killed..... "

That is, such a person should sacrifice that animal and give its meat to some needy ones.

Here, the purpose of 'the like' is the likeness of the size and the shape of the animal. It is in
this sense that, for example, if a person hunts a wild big animal, such as the ostrich, he
should choose an ostrich as atonement; or if he hunts a deer, he should sacrifice a lamb
with nearly the same size.

And, since some people may fall into suspicion upon the subject of likeness, in this regard,
the Qur'an ordains that this matter should be fulfilled under the judgment of two just
persons, possessed of some knowledge among you. It says:

"... as (to this likeness) two just persons among you judge.....

And, for the place where this animal should be sacrificed, the Qur'an commands that it
must be killed as a sacrifice dedicated to the Ka'bah and in the land of Ka'bah. It says:

"... (and the animal) will be an offering reached to the ka'bah.....

Then, the Qur'an adds that it is not necessary that the atonement should certainly be in the
form of sacrifice, but each of the two other things can substitute it. The first is that some
money equivalent to it can be spent in the way of feeding the poor. It says:

"... or the atonement (of it) is feeding the poor..... "
And the second thing of substitution is as follows:

"... or the equivalent of that in fasting.....

These atonements are for that the person sees the retribution of his committing offence. It
says:

"... that he may taste the effect of his action...."

But, in view of the fact that usually no ordinance includes the past, the Qur'an stipulates
that Allah has forgiven the offences that have been done in this field, saying thus:

“... Allah has pardoned whatever is a thing of the past....."

So, if a person does not pay attention to these frequent warnings and the ordinance of
atonement and hunts at the time of being in the pilgrim garb, Allah will take vengeance of
such a person and Allah is Mighty to take vengeance in the appropriate time. It says:

"... and whoever returns (to it), Allah will take vengeance on him, and Allah is
Mighty, the Lord of Retribution."



Surah Al-Ma’idah, Verse 96
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96. "The game of the sea and its food is lawful for you, a provision for you and
(for the caravans, but the game of the land is forbidden to you, so long as you
are in pilgrim garb; and be in awe of Allah toward Whom you will be gathered."

The words in this holy verse are about the hunts of the sea. It says:
"The games of the sea and its food are lawful for you..... "

The objective meaning of 'food’, mentioned in this verse, is the food that can be prepared
from the hunted fish. The verse intends to make two things admissible. One of them is
'‘hunting’, and the other is ‘consuming the food made from the hunted things.'

Then, the Qur'an points to the philosophy of this ordinance, implying that this permission is
for the sake that you and the travelers can enjoy it. It says:

"....provision for you and for the caravans..... "

In other words, the verse means: for the sake that you do not fall in trouble for nutrition
when you are in pilgrim garb, and that you can be able to enjoy one kind of hunting, this
permission has been given due to the hunts of the sea.

As an emphasis, the Qur'an returns to the former ordinance once more, and says:

"... but the game of the land is forbidden to you so long as you are in pilgrim
garb...."

And, at the end of the verse, in order to emphasize upon all the ordinances that were
mentioned, it says:

"... and be in awe of Allah toward whom you will be gathered."

The Philosophy of No Hunting when Being in Pilgrim Garb!

We know that the performance of Hajj and ‘Umrah is one of the worships that makes man
aloof from the world of matter and brings him into an environment full of spiritualities.

In performing the rite of Hajj and 'Umrah, the ceremonies of the material life, fights and
conflicts, hatreds, sexual desires, and material pleasures, will totally be put aside and the
person reaches a kind of godly legitimated asceticism. So, it seems that the prohibition of
hunting, while being in pilgrim garb, is also for the same purpose.

Besides, if hunting were an allowed action in Allah’s center of pilgrimage, regarding to the
large crowd of pilgrims that every year come into this holy land, the existence of many
animals of the zone would be destroyed, in particular that, because of dryness and scarcity



of water, its animals are not so abundant.

Paying attention to the fact that hunting animals and picking plants of that sacred land is
also prohibited, even when the pilgrims to Mecca are not in their pilgrim garb, it makes
clear that this commandment has a close connection with the subject of protection of
environment and maintaining the plants and animals of the locality.

Therefore, the philosophy of prohibition or making something admissible is not always
substantial, but it sometimes depends on the conditions of time and place. Then,
geography and history are effective on the ordinance of Allah.

Thus, the abundance of people, and the performance of the worshipping rite, should not be
a means of annihilation and destruction for animals and plants.

Surah Al-Ma’idah, Verse 97
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97. "Allah has made the Ka'bah the sacred House, a (means of) staying (in peace)
for mankind, and (also) the Sacred Month and the offerings and the (animals with
the) garlands. This is so that you may know that Allah knows whatever is in the
heavens and whatever is in the earth, and that Allah is All-Knowing of all things.

As it is cited in Mufradat-i-Raqib, the Arabic word /qiyam/ is a means of staying firm, like the
pillar of a tent.

Imam Sadiq (as) said about the Sacred House that it has been called Baytillah-il-Haram
because it is 'haram' (forbidden) for the disbelievers to enter it.1

When the affairs of people are to be arranged and strengthened, a few things are needed:
1) centrality, 2) security, and 3) sustenance. Allah has set these three things in the Ka'bah
and the Sacred House. It is both a center, and no one has a right of quarrel there, and the
sacrifices are used as a means of nutrition and a means of livelihood for Muslims.

The Qur'anic word /hady/ means 'a sign less sacrifice', while the term /gala'id/ refers to the
sacrifices with signs.

By Islamic culture, the sacred (forbidden) months, in which fighting is prohibited, are:
Rajab, Zil-Gha'dah, Zil-Hajjah, and Muharram.

The plain assembly of millions of Muslims in a sacred place without showing any privileges
to each other, and without any dispute or practical quarrel, is peculiar to the advantages of
Islam.

There are some divine graces in Hajj, like: asking forgiveness from others at the time of



leaving for Hajj and visiting each other when they return from Mecca, commercial splendor,
the payment of one fifth levy (khums) and alms, to be acquainted with religious disciplines
and nations, being inside the most ancient center of Unity ornamented with no ceremonies;
treating the same or tracing the footsteps of prophets, repenting in the lands of 'Arafat and
Mash'ar, remembering and illustrating the scene of Hereafter, political parade against
infidels, etc.

If we consider them all in mind, we may understand that these programs in Hajj are sourced
from the infinite knowledge of Allah, Who is Well-Aware of all things of the world of
existence.

Thus, a limited knowledge can never deliver such an interesting instruction.
The verse says:

"Allah has made the Ka'bah, the Sacred House, a (means of) staying (in peace)
for mankind, and (also) the Sacred Month and the offerings and the (animals with
the) garlands. This is so that you may know that Allah knows whatever is in the
heavens and whatever is in the earth, and that Allah is All-Knowing of all things.”

Surah Al-Ma’idah, Verses 98 - 99
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98. "Know that Allah is severe in retribution, and that Allah is forgiving,
Merciful."

99. "Nothing is (incumbent) upon the Messenger but to convey (The message of
Allah), and Allah knows what you reveal and what you conceal."

Encouragement and threat should be arranged with together. The verse also implies this
fact. It says:

"Know that Allah is severe in retribution, and that Allah is forgiving, Merciful."

You are responsible of your own deeds and the Prophet (S) is not someone who compels
you or imposes any domain over you. His duty is only to convey the Message. .

So, since the knowledge of Allah encompasses everything, then it is indifferent with Him
that you conceal or manifest the things, and your receiving or rejecting the truth does not
create any deficiency in the prophet (S).

"Nothing is (incumbent) upon the Messenger but to convey (The message of
Allah), and Allah knows what you reveal and what you conceal."



Surah Al-Ma’idah, Verse 100
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100. "Say: 'The evil and the good are not equal, though the abundance of evil
may dazzle you. 'So be in awe of Allah, O' possessors of intellects, that you may
be prosperous."

The senses of 'evil' and 'good' refer to all men, styles, properties, incomes, foods, and
materials.

The standard of worth is 'right' and 'wrong', not the majority and minority. Therefore,
beware that the majority and abundance may be fascinating. So, be careful that they
should not attract you toward the path of sin and evil.

The possessors of intellects, i.e. the wise, advocate the Truth, not the crowd. The idea
which says: 'when you are in Rome, do as the Romans do' is not a Qur'anic epithet.

In view point of this school, impiety is a sign of ignorance. The verse says:
"Say: 'The evil and the good are not equal, though the abundance of evil may

dazzle you.' So be in awe of Allah, O' possessors of intellects, that you may be
prosperous."

1. Nur -uth-Thagalayn, Vol. 1, PP. 680 - 681

Section 14: All Polytheistic Traditions
Denounced

Quest for the details of the unseen things discouraged - All polytheistic practices
denounced -To call witness when anyone bequeaths at the time of his death.

Surah Al-Ma’idah, Verses 101 - 102
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101. " O' you who have Faith! Do not ask about things (and secrets) which, if
they are disclosed to you, may upset you. Yet, if you ask about them while the
Qur'an is being sent down, they will be disclosed to you. Allah pardoned as to
these matters and Allah is Forgiving, Forbearing."

102. "Surely some people before you asked for such (disclosures). Then they
came to disbelieve in them."

Occasion of Revelation

Upon the occasion of revelation of these two verses, it has been narrated from Ali-ibn-Abi
Talib (as) as follows:

"It happened that one day the Prophet of Islam (S) preached a sermon in which he stated
the command of Allah about Hajj. Then, a person by the name of 'Akkashah (and according
to another narration Suraqah) asked whether that commandment was ordained for only
that year or they should perform Hajj every year.

The Holy Prophet (S) delayed to answer him, but the man obstinately repeated his question
two or three times.

The Prophet (S) said:

"Woe to you! Why do you persist so much? If | answer you positively, performing Hajj will
become obligatory for all of you every year. So, if it becomes obligatory every year, you will
not be able to perform it and the offender of it will be a sinner. Hence, as long as | have not
said a thing to you, do not urge on it.”

Then, the verse was revealed and dissuaded them from that action.
Improper Questions!

No doubt asking question is the key to the recognition of facts. The verses of the Qur'an
and Islamic traditions have earnestly enjoined Muslims that they ask whatever they do not
know.

But, in view of the fact that every rule usually has an exception, this basic educational
principal has an exception, too. It is so that sometimes some affairs had better to be
concealed in order that the system of the society be protected and the individuals' interests
be safeguarded.

In such respects, researches and frequent questions, with the purpose of unveiling some
facts, not only is not a virtue, but also is blameworthy and reprobated.



In this verse, the Qur'an has referred to this subject and explicitly says:

"O' you who have Faith! Do not ask about thing (and secrets) which, if they are
disclosed to you, may upset you. ..."

But, since giving no answer to the questions that some persons sometimes urge on asking
them repeatedly may cause some doubts for others which can bring forth greater evils, the
Qur'an adds:

"... Yet, if you ask about them while the Qur'an is being sent down, they will be
disclosed to you...."

In this case, you will fall into trouble.

Next to that meaning, the Qur'an implies that you should not imagine that when Allah is
silent about some matters, He is neglectful of them. Nay! He desires to set you in some
facilities. It says

"...Allah pardoned as to these matters and Allah is Forgiving, Forbearing."
We recite in a tradition narrated from Imam Ali (as) who has said:

"Verily Allah has enjoined you some obligations, do not waste them; and He has assigned
some limits for you, do not violate them; and He has prohibited you from some things, do
not betray (secrets of) them,; and He has kept silent for you about some things which He
has never been concealed because of forgetfulness. Then, do not urge to disclose these
things."1

In order to emphasize on the subject, this verse says:

"Surely some people before you asked for such (disclosures). Then they came to
disbelieve in them. "

In the conclusion of this discussion, it is necessary to hint to this point that the above-
mentioned verses never close the path of asking logical, training, and constructive
guestions for human beings. The discussed condition is only due to improper questions and
seeking the affairs that not only they are not needed, but their concealment is also better
and even, sometimes, necessary.

Surah Al-Ma’idah, Verse 103
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103. "Allah has not appointed any Bahirah, Sa'ibah, Wasilah, and Ham, but those
who disbelieve make up a lie against Allah, and most of them do not
understand."



In this verse the Qur'an points to four improper innovations that were customary current
among the pagan Arabs at the Age of Ignorance. For some reasons those people used to
mark or nominate part of their animals, and prohibited eating their meat.

They did not count permitted to drink the milk of those animals, or to cut their wool, or to
ride on them. In other word, they used to actually leave such animals useless.

The Holy Qur'an says:
"Allah has not appointed any Bahirah, Sa'ibah, Wasilah, and Ham.....

The Qur'an implies that Allah has not ordained anything in the nature of a Bahirah, or a
Sa'ibah, or, Wasilah, or a Ham.

The explanation of these four animals are as follows:

1. The Arabic term / bahirah / was applied for the animal which had given birth to offsprings
for five times and the fifth of them was a female animal (and according to another tradition
a male one). They used to split the ears of such an animal and let it go for itself. They would
not kill it after that.

2. The Pagan Arabs used the term /sa'ibah/ for a camel which had brought forth twelve (or
ten) off springs. They left that camel free so that even no one would ride on it. They might
only milk it occasionally in order to give that milk to their guests.

3. The term /wasilah/ used to be applied for the lamb which could bring forth a child for
seven times. (Or, according to another tradition it was used for the lamb which could bring
forth twins.) Killing such a lamb was also considered unlawful (haram) by them.

4. The Arabic word /ham/ was applied for the male animal which had been used for
fecundating female animals of the same kind for ten times and each time a new progeny
was brought forth from its seed.

Shortly speaking, the objective meaning of mentioning these animals has been the beasts
which could serve their owners considerably and frequently through the way of being
beneficial for them, and their owners, in turn, offered a kind of honor and freedom to such
animals, too. Then, the verse continues saying:

"... but those who disbelieve make up a lie against Allah..... "

These pagans and idol worshippers used to say that those false ideas were from the laws of
Allah while most of them did not apply the least contemplation about their speech. They did
not utilize their intellects when they blindly imitated others' manner. The verse says:

"... and most of them do not understand."

Surah Al-Ma’idah, Verse 104

Pofls Joandl s alll J5ul b 1 fllas gl Jus 155
U5 L Hoalas ¥ abSLT OIS slof LsLl aile 3o Lo Lk



S -0

U9Xigs

104. "And when it is said to them: 'Come to what Allah has sent down and to the
Messenger,' they say: 'That which we found our fathers upon is enough for us.'
What! Even though their fathers did not know anything and did not follow the
right way, (should they pave their way?)"

The fundamental principle is the Islamic culture, not the culture of the predecessors.
Therefore, neither absolutely tending to the traditions is the principle nor the new things.

To have honor towards the predecessors and respecting them is acceptable, but following
their ignorantly thoughts and manner is rejected. Blindly imitation is a sign of foolishness.

The verse says:

"And when it is said to them: 'Come to what Allah has sent down and to the
Messenger,' they say: 'That which we found our fathers upon is enough for us.'
What! Even though their fathers did not know anything and did not follow the
right way, (should they pave their way?) "

Surah Al-Ma’idah, Verse 105
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105. "O' you who have Faith! take care of your own selves. He who strays cannot
harm you when you are on the right way. To Allah is your return totally; then He
will inform you of what you had been doing."

Everybody Is Responsible of One's Own Deeds

In the previous verse, the words were about the blindly imitation of the people of the Age of
Ignorance from their misguided ancestors; and the Qur'an warned them that such an
imitation did not adapt to wisdom and logic.

Having this meaning in mind, they might question that if they separated their account in
such affairs with their ancestors, then what about the fate of their ancestors. Besides,
suppose they left that imitation, what would be the fate of many people who acted under
the influence of such an imitation?

In answer to these questions, the holy verse addresses the believers and implies that they
are responsible of their own selves. These misguided persons from among their ancestors,
friends, and relatives, contemporary with them, could not harm them if they were on the
right path. It says:

"O' you who have Faith! take care of your own selves. He who strays cannot harm



you when you are on the right way. ..."

Then, the Qur'an refers to the subject of Resurrection and the reckoning of everyone's
deeds, and says:

“... To Allah is your return totally; then He will inform you of what you had been
doing."

Surah Al-Ma’idah, Verse 106
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106. "O' you who have Faith! call to witness between you when death approaches
any of you, while making a bequest, two just persons from among you, or two
others from other than you, if you are traveling in the land and the affliction of
death befalls you, detain the two after the prayer, then if you doubt them, they
shall swear by Allah (saying): 'We will not sell it for any gain, even if it were a
relative, and we will not conceal the testimony of Allah; for then we would indeed
be among the sinners'."

Occasion of Revelation

Upon the revelation of the above holy verse, as well as its two successive ones, it has been
narrated that: a Muslim believer, called Ibn-i-' Abi-Mariyah, accompanied with two Christian
Arabs, by the mames of Tamim and 'Uday, came out of Medina with the intention of trade.

During the time they were traveling, Ibn-i-'Abi-Mariyah, who was a Muslim, became sick. He
wrote his testament and hid it inside his properties. Then he trusted those properties with
his Christian fellow-travelers.

Before his death, he bequeathed that those two Christians would deliver them to his family.
After his death, those two fellow-travelers untied his furniture and took its worthy and
interesting parts, and then they returned the rest to the inheritors of the man.

When the inheritors opened the parcel of the properties, they did not find some parts of
what Ibn-i-'Abi-Mariyah had brought with him. But suddenly they saw the testament he had
left. They found that the list of all the stolen things was recorded in that testament.

They detailed the matter for those two Christian fellow-travelers, but they denied and said
that they delivered them what he had given them. Then, they could not help complaining
the Prophet (S). So, the verse was revealed and stated its ordinance.



One of the most important matters that Islam emphasizes on is the subject of observing
and protecting the rights and properties of people, and, in general, the execution of social
justice.

At first, in order that the inheritors' rights in the properties of the diseased not to be spoilt,
and that the rights of those members remained behind, including orphans and minors, not
to be violated, the Qur'an instructs the believers, saying:

"O' you who have Faith! Call to witness between you when death approaches any
of you, while making a bequest, two just persons from among you..... "

Here, the expression of bearing witness, of course, is accompanied with the
accomplishment of testament. In other words, these two persons are witnesses to both the
testament and the executors of the testament.

Thus, the verse indicates that if you are on a journey and one of you is going to die and you
cannot find any executors of testament and witnesses, then you may take two persons
from non-Muslims for the purpose. The verse continues saying:

"... or two others from other than you, if you are traveling in the land and the
affliction of death befalls you..... "

The objective meaning of 'other than you' (non-Muslims) is only the people of the Book, viz.
the Jews and the Christians, because nowhere Islam has attached importance to pagans
and idolaters.

Then the verse says:

"... detain the two after the prayer, then if you doubt them, they shall swear by
Allah (saying): We will not sell it for any gain, even if it were a relative..... "

And also they should add:

"... and we will not conceal the testimony of Allah; for then we would indeed be
among the sinners'."

It is cited in Qurar-ul-Hikam, vol. 1, p. 185 that Hadrat Imam Amir-ul-Mu'mineen Ali (as)
said:

"The quickest retribution is the retribution of a false oath."

Surah Al-Ma’idah, Verse 107
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107. "Then if it becomes known that both of them have been guilty of a sin (of



perjury), then two others (of Muslims) shall stand up in their place from among
those nearest (to the diseased) who have a claim against them, and swear by

Allah: 'Certainly our testimony if truer than the testimony of those two, and we
have not transgressed (the limits), for then we would indeed be of the unjust'."

It should be unconcealed that when those persons, who are next of kin to the dead, bear
witness or make an oath, their action is based on the information that they have had from
before about the dead person's properties at the time of journey or other than that.

Therefore, you are not rightful to search or to be inquisitive, but when there comes forth
new information, the situation changes. As the explanation of Mufradat-i-Raqgib, an Arabic-
Persian dictionary, indicates, an acknowledgment without any research, in Arabic language,
is called /'u@r/

The verse says:

"Then if it becomes known that both of them have been guilty of a sin (of
perjury), then two others (of Muslims) shall stand up in their place from among
those nearest (to the diseased) who have a claim against them, and swear by
Allah: 'Certainly our testimony if truer than the testimony of those two, and we
have not transgressed (the limits), for then we would indeed be of the unjust'."

Surah Al-Ma’idah, Verse 108
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108. "This (style) is more proper that they give testimony truly, or fear that other
oaths be given after their oaths. And be in awe of Allah and hearken (His
commandments), and Allah does not guide the transgressing people."

The statement of this verse is about the philosophy of severity and accuracy of the case
which was referred to in the previous verses upon bearing witness and taking witnesses.

Taking oath after the establishment of prayer at the presence of people, causes that
witnesses to be certainly true (not false), because if their witness is not accepted, that
invalidity of their oath and witness may disgrace them in the society. The verse says:

"This (style) is more proper that they give testimony truly, or fear that other
oaths be given after their oaths. And be in awe of Allah and hearken (His
commandments), and Allah does not guide the transgressing people."

1. Majma’'-ul-Bayan, Vol. 3, P. 250 (Arabic version)



Section 15: Covetousness of this worldly
life

Jesus only an apostle of Allah -The disciples of Jesus demanding Jesus to get food for them
descended from heaven -Their coveting of this worldly provision.

Surah Al-Ma’idah, Verse 109
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109. "(Remember) the Day Allah will gather the messengers, and say: 'What
response were you given?' They will say: We have no knowledge, verily You are

the All-Knowing of the Unseen'.

This verse, in fact, is a complement for the previous verses. At the end of those verses,
where the words were about bearing witness upon right or wrong, the Qur'an enjoins
people to piety and being afraid of offending the command of Allah.

In this verse, it warns people of the Day Allah gathers the prophets and asks them about
their messenger ship and responsibility, and tells them what the people responded when
they invited those people to the Truth. The verse says:

"(Remember) the Day Allah will gather the messengers, and say: ' What response
were you given? '..."

The messengers will negate of having any knowledge from their own selves, and they will
depend the whole facts to the knowledge of Allah (S.w.T.) Who knows all the Unseen and
the concealed affairs of the world of existence.

Here is the rest of the verse:

"... They will say: 'We have no knowledge, verily You are the All-Knowing of the
Unseen'."

Thus, the verse, addressing the concerning people, implies that they are confronted with
such a Lord Who is All-Kknowing and Who is the, Judge of such a court. Therefore, they must
be careful of right and justice in their bearing witnesses, too.

In the concluding phrase of the verse, the Qur'an remarks that the real knowledge belongs
to Allah, and whatever knowledge is found in any person bas been obtained from Him. It is
similar to the fact that only He knows the Unseen, and He gives a part of its knowledge to
whomever He desires.



Surah Al-Ma’idah, Verse 110
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110 “(Remember) when Allah said: 'O' Jesus, son of Mary! Remember My blessing
on you and on your mother, when I strengthened you with the Holy Spirit, you
spoke to the people (both) in the cradle (through miracle) and in adulthood
(through revelation) and when I taught you the Book and the Wisdom and the
Torah and the Evangel, and when you did make of clay a thing like the shape of a
bird, by My leave and then did breathe into it and it became a bird, by My leave;
and you did heal the blind and the leprous, by My leave, and you did raise the
dead (from their graves), by My leave and (remember) when I withheld the
Children of Israel from you when you brought them manifest proofs, but those
who disbelieved among them said:'This is nothing but clear magic'."

From the above verse on, up to the end of Surah Al-Ma’idah, the contents of the verses are
about Jesus (as).

In this verse speaking about Messiah (as), sorts of divine favors, and at the top of all,
strengthening him with the Holy Spirit, have been stated.

The purpose of blessing on Messiah's mother may be the glad tidings about Jesus to her
and the talk between Mary and the angels, referred to in verses 45 to 50 from Surah 'Ale-
'Imran, No 3, where it says:

"(Remember) when the angels said: ' O' Mary ! ..."

Thus, even prophets should not neglect the remembrance of the blessings of Allah. Allah’s
graces and blessings of Allah. Allah’s graces and blessings bestowed to His saints, cause
encouragement in the followers of Truth.

There are some matters stated in this verse which will be referred to as follows:

1. Awoman can be promoted so high in the rank that she may be spoken about together
with a prophet.

"(Remember) when Allah said: 'O' Jesus, son of Mary! Remember My blessing on
you and on your mother, when I strengthened you with the Holy Spirit..... "



2. By a single statement in the cradle, Jesus confirmed both his own prophet hood and his
mother's chastity and inerrancy.

"... you spoke to the people (both) in the cradle (through miracle) and in
adulthood (through revelation)..... "

3. Prophets should have both knowledge and awareness; and also they should know the
words of the former prophets and have a new message both.

"... and when I taught you the Book and the Wisdom and the Torah and the
Evangel..... "

4. The miraculous breath of Christ caused an inanimate thing to fly. But the hearts of the
Children of Israel were not moved by it.

"... and when you did make of clay a thing like the shape of a bird, by My

5. When Allah gives prophets the ability of restoring to life and healing the sick, people's
supplicating and imploring for help must also be permissible. (We question the opponents
of this idea whether it can be considered that Allah gives an ability to a person but prohibits
people from paying attention to it. )

"... and then did breathe into it and it became a bird, by My leave; and you did
heal the blind and the leprous, by My leave, and you did raise the dead (from
their graves), by My leave..... "

6. The Children of Isreal attempted the life of Jesus (as), but that malice was warded off by
Allah.

"...and (remember) when I withheld the Children of Israel from you when you
brought them manifest proofs, but those who disbelieved among them said: 'This
is nothing but clear magic'."

Imam Rida (as) said:

"There were two phrases carved on the ring of Jesus (as) which were recited: " Happy is the
servant by whom Allah is remembered; and woe on the servant because of whom Allah be
forgotten."1 .

Jesus (as) said:
"Whatever bad word that you utter, you will receive its response in Hereafter."2
Imam Sajjad (as) said that Jesus (as) told the disciples:

"Verily the world is a bridge to pass through, so do not try to furnish and maintain it."3

Surah Al-Ma’idah, Verse 111

LET 15015 (ginun oo fadol OF Huislaxdl Il Essl 315



b 9!o s l.::i:; °o._- o IS

111. "And (remember) when I revealed unto the disciples: 'Believe in Me and in
My Messenger,' they said: 'We believe, and bear You witness that we are Muslims
(who submit ourselves) '."

The objective meaning of 'revealing unto the disciples', mentioned in the verse, is either
inspiring unto their own hearts, or conveying the Message by the way of revealing it unto
Jesus (as).

Thus, sometimes Allah may inspire some inspiration unto the receptive hearts.

The Divine inspirations unto people are alongside the path of confirming the Divine
Prophets, inspirations, not against them. Therefore believing in Allah is not aloof from
believing in His Messenger.

The verse says:

"And (remember) when I revealed unto the disciples: 'Believe in Me and in My
Messenger,' they said: 'We believe, and bear You witness that we are Muslims
(who submit ourselves) '."

Surah Al-Ma’idah, Verses 112 -113
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112. "(Remember) when the disciples said: 'O'Jesus son of Mary! is your Lord able
to send down to us a table from the sky? ' (Jesus) said: 'Be in awe of Allah if you
are believers'."

113. "They said: 'We desire to eat from it, and our hearts would be at rest, and
we would know that you have told us the truth, and that we may be of the
witnesses upon it'."

This holy verse points the well-known process of 'The table of Food' sent from the sky. It
says:

"(Remember) when the disciples said: 'O' Jesus son of Mary! is your Lord able to
send down to us a table from the sky? ..."



Messiah became uneasy of this question of theirs, their statement contained the smell of
doubt, because he had brought plenty of verses and signs for them. So, as a warning, he
admonished them:

"...(Jesus) said: 'Be in awe of Allah if you are believers'."

But, soon after that, they informed Jesus that they had not an evil aim by that suggestion.
They said that they did not intend obstinacy, but they wanted to eat from that ‘'Table of
Food' in order to obtain not only the luminosity created by that nutrition in their souls
(because nutrition certainly affects in man's soul), but also their hearts would be at rest.

So, by observing that great miracle, they might reach the bound of certainty of sight and
knew that whatever he had told them was true, and that they could bear witness over it.

The verse says:

"They said: 'We desire to eat from it, and our hearts would be at rest, and we
would know that you have told us the truth, and that we may be of the witnesses
upon it'."

Explanations

1. The reason that the Surah has been nominated by the appellation of 'Al-Ma'idah’ is
because of the very desire of 'Table of Food' that they demanded to come from the sky.

2. The Arabic word 'Al-Ma'idah ' means both 'food' and 'the table wherein there is food'.

Surah Al-Ma’idah, Verse 114
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114. "Jesus, son of Mary, said: 'O' Allah, our Lord! send down to us a table from
the sky, to be a festival for us, for the first of us and for the last of us and a sign
from You; and provide us (with our) sustenance, for You are the best of
sustainers."

All supplications mentioned in the Qur'an begin with /rabbana/ 'O' our Lord'!, but in this
verse it has begun with two words 'O' Allah, our Lord !'. This difference may be for the
importance of this miraculous happening and the concerning consequences.

Supplication, imploring for help and asking a boon from the side of the friends of Allah, is
permissible. The supplication of Jesus in this verse is as follows:

"Jesus, son of Mary, said: 'O' Allah, our Lord! send down to us a table from the
sky, to be a festival for us, for the first of us and for the last of us and a sign
from You; and provide us (with our) sustenance, for You are the best of



sustainers."
There have been prophets sent for all human beings and generations in the history of man.

To celebrate a festival is a proper action from the point of the Qur'an. The birth of the
friends of Allah and the mission of the 'Messenger of Allah (S) is not less than the descent of
the table of food from the sky. So, we must always learn things from the Signs of Allah and
His Power.

Surah Al-Ma’idah, Verse 115
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115. "Allah said: ' Verily I will send it unto you, but whoever shall disbelieve
thereafter among you, surely will I punish him with a punishment such as I do not
punish anyone in the worlds (with the like of it)'."

From the point of threat, this verse is at the top in the Qur'an for warning people.

"Allah said: 'Verily I will send it unto you, but whoever shall disbelieve thereafter
among you, surely will I punish him with a punishment such as | do not punish
anyone in the worlds (with the like of it)'."

It is evident that the more a person expects (i.e. the Table of Food from the sky) the more
he should undertake. A high summit has a dangerous deep valley.

However, it should be noted that although the table of food was descended from the sky for
the companions of Jesus (as), according to some traditions, there descended fruits from
Heaven for the Holy Prophet (S), too, and the essence of Fatimah (as) was formed from
those heavenly fruits.

1. Bihar-ul-'Anwar, vol. 14, p. 247
2. Bihar-ul-'Anwar, vol. 14, p. 314
3. Bihar-ul-'Anwar, vol. 14, p. 319

Section 16: Teachings of Jesus corrupted
after his departure

Teachings of Jesus -Jesus was deified after his departure -Reward for the Faithful

Surah Al-Ma’idah, Verse 116
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116. "And when Allah says: ' O' Jesus son of Mary! did you say to the people:
'Take me and my mother for two gods besides Allah ?' He (Jesus) says: 'Glory be
to You! It was not mine to utter what I had no right to (say). Had | said it, then
You would have known it. You know whatever is in my self and I do not know
what is in Your Self. Verily You are the Knower of all the unseen'."

Disgust of Jesus from His Followers' Idolatry!

This verse and a couple of verses next to it discuss about the word of Allah with Jesus (as)
on the Day of Judgment. It says:

"And when Allah says: ' O' Jesus son of Mary! did you say to the people: 'Take me
and my mother for two gods besides Allah?' ..."

With a high respect, Jesus replies a few sentences in answer to this question.

1. At first he begins his expression with glorification of Allah from any partner and compeer,
and says:

He (Jesus) says: ' Glory be to Your ..."
2. Then he continues saying that how he could say what was not appropriate to him.
"... It was not mine to utter what I had no right to say ..."

In fact, not only he negates this meaning from himself, but also he says that basically he
has not such a right, and a statement like that does not apt to his rank and his situation at
all.

3. Then he refers to the infinite knowledge of Allah, and, as his evidence, he says:

Had I said it, You would have known it. You know whatever is in my self; and | do
not know what is in Your Self: Verily You are the Knower of all the unseen'."

Surah Al-Ma’idah, Verses 117 - 118
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117. "I did not say to them (anything) except what you commanded me with;
(saying): 'That worship Allah, my Lord and your Lord.' And | was a witness to them
so long as | was among them. But when You took me up, You were the Watcher
over them, and You are witness to all things."

118. " If You punish them, then surely they are Your servants; and if You forgive
them, then You are indeed the Mighty, the Wise."

Prophets are infallible and do not do anything but the command of Allah. They cause no
change in the Divine revelation.

Prophet Jesus (as) considered himself as other people and trained by Allah. However,
prophets are witnesses to the deeds of people. The verse says:

"I did not say to them (anything) except what you commanded me with; (saying):
'That worship Allah, my Lord and your Lord.' And I was a witness to them so long
as I was among them. But when You took me up, You were the Watcher over
them, and You are witness to all things."

In the above-mentioned second holy verse, Jesus (as) introduces himself as a good-fo-
-nothing one, and, depending the acts of punishment and forgiveness on Allah, he
confesses that he has no ability or effectiveness in this regard.

It is only He (S.w.T.) Who has authority over His Own servants. He may punish them or
forgive them as He pleases. Neither His forgiveness is a sign of weakness, nor His
punishment is undue and unwise.

The verse says:

“If You punish them, then surely they are Your servants; and if You forgive them,
then You are indeed the Mightly, the Wise."

As Abuthar has narrated, one night the Holy Prophet (S) repeated this verse again and
again until morning. He (S) recited it in his prayers when he bowed down and prostrated.
He asked for forgiveness so much so that it was bestowed to him1l.

Surah Al-Ma’idah, Verses 119 - 120
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119. "Allah said: 'This is the day when shall benefit the truthful ones their truth.
For them there are gardens beneath which rivers flow wherein shall they abide
forever. Allah is well-pleased with them and they are well-pleased with Him. This
is the great success."

120. "To Allah belongs the sovereignty of the heavens and the earth and
whatever is in them, and He is All-Powerful over all things."

Following the explanation mentioned about the talk of Allah with Jesus, the content of this
verse refers to the words of Allah after that talk and it says:

"Allah said: ' This is the day when shall benefit the truthful ones their truth. ..."
Then, concerning the reward of the truthful ones, the Qur'an says as follows:

"... For them there are gardens beneath which rivers flow wherein shall they
abide forever....."

More significant than that blessing, which is of the material examples, there is this blessing
that:

"... Allah is well-pleased with them and they are well-pleased with Him..... "

And, there is no doubt that this great merit, which is inclusive of material and spiritual
merits, is counted the great salvation. The verse continues saying:

"... This is the great success."
In the second verse, it points to the possession and sovereignty of Allah, when it says:

"To Allah belongs the sovereignty of the heavens and the earth and whatever is
in them, and He is All-Powerful over all things."

1. Tafsir-i-Maraqi; Vol. 7, P. 66

Surah Al-‘An’am, Chapter 6, Introduction

Introduction to the Surah
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In The Name of Allah, the Beneficent, the Merciful

This Surah is the sixty-ninth Surah that was revealed to the Prophet (S) in Mecca. As the
Traditions of Ahlul-Bayt (as) indicate, all the verses of this Surah were revealed at the same
time.

Similar to other Meccan Suras, the basic aim of this Surah is inviting people to the triple
principals of unity of Allah, Prophecy, and Resurrection, but most of all, it emphasizes on
monotheism and opposing paganism and idolatry.

Paying attention carefully to the contents of the verses of this Surah can remove the soul of
hypocrisy and disperse from among Muslims, and cause the ears to be hearing, the eyes to
be clear-sighted, and the hearts (minds) to be knowledgeable.

About the virtue of this Surah, in the Islamic traditions, it is cited that when this Surah was
revealed, seventy thousand angels were taking after it. And that every believer who recites
it, (because of its light, his soul and self may be satiated from the spring of monotheism
and) all those angels will ask forgiveness for that person.1l

Also, 'Ayyashi himself has narrated from 'Abi-Basir that Imam Sadiq (as) said: "Surah Al-
'An‘am was revealed at the same time while seventy thousand angels were respectfully
accompanying it, because there has mentioned the name of Allah in seventy occurrences of
it. If people knew how much virtue there lies in its recitation, they would never leave it out."

Then Imam (as) continued saying: "Whoever is in want of a requirement from Allah and he
desires it to be granted, he should establish four units (rak'at) of prayer consisting of At-
Fatihat-ul-Kitab and Surah Al-'An‘am. Then when he finishes the recitation of the Surah, he
should recite the following supplication:

O' The Generous! O' The Generous! O' The Generous!

O' The Great! O' The Great O' The Great!

O' Greater than any great!

O' The Hearer of supplications!

0O' He Whom nights and days do not change!

Blessing and peace be upon Muhammad and his descendents!

May You have mercy upon my weakness, my poverty, my neediness, and my
wretchedness!

O' He Who had mercy upon Jacob, the elder, while He returned Yusef, his dear one, to him!
0O' He Who had mercy on Job after his long trial (of affliction)!

0O' He Who had mercy upon Muhammad and Who sheltered him, the orphan!

And Who assisted him against tyrants of Quraysh and their false deities, and gave him
authority upon them!

O' Helper! O' Helper! O' Helper!

"By Allah! If you recite this supplication and ask Allah for your whole needs, He will bestow
(them to) you." 2

Ali-ibn-'Ibrahim has narrated from Hadrat Rida (as), the eighth Imam, who said

"Surah Al-'An'am was sent down at the same time and seventy thousand angels
accompanied it with the sound of glorification, exaltation and proclamation of His
greatness. Whoever recites this Surah, angels will give glory (unto Allah) for him until the



Resurrection Day."3

1. Bihar-ul-'Anwar, Vol. 91, P. 348
2. Tafsir by 'Ayyashi, Vol. 1, P. 353 - Tafsir-ul-Burhan, Vol. 1, P. 514
3. Tafsir by Ali-ibn-'Ibrahim

Section 1

Surah Al-‘An’am, Verse 1
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In The Name of Allah, The Beneficent, The Merciful

1. "(All) praise belongs to Allah, Who created the heavens and the earth and
appointed darkness and light; yet those who disbelieve hold (others) as equal
with their Lord."

In the whole text of the Qur'an, the Arabic word /nur/ (light) has been mentioned in the
singular form while its opposite term, /zulumat/ (darkness), has occurred in its plural form.
The concerning reason is that the 'Truth' is only one, but the false ways are many. 'Light' is
the secret of unity but 'darkness' is the cause of dispersion.

Therefore, the first verse of this Surah points to the system of existence, the second verse
hints to the creation of man; and the third verse refers to the deeds and behavior of human
beings.

"(All) praise belongs to Allah, Who created the heavens and the earth and
appointed darkness and light; yet those who disbelieve hold (others) as equal
with their Lord."

And, as Hadrat Ali (as) has said, this verse is an answer to three groups of the deluded
people:

A) The materialists, who deny the creation and temporal contingency (phenomenally).

"...created the heavens ..."



B) Dualists, who believe that 'light' and 'darkness' have two separate origins.1
M erees and appointed darkness and light ..."
C) Disbelievers, who associate others as partners and equal with Allah.2

"... yet, those who disbelieve hold (others) as equal with their Lord."

Surah Al-‘An’am, Verse 2
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2. "He it is Who created you from clay, then decreed a term (for your life) and the
term is fixed with Him, yet still you doubt."

In the previous verse, extroversive phenomena and the creation of the heavens and the
earth were mentioned. Here, in this verse, the creation of Man and the innate affairs are
referred to.

More than twenty times the term of /ajalin musamma/ (the appointed end) have been
stated in the Qur'an.

Concerning the life's final term, Allah has appointed two kinds of time for humankind. One
of them is so certain that if all protections be fulfilled, too, the course of lifetime will be
consumed and, like the oil of a torch, it will be finished.

The second divine appointed time is concerned to our own conduct. It is like an oil lamp
that contains enough oil but we put it in the current of a storm.

In the Islamic literature, deeds such as visiting ones kin, free will offering, alms, and
supplications are recorded as the factors that cause the lifetime to be prolonged; while
some actions like break off connection with one's kindred and injustice have been
introduced as the cause of shortening the lifetime of the one.

It is narrated from Ibn- 'Abbas that Allah has set two kinds of 'appointed end' for
humankind. One of them is from birthday until death, and the other is from death until the
day of Resurrection.

By his deeds, a person may sometimes decrease from one and increase the time of the
other. Therefore, the conclusion of the life's final term of no person is changeable.

The verse, addressing the infidels, implies that such people, who are polytheists, are
doubtful about the Creator Who has created man from this worthless origin, viz. clay, and
Who has passed him from these amazing and wonderful stages.

"He it is Who created you from clay, then decreed a term (for your life) and the
term is fixed with Him, yet still you doubt."



Imam Sadiq (as) said:
"Allah has created Adam from clay, and He has prohibited clay for his progeny to eat."
In another tradition the Imam (as) has said:

"The one who is greedy in eating clay, he has surely taken part in shedding his own
blood."3

Surah Al-‘An’am, Verse 3
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3. "And He is Allah in the heavens and in the earth! He knows your secret and
your open, and He knows what you earn."

In answer to those who consider a separate god for every type of thing, such as god of rain,
god of war, god of peace, god of sky, and the like of them4 , the verse says:

"And He is Allah in the heavens and in the earth! ..."

It is obvious that the One Who dominates everywhere and in whose authority is the devise
of everything, the Omnipresent, knows all the secret and concealed things. So, it is such
that in the next sentence, the verse says:

"... He knows your secret and your open, and He knows what you earn."
The Holy Prophet (S) said:

"Allah revealed to Abraham, saying: 'O' Ibrahim ! | am Aware and | like the aware ones'."5

Surah Al-‘An’am, Verses 4 -5
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4. "There never came unto them any Sign from the Signs of their Lord but they



turned away from it."
5. "So they indeed belied the truth when it came unto them, therefore very soon
the (bitter) tidings will come to them of what they used to mock at."

As it was mentioned before, the words stated in Surah Al-'An'am mostly address
polytheists. The fact is that the Qur'an applies kinds of different means to inform them
might be they become aware.

This verse points to the pagans' mood of obstinacy, heedlessness, and arrogance against

the truth and the sings of Allah. It implies that they are so obstinate and disrespectful that
whatever sign out of Allah’s signs they see they immediately turn aside from it. The verse
says:

"There never came unto them any Sign from the Signs of their Lord but they
turned away from it."

This quality was not confined to the Age of Ignorance and the pagans of Arab. At the
present time, even, there are many persons who do not suffer the trouble of only one hour
research and investigation about their Lord and the divine religion. So, it is evident that
when they come across a book or a passage in this field, they do not study it.

Moreover, if a person speaks with them upon the matter, they usually do not listen to him.
These people are some ignorant and unaware arrogant ones who may sometimes appear in
society in the form of scientists.

Then, the next verse points to the consequence of this very action of theirs, and says:
"So they indeed belied the truth when it came unto them..... "

It is in a case that if they contemplated carefully over the Divine verses, they would see the
truth very well, and recognize it and believe in it. The verse continues saying:

"... therefore very soon the (bitter) tidings will come to them of what they used
to mock at."

In fact, the two above-mentioned verses refer to three stages of infidelity where, stage by
stage, they are intensified.

At first, it is the stage of turning away. Then there comes the stage of belying the Divine
verses. And, after that, there is the stage of mocking the facts and Signs of Allah.

Surah Al-‘An’am, Verse 6
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6. "Have they not considered how many a generation We destroyed before them,
whom We had established in the earth (to the extent) that We have not
established you, and We sent abundant (water down from) the sky upon them
and made the rivers flow beneath them? Yet We destroyed them for their sins,
and raised up after them another generation."

We must take an example from the history and fate of others.
"Have they not considered ..."

This style is one of the training methods of the Qur'an by which it states some factual and
teaching stories.

The retribution of those who abuse the divine facilities given to them in this world is
destruction.

"... How many a generation We destroyed before them..... "

Besides the chastisement in the Hereafter, Allah punishes the sinners in the present world,
too.

"... Yet We destroyed them for their sins.....

The powerful people should not think that they are always in comfort in the world. The Lord
punishes them and substitutes some others in their place.

"... whom We had established in the earth (to the extent) that We have not
established you, and We sent abundant (water down from) the sky upon them
and made the rivers flow beneath them? ..."

Thus,. the cause of all inflictions are people's own deeds.

"... Yet We destroyed them for their sins, and raised up after them another
generation."

The Qur'anic term /garn/ is used for calling a community who had been utterly destroyed so
that none of them remained after them6.

All people who live contemporarily are also called in Arabic /garn/. They are usually a
generation living a length of time about 60 years or 80 years or 100 years?.

Surah Al-‘An’am, Verse 7
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7. "And had We sent down unto you a book written on a paper, so that they

touched it with their hands, certainly (still) the disbelievers would have said:
'This is naught but manifest sorcery.' "



Some of pagans used to say that they might believe when a written paper accompanied
with an angel was sent down to them. But they told a lie, and they were seeking an excuse.

This idea means that the circle of obstinacy of such people have become so vastly
expanded that they reject the most clear perceptible things, and refrain from submitting to
them under the pretext of manifest sorcery.

The verse says:

"And had We sent down unto you a book written on a paper, so that they touched
it with their hands, certainly (still) the disbelievers would have said: 'This is
naught but manifest sorcery.' "

Surah Al-‘An’am, Verse 8
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8. "And they said: ' Why has not an angel been sent down to him? And if We had
sent down an angel, the matter would have certainly been determined, and then
they would not be granted any respite."

The disbelievers protested why there were not sent down an angel to the Prophet (S) so
openly that they could see him with their own eyes and, consequently, they might attest his
prophet hood.

"And they said: 'Why has not an angel been sent down to him? ..."

Then, in order to show that their disobedience has reached to its climax, the verse implies
that had Allah sent down an angel as they wished, they would not have believed. So, the
divine wisdom and common good required that Allah should not respite them any more,
and would immediately involve them in a punishment to destroy them. The verse itself
says:

"... And if we had sent down an angel, the matter would have certainly been
determined, and then they would not be granted any respite."

Surah Al-‘An’am, Verse 9
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9. "And had We appointed him (Our Messenger) an angel, We would certainly
have made him as a man, and We would certainly have made confused to them
what they (now) make confused."



If an angel were to become an example of human beings, how could it be the symbol of
those persons who are in the storm of their low instincts, food and lusts?

Therefore, the verse may mean that if the Prophet were an angel, he would appear in the
guise of a man so that they could see him. This matter would cause people to be led into an
error whether he is a human being or an angel.

"And had We appointed him (Our Messenger) an angel, We would certainly have
made him as a man, and We would certainly have made confused to them what
they (now) make confused."

However, for the purpose of training and invitation, people should be given some symbols
from among themselves, so that those symbols take the lead in invitations and actions.
Besides, people and angels have not a general resemblance with each other.

Again, according to the words of the Qur'an, the prophet of Allah should be a 'male'.

Thus, Allah’s ways of treatment have been arranged wisely, and they do not change with
the desires of this one or that one.

Surah Al-‘An’am, Verse 10
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10. "And certainly some Messengers were mocked at, before you, then the
retribution which they used to ridicule fell on them.

This verse can be counted as a soothing for the Messenger of Allah (S). The evidence is
that, firstly, the former messengers of Allah were mocked, too; secondly, the mockers will
be confronted with not only the chastisement of the Hereafter but also the Divine wrath in
the present world. Their own dangerous plots will surround the plotters themselves.

The verse says:

"And certainly some Messengers were mocked at before you, then the retribution
which they used to ridicule fell on them."

However, mockery is one of the great sins that have been promised punishment for.
Imam Amir-ul-Mu'mineen Ali (as) said:
"The most loser of people is the one who is able to tell the truth but he does not."8

1. Tafsir-ul-Kashit, vol. 2, P.158

2. Nur-uth-Thaqalayn, vol. 1, P. 701

3. Safinat-ul-Bihar, vol. 2, p. 103

4. This is the very belief of 'masters of species' which was current in ancient Greece.
5. Al-Muhajjat-ul-Bayda’, vol. 1, p. 15



6. cited in Agrab-ul-Mawarid
7. Cited in commentary books entitled Al-Mizan, and Tafsir-ul-Kabir, by Fakhr-i-Razi
8. Qurar-ul-Hikam, No. 3178

Section 2: Allah has ordained Mercy on
Himself

The greatness of the Divine Mercy - None can help when the wrath of Allah afflicts any one

Surah Al-‘An’am, Verse 11
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11. "Say: 'Travel in the earth, then see what has been the end of the rejecters '."

Here, the Qur'an has taken another method of awakening these arrogant conceited
persons. It tells the Prophet (S) to admonish them by such a statement:

"Say: Travel in the earth ..."

No doubt that seeing the remaining traces of the former people by one's eyes and those
nations who pave the way of destruction as a result of neglecting the facts, is more
effective than studying their history in their concerning books. The reason is that these
traces make the truth more sensible and perceptible.

By the way, it should be noted that such a fleeting beauty or splendor is not important, but
the final consequence is important.

"... the end of the rejecters ..."

Thus, the failure of the opponents of the truth is certain. If you doubt, you can study their
history, or by traveling, you can see their traces and take an example from them.

It is noteworthy to know that the divine commandment mentioned by the holy phrase:
"Travel in the earth", which is recited in this verse, has occurred six times in the Qur'an.

Unfortunately, the infidels observed this expressive commandment more practically than
the Muslims. They traveled into Islamic countries and explored all parts of their lands and
became aware of their mines, stores, the points of their strength and weakness, their
cultural works, manuscripts and arts, and spoilt them while Muslims were in the sleep of
negligence.

Imam Amir-ul-Mu'mineen Ali (as) said:

"By his lie, a liar obtains the Wrath of Allah, the Glorified, the affront of people, and the



enmity of angels."1
Again, Imam Ali (as) said:

"The end of telling a lie is reproach and regret."2

Surah Al-‘An’am, Verse 12
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12. "Say: 'To whom belongs what is in the heavens and the earth?" Say: 'To Allah,
He has prescribed mercy on Himself: He will surely gather you on the
Resurrection Day, of which there is no doubt. Those who have lost their own
selves, they will not believe.'"

The phrase:
"He has prescribed mercy on Himself"

has occurred two times in the Qur'an, both of which are recited in this Holy Surah, verses
12 and 54.

The phrase
"... of which there is no doubt..."
has been mentioned about both the Qur'an and the Hereafter.

As Allah has ordained and assigned some duties for us, He has prescribed some duties for
Himself, too. Among them are those which are mentioned in the Qur'an such as 'guidance":

"Surely Ours is it to show the way." (Surah Al-Layl, No.92, verse 12),
and Giving sustenance:

"And there is no animal in the earth but on Allah is the sustenance of it..." (Surah
Hud, No. 11, Verse 6).

Bestowing mercy upon the servants:
"He has prescribed mercy on Himself."

But the condition of receiving the Divine mercy is that the servants themselves should have
mercy upon others.

A tradition says: "Whoever does not have mercy (upon others) will not be shown mercy



on.3".

The mercy of Allah is abundant. Salman has narrated a tradition from the Prophet (S) who
said: "The mercy of Allah is one hundred degrees, one of which is the origin of all graces of
Allah in this world. On the Day of Judgment, Allah will deal with people by the whole one
hundred degrees of His mercy.”4

This fact should be noted that the great loss of the disbelievers lies in this that instead of
reasoning they go after their delusions; and instead of taking the godly saints, they seek.
for false deities; and instead of Faith and observing the Hereafter, they disbelieve; and
instead of submitting to the Light, they submit to Hell Fire.

But whatever comes forth from Allah upon the world of existence is based on Mercy, and
Allah’s Mercy is spread over all things everywhere.

1. The Qur'an indicates that the Divine Mercy involves everything. In this regard, Surah Al-
'‘A'raf, No.7, verse 56 says:

"... My mercy encompasses all things ..... "
This mercy has many examples, including:
Rain:

"And He it is Who sends down the rain after they have despaired, and He unfolds

His mercy ..... " (Surah Ash-Shoura. No.42. Verse 28)
Wind:
"And He it is Who sends the winds as good news heralding His mercy..... " (Surah

Al-'Araf. No.7. verse. 57).
Night and day:

"And out of his mercy He has made for you the night and the day....." (Surah Al-
Qases No.28. verse 73).

The Prophet:

"And we have not sent you but as a mercy to the worlds." (Surah Al- 'Anbiya.
No.21. verse 107).

The Qur'an:

"... These are clear proofs from your Lord and a guidance and a mercy ..." (Surah
Al- 'Araf. No.7. vers 203).

The Torah:

"...The Book of Moses was a guide and a merc ..." (Surah Al-Ahqaf. No.46. verse
12).

Delivery:



"So We delivered him and those with him by a mercy from Us..... " (Surah Al-
'Araf. No. 7. verse 72).

Love of spouse:
"... and He put between you love and mercy....." (Surah Ar-Rum. No.30.Verse 21).
Plants and fruits:

"Look then at the signs of Allah’s mercy, how He gives life to the earth after its
death..... " (Surah Ar-Rum. No.30. verse 50).

Acceptance of Repentance:

"... do not despair of the mercy of Allah ..." (Surah Az-Zumur. No.39. verse 53).

Surah Al-‘An’am, Verse 13
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13. "And to Him belongs whatever dwells in the night and the day; and He is All-

hearing, All-Knowing'."

As a cradle, the night and the day give human beings, and all creatures, peace and
tranquility in their laps. Some of the living creatures rest at night while some others rest
during the day.

Whatever exists in the universe, whether they are manifested or concealed, belongs to
Him. Therefore, not only the whole system of existence belongs to Allah, but also its
governance and its control is His.

The verse says:

"And to Him belongs whatever dwells in the night and the day; and He is All-

hearing, All-Knowing'.

Surah Al-‘An’am, Verse 14
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14. "Say: ' Shall | take a guardian besides Allah, the Originator of the heavens
and the earth, and He feeds (others) and is not (Himself) fed?' Say: 'l have been



commanded to be the first who submits himself'. And be not you (O' Muhammad)
of the polytheists."

Again, in this verse the words are upon the unity of Allah and rejecting paganism and
idolatry. In the same time that pagans accepted that the creation of the world specified to
Divine Essence, they had taken idols as their support and refuge.

For the purpose of destroying the false imagination, The Qur'an instructs the Prophet (S)
such:

"Say: ' Shall | take a guardian besides Allah, the Originator of the heavens and
the earth, and He feeds (others) and is not (Himself) fed?'..."

It is worthy to note that among all the attributes of Allah, here; the Qur'an has emphasized
but on feeding the creatures and giving them their sustenance.

Using this sense, maybe, is for the sake that most of the connections in the material life of
man relate to this very material need, viz, the need in eating a piece of bread, which makes
persons to humiliate themselves before the masters of wealth and power. The case may be
so that sometimes they bow before them as if they worship them.

In the above-mentioned verse, the Qur'an denotes that your sustenance is in the authority
of Allah, not in that of them.

Then, in answer to the suggestion of those who invited the Prophet (S) to join the camp of
polytheists, the Qur'an instructs him to say that besides the command of wisdom which
leads him to rely oh the One Who is the Creator of the heavens and the earth, he also says
that the revelation of Allah has instructed him to be the first Muslim who submits himself,
and never he joins the row of polytheists.

The verse says:

"...Say: "'l have been commanded to be the first who submits himself'. And be
not you (O' Muhammad) of the polytheists."

Surah Al-‘An’am, Verse 15
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15. "Say: 'Verily I fear, if | disobey my Lord, the retribution of a grievous Day '."

There are two kinds of fear. The first kind is that sort of awe which is indecent, such as
fearing from Holy Struggle. The second kind is that fear which is agreeable and
praiseworthy, like fearing from Allah ' punishment.

The Divine Law has been decreed equally for all. Even the Messenger of Allah should fear
from its evil, if he sinned.

The fear of the saints of Allah, of course, is for the sake of Allah’s wrath, not from the



deities or from people. And, indeed, fear is one of the impedimental factors from deviation
and committing wrong.

Regarding to the existence of the Divine completing the argument denoting that the Lord is
both the Creator and the Sustainer, and has commanded to submission and prohibited from
polytheism, disobedience from the command of Allah deserves punishment.

The verse, addressing the Prophet (S), commands:

"Say: ' Verily I fear, if I disobey my Lord, the retribution of a grievous Day '."

Surah Al-‘An’am, Verse 16
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16. "Whoever is spared of it (the Divine retribution) on that Day, He has certainly
been merciful to him, and that is the manifest triumph."

The Messenger of Allah (S) once said:

"By Allah in whose hand is my soul, no one of people may enter into Paradise (merely) by
his own deed."

They asked him:

“Even you, O' Messenger of Allah?"

The Prophet (S) answered:

"Even |, unless Allah shelters me with His mercy and grace."

Then, the Holy Prophet (S) put his hands on his head and recited the above-mentioned
verse.5

"Whoever is spared of it (the Divine retribution) on that Day, He has certainly
been merciful to him, and that is the manifest triumph."

Everybody is threatened to fall in danger. Saving from the Divine punishment demands a
particular grace from the side of Allah.

However, prosperity can be gained only in the light of security from His Wrath.

Surah Al-‘An’am, Verse 17
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17. "And if Allah touches you with affliction, none can remove it but He; and if He
touches you with good, then He is All-Powerful over all things."

Hopes should be to Allah, and fears should also be from Allah, since the origin of all affairs
is the same. It is not such that the good nesses come from one source and the cause of
removing vices originates from another source.

The Laws of Allah are legitimated for all and they let no exception. The Holy Prophet (S)
should betake to Allah when confronting the bitter and sweet incidents, too. The verse says:

"And if Allah touches you with affliction, none can remove it but He; and if He
touches you with good, then He is All-Powerful over all things."

Surah Al-‘An’am, Verse 18
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18. "And He is the Omnipotent over His servants, and He is the All-Wise, the All -
Aware."

In the current Surah, verse No.14, the discussion was about creative power and sustenance
of Allah. In verse 15, it was about the Wrath of Allah and Hereafter. In verse 16, the words
were upon the Divine rescue and mercy.

Verse 17 is about solving the difficulties and reaching the good nesses. So, in this verse, His
absolute Power (Omnipotence) is stated about.

If it happens that some tyrant persons dominate others for some days because of
ignorance, weakness and disunity of people, it is sure that His Omnipotence ruins all these
arrangements and, in the frame of wisdom and knowledge, He utilizes His Power and
Dominance. That is why the Qur'an says:

"And He is the Omnipotent over His servants, and He is the All-Wise, the All-
Aware."

Surah Al-‘An’am, Verse 19

sisﬁéwwmlﬁgé@;ﬁii i ST Js
ol &2 -rmiai’ml.ninrelio;;m.n%»i'ul}ﬂl 132 (sJ1
L..,s.s,.wlsplsdl L..lJ_«s“er_q.s 1 agll

19. "Say: 'What thing is the greatest in testimony?' Say: 'Allah! He is witness



between me and you, and this Qur'an has been revealed to me that | may warn
you thereby, and whomever it reaches. Do you indeed testify that there are other
gods with Allah? ' Say: ' I do not testify '. Say:, He is only One God, and verily |
am quit of that which you associate (with Him) '."

The pagans of Mecca demanded witness from the Prophet (S) for his prophet hood. They
did not accept the prophecy of the Messenger of Allah (S) and told him that even the Jews
and the Christians did not know him a divine prophet.

This holy verse, with an atmosphere of Allah’s inspiration and help, and at the time of
loneliness of Islam, foretells a bright and promising future for Muslims, when it hates
polytheism. For three times, and in a short phrase, the Qur'an refers to Unity of Allah while
quitting polytheism. The verse says:

"Say: ' What thing is the greatest in testimony?' Say: ' Allah! He is witness
between me and you, and this Qur'an has been revealed to me that | may warn
you thereby, and whomever it reaches. Do you indeed testify that there are other
gods with Allah? ' Say: ' I do not testify '. Say: 'He is only One God, and verily |
am quit of that which you associate (with Him) '."

Besides all other prophetic miracles, Unseen aids, and frustrating the hostile plots, the
Qur'an itself is the greatest evidence to the Prophet's Messenger ship.

The messenger ship of Muhammad (S) is both worldly and eternal, for all humankind and in
all ages.

However, a permanent warning indeed, should be accompanied with an everlasting warner.

Therefore, the divine Imamate and leadership should also be together with the Qur'an
forever.

This meaning is cited in Tafsir-us-Safi and Usul-i-Kafi, narrated from Iman Sadiq (as)

Surah Al-‘An’am, Verse 20
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20. "Those whom We have given The Book (the Jews and Christians) recognize
him (Muhammad) as they recognize their sons. Yet those who have lost their own
selves, they will not believe."

The content of this verse is similar to that of Surah Al-Bagarah, No.2, verse 146. Not only
the name and qualities of the Prophet of Islam were mentioned in the Torah and the
Evangel and the scholars of the People of the Book had informed their people of him under
the title of 'the promised prophet', but also the characteristics of this Holy Prophet (S) and
his companions were recorded in their Books. The Qur'an says:



"Muhammad is the Messenger of Allah, and those with him are the firm (of heart)
against the unbelievers, compassionate among themselves, ...that is their
description in the Torah and their description in the Evangel..... "6

In this verse, the Qur'an clearly answers to those who claimed that the People of the Book
had no evidence upon the prophet hood of the Prophet of Islam (S) , when it says:

"Those whom We have given The Book (the Jews and Christians) recognize him
(Muhammad) as they recognize their sons. ..."

And, at the end of the verse, as a final conclusion, the Qur'an announces that, with all these
clear signs, only those people do not believe in this Prophet who have lost all their things
and the capital of their own selves in the bargaining market of commercial transactions of
lives. It says:

"... Yet those who have lost their own selves, they will not believe."

1. Qurar-ul-Hikam, vol. 2, p. 876

2. Qurar-ul-Hikam, vol. 2, p. 502

3. Fi-Zalal, a commentary book

4. Fi-Zalal, 'Alusi.

5. Tafsir Nur-uth-Thaqgalayn, vol. 1, P. 706; and Majma'-ul-Bayan
6. Surah-Al-Fath, No. 48, verse 29

Section 3: Polytheists shall themselves
confess their guilt

The greatness of the guilt of being polytheist - The polytheist shall themselves deny
polytheism which they had themselves held as their conviction - They shall desire to be
returned to this life

Surah Al-‘An’am, Verse 21
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21. "And who is more unjust than him who forges a lie against Allah or denies His
Signs; Verily the unjust will not succeed. "

The Qur'anic expression /wa man azlamu/ (and who is more unjust) has occurred in the
Qur'an about fifteen times. This phrase has been used with the senses of calumny against



Allah, barring people from going into the mosques, and concealing the testimony of the
Truth.

This denotes that cultural injustice and barring people from rectitude and comprehension, is
the worst injustice upon the society.

Setting a stone and a piece of wood equal to the Lord is an injustice toward Him, and
worshipping them is an injustice toward humanity. Therefore, the unjust people will never
meet the true salvation. The above-mentioned verse says:

"And who is more unjust than him who forges a lie against Allah or denies His
Signs; verily the unjust will not succeed."

The more, an oppressed person is dear and holy, the more intense is the danger of
transgression against him. That is why being unjust toward the Lord and the Sacred House,
and belying against Divine Holy Essence, are the worst injustice:

"And who is more unjust ..."

Transgression upon the thought and culture of nations is one of the worst transgressions.
Polytheism, forging a lie against Allah, a false claim of being the divine prophet, innovation,
interpretation of the Qur'an by personal opinion, concealing the Truth, and the like, are all
kinds of this sort of injustice.

The following couple of traditions are recorded in Qurar-ul-Hikam, vol. 1, p. 149.
Imam Amir-ul-Mu'mineen Ali (as) said:

"Avoid transgression. It is the greatest sin. Verily every transgressor will be punished for his
transgression."

Again, he (as) said:

"Avoid cruelty. Whoever commits it, his life will become dark."

Surah Al-‘An’am, Verse 22
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22. "And on the Day We will muster them all together, then We will say to those
who associated partners (to Allah): 'Where are your associate-gods whom you
were asserting?'"

In the previous verse, it was said that the oppressors, who apparently gain some social
ranks by calumny, rejection and concealing the Truth, will not meet salvation. A prosperous
person is one who has some positive matters for answering the questions in the Hereafter,
because all the polytheistic imaginations will be effaced therein.



"And on the Day We will muster them all together, then We will say to those who
associated partners (to Allah): 'Where are your associate-gods whom you were
asserting?'"

The objective meaning of the Arabic word /jami'an/ mentioned in the verse, is either 'all
human beings', or the polytheists and the idols. The evidence for this idea is the content of
another verse that targets men end their wives, and what they were worshipping. That
verse says:

"Gather together those who were unjust and their mates, and what they used to
worship."1

It is true that the verse under discussion refers to polytheists, but those who accept the
leadership of other than Allah’s saints, and oppose the friends of Allah, are rather a kind of
polytheists.

In Jami'ah Supplication, we recite: "And he who opposes you is a disbeliever."

An Islamic tradition, narrated from the immaculate ones, says: "The person who refuses us
(our way) is similar to the person who refuses (the word of) Allah and such a person is as a
disbeliever."

Surah Al-‘An’am, Verses 23 - 24
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23. "Then their excuse would be nothing but that they would say: 'By Allah, our
Lord! we were not polytheists'. "

24. "See how they (the polytheists) lie against their own selves, and that which
they were forging has passed away from them."

The Arabic term /fitnah/, here, has been rendered into 'intimidated to idols and paganism’;
or, it means 'excuse’.

"Then their excuse would be nothing but that they would say: 'By Allah, our Lord!
We were not polytheists'. "

As their quality requires, liars tell lies on the Day of Judgment, too. In this regard the Qur'an
says:

"On the day that Allah will raise them up all, then they will swear to Him as they
swear to you, and they think that they have something; now surely they are the
liars."2



Regarding this holy verse, Imam Amir-ul-Mu'mineen Ali (as) in a tradition has said that after
this lie, their lips will be sealed and their other limbs will tell the truth.

Thus, in the court of Allah, neither telling a lie is helpful, nor an oath.

"See how they (the polytheists) lie against their own selves, and that which they
were forging has passed away from them."

Hence, the polytheists will dislike their own thoughts and creeds on the Hereafter Day,
when they will say:

‘... we were not polytheists '. "

However, on the Hereafter Day, surely hating polytheism will not be helpful.

Surah Al-‘An’am, Verse 25
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25. "And of them there are some who hearken to you, and We have laid veils
upon their hearts lest they understand it, and in their ears a heaviness; and
(even) if they see every sign they will not believe in it, so that when they come to
you they dispute with you, those who disbelieve say: 'This is naught but the
legends of the ancients'."

In this verse, the psychological conditions of some of the pagans are hinted to. They do not
usually show the least inclination from themselves when they are told the facts.

They not only do not show inclination, but also oppose these facts hostilely, and, by means
of calumny, they keep themselves and others aloof from them. Concerning these people,
the Qur'an says:

"And of them there are some who hearken to you, and We have laid veils upon
their hearts lest they understand it, and in their ears a heaviness..... "

Indeed, attributing such matters to Allah relates to 'the law of causation' and the property
of 'action'. That is, the result of continuation in doing wrong and insisting on obstinacy is
that it turns the soul and self of the person into its own nature.

Experience has proved this fact that, at first, evil-doers feel inconvenience with their own
evil action. But little by little, they will be accustomed to it, so that there may come some
day that they count doing their evil actions obligatory.

So, the verse indicates that their circumstance has changed to a state that if they see all
the signs and revelations of Allah they will not believe in them.



The verse says:
"... and (even) if they see every sign they will not believe in it....."

The verse informs the Prophet (S) implying that beyond their disbelief, when they come to
you they have no aim but disputing and quarrelling with you. The verse says:

"... So that when they come to you they dispute with you..... "

Instead of hearkening to you heartily and, at least, in the form of a seeker of the truth that
they should corn template upon it to probably find it; they stand against it with a negative
soul and thought.

When they hear your statements, which have originated from the source of revelation, they
cannot afford it but using the strike of calumny. The verse continues saying:

"...those who disbelieve say: ' This is naught but the legends of the ancients '."

Surah Al-‘An’am, Verse 26
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26. "And they prohibit people from it, and themselves they keep afar from it, and
they destroy none save themselves, while they are not aware."

The Arabic term /yan'aun/, mentioned in the verse, is derived from /na'ya/ with the sense of
'to avoid'.

Some of the commentators of the Sunnite schooled have considered this verse about Abu-
talib. They have said that he prohibited people from hurting Muhammad while he himself
did not believe in Islam and avoided becoming Muslim.

They similarly have considered some other verses of the Qur'an concerning this matter,
such as Surah At- Taubah. No.9. verse 115, and Surah Al-Qasas, No. 25. Verse 57

But, from the view Point of Shi'ah School, Abutalib was one of the best Muslims whose belief
has been reflected in his poems.

Moreover, a Muslim believing woman like Fatimah Bent-i-Asad lived as a wife with him until
the end of his life. This is also another evidence for this idea3.

However, pagans and polytheists always try to hinder people and keep them afar from the
path of benevolence and good deeds.

"And they prohibit people from it, and themselves they keep afar from it, and
they destroy none save themselves, while they are not aware."

Keeping afar from the acceptance of truth by a person is paving the way of annihilation



upon his own self.

The real awareness is finding the path of truth, while losing the path of truth and leader of
truth, from whoever it maybe, is foolishness.

Surah Al-‘An’am, Verse 27
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27. "And if you could see when they are stationed before the (Hell) Fire, then
they say: 'Would that we might be returned, and we would not belie the Signs of
our Lord, and we would be of the believers."

According to the verses of the Qur'an, the desire of returning to this world in human beings
is found both at the moment of death, and in the grave, and in Hereafter. Surah Al-
Muminun. No.23. verses 99 and 100 say:

"Until when death overtakes one of them, he says: 'My Lord! send me back again
(into the world)'."
"That I may do good ...".

And, again, the same Surah, verse 107 says:
"O' our Lord! Take us out of it; then if we return (to evil) we shall be unjust."

We must believe in the truth as long as we have been respited in this world, because it will
be too late in the Hereafter.

"And if you could see when they are stationed before the (Hell) Fire, then they
say: 'Would that we might be returned, and we would not belie the Signs of our
Lord, and we would be of the believers'."

As the philosophers and wiser men have said, this world is the place of movement and the
coming world is the world of actuality. As far as an apple is with the tree, it has some
movement towards development. But, when it separates from the tree, that movement will
end and no more growth is expected from it.

Therefore, if a person wishes to be among the dwellers of Paradise, he must prepare the
concerning means of development in this life, which is the world of movement.

Otherwise, he will be involved with punishment.

By the way, the consequence of rejecting the Signs of Allah will be remorse in the
Hereafter, and being entangled with the Hell-Fire.



Surah Al-‘An’am, Verse 28
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28. "Rather, what they used to hide before has (now) appeared to them; and
even if they were returned, they would revert to what they were prohibited, and
most certainly they are liars."

The Resurrection Day is the day of manifestation of people's hidden secrets. The Qur'an has
frequently pointed out this fact. A few of these Qur'anic occurrences are as follows:

"And the evil (consequences) of what they did shall become manifest to them ..."
(Surah Al Jathiyah, No.45. verse 33).

"And the evil (consequences) of what they wrought shall become manifest to
them..... " (Surah Az-Zumar. No.39. verse 48).

On the Day of Judgment, all the secrets will be uncovered.
"Rather, what they used to hide before has (now) appeared to them..... "

It is impossible for the mortals to return from the coming world back to this world. The
verse continues saying:

"... and even if they were returned..... "

There are some vicious persons that we cannot expect them to become well again. They
will not change even with the respite they will ask for.

Sometimes it happens that a person is confronted with difficulties, calamities and bitter
circumstances. When such a person is in that condition, the one may make some good
decisions, but later, when he reaches to ease and welfare, he forgets all of them.

"... and even if they were returned, they would revert to what they were
prohibited..... "

So, when telling lies becomes a quality in a person, he will tell a lie in the Hereafter, too,
and will bring some false claims there.

"... and most certainly they are liars."

Surah Al-‘An’am, Verse 29 - 30
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29. "And they say: ' There is nothing save our life of the world and we shall not
be resurrected'."

30. And if you could see when they are stationed before their Lord He will say: 'Is
this not the truth? 'They will say: 'Yes, by our Lord I' He will say: 'Taste you then
the chastisement for what you used to disbelieve'."

This verse is the continuation of the statements of the arrogant and stubborn pagans who,
by seeing the scenes of Resurrection, desire to return back to this world once more in order
to compensate.

But the Qur'an implies that if these people return to the world, they not only will not
compensate their evils, but also will continue committing their vicious deeds, and, basically,
they deny the Resurrection and Hereafter, too. Surprisingly, they will say that the life is only
the life of this world and they will not be raised again. The verse says:

"And they say:-'There is nothing save our life of the world and we shall not be
resurrected '."

In this holy verse, the Qur'an hints to these people's fate on the Resurrection Day, and
says:

"And if you could see when they are stationed before their Lord He will say: 'Is
this not the truth?' They will say: 'Yes, by our Lord!" ..."

They are told once more that they should taste the punishment for that they used to reject
that punishment, and they disbelieved. The Qur'an says:

"... He will say: 'Taste you then the chastisement for what you used to
disbelieve'."

It is sure that the purpose of 'standing before the Lord' is not that Allah (S.w.T.) has a place.
It means to stand before the scenes of His punishments. This status is the same as the
state of establishing the canonical prayer for which a servant says he is standing before
Allah.

1. Surah As-Safat, No.37, Verse 22
2. Surah Al-Mujadilah, No 58, Verse 18
3. refer to al-Qadir, vols. 7 and 8

Section 4: Those who disbelieve the
meeting of Allah are certainly losers



Rejection of Truth is a sure loss. Life of this world is nothing but play and pastime -The
abode of the Hereafter is the best for the pious.

Surah Al-‘An’am, Verse 31
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31. "They indeed are losers who deny the meeting with Allah until, when the hour
comes on them all of a sudden, they will say: 'Alas for us, for what we neglected
in it!" And they shall bear their burdens on their backs; now beware, evil is that
which they bear! "

The purpose of "meeting of Allah" is the spiritual meeting and inner intuition in the
Hereafter. The reason of it is that all of the dependences of man unto wealth, position, and
relatives will be ceased from him there, and, by facing with the divine reward and
retribution, he will perceive the absolute

Sovereignty of Allah

Regret is for losing merits and interests, while remorse is for damages coming forth.1
However, in the Hereafter regret is useless. That is why sins will be burdens on the shoulder
of the sinners. They feel their evil consequence like a heavy load on their back, especially
when they see the scene of the Divine punishment.

Therefore, evil is the burden that will be stored for the evil doers! The verse says:

"They indeed are losers who deny the meeting with Allah until, when the hour
comes on them all of a sudden, they will say: 'Alas for us, for what we neglected
in it!" And they shall bear their burdens on their back; now beware, evil is that
which they bear!"

The Holy Prophet (S) said:
"A loser is the one who is neglectful of improving his Hereafter's affair."2
Imam Amir-ul-Mu'mineen Ali (as) said:

"How much loser the one is who possesses no merit in hereafter."3

Surah Al-‘An’am, Verse 32
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32. "And the life of the world is naught but play and pastime, and certainly the
abode of the Hereafter is better for those who keep from evil; have you then no
sense?"

If the life of this world does not be considered as a field for the coming world, it becomes a
toy, and human beings will be busy, as children, with play things such as property, position
and so on. Their status can be resembled to the scene of a theater where a person appears
in the guise of a king, another one plays in the function of a servant, and the third one
becomes a minister therein.

After some while, all the clothing and functions will be set aside and these persons actually
find out that it has been only a play or a film wherein they had a role of playing.

The resemblance of the world to 'play and pastime' is found in the following aspects:
A) The lifetime in this world is short as the length of the time of a game.

B) Similar to a game, which contains of pleasure and tiredness, the world is also a
combination of sweetness and bitterness.

C) Some neglectful aimless persons take playing games as their businesses.

Anyhow, when the Creator of the world knows the negligence of man from the coming
world and being busy with the present world as 'play and pastime', why do we not believe
init?

This world, without observing the next world, is dangerous; but if this world be used as a
pass way, towards the next world, and also a preliminary field of planting the plants of
goodness for the coming world, it can be a place of development.

It should be noted, of course, that the cause of development, and reaching the blesses in
the Hereafter, is virtue.

The verse says:

"And the life of the world is naught but play and pastime, and certainly the
abode of the Hereafter is better for those who keep from evil; have you then no
sense?"

Imam Amir-ul-Mu'mineen Ali (as) said:

"Allah, the Glorified, has distributed among people nothing better than wisdom."4
Again, he (as) said:

"The best bounty is the bounty of intellect."5

Also, the Imam (as) said:

"Avoid (vain) pastime and play, chaffy words, too much laugh and joke, and futile



statements."6

Surah Al-‘An’am, Verse 33
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33. "Indeed We know that what they say surely grieves you. Yet verily it is not
you (that) they belie, but the unjust deny the Signs of Allah."

It is cited in the occasion of revelation of this verse that the enemies of the Prophet (S)
knew him as truthful and trustworthy person. But they said if they confirmed him, their tribe
and their rank would be despised. Or, they said that Muhammad (S) was truthful, but he
imagined that he was revealed to. They rejected the divine verses in such manner.

Rejecting the Prophet (S) is the same as rejecting Allah (S.w.T.). It is similar to the
allegiance with the Prophet (S) that is allegiance with Allah.

The opponents of the Prophet (S) are adversaries of Allah. Thus, we should not be sorry.

The fruit of rejecting the Divine verses and the saints of Allah is being unjust both to
themselves that they do not believe in the truth, and to the Messenger of Allah that they
grieve him (S), and to Islam, and to generations.

The verse says:

"Indeed We know that what they say surely grieves you. Yet verily it is not you
(that) they belie, but the unjust deny the Signs of Allah."

Surah Al-‘An’am, Verse 34
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34. "Messengers indeed have been denied before you, but they were patient on
being denied and hurt, until Our help came unto them; and there is none to
change the words of Allah, and certainly there has come to you some information
about the messengers."

The former prophets and their patience should be our models. The destruction of old
nations such as: the people of Hud, the people of Salih, the people of Lut and some others,
who belied the truth, should be taken an example of Allah’s way of treatment is to send



messengers, and people are free to accept them or not.
Then, He punishes the disbelievers and assists the messengers in their way of invitation.

"Messengers indeed have been denied before you, but they were patient on
being denied and hurt, until Our help came unto them..... "

It is certain that the opponents neglect no effort against the Truth. They belie it and hurt,
but Truth is always victorious.7 Moreover, Allah’s way of treatment is not changeable.

"... and there is none to change the words of Allah, and certainly there has come
to you some information about the messengers."

The Qur'anic term /kalimat/, mentioned in the holy verse, means 'Allah’s way of treatment'.
The evidences for this meaning are the following holy verses:

"And certainly Our word has already gone forth in respect of Our servants, the
apostles." (Surah As-Saffat No. 37, verse 171),

"Most surely they shall be the assisted ones." (Surah As-Saffat No.37 verse 172).
"And most surely Our host alone shall be the victorious ones." (Surah As-Saffat
No.37. verse 173).

Surah Al-‘An’am, Verse 35
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35. "And if their turning away is hard upon you, then if you can seek a hole into
the earth, or a ladder to heaven, so that you bring them a sign (they will not
believe); and had Allah willed, He would have gathered them all to the guidance;
so be not you of the ignorants."

The occasion of revelation of this verse indicates that pagans told the Messenger of Allah
(S) that they would not believe in him unless he could make an opening in the earth so that
a spring should gush for them, or he could climb up the sky: And they say:

"We will by no means believe in you until you cause a fountain to gush forth from
the earth for us." (Surah Al-Isra, No.17, verse 90).

Haply, the verse points to the kind of their inappropriate requests that even if he seeks a
hole in the earth or climbs up a ladder unto the sky, confronting himself with difficulties, it
will be useless in this regard.

There is no deficiency in the Prophet's invitation, but these people are arrogant and
obstinate. So, he ought not sympathize with them so much for guiding them.

"And if their turning away is hard upon you, then if you can seek a hole into the



earth, or a ladder to heaven, so that you bring them a sign (they will not
believe)..... "

Yet, in order that no one imagines that Allah is not able to make them surrendered, the
Qur'an immediately continues saying:

"... and had Allah willed, He would have gathered them all to the guidance..... "

But it is clear that such a forceful faith is vain. The creation of humankind is for the purpose
of a development that is based on authority and free-will. It is only in the situation of free-
will that the value of 'believers' comparing with 'disbelievers', and 'good doers' compared
with 'evil-doers' is recognized.

Then, the verse says:
"... so be not you of the ignorants."

This holy concluding phrase means that the Prophet (S) should not be restless so that he
might lose patience and perseverance. He ought not to be worried about them more than
the required measure because of their infidelity and polytheism, but he ought to know that
the right way is the same one that he paves.

No doubt the Prophet (S) was aware of these facts, but the Lord, as a remembrance and in
order to comfort His Prophet (S), tells him these matters.

Surah Al-‘An’am, Verse 36
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36. "Only those accept who hearken, and (as for) the dead, Allah will raise them
up; then unto Him they will be returned."

The Qur'an has repeatedly resembled the rejecters of Truth as the dead and the deaf. For
example, Surah An-Naml, No.27, verse 80 as well as Surah Ar-Rum, No.30, verse 52, are
cited as this:

"Surely you do not make the dead to hear, and you do not make the deaf to hear
the call when they go back retreating."

Human beings are free to choose their own path, whether it is right or wrong.

Hearing the truth and accepting it, is a sign of the existence of the spiritual life and
alertness in a person. The person, who is in lack of spiritual life and does not accept the
truth, is dead, because the animal life, which is usually rendered into eating and drinking to
survive, is something that all living creatures possess, too.

The verse addresses the Holy Prophet (S) implying that he should take care of the truth-



seekers, and dealing with disbelievers is referred to Allah who will call them to account on
the Day of Resurrection. It says:

"Only those accept who hearken, and (as for) the dead, Allah will raise them up;
then unto Him they will be returned."

Surah Al-‘An’am, Verse 37
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37. "And they say: While has not a Sign been sent down to him (Muhammad)
from his Lord?' Say: 'Verily Allah is able to send down a Sign, but most of them
do not know'."

Upon the occasion of revelation of the verse, it has been cited that some of the chiefs of the
Quraysh, seeking for excuses, told the Prophet (S) that merely the Qur'an was not enough
to work as his miracle.

They wanted him to bring some miracles similar to what Jesus, Moses, Salih and Prophets
like them had brought.8

The Prophet (S) who reminds people of the miracles of the former prophets, of course, can
surely bring the like of those miracles himself; otherwise he might not remind people of
them so that they ask him for something similar to them.

Moreover, as the Islamic literature, that he recorded by Shi'ites and Sunnites scholars
denote, the Messenger of Allah had some other miracles besides the Qur'an, too.

The main purpose of bringing miracles is showing the sign of Allah’s infinite Power and the
particular relation between Allah and His Messenger, not necessarily responding to the
endless wishes of the obstinate people. Of course, sometimes miracles come forth to
answer to people's request, too. The verse says:

"And they say: 'Why has not a Sign been sent down to him (Muhammad) from his
Lord?' Say: Verily Allah is able to send down a Sign,'..."

However, a great deal of pretexts should not be listened to. The Qur'an says:

"And even if We had sent down to them the angels and the dead had spoken to
them and We had brought together all things before them, they would not have
believed..." (Surah Al-'An'am No.6, verse 111).

By the way, it should be noted that if these sorts of demands, which are produced
obstinately, be replied fully and then they do not believe, all of them will be faced with the
Divine punishment and will be destroyed. The reason is that this manner is the utmost
dishonour unto the Holy Presence of Allah, His Messenger, His revelations, and His miracles.
So, at the end of the verse, it says:



"...but most of them do not know'."

Surah Al-‘An’am, Verse 38
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38. "And there is no creature (that walks) on the earth nor a bird that flies with
its two wings, but they are communities the like of you, We have not neglected
anything in the Book, then unto their Lord shall they (all) be mustered."

This verse speaks about Resurrection and the general assemblage of all living creatures,
i.e. all kinds of animals, in Hereafter. At first, the verse says:

"And there is no creature (that walks) on the earth nor a bird that flies with its
two wings, but they are communities the like of you...."

Thus, similar to human beings, each kind of animals and birds are a community by
themselves. That is, they also have knowledge, awareness, and perception in their own
conditions, and they know the Lord Whom they glorify and sanctify as much as they are
able to, although the standard of their perception is lower than that of human beings.

Then, in the next phrase of the verse, the Lord says:

"....We have not neglected anything in the Book...."
And at the end of the verse, the statement is:

".... then unto their Lord shall they (all) be mustered."

Hence, the verse warns the polytheists that the Lord, Who has created all groups of animals
and supplies their necessities and who watches whatever they do, has appointed a
resurrection for them entirely. How is it possible that He does not appoint a resurrection
and a gathering for you? And, as some pagans say, there would not exist anything beyond
this life and death?

Is there a Resurrection for Animals?

No doubt that the first condition of reckoning and rewards is the existence of intellect and
awareness and, thereafter, duty and responsibility come forth.

The adherents of this idea believe that the life of many animals continues with an
interesting and surprising regularity that denotes to their high level of perception and
awareness. There are a few persons who have heard no words about ants, bees, their
formicaries, their beehives and their wonderful order and their surprising system.

It is certain that we cannot simply count it as a phenomenon resulted from instinct. Natural
disposition is usually the source of monotonous and constant activities. But the deeds that



are not predictable in some specific conditions, done as reactions, are more similar to
perception and awareness than instinct.

For example, when a lamb, which has never seen a wolf in its life, sees that savage animal
for the first time, it recognizes well that this enemy is dangerous. So, the lamb tries to
defend and to save itself from the danger by any means that it can find.

Apart from all of these, there are recited some meanings in a lot of verses of the Qur'an
which can be counted as a considerable reason for the existence of perception and
awareness in some animals.

For instance, the story of ants and their escape from the army of Solomon; the story of the
hoopoe when it came into the zone of Sheba and brought some exciting news for Solomon,
are a few evidences to this claim.

In Islamic literature, there are also many traditions upon the resurrection of animals,
including as follows:

It is narrated from Abu thar who says: "We were at the presence of the Prophet (S) where,
in front of us, two goats bunted each other.

The Prophet (S) said

‘Do you know why they bunted each other?"
The audience answered:

'‘No, we do not know".

The Prophet (S) said:

'‘But Allah knows why, and He will judge between them soon .

Surah Al-‘An’am, Verse 39
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39. "And those who belied Our Signs are deaf and dumb, in darkness; whomever
Allah pleases He leads astray, and whomever He pleases, He sets him on a
straight path."

It is true that both guidance and misguidance are in knowledge and power of Allah, but the
will of man and the abilities existed in him are effective, too. Besides, the Will of Allah is
also based on Wisdom. Holy struggle on the way of Allah is a cause for the Divine guidance,
while being unjust toward people is a cause for misguidance.

Therefore, infidelity and hostility are some darkness that causes separation from salvation.



Concealing the Truth is counted dumbness and not hearkening it is deafness, and the fruit
of people's rejection is misguidance and Allah’s wrath. The verse says:

"And those who belied Our Signs are deaf and dumb, in darkness; whomever
Allah pleases He leads astray, and whomever He pleases, He sets him on a
straight path."

However, paving the straight path needs a hearing ear, an impartial tongue and a
transparent inward.

Surah Al-‘An’am, Verse 40
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40. "Say: "Have you considered if Allah’s torment comes to you (in the world) or
the Hour (of Resurrection) comes to you, will you supplicate anyone other than
Allah, if you are truthful?"

Once more, the Qur'an addresses the polytheists and, in front of them, reasons Divine Unity
and monotheism in another way. It reminds them the extraordinary difficult and grievous
moments of life, and seeks assistance from their conscience. It asks them whether they
consider any shelter save Allah when they forget everything during these moments.

Concerning such people, the verse commands the Prophet (S) to tell them to answer truly
that if the punishment of Allah befalls them, or the Hereafter be set up with all its horrors,
excitements and terrible events, do they have anyone except Allah to remove their
calamities?

"Say: "Have you considered if Allah’s torment comes to you (in the world) or the
Hour (of Resurrection) comes to you, will you supplicate anyone other than Allah,
if you are truthful?"

The essence of the meaning of this verse is perceivable not only for pagans but also for
every one when calamities and painful events come forth unto them.

In ordinary cases, and in minor events, men may eek protection from others than Allah.
But, when the event is extraordinarily violent, men neglect everything. At the very
circumstance they feel a kind of hope for rescue in the depth of their heart, which
originates from a mysterious unknown source of power. This is the very attention to Allah
and the reality of Unity.

Surah Al-‘An’am, Verse 41
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41. "Rather upon Him you will call, and He removes that for which you
supplicated Him, if He pleases, and you forget what you have associated (with
Him)."

Natural Disposition, an Even Path toward Theology

A sincere supplication is the gateway toward security from dangers in this life. (Pagan's
invocation has no answer in Hereafter.)

Thus, why do you refer to Allah only at the times of danger when you neglect your
imaginary gods, and in ordinary circumstances you do not refer to Allah?9 The verse says:

"Rather upon Him you will call, and He removes that for which you supplicated
Him, if He pleases, and you forget what you have associated (with Him)."

1. A tradition narrated from the Prophet (S) indicates that those who are in the Hell Fire
will see their places in Heaven and say: "Alas for us." (Nur-uth-Thagalayn, vol. 1, P. 711)
2. Madinat-ul-Balagha , vol. 2, p. 492

3. Qurar-ul-Hikam, vol. 1, p. 746

4. Qurar-ul-Hikam, vol. 6, p. 90

5. Qurar-ul-Hikam, vol. 1, p. 176

6. Nasikh-ut-Tawarikh, vol. 6, p. 4

7. We recite in some other verses of the Qur'an: "...I will most certainly prevail, | and My
apostles ;...(Surah Al-Mujadilah, No, 58, verse 21), "...and helping the believers is ever
incumbent on Us," (Surah Ar-Rum, No, 30, verse 47), "Most surely We help Our
apostles,"... (Surah Al-Mu'min, No, 40, verse 51), “...and surely Allah will help him who
helps His cause..." (Surah Al-Hajj, No.22, verse 40).

8. Majma'ul-Bayan, Vol. 3, P. 296 (Arabic version)

9. In the Second World War even Khrushof and Stalin, the leaders of Russia, invoked
churches and priests asked for victory.

Section 5

How the former disbelievers were seized with distress and affliction - Warning against the
approach of the punishment

Surah Al-‘An’am, Verse 42
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42. "Indeed We sent (messengers) to nations before you, then We seized them
with distress and affliction in order that they might humble themselves."

The Qur'anic word /ba'sa'/ has been applied in the senses of difficulties, fight, poverty,
famine, flood, earthquake, and infectious diseases; and the Arabic term /garra' / has been
used in the Arabic language with the meanings of: 'sorrow, grief, disgrace, ignorance, and
failure'.

The appointment of Divine prophets, of course, and completing the argument has been a
process and a Divine way of treatment in the length of history. So, the history of the past is
an example for the coming generations.

Meantime, difficulties are some means for regarding Allah and managing transgressors.

Therefore, neither any welfare is a grace nor any difficulty is a wrath. At the time of
calamities, the hands are raised up for supplication and asking help.

The verse says:

"Indeed We sent (messengers) to nations before you, then We seized them with
distress and affliction in order that they might humble themselves."

It is cited in Nur-uth-Thagalayn, vol. 1, p. 717 that Imam Ali-ibn-Abi-Talib (as) said:

"If people invocate truthfully to Allah when calamities fall down upon them, they will be
removed from all their difficulties....."

Surah Al-‘An’am, Verse 43
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43. "Why then did they not entreat when Our distress came to them? But their
hearts were hard, and Satan made all that they used to do seem fair unto them."

To be heedless unto divine warnings and not to be regardful is a sign of hard-heartedness.

It is for this reason that the verse implies why they did not take counsel from these painful
and awakening factors, and they did not awaken from the sleep of negligence, and did not
return toward Allah. The Qur'an says:

"Why then did they not entreat when Our distress came to them?..."

In fact, the reason of their unawareness was two things. The first was that, as a result of
extra amount of sin and persisting in disbelief, their hearts became dark and hardened, and



their souls changed to be inflexible.
"... But their hearts were hard..... "

The second factor was that (applying their mood of sensuality) Satan made their deeds
seem decorous to them. So, they considered right whatever wrong they did, and counted
aright and correct every offence they committed. The verse says:

"... and Satan made all that they used to do seem fair unto them."

Surah Al-‘An’am, Verse 44
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44. "Then, when they forgot that which they had been admonished to, We
opened for them the doors of all things (of enjoyments), until when they rejoiced
in what they were given, We seized them suddenly when, behold, they were in
utter despair."

The Arabic term /'ilas/ means a grief accompanied with despair. It is a status that criminals
may have in the court when they cannot find an answer to offer.

It is not such that always the welfare of life to be a sign of mercy. On the contrary, it is
sometime the cause of chastisement.

Giving respite to evildoers and preparing welfare and comfortable life for offenders is one of
Allah’s way of treatment. The world and its bounties can be both a favor and indignation. It
depends to whom they are given. In Surah' A 'raf, No.7, verse 94 faith and piety have been
counted as the cause of blessings of Allah. It says:

"And if the people of the towns had believed and guarded (against evil) We
would certainly have opened up for them blessings from heavens and the earth

In the verse under discussion, the world has been counted as a divine blessing.1 The verse
says:

"Then, when they forgot that which they had been admonished to, We opened for
them the doors of all things (of enjoyments), until when they rejoiced in what
they were given, We seized them suddenly when, behold, they were in utter
despair."

This fact should also be noted that the wrath of Allah and death both happen suddenly. So,
we should be always prepared. Verily, it happens that the happy shout of men of pleasure
usually changes into a despondent groan all of a sudden.



Surah Al-‘An’am, Verse 45
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45, "So the people who were unjust were rooted out, and praise belongs to Allah,
the Lord of the worlds."

The annihilation of unjust people is conclusive and certain. Cruelty cannot resist long.
Transgression is also effective in generation. The verse says:

"So the people who were unjust were rooted out..... "

Therefore, as it is mentioned in the current holy verse, when the transgressors are
destroyed, Allah should be thanked and praised. So, the verse continues saying:

"... and praise belongs to Allah, the Lord of the worlds."

This phrase, mentioned in this verse, hints to this fact that cutting off the roots of mischief
and transgression, which ends to the destruction of a people who can continue committing
it, is so important that requires to thank Allah and to be gratitude of Him.

A tradition narrated from Imam Sadiq (as) says:

"He who loves the imperishability of the unjust, its meaning is that Allah to be disobeyed
(by means of sins), and (the phenomenon of transgression is so important that) Allah (the
Blessed and Exalted) has praised His Essence for the destruction of the unjust and He has
said:

"So the people who were unjust were rooted out, and praise belongs to Allah, the
Lord of the worlds'." 2

Surah Al-‘An’am, Verse 46

,L,bwu"”,f,umr,,&wam rU|°’°r,rJ_9
ob od WLV L85 ;u.s,L,la.,Lt.ml“*aJl

u_gs.xm

46. "Say: 'Have you considered if Allah takes away your hearing and your
eyesight and seals on your hearts, which god other than Allah can give it back to
you?' See you, how We repeat the Signs, yet they turn away."

Do know the Bestower of Bounties

In this verse, the Qur'an addresses the pagans and, at first, it implies if Allah takes away His



worthy blessings, such as your ears and your eyes, from you and sets a seal on your hearts
so that you cannot realize between right and wrong and good and evil, which god, save
Allah, is able to return these blessings to you? The verse says:

"Say: ' Have you considered if Allah takes away your hearing and your eyesight
and seals on your hearts, which god other than Allah can give it back to you?'..."

In fact, pagans believed this fact that the creator and the giver of sustenance is Allah, but
they worshipped idols as the intercessors with Allah.

Then, the Qur'an continues the statement and commands them to see how Allah stated the
verses and reasons in different forms for them, but they still turn away from the Truth. It
says:

"... See you, how We repeat the Signs, yet they turn away."

Surah Al-‘An’am, Verse 47
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47. "Say: 'Have you considered if the punishment of Allah comes to you suddenly
or openly, will anyone be destroyed but the unjust people '."

Next to mentioning these three great blessings of Allah, (i.e. eyes, ears, and
comprehension), which can be the origin of all blessings in this world and the next, this
verse hints to the possible removal of all these blessings in general. It says:

"Say: 'Have you considered if the punishment of Allah comes to you suddenly or
openly, will anyone be destroyed but the unjust people'."

The purpose of this statement is that the only one who is able to punish through different
chastisements and to take up the existing blessings, is Allah. Thus, idols have no function in
this process.

Therefore, there is no reason that you refuge to them.

Surah Al-‘An’am, Verses 48 - 49
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48. "And We do not send the messengers but (as) announcers of good news and
warners, then whoever believes and amends (himself) -no fear shall be upon
them, nor shall they grieve."

49. "And as for those who belie Our Signs, chastisement shall afflict them for
what they were transgressing."

In this verse, the Qur'an points to the situation of messengers of Allah and indicates that
not only the lifeless idols are not able to do anything, but the great prophets and divine
leaders also have not anything, to do except communicating messenger ship, glad tidings,
warning, encouragement, and threat.

So, all blessings that exist are from the source of Allah (S.w.T.) and they wholly have come
into being merely under His command.

Therefore, whatever even the prophets desire, they may ask Him. The verse says:

"And We do not send the messengers but (as) announcers of good news and
warners...."

Then, The Qur'an adds that the way to felicity is found in two things. Firstly people should
believe, and secondly they amend themselves (by doing good deeds). For such people,
there will be no fear because of Divine punishments, nor shall they grieve for their former
actions. The verse says:

"... then whoever believes and amends (himself) - no fear shall be upon them, nor
shall they grieve."

Imam Amir-ul-Mu'mineen Ali (as) said:

"Whoever is in awe of Allah, He, the Purified, will secure him from every thing." 3
Imam Zayn-ul-'Abidin (as) said:

"The origin and the commencement of every knowledge is the awe of Allah . 4
Imam Amir-ul-Mu'mineen Ali (as) said:

"Whoever is in awe of his Lord stops transgressing." 5

The contrary status is for those who reject the Divine revelations. They will be confronted
with the punishment of Allah for the very mischief and disobedience. The verse says:

"And as for those who belie Our Signs, chastisement shall afflict them for what
they were transgressing."

Imam Sajjad, the fourth Imam, (as) said:

"Avoid being a companion of sinners, helping transgressors, and neighboring with evil-
doers; and beware of their sedition, and go away from their surroundings." 6



Surah Al-‘An’am, Verse 50
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50. "Say: (O' Our prophet!) , I do not say to you that the treasures of Allah, are
with me, nor do I know the Unseen, nor do | say to you that | am an angel. | do
not follow but what is revealed to me.' Say: 'Are the blind and the seeing one
equal? Do you not then ponder?'"

Knowing the Unseen!

This verse is a complementary statement to answering the different protests of pagans and
polytheists. Here, three divisions of their protests are responded in some short sentences.

The first one is that they suggested the Prophet (S) to bring some surprising and wonderful
miracles. Secondly each of them suggested a separate thing as the one wished. Thirdly
they were not contented with observing the miracles that some others asked for.

Their desires were sometimes some houses made of gold, sometimes the descent of
angels, and another time they wished the dry hot land of Mecca to be changed into; a vast
garden full of water and fruits.

By demanding these amazing things from the Prophet (S), as if, they expected the rank of a
kind of divinity and ownership of the earth and the heaven for him. That is why, in answer
to these people, Allah commands the Prophet (S):

"Say: (O' Our Prophet!), I do not say to you that the treasures of Allah, are with
me..... "

The Arabic term /xaza'in/ is the plural form of /xazinah/ with the meaning of 'source and
treasure of everything '. Thus, the Qur'anic phrase /xaza'inullah/ (the treasures of Allah)
encompasses the treasures of the whole things. This originates from His Infinite Essence,
Who is the source of all virtues and powers.

Some of those people expected that the Prophet (S) would inform them of the entire
secrets concerning the future and the past. They expected him to tell them what
happenings would occur in their lives, so that they could try to repel their harms and attract
their profits.

Then, in answer to such people, through the continuation of the verse, the Prophet (S) was
told to say:

"... nordo I know the Unseen..... "

Some of them expected that the Prophet (S) himself to be an angel, or an angel could



accompany him. They desired that there would be no quality of human beings in him, such
as eating food, walking in the roads and markets, and so on. To answer the rejection of
these people, in the third sentence of the verse, the Qur'an says:

"....nor do I say to you that | am an angel.....

Then, in the continuation of this statement, he adds that he follows only the
commandments and instructions that are communicated to him through revelation from the
Lord.

"... I do not follow but what is revealed to me.'..."

At the end of the verse, the Prophet (S) is ordered to ask them whether the blind and those
who can see are equal. Are those whose eyes, minds and intellects are shut equal with
those whose eyes see the facts well and recognize them?

"... Say: ' Are the blind and the seeing one equal? Do you not then ponder? ' "

1. Faith and piety bring the blessing of the heavens and the earth for the bearers of them,
while negligence shut the gates of all good things to the ignorant persons.

2. Majma’'-ul-Bayan. Vol. 3 P. 302

3. Qurar-ul-Hikam, vol. 5, p. 421

4. Bi har-ul-'Anwar, vol. 74, p. 180

5. Qurar-ul-Hikam, vol. 5, p. 275

6. Bihar-ul- Anwar. vol. 75, p. 151

Section 6: Believers will be rewarded

To offer salutation 'Salam-un-'alaykum' to the believers whom they meet.

Surah Al-‘An’am, Verse 51
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51. "And warn with it (the Qur'an) those who fear that they will be mustered unto
their Lord; (for) there is not any guardian nor intercessor for them besides Him,
so that they may guard themselves (against evil)."

At the end of the previous verse, the words meant that the blind and the seeing one are not
equal. Now, in this verse, the Prophet (S) is, commanded to warn those who are in awe of
the Day of Resurrection. It says:



"And warn with it (the Qur'an) those who fear that they will be mustered unto
their Lord..... "

This phrase means that those whose eyes of understanding is vigilant, as much as they
probable there will be a Reckoning Day, have been prepared to accept the Truth under the
light of this probability and with the fright of responsibility.

Then, the verse continues saying that such vigilant persons are in awe, of a day when:
"... there is not any guardian nor intercessor for them besides Him.....

Yes, the Prophet (S) is commanded to warn such people and to invite them unto the Truth,
because there is a hope that they may become pious and virtuous. The verse says:

"... so that they may guard (themselves against evil)."
Upon the commentary of this verse, Imam Sadiq (as) says:

"The Qur'an warns those who have the hope of reaching their Lord, and encourages them
by what is with Him, because the Qur'an, whose intercession is acceptable, will be an
intercessor for them."1

The Prophet (S) said:

"Learn the Qur'an, because on the Day of Judgment that Book will intercede its reciters."2

Surah Al-‘An’am, Verse 52
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52. "And do not repel those who call upon their Lord in the morning and the
evening, seeking His countenance, Nothing of their account falls upon you nor
anything of your account falls upon them, that you should repel them and thus
become of the unjust."

Occasion of Revelation

Upon the occasion of revelation of this verse, it is cited that when a group of rich pagans
saw that there had gathered some poor persons such as: 'Ammar, Bilal, Khabbeh and the
like of them around the Prophet (S), they suggested to the Prophet (S) that he would leave
them in order that they themselves could gather around him.



As Al-Minar, the commentary book, narrates, the second kalif said that they would accept
that suggestion to try it, and the above verse was revealed.

There is a similar verse to this one in the Qur'an. It is in Surah Al-Kahf, No.18, verse 28.

Qurtubi cites in his commentary book that from the time this verse was revealed on, the
Prophet (S) did not leave the gathering of the poor unless the poor left (the place) first.

The objective meaning of ‘call upon their Lord in the morning and the evening' may be the
daily prayers.3

Regarding the occasion to revelation, Islam is a school of struggle against unjust
discrimination, racialism, demanding privilege, and asking for blackmail.

Thus, protecting the sincere, poor, and striving believers is more important than the
probable attraction of some rich pagans. The holy verse says:

"And do not repel those who call upon their Lord in the morning and the
evening....."

Then, no privilege can match the Faith. Most of the followers of the divine prophets were
the poor persons who believed in the Truth.

"...seeking his countenance ..."
Never should the existing believers be scorned for the attraction of the chiefs of pagans.

If the seekers of pretexts cannot find faults with the leader of the school of thought or the
school itself, they try to find faults with the followers of the school of thought and their
economical circumstances. (Regarding to the occasion of revelation)

However, repelling the sincere poor and the deprived, is an injustice: and, in the
meanwhile, the reckoning of everybody is up to Allah (s.w.t.). In spite of the current manner
in Christianity, (where priests forgive the faults), even the Prophet (S) is not responsible for
the forgiveness or retribution of sins in Islam:

"... Nothing of their account falls upon you nor anything of your account falls
upon them..... "

Surah Al-‘An’am, Verse 53
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53. "And thus did We try some of them by others so that they (mockingly) say:
"Are these they upon whom Allah has favored from among us?' Does not Allah
know best the grateful?"

In this verse, the Qur'an warns the rich disbelievers that these processes are as some trials



upon them. When they fail in these tests, they should tolerate the painful results of their
deeds. The verse says:

"And thus did We try some of them by others ..."
The Arabic term /fitnah/, here, means 'trial'.

Then the verse continues stating the meaning that these rich people reach a state that they
look at the true believers despisingly and, as the verse adds:

"... they (mockingly) say:
'Are these they upon whom Allah has favored from among us?'...

They ask whether these believers, upon whom Allah has bestowed Islam, are worthy that
these words to be spoken about. Then, the Qur'an answers them implying that these
believers are some people who have thanked for the blessing of knowledge and recognition
when they applied it.

They also have thanked the invitation of the Prophet (S) by accepting him. What blessing
and thanksgiving is greater than that Allah has set the Faith firm in their hearts!

"... Does not Allah know best the grateful?"

It is cited in Atyab-ul-Bayan that once; someone came to Imam Kazim (as) and complained
about his poverty. Imam (as) asked him whom he thought as the richest person. The man
answered that Harun-ur-Rashid was.

Imam (as) asked him whether he agreed to exchange his own Faith for his (Harun's) wealth.
The man said: 'No'. Imam (as) said:

'‘Then, you are richer than him, since you have something that you are not ready to change
for his wealth."

Surah Al-‘An’am, Verses 54 - 55
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54. "And when those who believe in Our Signs come to you, say: Peace be on you.
Your Lord has prescribed mercy on Himself that whoever of you does evil in
ignorance, and thereafter repents and amends (himself), then verily He is



forgiving, Merciful '."
55. "And thus do We explain the Signs so that (the Truth be distinguished) and
the way of the sinners be manifest."

It is cited in the occasion of revelation of this verse that a group of the sinners went to the
Prophet (S) and said that they had committed many faults. The Holy Prophet (S) kept
silence; and this verse was revealed.

"And when those who believe in Our Signs come to you, say: Peace be on you.
Your Lord has prescribed mercy on Himself that whoever of you does evil in
ignorance, and thereafter repents and amends (himself), then verily He is
forgiving, Merciful '."

In this Surah, Allah has repeated twice the phrase:
"He has prescribed for Himself mercy"

. Once in the verse under discussion for the encouragement of people in this world, and the
second upon the Resurrection, when the concerning verse says:

"... He has prescribed mercy on Himself. He will surely gather you to the
Resurrection Day....." (Verse 12)

The holy verse leads us to this understanding that if sin is not committed arrogantly and
pertinaciously, it is forgivable.

“...In ignorance..."

When it is said that the relation of the Islamic leaders is with people, it is a relation of
intimacy and affection.

"....say: Peace be on you..."

Allah has prescribed mercy on Himself, but those whom this mercy is bestowed on are the
repentant.

"... and thereafter repents and amends (himself)..... "

However, in the next verse (No.55), it implies it is thus that Allah explains His Signs and his
commandments so clear that both the way of truth, seekers and the obedient believers be
distinguished and the way of obstinate sinners and that of the enemies of Truth be made
manifest. The verse says:

"And thus do We explain the Signs so that (the Truth be distinguished) and the
way of the sinners be manifest."

The purpose of the Arabic term /mujrim/, here, is the very obstinate sinners who, by no
means, will surrender to the Truth.

That is, after this general invitation unto the Truth, including even the invitation unto those
sinners who are remorseful from their deeds, the way and tradition of the obstinate and
inflexible sinners will be recognized fully.

1. Majma’'-ul-Bayan, Vol. 3, p .P .304, 305, (Arabic version)



2. Musnad-i-Hanbal, vol. 5, p. 251
3.

. Al-Mizan, the commentary

Section 7: The Judgment

Kingdom is only Allah’s - Allah’s knowledge comprehends every thing.

Surah Al-‘An’am, Verse 56
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56. "Say: ' | am forbidden to worship those whom you call besides Allah Say: 'l do
not follow your low desires, for then indeed I should have gone astray and I will
not be of the (rightly) guided."

The undue desires, from anybody they are issued, should be explicitly responded with a
negative answer.

The sources of the Prophet’s (S) determinations are Divine revelation.

Acquaintance from infidelity is a part of Islam. Polytheistic belief is the root of sensual
desires.

Thus, a preacher of the Faith ought not follow to quench the people's desires, but he should
act for the sake and pleasure of Allah. The verse says:

"Say: ' I am forbidden to worship those whom you call besides Allah Say: 'l do not
follow your low desires, for then indeed | should have gone astray and I will not
be of the (rightly) guided."

Surah Al-‘An’am, Verse 57
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57. "Say: "Verily I am (relying) to clear proof from my Lord, while you belied it; |
have not with me that (chastisement) which you hasten, for the Judgment is only
Allah’s ; Who declares the truth and He is the best of deciders '."



The Arabic term /bayyinah/ (clear proof), mentioned in the verse, is derived from
/baynunah/ (separation). It is so called for the reason that it clearly and completely
separates between right and wrong.

Pagans said that if it was true, why the divine chastisement was not sent down upon them.
This expression is a similar meaning to the content of another verse where they said if He
was right, He should send down stones upon them. Here is the verse:

“... if this is the truth from You, then rain upon us stones from heaven or inflict
on us a painful punishment." (Surah Al -Anfal. No. 8 Verse 32)

The proofs and miracles of prophets had neither heaviness nor ambiguity. Everybody could
understand them, and, if those people were not stubborn they would heartily accept them.
That was why the divine prophets used to introduce themselves as messengers of Allah
with some proofs.

Seeking for chastisement and hastening for the punishment of Allah were found in other
communities, too. The peoples of Salih, Hud, and Noah also said that if the prophet of their
time was true, he would bring the promised punishment upon them. They said

"Then bring to us what you threaten us with, if you are of the truthful ones"
(Surah Al -Araf. No.7. verse 70, 77). (Surah Hud No.11 verse 32).

The invitation of prophets is done on proofs. It is not based on imagination and blindly
imitation.

"... on clear proof ..."

Prophets should have proofs from the origin of Allah. They might not work according to
what people demand every day.

"Say: "Verily | am (relying) on clear proof from my Lord, while you belied it; |
have not with me that (chastisement) which you hasten for, the judgment is only
Allah 's; Who declares the truth and He is the best of deciders '."

For what reason or which evidence it can be that pagans belie the proof of the Prophet (S)
while they expect him to follow their low desires. Can this cause be anything save
rudeness, stubbornness, and enmity?

A prophet is a divine messenger supported with logic and proofs, while the order of the
world of existence is with Allah.

Surah Al-‘An’am, Verse 58
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58. "Say: 'If that which you hasten for were with me, certainly the matter would



be decided between you and me, and Allah knows best the unjust."

Retributions are with Allah, but he respites the unjust as His Knowledge and Wisdom
requires.

"Say: ' If that which you hasten for were with me, certainly the matter would be
decided between you and me...."

People's haste does not change Allah’s Wisdom. Yet, the respite in receiving Allah’s
punishment should not cause that pagans think that their infidelity has been neglected.

"... and Allah knows best the unjust '."

Allah better knows the status of the transgressors and that in what thing there lies their
interest; and that whether their punishment should be sent down now or later.

Surah Al-‘An’am, Verse 59
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59. "And with Him are the keys of the Unseen. None but He knows them. And He
knows whatever is in the land and the sea; and no leaf (of a tree) drops down but
He knows it, nor is there a grain in the darkness of the earth nor anything wet or
dry but it is (noted) in a clear Book."

Secrets of the Unseen!

In the former verses, the words were about Allah’s Knowledge, Power, and the expansion of
the circle of His commandment. From this verse on, the meaning stated in those verses
concisely has been mentioned with some explanation. At first, the subject of Allah’s
knowledge is pointed out.

The verse say's

"And with Him are the keys of the Unseen. None but He knows them. ..."
Then, for a more emphasis and explanation, it adds:

"... And He knows whatever is in the land and the sea..... "

The Arabic term /barr/ means 'a vast place’, which is usually used for a (dry) land. The term
/bahr/ originally also means 'a vast place' where a plenty of water is found. It is often
applied for the seas and, sometimes, for the great streams.

However, Allah’s knowledge upon whatever exists in the lands and the seas is something
which hints to Allah’s omniscience, and that His knowledge encompasses all things.



That is, He knows the movements of millions of million living creatures, small and big, in
the depths of the seas. He knows the true number of the cells of every human being as well
as his blood cells.

He knows the mystic circulations of all electrons inside atoms. And, finally, He knows all
thoughts and contemplations pass through different parts and levels of our minds and
those which penetrate into the depths of our soul.

Yes, He knows equally all of these things! Again, in the second phrase, in order to
emphasize on Allah’s Omniscience, it has particularly pointed to this aspect, and says:

"... and no leaf (of a tree) drops down but He knows it, nor a grain in the
darkness of the earth ..."

In fact, it has taken two sensitive subjects with which no human being can be thoroughly
acquainted even if he lives millions of years and that the technical sets be surprisingly
completed.

Who knows that, in each day, which seeds the winds separate from the plants throughout
the earth, and on which spots of the ground they scatter them? Which electronic mind can
count exactly the number of the leaves that separate from the branches of trees of the
forests only during a day?

A glance upon the trees of a forest, especially in fall, when the leaves drop ceaselessly and
make up beautiful scenery, proves this fact well that such sciences will never be within the
reach of human beings.

The fall of the leaves of trees, in fact, is the moment of their death, and the fall of seeds
into the concealed holes of the land is the first step of their lives. It is only He Who is aware
of the system of death and life.

The statement of this subject has two effects: a philosophical effect and a training effect. Its
philosophical effect is that it nullifies the imagination of those who restrict Allah’s
knowledge to general principles and believe that He is not aware of the details of this world.
It clearly specifies that Allah is aware of both all general principles and the details.

Its training effect is also clear, because having belief in the vast knowledge of Allah, that He
is Omniscience, tells us that the whole secrets of our entity, our deeds and speeches, our
intentions and our thoughts are utterly clear for His Pure Essence.

With such a belief, how is it possible that a person be careless of his own condition and
does not control his own deeds, speeches, and intentions?

So, at the end of the verse, it says:

"... nor anything wet or dry but it is (noted) in a clear Book."

Surah Al-‘An’am, Verse 60
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60. "And He it is Who takes your souls at night (in sleep), and He knows what you
commit in the day, then He raises you up therein that an appointed term may be
accomplished, then unto Him is your return, then He will inform you of what you
were doing."

By night, Allah takes activity out of your soul the same as He takes it by death.
He is also aware of what you do during the day.

During the night you sleep, and during the day you perform some activities. Then, Allah will
raise you up from your graves so that He reckons you for what you spend your lives upon.

It is so until the appointed time comes forth, when Allah has assigned for raising the dead
from their graves and giving them the fruit of their deeds. This is the Hereafter.

Thus, your return is unto Him. That is, you will attend where you will be reckoned.

On that Day, the Lord will inform you of the deeds you used to accomplish in the world, day
and night.

Some commentators have rendered this part of the verse into the sense that He awakens
you from sleep during the day in order that you gain sufficient interest from your life. In this
verse, Allah has resembled awakening people from sleep to raising them up. The verse
says:

"And He it is Who takes your souls at night (in sleep), and He knows what you
commit in the day, then He raises you up therein that an appointed term may be
accomplished, then unto Him is your return, then He will inform you of what you
were doing."

Surah Al-‘An’am, Verse 61
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61. "And He is the Omnipotent over His servants, and He sends guardians (to
watch) over you until when death comes to one of you, Our messengers take his
soul and they never neglect."

Again, in this verse, in order to emphasize on Allah’s scientific conversance with the deeds
of the servants and that He keeps their account minutely to be dealt with on the
Resurrection Day, it says:



"And He is the Omnipotent over His servants, and He sends guardians (to watch)
over you ..."

Then the Qur'an goes on stating that keeping this account continues until the ending
moments of life, when death approaches you. At this time, the messengers of Allah (the
angels), who are missioner to take the souls, take the mortal away.

"... until when death comes to one of you, Our messengers take his soul... "

And, at the end of the verse, it adds that these angels never neglect their duty and no
shortcoming nor any defect they perform. They take the soul of a person neither a moment
sooner nor a moment later. The holy verse says:

"... and they never neglect."

Surah Al-‘An’am, Verse 62
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62. "Then they are returned unto Allah, their Maula (Master), the Real One.
Beware! His (alone) is the Judgment (on that Day), and He is the swiftest of
reckoners."

After that (death), people are taken toward the divine Judgment and Allah’s reward. The
Lord is their owner, their master and the guardian of their affairs. He (S.w.T.) is the Judge,
Who does not judge but in truth.

On That Day, the command is only His command, not that of other than His.

Allah will reckon all humankind in a short time and neither of the accounts hinders Him to
reckon those of others.

Imam Amir-ul-Mu'mineen Ali (as) once was asked when Allah is not seen, then how He
reckons people. He (as) answered them:

“In the same way that He gives them sustenance and they do not see Him."1

This very subject is evidence to the fact that reckoning one person does not detain Him
from reckoning others. ,

Again, it is an evidence to prove that He communicates without, talking a word, otherwise it
is impossible that all people be reckoned at the same time.

However, the return of all is unto Him, and He is the only Judge in the Hereafter.

And the real master is the One in Whose authority is creation, guardianship, sleep and
wakefulness, death and raising up, judgment and reckoning, and He is the Lord.



The verse says

"Then they are returned unto Allah, their Maula (Master), the Real One. Beware!
His (alone) is the Judgment (on that Day), and He is the swiftest of reckoners. "

By the way, the fright from Hereafter is the fear from our own offences and Allah is both the
guardian, the rightful, and the bestower of mercy and virtue.

Concerning reckoning 'and judgment on that Day, there is a tradition from the Prophet (S)
who has said:

"The more a person tortures people in this world, the heavier than everybody's
chastisement his punishment will be on the Day Judgment." 2

Surah Al-‘An’am, Verse 63 - 64
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63. "Say: 'Who delivers you from the darkness of the land and the sea? You call
upon Him humbly and secretly, (saying): If He delivers us from this (darkness),
certainly we shall be of the grateful ones'."

64. "Say: Allah delivers you from them and from every affliction, then again you
assign (Him) associates'."

The Light that Glitters in Darkness

Once more the Qur'an takes the hand of pagans and leads them into inside their innate
disposition, and in that mysterious place it shows them the light of Unity and monotheism.

So, it commands the Prophet (S) to question them who delivers them from the darkness of
the land and the sea. The verse says:

"Say: ' Who delivers you from the darkness of the land and the sea?...."

Darkness has sometimes a substantial aspect and sometimes a spiritual aspect. The
substantial aspect of darkness is when the light ceases utterly, or it becomes so weak that
one cannot see anywhere or he sees with difficulty.

The spiritual aspect of darkness is the same hardships, entanglements, disturbances and
pollutions whose end is both dark and ambiguous.



If this darkness combines with some terrible incidents and, for example, in a voyage by
night, a person be surrounded with some awful waves in a whirlpool, its horror is of a higher
degree than that of difficulties that come forth in daytime.

It is in these moments that one delivers everything to forgetfulness and does not care of
anything except himself and the light, which glitters the depth of his soul, invites him to a
source wherein only He can solve such problems.

These kinds of cases, which happen for everybody, are some windows to Unity and
monotheism.

That is why, in the next phrase of the verses, the Qur'an says that it is in this status that:
"... You call upon Him humbly and secretly..... "

And, it is in this condition that immediately you make covenant with that great source,
promising that if He delivers you from danger you will certainly be grateful of His blesses
and rely on none but Him.

"... (saying): If He delivers us from this (darkness), certainly we shall be of the
grateful ones '."

Then, The Qur'an commands the Prophet (S) to tell them that Allah will deliver them from
these darkness and from any other sorrow, as He has delivered them frequently), but, after
deliverance, they pave again the path of polytheism and paganism.

The verse says:

"Say: 'Allah delivers you from them and from every affliction; then again you
assign (Him) associates'."

Surah Al-‘An’am, Verses 65 - 66
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65. "Say: 'He is able to send forth upon you a chastisement, from above you or
from beneath your feet, or to confuse you of different parties, and to make you
taste the violence of (fighting) one another.' See how We repeat the Signs that
they may understand."

66. "And your people have belied it (the Qur'an) though it is the truth. Say: 'l am



not a guard upon you '."
Various Chastisements

In order to state the different ways of training, this verse has laid emphasis on the subject
of threatening to the divine punishment. Clearly speaking, as Allah is the most Merciful of
all merciful ones, and the protector of those who are without support, He is also the
Supreme and the Avenger against tyrants and rebellious ones.

In this verse, the Prophet (S) has been ordered to threaten the sinners with three sorts of
punishment. The chastisements which come from above and from beneath, the
chastisement of dispute and the chastisement of fight and blood shedding.

Thus, it commands the Prophet (S) to say that Allah is able to send retributions from above
them, like the punishment upon the people of L'ut, stones over the People of the Elephant,
Flood of Noah, the Cry upon the People of Tham'ud, and the Wind against the People of 'Ad.
And, today, there are some other retribution like atomic bombs, chemical bombs, and far-
range-striking-rockets of various kinds.

And, from the downwards, there are earthquake, splitting or depressing the land, the
Pharaoh being drowned, Korah (Croesus) sank into the ground, cholera, plague, famine,
hunger, which are brought for you.

Or, that He makes you scattered in some separate groups to dispute with each other, and
that you taste the bitterness of fighting one another. It says:

"Say: 'He is able to send forth upon you a chastisement, from above you or from
beneath your feet, or to confuse you of different parties' and to make you taste
the violence of (fighting) one another.'..."

The phenomenon of dispute and contradiction in speech among a society is so dangerous
that it has been counted in the row of heavenly punishments, thunders, and earthquakes.
Yes, it is truly so. Moreover, sometimes the destructions which are resulted from disperse
and dispute are heavier than those resulted from thunders and earthquakes.

It has repeatedly happened that some developed countries have completely been ruined
under the inauspicious shade of hypocrisy and disunity. This phrase is counted a warning
unto the whole Muslims in the world.

Then, at the end of the verse, in order that they may realize the Truth and return to it, it is
added

"... See how We repeat the Signs that they may understand."

The second verse of the verses mentioned above, as well as its following verse, are, in fact,
to complete the discussion stated in the former verses abut the invitation to Monotheism,
Resurrection, and the facts upon Islam and being afraid of the Divine punishment.

At first, addressing the Prophet (S), it indicates that his people, viz. Quraysh and the pagans
of Mecca, belied his teachings while all of these teachings are right and godly, so that
different evidences, accepted through intellect and innate disposition confirm them. The
holy verse says:



"And your people have belied it (the Qur'an) though it is the truth...."

Therefore, their rejection and denial does not decrease anything from the importance of
these facts, although the number of opponents and deniers may be large.

Then, the verse continues the statement implying that it is the duty of the Prophet (S) to
communicate the prophecy and he is not responsible that they accept it.

.. Say: I am not guard upon you '.

The objective meaning of the Arabic term / wakil/ is 'a person who is responsible to lead an
action and who is liable due to others." 3

Surah Al-‘An’am, Verse 67
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67. "For every announcement there is a term and you will come to know soon."

In this verse, through a short but expressive phrase, the Qur'an warns people and invites
them to choose the right path. It announces that whatever news that Allah or the Prophet
(S) informs people, there is finally a term for it, and it will be accomplished in its appointed
time, which they will know soon. The verse says:

"For every announcement there is a term and you will come to know soon."

By giving people the proper news, Allah and the Messenger of Allah (S) introduce the right
path to them. Therefore, Imam Amir-ul-Mu'mineen Ali (as) in a tradition says:

"He who has an intelligent mind looks to his goal. He knows his low road as well as his high
road. The caller (of the right, i.e., the Prophet (5)) has called, and the leader (of Ummah,
i.e., Amir-ul-Mu'mineen Ali (as)) has tended (his leadership). So, respond to the caller (of
the right) and follow (your) leader."4

Surah Al-‘An’am, Verse 68
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68. "And when you see those who cavil about Our Signs, turn away from them
until they enter into (some) other topic. And if Satan causes you to forget, then,
after recollection, do not sit with the unjust people."



It has been narrated by Imam Bagqir (as) who said:

“When this verse was revealed and Muslims were prohibited from associating with the
pagans and those who mocked the verses of the Qur'an, (a group of) Muslims said that if
they wanted to treat according to that commandment everywhere, they had to neither
enter the Sacred Mosque, nor circumambulate the Ka'bah, because those people were often
about inside the Sacred Mosque busy mocking the Divine verses which they heard easily by
a short pause. Then the next verse was revealed and ordered Muslims to advise them and
guide them as much as they could.”5

However, since the statements of this Surah are mostly about the circumstances of pagans
and idol-worshippers, both in the current verse and in the verse next to it, the Qur'an hints
to the affairs concerning them.

At first, it tells the Prophet (S) that when he sees the arrogant, illogical opponents are
mocking the signs of Allah, he should turn away from them so that they give up the subject
and be busy with another topic.

"And when you see those who cavil about Our Signs, turn away from them until
they enter into (some) other topic. ..."

Then the Qur'an adds that this matter is so important that if Satan causes you to forget and
you sit with such persons unintentionally, as soon as you remember it, you should leave
that meeting and do not sit with these unjust people. The verse says:

"... And if Satan causes you to forget, then, after recollection, do not sit with the
unjust people."

There arises a question here: Is it possible that Satan dominates the Prophet (S) and causes
him to forget his duty?

In answer to this question, it can be said that although the addressee in this verse is the

Prophet (S), the main purpose, in fact, is the followers of the Prophet (S). It means that if
they are entangled with forgetfulness and they take part in pagans' sinful meetings, they
should come out of that meeting and leave the place as soon as they remember it.

The like of this status happens in our daily conversations and in the literature of different
languages, that, in speech, one person is addressed but the aim is that others hear that
statement.

Surah Al-‘An’am, Verse 69

S8 089 s oo bz Ho 098l (el W g
- 2 W 0 3 ¢

69. "And nothing of the reckoning of their (deed) shall be upon those who keep
from evil, but a reminding (must be given) so that they, too, may keep from evil."



When the verse of prohibition upon the vain speakers and mockers of the Divine revelations
was revealed, some believers said that they should not go to the Sacred Mosque and would
not circumambulate the Ka'bah, since the range of their mockery had stretched as far as
there.

Participation in the meeting of sinners is allowed if it is with the intention of refraining them
from wrong and guiding them to the right. Of course, this exception is only for those
believers who are pious and firm in belief, since there are some Muslims who go to save
others but they themselves drown.

Thinking and realizing the situation, in fact, is one of the principles of intellect and of Islam.
Hearing the absurd sayings temporarily with the purpose of answering them or saving the
deviated people permanently is allowed.

"And nothing of the reckoning of their (deed) shall be upon those who keep from
evil, but a reminding (must be given)...."

Piety is a means of protection for man against committing sins. It is like saving-clothes for
fire-extinguishers.

Besides being pious himself, such a person must try to make others virtuous, too.
"... So that they, too, may keep from evil"

By the way, there are abundant traditions narrated by the Prophet (S) and the Immaculate
Imams (as) which prohibit Muslims from companionship with sinners or participation in a
gathering where faults or a single fault is being committed and they cannot bar it even if
the people of the gathering are from relatives.

Imam Arnir-ul-Mu'mineen Ali (as) recommended his son:

"Allah has prescribed for the ear not to listen to any sin and any backbite."6
Imam Ali (as) also said:

"Association with the wicked causes suspicion upon the righteous."7

This verse may be attached as an evidence for the prohibition of some wicked books, too.

Surah Al-‘An’am, Verse 70

5855 L SL1 a3 I5als sl faien f3501 puall 55
S’g&:d”'d.sluolejumjwmslu Uiu:-:ur
Loy folunsl Guall itsl lgls 3350 Y Jie U8 Jani 0ls aestio
035885 (9318 Loy pull Sl323 pua> 5 Sl pg) fodius

70. "And leave those who have taken their religion for a play and pastime, and



whom the life of this world has deluded, and admonish (them) by it (the Qur'an)
lest a soul be destroyed for what it has earned. It shall not have besides Allah
any guardian nor any intercessor, and though it offers every compensation it will
not be accepted from it. Those are they who are given up to destruction for what
they have earned. They will have a drink of boiling water and a painful
chastisement for what they used to disbelieve."

The purpose of the phrase 'leave those who ...' is 'hating them, and not having any
communication with them', which sometimes ends with fighting against them. Thus, the
phrase does not mean abandoning Holy Struggle against them.

The manner of taking religion for a play has different forms in different circumstances.
Sometimes it is in the form of superstitious beliefs, or religious laws are considered
impracticable, or sins are justified, or innovations interpretation of the Qur'an by personal
opinion, and following the allegorical verses, come forth.

However, Faith has no consistency with laziness, flattery, and playing with ideology.
"And leave those who have taken their religion for a play and pastime.....
Admonishment is a means to being saved from the wrath and punishment of Allah
".... and admonish (them) by it (the Qur'an)...."

Be not proud of the world since there will come to help you none, in the Hereafter, except
Allah,

Everybody should know that the cause of all his misfortunes is his self and is own deeds.
"....for what it has earned...."
Therefore, the holy verse, pointing to a part of their painful chastisements, says:

".... They will have a drink of boiling water and painful chastisement for what
they used to disbelieve..."

They will be burnt from inside by boiling water and from outside by Hell Fire.

1. Majma'-ul-Bayan, Vol. 3, P. 313 (Arabic version)

2. Nahaj-ul-Fisahah, p. 59, and Kanzul-‘Ummal, vol. 3, p. 500

3. There are some other phrases mentioned in the Qur'an which convey the same
meaning, including: Surah Al-'An'am, No.6, Verse 107 ; Surah Yunus, No.10, Verse 41;
Surah Az-Zumar, No. 39, Verse 41 and Surah Ash-Shaura, No.42, Verse 6.

4. Nahaj-ul-Balagha, sermon 154

5. Majma’'-ul-Bayan, Vol. 3, p, 316.

6. Nahjul-Balagha

7. Nur-uth-Thaqgalayn, Vol. 1, P. 728



Section 8: Submission to Allah;
Abraham's Arguments

Submission to Allah brings peace - Abraham's reasoning for the unity of Allah.

Surah Al-‘An’am, Verse 71 - 72
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71. "Say: 'Shall we call, besides Allah, on that which neither profits nor harms us,
and shall we be returned back on our heels after that Allah has guided us? Like
someone whom Satans have lured (and) bewildered in the earth, (while) he has
companions who invite him to the guidance (saying): '‘Come unto us'. Say: 'Verily
(it is) the guidance of Allah which is the (true) guidance, and we are commanded
to submit to the Lord of the worlds'."

72. "And that Establish prayer and be in awe of Him, and it is He unto Whom you
shall be mustered'."

The verse addresses the Prophet (S) to tell the disbelievers who invite people to idolatry
whether they should worship the things that neither benefit them nor harm them, and, by
abandoning the best religion, turn back on their heels after that Allah has guided them and
has shown them the straight path. The verse says:

"Say: 'shall we call, besides Allah, on that which neither profits nor harms us, and
shall we be returned back on our heels after that Allah has guided us?...."

The continuation of the statement of the verse implies that if they return to idolatry they
will be like a person whom Satan have seduced and bewildered on the earth; although he
has companions who, inviting him to the guidance, tell him to go toward those friends.

But he does not accept their invitation and does not go toward them. He has been so
influenced by Satan that he is deprived of recognizing his own interests.

The verse says:



"... Like someone whom Satans have lured (and) bewildered in the earth, (while)
he has companions who invite him to the guidance (saying): 'Come unto us ' Say:
'Verily (it is) the guidance of Allah which is the (true) guidance,"

The only guidance that causes prosperity and comfort is Allah’s guidance that calls human
beings to monotheism. We are dependants to that very guidance and do not avoid obeying
it. We do not follow your invitation.

We accept and follow that invitation that calls us toward Islam (submission) and guides us
to trust our affairs to the One Who is 'The Lord of the worlds'.

"... and we are commanded to submit to the Lord of the worlds '."

The meaning of the second verse of the above verses is linked to the meaning of the
previous verse. It enjoins us to maintain the prayer and avoid committing sins of Allah so
that we do not confront His punishment.

He is the Lord unto Whom all human-kind will be mustered on the Day of Judgment when
everybody will receive the reward or the retribution of one's own deeds. The verse says:

"And that 'Establish prayer and be in awe of Him, and it is He unto Whom you
shall be mustered'."

Surah Al-‘An’am, Verse 73
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73. "And He it is Who created the heavens and the earth with the Truth; and the
day He says 'Be! ' and, it is. His word is the Truth, and to Him belongs all
sovereignty on the day, when the trumpet will be blown; knower of the Unseen
and the visible, and He is the All-Wise, the All-Aware."

In this verse, the idea saying that 'the Trumpet will be blown only once' is pointed out, while
in Surah-Zumar. No.39. verse 68 it is said that the Trumpet will be blown twice. The first
blow will be the destroyer of everything, and the second one will be the raiser of people for

the Resurrection.

In the previous verses, the words were about submission before Allah and establishing
prayer. Now, in this verse, the reason of that meaning is mentioned. It implies that the
creation entirely is with Him, and He is All- Wise, All-Aware, and He is cognizant of all
things.

"And He it is Who created the heavens and the earth with the Truth; and the day
He says 'Be! ' and, it is. His word is the Truth, and to Him belongs all sovereignty
on the day, when the trumpet will be blown...."



Creation has been done wisely and purposefully. This idea has been mentioned in several
verses of the Qur'an, including Surah Sad, No. 38 verse 27 where it says:

"And we did not create the heaven and the earth and what is between them in
vain..... "

Therefore, there is no hinderance for Allah’s Will.
"...He says '‘Be!'And, it is...."

Unseen and visible, or concealed and manifested, are the same for Allah. The verse, as His
Attributes, says:

"... Knower of the Unseen and the visible..... "
The basis of the sovereignty of Allah is on His Wisdom and knowledge.

On the Day of Resurrection, the splendor and appearance of Allah’s Power will be
manifested to everybody, since ordinary means are not effective there. For this very
reason, His Power will be manifested more.

Thus, since the Creator and Administrator of the world of existence is both wise and aware,
then do obey Him. The verse says:

"He is the All-Wise, the All-Aware."

However, by the blown of the Trumpet, the order of the universe will be ruined, but the
reckoning and the exact records will remain fixed and proper.

Surah Al-‘An’am, Verse 74
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74. "And (remember) when Abraham said to his father 'Azar: 'Do you take idols
for gods? Verily I see you and your people in manifest error '."

The Arabic word /'ab/ ordinarily means 'father’, but it is also applied with the sense of
mother's grandfather, uncle, and educator.

According to the statement of the Messenger of Allah (S) who said:
"Ali and | both are the fathers of this community".

It is understood that 'Azar was Abraham's uncle, not his father. Abraham's ancestors were
totally monotheists. This meaning has also been cited by 'Tabarsy, 'Alusi and Suyuty, the
sunnite scholars, saying that 'Azar was not Abraham's father. Moreover, Abraham
supplicated for his father and mother:



"O our Lord! grant me and my parents protection ..." 1

This is in the case that no Muslim is rightful to supplicate for a pagan, even if the
disbeliever is his family member. Abraham's seeking forgiveness for his uncle, 'Azar, had
also been before the time that his belief in polytheism became manifest.

So, when Abraham (as) realized that 'Azar was not a person to accept the truth, he (as)
denounced from him and departed. The Qur'an in this regard says:

"And 'Ibrahim asking forgiveness for his sir was only owing to a promise which he
had made to him; but when it became clear to him that he was an enemy of Allah,
he declared himself to be clear of him." 2

From what was said above, it is understood that the word /'ab/, mentioned in this verse,
does not mean father. Besides, the name of Abraham's father, as recorded in history books,
has been 'Tarukh', not 'Azar.3

In the meantime, some Islamic traditions denote that father and the ancestors of the
Prophet of Islam (S) up to Hadrat 'Adam wholly were monotheists. It has been narrated
from the Prophet himself (S) who said:

"Ceaselessly Allah, the Sublime, transported me from the purified Coins of men into the
purified wombs (of mothers), and never had He polluted me with the filth of paganism ".4

A large number of Sunnite and Shi'ite commentators have pointed out this tradition in their
books. A few of them are: Tabarsi; in Majama'-ul-Bayan; Neyshaburi, in Qara'ib-ul-Qur'an;
Fakhr-i-Razi; in Tafsir-ul-kabir; and 'Alusi; in Ruh-ul-Bayan.

There are some points that should be noted here carefully:
1. In the style of invitation to the Truth, close relatives should be invited first.
"And (remember) when Abraham said to his father 'Azar: ..."

2. In facing and treating others, the scale is the Truth, not the age, nor being experimented,
nor abundance of people. Therefore, Abraham has clearly explained the Truth for his uncle,
who was older than him, and has warned him, too.

3. ldolatry is a deviation that both alert consciences and intellect criticize it.

... Do you take idols for gods? ..."
"... Verily I see you and your people in manifest error'."

Surah Al-‘An’am, Verse 75
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75. "And thus did we show Abraham the dominions of the heavens and the earth



and that he might be of those who are sure."

The Qur'anic word /malakut/ is derived from /mulk/ to which two particles of emphasis and
exaggeration are added. The holy phrase: 'The dominions of the heavens and the
earth', mentioned in the verse, means the true and absolute ownership of the heavens and
the earth.

It is cited in Atyab-ul-Bayan upon the commentary of the Qur'an that the worlds are divided
into four categories: 'Lahut' (the world of Divine Essence of which none knows save Allah),
Jabarut, (the world of incorporeal beings), 'Malakut' (the world of bodies), and 'Nasut' (the
world) of generation and corruption with changes and transformations).

Mu'jam-ul- Wasit, an Arabic Dictionary, announces that /Malakut/ is the world of secrets,
orders, wonders, and the world of Unseen'.

'Alusi says that 'the dominions of the heavens' means 'their wonders'. By seeing the
dominions of the heavens and the earth, Abraham was fairly acquainted with the way of
treatment, creation, wisdom, and Lordship of Allah.

"And thus did we show Abraham the dominions of the heavens and the earth and
that he might be of those who are sure."

According to the statement of Imam Bagir (as), Allah bestowed such a light and ability upon
the eyes of Abraham that he could see what was inside the depth of the heavens and the
earth.5

Of course, whoever recognizes the Truth and invites others to it, without being afraid of
anything, Allah bestows upon him 'a heavenly light', (like Abraham (as) whom the holy
verse referred to).

Surah Al-‘An'am, Verse 76
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76. "So when the night outspread over him, he saw a star. He said: 'This is my
Lord.' But when it set, he said: ' I do not like the setting ones."

Abraham's Dispute with Pagans

When Abraham was disputing with the polytheists, he wanted to show condescension and
softness in discussion, in order to reject the belief of the opposite party. He did not believe,
of course, in what he told them because it was against his infallibility.

Stating 'O my people!, in the second verse after the abovementioned one, is a sign of
condescension in saying 'This is my Lord'. It was also for this reason that when he saw
the setting of the moon and the sun, he said: "... Surely I am quit of that you associate
(with Allah)' ..." (verse 78), and he did not say 'that | associate'.



A thing that has rising and setting is objective to some regularity, not in a position of
subjugating them. A thing that has movement is 'creatable' and a creatable thing cannot be
God. At first, Abraham temporarily expresses its acceptance in order that he can
reasonably reject it later.

Such reasoning, in deed, is one of the best methods of preaching and awakening the innate
dispositions, actuating the minds and thoughts, and paying attention to sentiments.

Again, it causes us to understand that the true beloved is the one who is not captive to
place, time and varieties, and also is not temporary, limited, and numerous.

"So when the night outspread over him, he saw a star. He said: 'This is my Lord.'
But when it set, he said: 'l do not love the setting ones."

Surah Al-‘An’am, Verses 77 - 79
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77. "Then when he saw the moon uprising, he said: 'This is my Lord!' But when it
set, he said: 'If my Lord does not guide me I shall surely be of the people gone
astray.' "

78. "And when he saw the sun uprising, he said: 'This is my Lord; this is greater!'
But when it set, he said: 'O my people! Surely I am quit of that you associate.
(with Allah) '."

79. "Verily I have turned my face (myself wholly) toward Him Who created the
heavens and the earth, being upright, and I am not of the idolaters."6

When Abraham saw that people used to worship idols and adored the sun, the moon and
stars, he decided to aware them of their fault and to open the window of their insight. He
tried to show them the way of thinking and reasoning, so that they could realize that none



of the things they were worshipping had eligibility of being worshipped, since all of them
were creatable.

Abraham (as) said:
"This is my Lord!"

This phrase is the statement of a person who intends to show condescension to his
opponent. He (as) knows that the opposite party's belief is wrong, but, without showing any
religious prejudice about his own creed, he narrates that person's wrong idea in order to
encourage him towards the truth and to clear out his heart from falsehood.

Thus, by reasoning in the next sentence, Abraham (as) has proved the invalidity of the
belief of the opposite party.

Abraham (as) told those people:
"I do not love the setting ones ".

He meant he did not like worshipping those gods which were covered with such curtains,
because those qualities belonged to the corporeal substances. They were some evidences
to their being creatable.

"... he said: 'If my Lord does not guide me, I shall surely be of the people gone
astray '."

Abraham stated this sentence as a warning to his people. He (as) announced that whoever
takes the moon, which, like other stars, is a setting one, as his god, is among the astray
ones. And, there is no guide to the truth save the Grace and Mercy of Allah.

"And when he saw the sun uprising, he said: 'This is my Lord; this is greater!'... "

Abraham, seeing the sun, said that it was greater (than the others). He has also stated this
phrase to show condescension and softness from himself to his opposite party, but after
that he said:

"... 'O my people! surely I am quit of that you associate (with Allah)'."

He implied that he disliked those corporeal substances which they had taken as partners of
their Creator.

Then, Abraham (as) continued saying:

"Verily I have turned my face (myself wholly) toward Him Who created the
heavens and the earth..... "

That is, | have believed in the One Who has created the heavens and the earth. These
phenomena themselves indicate that Allah, the Creator, has brought them forth and runs
their different circumstances and regularities Himself.

He (S.w.T.) specifies their way and appoints the times of their risings and settings. Hence, |
have turned my self wholly to His Lordship sincerely, and | am not one of the polytheists.

"... being upright, and I am not of the idolaters."



The Qur'anic term /'hanif/ (upright) is derived from /'hanafa/ with the sense of 'sincere' and
'‘without any deviation'.

Also, the Arabic word /fatara/ (created) originally means: 'cleared'. It may refer to some
meaning which is found in the modern science. It suggests that, at first, the universe had
been in the form of a single mass. After that, the mass cleft into some separate parts and
the celestial bodies came into existence one after another.

Surah Al-‘An’am, Verse 80
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80. "And his people disputed with him. He (Abraham) said: ' Do you dispute with
me about Allah while He has guided me? And I do not fear of what you associate
with Him; unless my Lord wishes for something. My Lord includes everything in
His knowledge. Will you not then remember?' "

Abraham (as) continued his dispute with his people, the idolaters. Pointing to that
circumstance, the Qur'an says:

"And his people disputed with him. ..."

Then, in answer to them, Abraham told them why they argued with him and opposed him
about Allah while He had guided him unto the path of monotheism under the light of some
logical and clear evidences. The verse says:

"... He (Abraham) said: 'Do you dispute with me about Allah while He has guided
me? ..."

It is clearly understood from this verse that Abraham's people, who were idol worshippers,
tried hard and did their best to pervert him from his belief as much as it was possible for
them.

That was why they threatened him to the retribution and wrath of their gods and idols. They
frightened him (as) of them because of his opposition with them.

This meaning is understood from the rest of the verse. The Qur'an, from the tongue of
Abraham, says that he does not fear of the idols that they worshipped, because idols have
no power to harm anyone unless Allah wishes something.

The verse says:

"... And I do not fear of what you associate with Him; unless my Lord wishes for
something....:"

By saying this phrase, it seems that Abraham wants to prevent some probable happenings



and to say that supposing some harms and adventures come to him when he is busy with
those struggles, they do not concern the idols, but they concern the Will of Allah.

Then, Abraham continues saying that the knowledge of Allah, his Lord, is so vast and
inclusive that it envelops everything.

And, finally, in order to move their thought and contemplation, the statement addresses
them, saying:

"... Will you not then remember? '"

Surah Al-‘An’am, Verse 81
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81. "And how should I fear what you have associated, while you do not fear that
you have associated with Allah that for which He has not sent down any authority
to you? Which of the two parties has more right to security if you have any
knowledge?"

Again, the Qur'an begins reproaching their manner and belief, where it says:
"And how should | fear what you have associated...."

Why do you force me to fear from these hand made idols of yours, while it is entirely clear
that they have neither gaining nor harm?

But you have not been afraid of the Lord Who is able to give human beings benefit and
harm, You dare His Essence and associate some mean beings with Him, and you do worship
them.

That is, how could | fear your infidelity? | hate your disbelief, therefore, | have no scare, and
Allah does not take me to task for your indecent behavior. It is you who are entangled with
polytheism, and therefore, it is you who should fear.

".... while you do not fear that you have associated with Allah that for which He
has not sent down any authority to you? ....

There have been sent down no evidence from the side of Allah to confirm what you have
associated with Him. This fact is understood from this verse that whoever says a statement
or follows a religion but he has no reason for it, he is in falsehood; We have reasonably
known Allah and stand for worshipping towards Him.

Are we more worthy of security or idol-worshippers who prostrate before idols and persist
on this wrong belief zealously? If they apply their intellect, this fact will be manifested to
them and they will distinguish between right and wrong. The verse says:



. Which of the two parties has more right to security if you have any
knowledge? "

Surah Al-‘An’am, Verse 82
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82. "Those who believe and do not cloak their Faith with iniquity, those are they
for whom is security, and they are guided aright."

In the previous verse, this question was referred to indicating whether the monotheists are
secured from the punishment of Allah, or polytheists.

Now, in this verse, in answer to that question, the Qur'an announces hat those are more
secured from the punishment of Allah who have known Him and testified Him. Such people
have recognized their duty and have not mixed their belief with polytheism.

"Those who believe and do not cloak their Faith with iniquity, those are they for
whom is security....."

This group, who is secured from the side of Allah, has been issued the decree of being
found salvation.

"... and they are guided aright."

However, according to the opinions of many commentators, and basing on some Islamic
traditions and narrations, the objective meaning of the term /zulm/, mentioned in this
verse, is iniquity. Their evidence is Surah Lugman, No.31. Versel3, which says:

"... Verily polytheism is a grievous iniquity."

Also, some Islamic literature denotes that, next to the Faith, putting the divine leaders
aside and referring to other than them is an aspect of injustice.7

1. Surah 'lbrahim, No.14, Verse 41.

2. Surah At-Taubah, No.9, Verse 114

3. Al-Mizan, Majma'-ul-Bayan, and Jawami'-ul-Jami’

4. Cited in Jawami'-ul-Jami', the commentary book

5. Nur-uth-Thagalayn, Vol. 1, P. 734, Tradition 138

6. The Arabic term /baziq/ is derived from the word /bazaga/ with the meaning of 'to cleave
and cause to flow blood'. As if, rising of the sun or the moon cleaves the curtain of
darkness and causes to appear a slight reddish colour around itself. Abraham (as) disputed
with both the star-worshippers and the worshippers of the moon and the sun.

7. Tafsir Nur-uth-Thaqgalayn



Section 9: The other Apostles followed
Abraham's footsteps

Apostles followed Abraham's footsteps -The other Apostles.

Surah Al-‘An’am, Verse 83

sl oo wls)3 g;u,suuml L BT WEss Al
el 0uS> 25 O

83. "And such was Our argument which We gave to Abraham against his people.
We raise up in degrees whom We please; verily your Lord is All-Wise, All-
Knowing."

This verse points to the entire former discussions that have been stated by Abraham upon
the subject of Unity and the act of opposition against polytheism. It says:

"And such was Our argument which We gave to Abraham against his people. We
raise up in degrees whom We please..... "

Then, to complete this meaning, it says:
... We raise up in degrees whom We please.....

But, in order that there comes forth no mistake and some persons do not think that Allah
discriminates unjustly in this raising up in degrees, it says:

“... verily your Lord is All-Wise, All-Knowing."

Therefore, He is aware of the degrees that He gives. They are given due to eligibility and
according to the standards of wisdom. No one may enjoy them unless the one is eligible.

A Few Explanations

1. The Arabic term /labasa/, mentioned in the previous verse, N0.82, means: 'to cover'. This
meaning denotes to the fact that since 'Faith' is something innate in human beings, it is not
vanishable, but some mists may cover it.

2. Iniquity is the calamity of Faith, and it has a negative effect.

3. Forsaking injustice is the secret of guidance, while cruelty causes that guidance to be
hindered.

4. Protecting the Faith is more important than the Faith itself, because the real security is
possible to exist only under the light of Faith and justice.



5. Neither the cruel believers have been guided, nor the faithless advocators of Justice.

6. A monotheist, who stands against the perversions of the society by proofs and reasoning,
deserves some elevations.

Now, it is necessary to know that the Divine degrees are given wisely. The verse says:

"... We raise up in degrees whom we please.....

Surah Al-‘An’am, Verse 84
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84. "And We bestowed upon him (Abraham) (issues like) Isac and Jacob, each one
We guided; and Noah We guided before; and of his seed David and Solomon, Job
and Joseph, Moses and Aron (We appointed prophets), and thus do We reward
the doers of good."

From this verse on, a part of favours that Allah had bestowed upon Abraham are referred
to. Those favors are righteous off springs, and an eligible and fruitful family which is one of
the greatest Divine merits.

At first, it says:
"And We bestowed upon him (Abraham) (issues like) Isac and Jacob...."

Then, in order to show that the honor of these two Prophets does not lie only in the matter
that they were the progenies of the Prophet, but they themselves had fixed the light of
guidance in their hearts by their own correct thoughts and righteous deeds, it says:

".... each one We guided...."

Next to this meaning, in order that nobody imagines that there had not been any advocator
for monotheism during the periods before Abraham, and that this matter has begun from
the time of Abraham, the verse continues saying:

".... and Noah We guided before...."

In fact, by pointing to the situation of Noah (as), who is one of Abraham's ancestors, and
the situation of a group of the prophets, who are from among his descendents and his off
springs, the Qur'an defines the high position of Abraham from the viewpoint of 'heritage
and nobility', and 'the fruit' of personality.

Following that, it mentions the names of several prophets who are from the seed of
Abraham. At first, it says:



"... and of his seed David and Solomon, Job and Joseph, Moses and Aron (We
appointed prophets) ..."

So, at the end of the verse, the statement of the holy verse continues as follows:
"... and thus do We reward the doers of good."

Thus, the Qur'an makes it clear that their rank and position existed as a result of their own
good deeds.

Surah Al-‘An’am, Verses 85 - 87
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85. "And Zakariya and John and Jesus and Elias; each one (of them) was of the
righteous."

86. "And Ishmael and Elisha and Jonah and Lot, and everyone (of them) did We
prefer above all beings."

87. "And from among their fathers and their descendants and their brethren, and
We chose them and guided them into the straight way."

Following the previous names of prophets, through the first verse of the verses mentioned
above, the Qur'an refers to the names of some other prophets. It says:

"And Zakariya and John and Jesus and Elias; each one (of them) was of the
righteous."

The purpose of the verse is that the ranks of these prophets were not given obligatory or
ceremonial, but they obtained personality and greatness with Allah because of their own
righteous deeds.

In the second verse, there have been mentioned four more names of the divine prophets. It
says:

"And Ishmael and Elisha and Jonah and Lot, and every one (of them) did We



prefer above all beings."

The third verse contains a general hint to the fathers, children and brothers of the above-
mentioned prophets, whose names have not been referred to in details here. It says:

"And from among their fathers and their descendants and their brethren, and We
chose them and guided them into the straight way."

Surah Al-‘An’am, Verse 88
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88. "Such is the guidance of Allah; He guides by it whom He pleases of His
servants; and if they were to associate others (with Him), certainly what they
were doing would be vain for them."

Three Great Privileges!

After mentioning the names of some groups of divine prophets through previous verses,
here, in this verse, a main and general outline of their lives are pointed out. At first, it says:

"Such is the guidance of Allah; He guides by it whom He pleases of His
servants..... "

Then, in order that nobody thinks that they have chosen this path obligatorily, and also
nobody considers that Allah; (S.w.T.) has had a particular, exceptional and undue regard
towards them, the holy verse continues saying:

"... and if they were to associate others (with Him), certainly what they were
doing would be vain for them."

The last part of the verse means that these prophets are encountered the same divine laws
that other people are, and there is no unjust discrimination between them.

Surah Al-‘An’am, Verse 89
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89. "These are they to whom We gave the Book, the authority and the prophet

hood; so if these (infidels) disbelieve in it, We have (already) entrusted with it a
people who are not disbelievers in it."



In this verse, three magnificent privileges, which have been the base of all privileges of the
prophets, are referred to. It says:

"These are they to whom We gave the Book, the authority and the prophet
hood..... "

The Arabic term /hukm/ originally means: 'prevention, and restrain'. Then, since wisdom
prevents faults and offences; also, correct judgment hinders injustice and oppression, and a
just government may restrain some other unjust governments, the term is applied in every
one of these three senses.

Next to that statement, the verse continues saying that if these people, viz. pagans, the
citizens of Mecca, and the like of them, do not believe in these facts, the invitation of the
Prophet (S) will not remain without response.

Allah has commissioned a group of people who not only accept it, but also protect it and
guard it. They are such a group that never pave the path of infidelity and are surrendered
to the Truth.1

The verse announces:

"... so if these (infidels) disbelieve in it, We have (already) entrusted with it a
people who are not disbelievers in it."

Surah Al-‘An’am, Verse 90
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90. "These are they whom Allah has guided, therefore follow their guidance. Say
(to people): 'l ask you no wage for it (the prophecy); it is naught but a Reminder
to the worlds"

This holy verse introduces the program of these outstanding prophets: to the Prophet of
Islam (S) as an exalted example of guidance. The verse says:

"These are they whom Allah has guided, therefore follow their guidance. ..."

Once more, this verse emphasizes that the principles of the invitation of all divine prophets
are the same, although the latter religions are more complete than the former religions.

The Arabic term /hidayh/ conveys a vast meaning which encompasses both unity with other
theological principles, and patience and perseverance, and all principles of morals and
education.

Then the Messenger of Islam (S) is ordered to tell people that he asks them no wage for his
messenger ship. As former messengers did not ask such a thing, the Prophet of Islam (S)
follows that usual way of treatment of those prophets, too.



The verse says:
"... Say (to people): ' I ask you no wage for it (the prophecy)..... "

Moreover, this Qur'an and this prophecy together with guidance, is a warning and a
reminder to all people throughout the world. The verse says:

"... it is naught but a Reminder to the worlds"

Such a common and general blessing is like the light of the sun or like the waves in the
atmosphere, or like the fall of rain, that all are common and worldwide. They are found in
no bargain, and no one takes any wages for them.

1. In Tafsir Almanar and Tafsir Rouh-ul-Ma'ani, it is narrated from the commentators that
the objective meaning of "... a people who are not disbelievers in it" is Iranians

Section 10: The Divine Revelation

Disbelieves in the revelation to Apostle -the Qur'an revealed for all ages.

Surah Al-‘An’am, Verse 91
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91. "And they did not recognize Allah with the recognition due to Him when they
said: ' Allah has not sent down anything to any human being.' Say: 'Who sent
down the Book that was brought by Moses as a light and a guidance to men,
which you put into papers, revealing (a part on it and concealing much (of it);
and (by means of which) you were taught what you did not know, (neither) you
nor your fathers?' Say: ' Allah (has sent it down);' then leave them sporting in
their vain discourses."

In fact they did not recognize Allah (S.w.T.) the way He should be recognized, and they did
not regard His Glory as it is due to Him.

"And they did not recognize Allah with the recognition due to Him when they
said: ..."

They could not qualify Allah as that His infinite graces and favors unto His servants should
be described. Therefore, they denied all His merits, and they said:



"..." Allah has not sent down anything to any human being. ..."

By this statement, they denied the mission of prophets and the revelation unto them, which
is one of the greatest blessings and the highest favor of Allah.

When, with the purpose of exaggeration in rejecting the descent of the Qur'an unto the
Prophet of Islam (S) the Jews denied all things, Allah reminded them a matter that they
could not help but confessing it.

The matter was the descent of the Torah unto Moses (as), which was known to them all. By
means of this affirmation of theirs, the Qur'an blamed them that they distorted the Torah,
and they revealed a part of it and concealed a great deal of it. These phrases are upon this
meaning:

"....' Say: 'Who sent down the Book that was brought by Moses as a light and
guidance to men, which you put into papers, revealing (a part on it and
concealing much (of it)..... "

Moses (as) brought the Torah which was an enlightening light upon religion and a source of
guidance for people.

"... That was brought by Moses as a light and guidance to men.....

It was the very Book, the Torah, which they turned into the form of some scattered pieces
of paper so that they could fulfill their aim. They wanted to manifest a part of it and hide
some other parts.

"....Which you put into papers.....

The phrase: ' you were taught ...' addresses the Jews. It denotes that by means of what
was revealed to the Prophet (S) and he stated the revelation for them, they learnt some
things, of which neither were they aware, nor their fathers.

It was in that case that they had the Torah with them, and before them, their fathers were
more acknowledged than them.

The following holy verse also contains the same meaning as the above-mentioned one:

"Surely this Qur'an declares to the Children of Israel most of what they differ
in."1

The concluding phrase of the verse, addressing the Prophet (S), implies that Allah has sent
it (the Qur'an) down; so, he should leave them in that very falsehood that they have sunk
into. The verse says:

"... Say: ' Allah (has sent it down); 'Then leave them sporting in their vain
discourses."

Surah Al-‘An’am, Verse 92
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92. "And this is a blessed Book, We have sent it down confirming that which has
been before it, and that you may warn (the people of) the Mother City (Mecca)
and those around her; and those who believe in the Hereafter believe in it, and
they are careful of their prayers."

The objective meaning of the phrase 'a blessed Book', mentioned in the verse, is 'the
Qur'an' which is the source of many benefits and interests.

Among them is that its recitation is good, practicing its content causes good things to come
forth; it contains the first and the last sciences; the ordinances of lawful and unlawful things
are found in it.

As long as the world exists and religious obligations are enjoined, the Qur'an will exist and
will never be abrogated. The verse says:

"And this is a blessed Book; We have sent it down..."

Not only this Book is the source of all kinds of goodness, blessings, and triumphs, but also it
confirms all the Books which were sent down before it.

'.... confirming that which has been before it..."

The purpose of the statement saying that the Qur'an confirms the sacred Books before it is
that all the divine signs that have been referred to in those Books adopt to it.

Therefore, both from the point of content and from the point of evidences and historical
documents, the signs of rightfulness are seen in the Qur'an.

Then, the verse explains the purpose of sending the Qur'an down as follows:

"... and that you may warn (the people of) the Mother City (Mecca) and those
around her..... "

Mecca has been called' 'Umm-ul-Qura' because, as it is said, she is thee origin of the
beginning genesis of the whole lands allover the earth. here are many Islamic traditions
which denote that the existing dry lands throughout the world expanded from the ground
beneath the Ka'bah which Islamic literature have been recorded by the name of /dahw-u-
-'ard/ (expansion of the Earth).

Thus, the Qur'anic phrase 'and those around her' compasses all the people throughout of
the world.

Then, at the end of the verse, the Qur'an says:

"... and those who believe in the Hereafter believe in it, and they are careful of
their prayers."



The Importance of Prayer!

Amongst all the religious ordinances only prayer is referred to in the above-mentioned
verse. So, as we know, prayer is the symbol of the link and connection between the
believing servants and Allah (S.w.T.); and, for this very reason, it is the most important
worship comparing all other godly worships.

Some commentators believe that when this verse was revealed the only religious obligation
had been prayer.

Surah Al-‘An’am, Verse 93
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93. "And who is more unjust than he who forges a lie against Allah, or says: 'It
has been revealed to me, ' while nothing has been revealed to him, and he who
says: 'l will send down the like of what Allah has sent down'? And if you had seen
when the unjust shall be in the agonies of death and the angels shall spread
forth their hands, (saying): 'Give up your souls! Today you shall be recompensed
with a disgracing chastisement for what you used to say against Allah other than
the truth and (because) you used to behave with pride against His Signs."

In the former verses this fact was referred to that the prophethood of the Prophet (S) is
ordained by Allah, and the Divine Book has been revealed to him, too. Now, this verse
reproaches those pagans who rejected the Qur'an and claimed that they could bring the
like of it. The verse says:

"And who is more unjust than he who forges a lie against Allah..... "

This sentence is a positive interrogation with a negative sense. It means that none is more
unjust than the one who fabricates a falsehood against Allah and introduces himself a
prophet while he has not such a rank.

Or, he claims that the revelation has been sent down to him, while he has not been
revealed to. It is far from the wisdom of Allah that He appoints a liar into messenger ship is
claim is also a calmly and its meaning, therefore, is inside the previous sentence, but
because of its importance, it has been mentioned separately.

"... or says: 'It has been revealed to me', while nothing has been revealed to
him..... "

"... and he who says: 'l will send down the like of what Allah has sent down?..."



Zujaj, a commentator, says that this sentence is an answer to those who had said that if
they wanted they could deliver speech like the Qur'an. They claimed like that and they tried
very hard and suffered a great deal of troubles and spent expenses with all the plots and
devices they applied, to quench the light of the torch of Allah, but they could not manage it
and the Lord completed His light.

Some of the commentators have said that the purpose of this phrase is 'Abd-illah-ibn-S-
‘d-ibn-'Abi Sarh whom once the Messenger of Allah told to write:

‘certainly we created man of an extract of clay...."
“....Then We caused it to grow into another creation," (Surah Al-Muminun. No.23.
verses 12 on).

At this time, this phrase was uttered by the tongue of 'Abdillah that he said: "... So blessed
be Allah, the best of creators." The Prophet (S) ordered that this sentence should be
written, too, and he added that the verse was revealed in the same form from the side of
Allah.

After that event, 'Abd-illah-ibn-Sa'd apostatized and said that were Muhammad (S) truthful,
whatever was sent down to him (S) would also be sent down to 'Abdillah. And, if he (S) is a
liar, he (*Abdillah) could speak like him, too. After that, the Prophet of Islam (S) counted his
blood permissible (to be shed).

"... And if you had seen when the unjust shall be in the agonies of death and the
angels shall spread forth their hands, (saying): 'Give up your souls! ..."

If you see the transgressors while they are in the throes of death, or in the Hell Fire, and are
entangled with the most grievous tortures and the angels of taking souls or the angels of
punishment, extend their hands to take their souls, or to punish them, striking on their
foreheads and faces, they tell them to save themselves from that entanglement, if they are
able and they are right, then you will realize that they are involved in a painful
chastisement.

Some of the commentators believe that the phrase means that the angels of taking souls,
with the purpose of severity and threatening them, tell them to die, although the act of
passing away is not of their job, it is the duty of the angels.

Some other commentators say that taking in consideration that the verse is about the
punishment in Hereafter; the purpose of the verse is that, on Resurrection Day, angels will
tell them if they can they may deliver themselves from that punishment.

The verse concludes saying:

"... Today you shall be recompensed with a disgracing chastisement for what you
used to say against Allah other than the truth and (because) you used to behave
with pride against His Signs."

Explanations

1. The cultural injustice and claim of leadership from the side of some undue ones, is the
greatest transgression.

2. Innovation in religion, which was also fulfilled by some of kalifs, is one of the extensions



of fabricating falsehood against Allah.

Surah Al-‘An’am, Verse 94
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94. "And certainly you come to Us (bare and) alone as We created you at first,
and you have left behind your backs all that We gave you, and We do not see
with you your intercessors, those whom you imagined that they were, in you, the
associates (of Allah); certainly the ties between you are (now) cut off and what
you used to assert have gone away from you."

This is the word of Allah that will be told the polytheism at the moment of death or at the
time of being quickened on the Day of gathering.

Some of the commentators have said that this statement is the word of the angels who, at
the moment of death, say it to those whose souls should be taken.

However, they will be told that they have come unto Allah lonely and without having
anything (good deeds) with them; their condition is like the day they were created in the
mothers' wombs.

Here, they have not any companion and helper. At this moment they possess neither any
wealth nor a child, neither a servant nor maid, nor a friend and helper.

"And certainly you come to Us (bare and) alone as We created you at first....."

In brief, your state of being quickened on the Resurrection Day is similar to the state of
your creation in the beginning.

"...and you have left behind your backs all that We gave you..... "

You left behind your backs the properties Allah had given you in the world, and you boasted
and pride yourselves due to them. Now, you have come to Him with a burden of sins.
Therefore, others may take the benefit of those properties while you are confronted their
concerning retributions. What a bad fortune and regret!

"... and We do not see with you your intercessors, those whom you imagined that
they were, in you, the associates (of Allah)..... "

Those idols that you imagined that they are Allah’s partners in deciding on your fate and
will intercede you before Allah in Hereafter are not present with you. Today you see that
worshipping idols have no benefit for you, and whatever effort and endeavor you tolerated
have been done in vain and error.

This verse is not allocated to only polytheists. In general, whoever worships anything or



anybody other than Allah, and is hopeful to gain goodness from him, trusts him and fears of
his harm, is encompassed in this verse.

"... certainly the ties between you are (now) cut off ..."

Now the links between the members of your group have been broken, and relations,
friendships and the like of them have been seized, and everyone is busy with one's own
affairs.

"... and what you used to assert have gone away from you."

Your imagination has become vain. You do not know now where your idols are, whom you
considered as intercessors with Allah. And you gain no profit from your worshipping them.

Some of the commentators have rendered this phrase into the sense that their imagination
unto the idea that there exists no Hereafter nor an account and reckoning is entirely
dissipated.

This verse encourages people to do righteous deeds and to follow good affairs, the factors
that bring them their felicity and prosperity, not going after wealth that they leave behind
their backs when they pass away and they get no benefit from it.

Surah Al-‘An’am, Verses 95 - 96
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95. "Verily Allah is the splitter of the grain and the (date) stone. He brings out
the living from the dead and He is the bringer of the dead from the living. That is
Allah! How then are you perverted?"

96. "He is the Cleaver of the Daybreak, and He has made the night for rest, and
the sun and the moon for reckoning. That is the ordaining of the All-Mighty, the
All-Knowing."

The Qur'an has reasoned the wonders of creation and its surprising devices for disbelievers
by saying:

"Verily Allah is the splitter of the grain and the (date) stone. ..."

Allah splits the dry and apparently lifeless seed, and brings a shoot of plant out of it. He
also splits the dry pit and brings forth out of it a palm or other trees.



Or, the purpose of the term /faliq/ may be that split which Allah has created on the seed
and has divided it into two halves, which itself is one of the wonders of creation.

However, Allah is the Creator of the grain and (date) stone.

"... He brings out the living from the dead and He is the bringer of the dead from
the living. ..."

Allah brings a fresh, green and alive plant out of a dry seed; and He is able to bring a dry
seed out of a green, wet, and alive plant. This interpretation has been recorded by Zujaj.

In the Arabic language a green plant is called 'an alive plant.' When the plant is cut off or
becomes dry, they call it 'dead".

Hasan, Qattadah, Ibn-Zayd, and some others of the commentators say that it means Allah
brings the living beings out of the soulless sperm, and He also brings the soulless sperm out
of the living creatures.2

“... That is Allah! How then are you perverted? "

All these affairs are accomplished by Allah. Why do you turn away from the Truth? Why do
you leave out these clear evidences and follow some falsehood?

Why do you not contemplate so that you realize that it is not appropriate for you to take
others as partner of Allah in your worships? Allah is the One Who bestows upon you
blessings, and Who splits the grain and from the grain and the (date) stone brings some
farming into existence.

"He is the Cleaver of the Daybreak....."

The Lord is He Who splits the darkness of night and brings the pillar of morning out of it.
This meaning has been cited by many commentators.

Ibn-i- '"Abbas says that the phrase means that Allah is the Creator of the morning. The verse
continues saying:

"... and He has made the night for rest..... "

Most of the commentators, including Ibn-i- 'Abbas, say that this sentence means that Allah
has made the night as a means for resting and tranquility. So, one of the blessings of Allah
is that He has arranged the night for rest and the day for effort and endeavor. Allah has set
the night and the day one after the other, which itself is another reason to Allah’s infinite
Power.

“.... and the sun and the moon for reckoning..... "

Allah made the moon and the sun rotating on their orbs. The sun passes the twelve parts of
the zodiac during 365. 25 days. In its rotation, the moon also causes the lunar months and
the lunar year to appear. The account of nights, days, months and years in people's lives is
based on the rotation of the moon and the sun, as the Qur'an says:

"The sun and the moon follow a reckoning,"3

It also says:



"Who created the night and the day and the sun and the moon; they float, each
in an orbit..."4

This statement is a commentary on the above verse cited by lbn-' Abbas, Sudday,
Qattadah, and Mujahid.

Through this phrase, Allah has pointed out that the account of the rotation of the moon and
the sun in bargains, date and the time of people's worshipping, that He has ordained, are
necessary for people and are adopted to their interests.

'.... That is the ordaining of the All-Mighty, the All-knowing."

All of these, viz. cleaving the darkness of the night by the morning, the appropriation of the
night for resting, and the moon and the sun being as a means of reckoning, are Allah’s
ordaining, the One Whose Power is infinite. So, there is none to be able to disobey Him and
His Power. He is aware of the interests and the device of people.

Surah Al-‘An’am, Verses 97 - 98
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97. "And it is He Who has set for you the stars, that by them you might be guided
in the darkness of the land and the sea. We have explained Our Signs for a
people who know."

98. "And it is He Who has produced you from one person, then there is a place of
sojourn and a provisional repository. We have explained Our Signs for a people
who understand."

Now, there is Allah’s statement upon a subject that is the continuation of the former
subjects and it is the reason of Unity and the evidence of Allah’s Power. It says:

"And it is He Who has set for you the stars, that by them you might be guided in
the darkness of the land and the sea..... "

Allah (S.w.T.) has created stars for your benefit and that you take advantages from their
light, their rising, and their stations in the darkness of the deserts and the seas, so that you
find your way.

Some of stars are located in front of us and some of them are at the back, some others are



in the right and in the left. They are some guides for people in traveling toward cities, in
finding the direction of Ka'bah, in recognizing the time during the night, and finding the
direction of the ways in desert and the seas.

Balkhy, a commentator, says the phrase "... that by them you might be guided ..."
does not denote to the meaning that stars have been created only for guiding people, but
Allah has created stars for some numerous important benefits.

If a person contemplates and takes care about small and large stars and their positions,
orbits, relations and movements, and also takes care about the advantages of the sun and
the moon and that how they are effective in the life, growth, and development of animals
and plants, the veracity of this claim will be proved for him.

If they were created for only guiding people, it would not be sensible and agreeable that
some of them to be bigger than others and their orbs be different from each other.

In the commentary book of Ali-ibn-lbrahim, it is cited that the objective meaning of 'stars,
here, is 'the progeny of Muhammad (S)'.

The verse continues saying:
"... We have explained Our Signs for a people who know."

That is, Allah has stated His verses and has reasoned for the people who gain knowledge
through the way of contemplation.

"And it is He Who has produced you from one person.....

Allah has created humankind from Adam. All of us have been created from Adam, and Eve,
our mother. She had been created from the side of Adam.

This creation itself is one of the favors of Allah upon human beings, because when all
human beings are the children of one parent, the circumstances among them are more
favorable in the fields of cooperation, friendship and intimacy.

The verse adds:
"... Then there is a place of sojourn and a provisional repository ..."

You have a place in the womb and a settlement in the grave, until the time you will be
quickened. In other words, you have a place on the ground and a place for the Hereafter
with Allah.

The Qur'an concludes the verse stating:
"... We have explained Our Signs for a people who understand."

That is, Allah has stated His reasons and verses in detail for those people who possess
understanding and take an example.

The question is that why the Qur'an says: "... for a people who understand." To answer
this question, it can be said that the reason is that only these people are those who utilize
the Qur'anic reasoning. Similar to this meaning is the phrase which says that only the pious
are those who enjoy the guidance of the Qur'an.



This concluding sentence of the verse has been mentioned both in the previous verse and
in this verse in order to indicate that each one of these matters are separately worthy of
being taken care and they are some evidences upon Oneness and Glory of Allah.

Surah Al-‘An’am, Verse 99
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99. "And He it is Who sends down water from the sky and thereby We bring forth
the shoot of every growing thing, then from it We bring forth green (foliage)
from which We produce grain piled up (in the ears); and of the palm-tree, of the
sheaths of it, come forth clusters (of dates) within reach, and gardens of grapes,
olives and pomegranates, alike and unalike. Look upon its fruit when it fructifies
and ripens. Verily, there are signs in that for a people who believe."

Following the former matters, which were stated upon the reasoning of Unity and Glory of
Allah, this verse says that Allah sends down rain from cloud in the sky, by which the growth
and development of all things come forth. That is the nutrition of beasts, birds, wild
animals, and human beings are produced by means of it, in order that they consume it and
develop. The verse says:

"And He it is Who sends down water from the sky and thereby We bring forth the
shoot of every growing thing..... "

Thus, the purpose of the Qur'anic phrase /nabat-a-kull-i-say'in/ (the shoot of every growing
thing) is something by which everything grows and develops.

The meaning of the verse may be that Allah has grown all kinds of plants by means of rain.
Therefore, the purpose of /kull-i-say'/ is kinds of plants. Then, water is the cause of
appearance of plants and the growth of the living things.

The verse adds:
"... then from it We bring forth green (foliage)

Allah brings forth from rain, or from plants, some vegetation, and from the vegetations He
brings forth grains and clusters like the clusters of wheat, sesame, and the like.

"... from which We produce grain piled up (in the ears); and of the palm-tree, of
the sheaths of it, come forth clusters (of dates) within reach..... "

And from the spates of the palm-tree, He brings forth some clusters of dates which are low-



hanging and within reach. It is evident that a palm-tree can sometimes be tall when its fruit
is not always within reach, but when it is short; its fruit is naturally within reach.

In this holy verse only the second sort is mentioned and the first sort has not been stated.
In fact, the Qur'an has sufficed citing one kind and the other kind has not been mentioned,
because the hearer can guess the other one by the frame of reference in the context.

Some of commentators have said that the purpose of the term /daniyah/ (within reach),
mentioned in the verse, is that the fruit of the palm-tree, as a result of abundance and
heaviness, has come down near the ground. Viz. the fruit of some of palm-trees is so
abundant and heavy, that its branches reach near the ground.

There are some other trees the fruit of which has a sheath and a shell, too. It is only that of
palm-date that has not a sheath and a shell. Yet, Allah, the Glorious, has pointed to only the
latter aspect in the verse and He has restrained from stating the rest aspects. The reason of
this manner may be that 'date' contains many other advantages and it is also full of
nutritive.

The verse continues saying:
"... and gardens of grapes, olives and pomegranates..... "

By the means of water, Allah produces gardens of grapes, olives, and pomegranates. Olives
and pomegranates are mentioned with together because their branches seem to Arab full
of leaves from top to bottom.

".... alike and unalike...."

Trees are rather similar to each other, but the tastes of their fruits are different. Some other
commentators say that the phrase means that their leaves are similar to each other but
their fruits are not.

It is better to say that all of them from one point are similar to each other, but from another
point they are different.

".... Look upon its fruit when it fructifies and ripens...."

Look as an exemplary that how trees fructify and how their fruits ripen and are used. That
is, you may follow these stages which happen in it, from the day when the fruit appears on
the branch of the tree until the day when the fruit ripens, together with the changes that
occur in its taste, color, odour, and also its smallness and bigness, so that you comprehend
that there is a Wise Creator in the course of both its creation and administration.

The concluding sentence of the verse is as follows:
".... Verily, there are signs in that for a people who believe."

Yes, in the creation of fruits and plants, with all the proper differences that they have! and
the exact wise elaborateness which have been done in their structure, there are some clear
and convincing evidences for the believing people that denote they have a Creator Who has
adorned them with the ornament of creation knowingly and discerningly.

Regarding what we study today in botany about fruits when they come forth and then



ripen, the proper importance that the Qur'an has considered for fruits will be made
manifest. The explanation of it is that fruits come into being like the birth of the off springs
in the world of animals.

By some particular means (such as winds, insects and the like) stamens are separated in
some special bags and are put down on the pistil of plant. After the act of pollinating and
combining with each other, the first seed is formed. Then, some kinds of nutritive stuff
around it, like some flesh, encompass it.

From the point of combination, this nutritious stuff contains various substances. Also, from
the point of taste, and medical properties and f nutritive properties these substances are
extraordinarily different. Sometimes one fruit (like pomegranates and grapes) contains
hundreds (seeds each of which, in potency, can itself be considered a tree. Every fruit, with
its several levels, has an elaborate structure.

This explanation is from one side. On the other side, from the time a fruit is green until
when it completely ripens, there are different stages that the fruit must pass.

This subject is greatly considerable, since the innate laboratories of a fruit are continuously
busy changing its chemical combinations until it reaches the last stage and when the
conditions of its chemical structure will be fixed.

Every one of these stages by itself is an indication to the Glory and, Power of the Creator.

But, it should be noted that, as the Qur'an points out, only the believers, i.e. the observers
of right and the seekers of truth can see these facts. Otherwise, with the eye of enmity and
quarrelsomeness, or with heedlessness and carelessness, it is impossible for anybody to
see these facts.

Surah Al-‘An’am, Verse 100
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100. "And they set up the jinn associates with Allah, while He created them, and
they falsely attributed to Him sons and daughters without knowledge, Glory be
to Him, and highly Exalted is He above what they ascribe (to Him)."

Allah is The Creator of All Things!

In this verse, and some verses next to it, the Qur'an points to a part of improper and
superstitious beliefs of pagans and the believers of some wrong schools of thought,
accompanied with a logical answer to them. At first, it says:

"And they set up the jinn associates with Allah..."

Then, the Qur'an answers to this superstitious imagination and, pointing to the creation of
jinn, it says:



".... while He created them.....

How is it possible that a created being can be the associate of the Creator? Association is
the sign of being of the same class and in the same level, while a created creature can
never be in the same level with the Creator.

Other superstition was that they believed in the existence of children for the Lord. The
verse continues saying:

"....and they falsely attributed to Him sons and daughters without knowledge.....

In fact, the best reason for proving that these superstitious opinions are false is the same
fact that can be understood from the phrase "without knowledge". This means that they
have no rational reason or evidence for these superstitions.

The question is that which sects attributed sons to Allah. In some other verses, the Qur'an
has mentioned two groups who towed that false idea. One of those two groups was
Christians who believed Jesus was God's son. And the other was the Jews who believed Ezra
was His son.

But, Surah Taubah No.9 verse 30 denotes that the belief in the existence of son for the
Lord was not allocated to the Christians and the Jews. This wrong idea had existed among
the former people with superstitious schools of thought, too.

Now, what about the belief in the existence of daughters for the Lord? In Surah Az-
Zukhruf No.43. verse 19, the Qur'an itself says:

"And they make the angels who are the servants of the Beneficent (God) - female
(divinities) ..."

But, at the end of the verse under discussion the Qur'an nullifies all these superstitious
imaginations and these vain baseless fancies, and, by an expressive and clear sentence, it
says:

“...Glory be to Him, and highly exalted is He above what they ascribe, (to Him)."

1. Surah An-Naml, No.27, verse 76

2. And, as some Islamic literature indicates, there come forth some believing persons from
some disbelieving ones, and vice versa.

3. Surah Ar-Rahman, No.55, Verse 5

4. Surah Al-'Anbiya, No.21, Verse 33

Section 11: Allah the Creator and
Knower of everything

Allah the Creator of the heavens and the earth, The Divine Unity -polytheism to be



gradually wiped out -Not to abuse false gods lest the infidels might ignorantly abuse Allah.

Surah Al-‘An’am, Verse 101 - 102
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101. "(He is the) Divisor of the heavens and the earth! How can He have a child
while there is for Him no consort, and He created everything, and He is All-
Knowing of all things?"

102. "That is Allah your Lord! there is no god but He, the Creator of everything,
Therefore worship Him, for He is Guardian over all things."

This verse answers to the superstitious beliefs. At first, it says:
"(He is the) Divisor of the heavens and the earth!"

The Qur'anic term /badi'/ means 'the producer of something new without having a
precedent', That is, Allah, Glory be to Him, has brought the heavens and the earth into
being without any previous substance, or design and plan.

Moreover, how is it possible that He can have a child while He has not a spouse? The verse
says:

"...How can He have a child while there is for Him no consort.....?"

Basically, He does not need a spouse, and who can be His spouse when He has created all
creatures?

Once more the Qur'an emphasizes the rank of Allah’s creative power in respect to all
existing things and all human beings, and His Scientific Omnipotence in respect to all of
them, and says:

"... and He created everything, and He is All-Knowing of all things?"

After mentioning the creative power of Allah in respect to all things, and bringing the
heavens and the earth into existence, and that He is Glorified to have body and bodily
issues, or to have any spouse and child, and that His Scientific Omnipotence in respect to
everything and all affairs, it concludes thus:



"That is Allah your Lord..... "

And, since there is none to have some attributes like them, then none is eligible to be
worshipped save Allah. He is both the Lord and the Creator. Therefore, only Allah (S.w.T.)
can be the deity. Thus do worship Him.

The verse continues saying:
"... there is no god but He, the Creator of everything. Therefore worship Him.....

In order to cut out any hope to anything except the hope to Allah, and to eradicate any
idolatry and, in general, any reliance to other than Allah, at the end of the verse it adds:

“... for He is Guardian over all things."

Surah Al-‘An’am, Verse 103
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103. "The eyes do not perceive Him, but He perceives the eyes, He is all subtle,
the All-Aware."

In order to prove Allah’s sovereignty and Guardianship over every thing, and to prove His
difference from the whole creatures, it says:

"The eyes do not perceive Him, but He perceives the eyes...."

Allah is the bestower of kinds of blessings, and He is aware of all details and cognizant of
everything. He knows the expedients of the servants as well as their needs. Therefore, He
treats them as His Grace requires.

"... He is the All-Subtle, the All-Aware"

In fact, the one who wants to be guardian, educator, and shelter of every existence should
be qualified with these attributes.

Allah is not seen by the Eyes

Rational demonstrations (proofs) testify that Allah can never be seen by vision, because
eyes can see only substances, or some of the qualities of substances. Then, something
which is neither a substance, nor it is the quality of a substance, is never seen by vision.

In other words, if something is seen by vision, it certainly should have place, direction, and
material, while He, the Exalted, is above all these things. Allah is an infinite Essence that is
why He is beyond the world of material. In the world of material, everything is finite and
limited.

It has been narrated from Imam Rida (as) who said:

"The objective meaning of /'absar/ (the eyes) is not the eyes of head, but it is the eye of



heart, the insight."
That is, He (S.w.T.) is beyond apparition, suspicion, and imagination. He cannot be

contained in any body's imagination, and none can comprehend the how ness of His
Essencel.

Surah Al-‘An’am, Verse 104
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104. "Certainly clear proofs have come to you from your Lord. Whoever therefore
sees (with insight), it is to his own gain, and whoever be blind, it is to his own
loss; and am not a keeper over you."

"Certainly clear proofs have come to you from your Lord....."

The term /basa'ir/ is the plural form of /basirat/ which means some indications and guidance
by which the truth will be manifested. It also means the light of the heart (mind), while
/basar/ means the light of the eye. Then the phrase means that they have come to you
from your Lord with the purpose of paying attention to this matter that what is right to Allah
and what is not.

By means of the divine revelation, there have come down some information that are
considered as a light and the power of sight for your hearts (minds).

‘... Whoever therefore sees (with insight), it is to his own gain, and whoever be
blind, it is to his own loss;

That is, the person who looks at the Truth and believes in it, has worked for his own profit;
and the one who relinquishes it, has acted toward his own loss.

It is understood from this verse that people are not obliged in doing their affairs. They are
free and authorized in choosing them and performing them.

Then, the revelation commands the Prophet (S) to tell those people that he is not a
protector of them to keep their deeds and to give them rewards, but he is only an
admonisher, while Allah is their protector. The verse says:

“... and I am not a keeper over you."

Surah Al-‘An’am, Verse 105
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105. "And thus do We repeat the Signs, that they may say (unto you): "You have
studied" and that We may make it clear to a people who know."

In order to emphasize that the final decision for choosing the way of right and the way of
wrong is upon the servants of Allah themselves, the verse says:

"And thus do We repeat the Signs...."

But a group of the opponents may oppose you and, without having any authentic evidence
or research, they say that you have learnt these lessons from the Jews and the Christians,
which have been taken from their revealed Books.

"... that they may say (unto you): "You have studied" ..."
Yet, Our aim is that We make it manifest for those who have knowledge and understanding.

"... and that We may make it clear to a people who know."

Surah Al-‘An’am, Verse 106
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106. "Follow what is revealed to you from your Lord; there is no god but He; and
turn away from the polytheists."

Here, the Qur'an has defined the duty of the Prophet (S) against the quarrelsomeness,
rancor, and accusations of the opponents. This holy verse implies that his duty is to follow
whatever has been revealed to him (S) from the side of Allah (S.w.T.), the Lord, and that
there is no deity but He.

The verse says:
"Follow what is revealed to you from your Lord; there is no god but He.....

His duty is also to be heedless toward polytheists, their undue accusations, and their vain
words. It says:

"... and turn away from the polytheists."

In fact, this verse is a kind of soothing and spiritual strengthening for the Prophet (S), so
that he can be ever firm in his strong determination and that he withdraws aught.

Surah Al-‘An’am, Verse 107
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107. "And had Allah pleased, they would not have associated others (with Him),
and We have not made you a keeper over them, nor are you over them a
guardian."

This fact is confirmed again in this verse that Allah does not please to force them to believe
in Truth.

"And had Allah pleased, they would not have associated others (with Him)..... "
Also, the holy verse emphasizes on the same subject that was mentioned before, saying:
"... and We have not made you a keeper over them..... "

As your duty is not to force them to believe, then:

"... nor are you over them a guardian."

The tones of these verses are greatly considerable from this point of view that belief in
Allah and in Islam can never have the obligatory state. Hence progression in this way
should be performed through the way of logic, reasoning and penetrating in the souls and
minds of people.

The reason of this idea is that an obligatory belief is worthless. The important matter is that
people comprehend the facts and accept them with their own authority and will.

Surah Al-‘An’am, Verse 108
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108. "And do not abuse those whom they call upon besides Allah, or they will
abuse Allah in revenge without any knowledge. Thus unto every nation have We
made their behavior seem fair. Then unto their Lord is their return, so He will
inform them of what they used to do."

In this verse, Allah emphasizes on this meaning that idols and deities of the pagans should
never be abused. This action causes the holy Essence of Allah to be abused by them,
revengefully and unjustly, because of their ignorance.

As it is understood from some Islamic traditions, it happened that sometimes some of the
believers, who were seriously unbecoming from the phenomenon of idolatry, used indecent
language and abused the idols of the pagans.



The Qur'an explicitly prohibited that action. From the point of Islam, having modesty and
observing the principles of discipline, and courtesy in speech is necessary for a believer,
even if it is before the most superstitious and the worst wrong religions.

It is not possible to prevent a person from a wrong way by means of abusing him, because
everybody is zealous unto his own beliefs and deeds. The verse says:

"And do not abuse those whom they call upon besides Allah, or they will abuse
Allah in revenge without any knowledge..... "

However, every sect or group of people think that their conduct is fair, because it is as their
nature pleases, but, in the meantime, they have been introduced the Truth in order that
they act accordingly and avoid the falsehood. The verse continues saying:

"... thus unto every nation have We made their behavior seem fair. Then unto
their Lord is their return, so He will inform them of what they used to do."

Surah Al-‘An’am, Verse 109
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109. "And they swore by Allah with the strongest of their oaths, that if a sign
came to them they would most certainly believe in it. Say: 'Signs are only with
Allah '. And what should make you know that when it comes they will not
believe? "

Once a group of pagans of the Quraysh2 came to the Prophet (S) and said that he should
bring some miracles like those of Moses and Jesus (as), so that they could believe in him.
The Messenger of Allah (S) asked them what action he should do.

They answered him hat he should change the Safa mount (located in Mecca) into gold,
restore he dead to life, show them the Lord and the angels, and so on. They swore that in
that case they would believe.

Gabriel came down and revealed the verse to the Messenger of Allah (S) indicating that
miracles are done according to Allah’s Will, not according to their desires.

Moreover, some suggestions that some ignorant people offer are sometimes opposite to
human intelligence. It is not such that the world becomes the hall of exhibition and the
system of existence changes with the desires of some pagans.

Gabriel brought the divine message to the Holy Prophet (S) indicating that if the Prophet (S)
wished, his invitation would be accepted; but if they did not believe in Islam, all of them
would be punished seriously and they would be destroyed.

So, if their desires were not performed and they were not paid attention to, they might
repent and turn to the right way. Then, the Prophet (S) accepted it too, and the verse was



revealed saying:

"And they swore by Allah with the strongest of their oaths, that if a sign came to
them they would most certainly believe in it. Say: 'Signs are only with Allah '.
And what should make you know that when it comes they will not believe?"

Surah Al-‘An’am, Verse 110
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110. "And (because of pertinacities of infidels) We will turn their hearts and their
sights, even as they did not believe in it the first time; and We will leave them in
their contumacy wandering blindly."

Here, in this verse, Allah announces that as the retribution of their sin and their wrong
conduct, He will derange their sights and their hearts. That is, Allah is cognizant of the
secrets of the hearts and the treachery of eyes, and He sees their inward (state) that is
opposite to their apparent (aspect).

Allah, the Exalted, knew that there was something in those hearts and eyes that was
different from what they claimed. Therefore, if the prophetic miracles that they asked for
were performed, they could not believe in him yet. It was similar to the condition of their
former people when they did not believe in the verses that were revealed for the first time.

Therefore, they will be left to themselves so that they be entangled with their own sins and
disobedience. They will sink in their meanness, and remain bewildered. Hence, as a result
of their disobedience, they will be punished in the Hereafter.

"And (because of pertinacities of infidels) We will turn their hearts and their
sights, even as they did not believe in it the first time; and We will leave them in
their contumacy wandering blindly."

1. At-Tafsir-ul-Burhan, Vol. 1, PP. 547,548; Tafsir-us-Safi, P. 145; Tafsir. Jawami'-ul-Jami', P
230; and Nur-uth-Thagalayn, Vol. 1, P. 754

2. The Quraysh were the noblest tribe of Arabia, the tribe to which the holy Prophet
himself (S) belonged. They had the custody of the Ka'bah, the central shrine of Arabia.

Section 12: Every Apostle Had an Enemy

Opposition to the Truth from the polytheists in all ages -Every apostle had an enemy -
Polytheism totally opposed to Islam.



Surah Al-‘An’am, Verse 111
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111. "And even if We sent down the angels to them, and the dead spoke to them,
and We mustered all things before them, (even then) they would not believe,
unless Allah pleases; but most of them (deliberately) ignore."

The purpose of these holy verses is to make clear that some of the seekers of surprising
miracles are not true in their demands and their aim is not to embrace the Truth. That is
why some of their wishes (like that Allah comes in front of them) are basically impossible.

In this verse the Qur'an explicitly says that had their demands been fulfilled in the same
form that they wanted, and the angels had been sent down upon them, and the dead had
come to speak with them, and in short whatever they had wished were provided for them,
even then, they would not believe. Here is the verse:

"And even if We sent down the angels to them, and the dead spoke to them, and
We mustered all things before them, (even then) they would not believe..... "

Then, to emphasize on the matter, it implies that it is in one case possible that they believe
and that is in the case that Allah forces them to accept the Faith by His Sovereign Will:

'.... Unless Allah pleases...."

And, it is evident that this sort of Faith will contain no training income and no effect of
perfection. So, at the end of the verse, it adds:

‘.... but most of them (deliberately) ignore."

Surah Al-‘An’am, Verse 112
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112. "And thus did We assign for every prophet an enemy, the satans from
humans and jinn, who (secretly) inspire each other with flashy words to deceive
(them). And had your Lord pleased they would not have done it. (Allah’s way of
treatment is freedom of men) therefore, leave them with what they forge."



It was said in the former verses that the hostility of the stubborn enemies against the Holy
Prophet (S) was not confined to him alone, but other prophets had such enemies, too. In
this verse, it says:

"And thus did We assign for every prophet an enemy, the satans from humans an
Jinn..."

And their manner was that they spoke some charming words secretly and occasionally, by
whispering to each other, in order to deceive them. The verse says:

".... who (secretly) inspire each other with flashy words to deceive (them)...."

Yet, it should not be made mistake, and if Allah pleased, He could forcefully stop them
doing that. The verse says:

"... And had your Lord pleased they would not have done it. ..."

But Allah did not do that because He wished to let people act freely in a scene where they
can be tested, improved and trained. Therefore, at the end of the verse, He commands His
Messenger that he never pays attention to these followers of Satans and that he leaves
both them and their accusations with themselves.

"... (Allah’s way of treatment is freedom of men) therefore, leave them with what
they forge."

Surah Al-‘An’am, Verse 113
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113. "And (the result of those Satanic inspirations is) so that the hearts of those

who do not believe in the Hereafter, may incline to it, and that they may be well-
pleased with it (the flashy words), and that they may commit (the evil) they were
committing."

The consequence of the charming suggestions and deceitful preaches of the satans is
recited in this verse, as follows:

"And (the result of those Satanic inspirations is) so that the hearts of those who
do not believe in the Hereafter, may incline to it....."

Then, it adds that the end of this inclination will be a complete consent to the Satanic
deeds. Here is the verse:

"... and that they may be well-pleased with it (the flashy words).....

Therefore, the end of them all, in this world, will be committing kinds of sins, indecencies,
and vices, and, consequently, they will be involved with the result of the same corruptions



people who had been before them in the history of the world.

"... and that they may commit (the evil) they were committing."

Surah Al-‘An’am, Verse 114

LS."FL."J I.sJI”’L.b ; [aﬂl'oﬂ
vs _,.:Jl. A2 oo i 2 Healis SLSH AdLT 5.allg
ounaj:“'oeoi

114. "(Say :) 'Shall | seek a judge other than Allah, while it is He Who has sent
down to you the Book, (fully) explained? And those whom We have given the
Book know that it has been sent down from your Lord with the truth, so be not
you of the doubters."

In fact, this verse is the conclusion of the previous verses. It indicates that, with all these
clear verses which were recited, whom should be accepted as an arbitrator? The verse
says:

"(Say:) 'Shall | seek a judge other than Allah..... "

This heavenly Book explains all the necessary training facts of man and has separated
between right and wrong, light and darkness, and disbelief and Faith; and it is Allah Who
has sent it down to you. Concerning this meaning, the Qur'an continues saying:

"... while it is He Who has sent down to you the Book, (fully) explained..."

Then, addressing the Prophet (S), the verse implies that not only he and the Muslims know
that this Book is from Allah, but also the people of the Book (The Jews and the Christians),
who have seen the Signs of this heavenly Book in their own Books, know that this Book has
been sent down from the Lord with the Truth. The verse says:

"... And those whom We have given the Book know that it has been sent down
from your Lord with the truth..... "

Therefore, there is no place of any doubt and hesitation in it, and you, O' Our Messenger,
never doubt in it.

"...s0 be not you of the doubters."

Surah Al-‘An’am, Verse 115
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115. "And perfected is the Word of your Lord in truth and justice; there naught
that can change His Words, and He is All-Hearing, All-Knowing.

In this verse, The Qur'an, addressing the Prophet (S), indicates that his Lord's Word was
completed in truth and justice, so that no one change its containing words, and the Lord is
All-Hearing, All-Knowing. The verse says:

"And perfected is the Word of your Lord in truth and justice; there is naught that
can change His Words, and He is All-Hearing, All-Knowing."

The objective meaning of the term 'word’, mentioned in the above verse, is 'The Qur'an’,
since in the former verses the subject matter was also recited upon 'The Qur'an'.

Indeed, the verse refers to the fact that there is no doubt about Qur'an, because it is
perfect and faultless in any respects. Its facts upon history and its information about events
are all true, and its ordinances and laws are utterly just.

Some of the commentators, attaching this verse, have reasoned the impossibility of
influencing in perverting the Qur'an.

They say that phrase: "... There is naught that can change His Words ..." points to
this fact that nobody is able to cast any change in the Qur'an, neither from point of the
Arabic spelling of the words, nor from the point of information of the events, nor from the
point of ordinances and laws.

Therefore, this heavenly Book, which must be the guide of humankind until the end of the
world, will be secured and protected from the larceny of treacherous persons and
distorters.

Surah Al-‘An’am, Verse 116
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116. "And if you obey most of those in the earth, they will lead you astray from
the way of Allah. They follow nothing but conjecture; and they do nothing but
surmise. "

It was said before that the current Surah was sent down in Mecca. At that time Muslims
were intensively in minority.

Concerning this minority and the conclusive majority of idol worshippers and the opponents
of Islam, sometimes it might happen that some persons suspected that why there were so
many followers of idolatry while that creed was futile and false, and if Muslims were right,
why they were so few.

To remove this sort of imagination, the verse addresses the Prophet (S) and says:

"And if you obey most of these in the earth, they will lead you astray from the



way of Allah. ..."

In the next sentence of the verse, the Qur'an states the reason of this subject. It points out
that the reason of it is that they do not behave upon logic and a correct thought. Their
guide is conjecture based on delusion, and some imaginations polluted with low desires,
lusts and lies. The verse says:

"... They follow nothing but conjecture; and they do nothing but surmise."

Surah Al-‘An'am, Verse 117
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117. "Verily your Lord knows best those who stray from His way, and He (a/so)
knows best those who are guided."

In view of the fact that the concept of the previous verse is that mere majority can not
show the way of truth and it is not the reason of right, the result of it is that the way of
truth should be taken only from the source of Allah, although the followers of truth are in
minority.

The Qur'an makes the reason of this matter clear in this verse. It points out that your Lord,
Who is aware of all things and there is not the least mistake in His endless knowledge,
knows best which way is the way of astray and which way is the way of guidance, and,
then, He knows best the misguided and the guided.

The verse says:

"Verily your Lord knows best those who stray from His way, and He (also) knows
best those who are guided."

Surah Al-‘An’am, Verse 118
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118. "Therefore, eat (the meat) of that over which Allah’s name has been
mentioned, if you are believers in His Signs."

The Effects of Paganism should be removed totally

Through previous verses, the reality of Unity was proved, and the falsehood of paganism
and idolatry was made manifest.

One of the results of this question is that Muslims should avoid consuming the meat of the
animals slaughtered by the name of idols. They should use only the meat of those animals



which are slaughtered by the name of Allah.
Concerning this meaning, the Qur'an says:

"Therefore, eat (the meat) of that over which Allah’s name has been mentioned,
if you are believers in His Signs."

That is, the Faith is not only a bare claim, a lonely statement, and a simple belief. But it
should be proved through practice, too.

The person, who believes in Allah, will consume only these kinds of meat.

Surah Al-‘An’am, Verse 119
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119. "And what has happened to you that you do not eat (the meat) of that over
which Allah’s name has been mentioned, while He has (already) explained for
you what He has forbidden unto you, except what you are compelled to (eat)?
And indeed many (people) mislead (others) by their desires, without any
knowledge. Verily, your Lord knows best the transgressors."

In this verse, the Qur'an says why you do not eat from the meat of those animals over
which the name of Allah has been mentioned, while He has detailed for you what has been
made unlawful for you. The verse says:

"And what has happened to you that you do not eat (the meat) of that over which
Allah’s name has been mentioned, while He has ( already) explained for you what
He has forbidden unto you..... "

Then, one case has been exceptional from this general law. It says:

"... except what you are compelled to (eat)?...

This condition may come forth for a person in the desert or in a deserted place because of
an intensive hunger or being captured in the grips of some pagans who force the one
against this matter.

After that statement, it adds:

"... And indeed many (people) mislead (others) by their desires, without any
knowledge. ..."

Then, at the end of the verse, it says that Allah is fully aware and knows best those who are
transgressors. These are those who not only go astray from the straight and true path, but
also, attaching false proofs, try to mislead others. The verse says:



"... Verily, your Lord knows best the transgressors."

Surah Al-‘An’am, Verse 120
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120. "And abandon outward sin and the inward one; verily those who commit sin
soon shall be recompensed with what they used to commit."

Since some people usually commit this unlawful action (fornication) hidden, following that
meaning, in this verse, as a general law, the Qur'an says:

"And abandon outward sin and the inward one.....

It is said that at the Age of Ignorance some people believed that fornication was not a vice
when it was done secretly, and it was considered a sin when it was committed manifestly.

Even now, in the present century, there are some persons who have practically accepted
this logic of the Age of Ignorance, and they fear committing only the outward sins. Such
people, having no feeling of incommodity, easily commit some hidden sins. The above-
mentioned verse seriously condemns this logic.

Then, as a remembrance, the verse warns the sinners to the evil fate that waits for them,
and says:

"... verily those who commit sin soon shall be recompensed with what they used
to commit."

Surah Al-‘An’am, Verse 121
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121. "And do not eat (anything) of that over which Allah’s name has not been
mentioned (at the time of slaughter) and that is indeed transgression, and verily
the Satans inspire unto their friends to dispute with you, and if you obey them,
you will indeed be polytheists, (too)."

This verse emphasizes on the negative aspect of the matter and its concept of prohibition.
It says:



"And do not eat (anything) of that over which Allah’s name has not been
mentioned (at the time of slaughter)"....

Then, through a short sentence, it negates this action again, and implies that this work is a
mischief, a sin, and going out from the path and manner of servitude of Allah and obeying
His commandment. It says:

"...and that is indeed transgression..."

And, in order that some simple hearted Muslims would not be affected by their satanic
temptations, it adds:

".... and verily the Satans inspire unto their friends to dispute with you.....

But, beware that if you submit to their temptations, you will be counted among pagans, too.
The verse says:

".... and if you obey them, you will indeed be polytheists, (too)."

This dispute and temptation may refer to that very logic that pagans inspired unto each
other. They said that they ate the meat of the dead animals because the Lord had
slaughtered them. That is, if they do not eat the meat of carrions, it is a kind of
heedlessness to the deed of Allah.

Some commentators have said that pagans of Arab had learnt it from Zoroastrians. Pagans
were inattentive of the fact that the head of whatever dies naturally, besides that it often
dies because of a disease, has not been cut, and, therefore, the dirty blood of its body has
remained among the levels of its meat. This blood decays thereafter, and surely pollutes
the meat, too.

Section 13: The Arch Enemies
The enemies' plot - Enemies shall not succeed - They shall meet disgraceful end

Surah Al-‘An’am, Verse 122
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122. "Is he who was dead (with ignorance and polytheism) and we gave him life
(by Our guidance) and provided him with a light by which he walks among the
people, as one whose likeness is in the shadows (of ignorance and polytheism)
and he cannot come forth from them? Thus has been made fair seeming for the
disbelievers what they were doing."



In this verse, a person who has been misguided and Allah has guided him thereafter, is
resembled to a person who has been dead and He has given him life. For such a person,
Allah has appointed a light by which he can diffuse light among people.

And He has resembled the person who has remained in his misguidance to a person who
walks in darkness without having a guide, and he does not go out from that darkness.

The Qur'an says:

"Is he who was dead (with ignorance and polytheism) and we gave him life (by
Our guidance) and provided him with a light by which he walks among the
people, as one whose likeness is in the shadows (of ignorance and polytheism)
and he cannot come forth from them? ..."

However, the purpose of this light, mentioned in the above verse, is not only 'the Qur'an’
and 'the trainings of the Prophet (S)’, but, in addition to these, belief in Allah gives man a
new insight, and a fresh concept, which broads the scope of his vision from the material
life, and from the inside of the material world, high up towards an extraordinary open vast
world.

Under the ray of this light, the one can find his way of life among people and can be saved
from a lot of mistakes which others may be entangled with because of greed and avarice.
Without that light, the one may fall in such mistakes as a result of materialistic thought,
and domination of selfishness and low desires.

There is a holy phrase, recorded in Islamic narrations, which says:
"A believer looks by means of Allah’s light."

This phrase is a hint to this very fact.

Surah Al-‘An’am, Verse 123
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123. "And thus We have appointed in every town its leading criminals that they
may plot therein. Yet they do not plot except against their own selves but they
are not aware."

The content of this verse points to the situation of the misguided chiefs and the leaders of
infidelity and mischief. It implies that Allah has appointed some leading persons in every
town who take the way of committing sin, and by means of plot and deceit, they pervert
people from the straight path.

The Qur'anic text is recited:

"And thus We have appointed in every town its leading criminals that they may



plot therein. ..."

That is, the final end of disobedience and committing abundant sins was that they became
the: robbers of the way of truth, and misled the servants of Allah from the straight path.

So, at the end of the verse, the Qur'an continues saying:
"... Yet they do not plot except against their own selves but they are not aware."

It is clearly understood from this verse that the source of corruptions and calamities, which
encompass some societies, is the mischievous men of authority and outstanding men inside
these societies. These are those who, by kinds of plot and deceit, change the way of Allah
and conceal the feature of truth from people.

Surah Al-‘An’am, Verse 124

’;;,a,i‘u;li,u;;:wu,,.@ub“”°’° s> 13l
Lo fgo 351 Suall & aidliv, Jaou &u> olel alll alll
U_g)ﬂ;r_galSl.oJ.hm UI”’ d.[".).u&

124. "And when a Sign (from Allah) comes to them, they say: 'Never will we
believe until we are given the like of what was given to Allah’s apostles. Allah
knows best where to place His apostieship. Soon there shall befall those who are
guilty humiliation from Allah and a severe punishment because of the plots they
used to devise."

Occasion of Revelation

It has been narrated that this verse was revealed about a pagan by the name of Walid-ib-
-Mugayrah. He was one of the well-known chiefs of the idol worshippers.

He was considered as their reflective faculty. He told the Prophet (S) that if the prophecy
were true, he deserved to take that rank more than him because of both his age; that was
elder than the Prophet, (S) and his wealth; which was more abundant than that of his (S).

Allah Appoints Prophets

In this verse, the Qur'an shortly, but expressively, points to the kind of thoughts and
ridiculous claims of these false leaders, or as the Qur'an says: "...its leading criminals
.."1 when it says:

"And when a sign (from Allah) comes to them, they say: 'Never will we believe
until we are given the like of what was given to Allah’s apostles. ..."

The Qur'an gives them a clear answer, and implies that it is not necessary for them to teach
Allah how He appoints His prophets and messengers, and among whom He might choose
them, because:



"... Allah knows best where to place His apostleship. ..."

It is evident that messenger ship relates neither to age and wealth nor to the circumstances
of tribes. But, before mentioning anything else, the necessary conditions of it are: spiritual
receptiveness, purity of inward, noble human virtues, splendid thoughts, strong decisions,
and, finally, an extra ordinary piety and morality with the stage of inerrancy.

The existence of these qualities, especially the quality of the receptiveness of the rank of
inerrancy; are some things that none knows except Allah. How far the difference is between
these conditions and what they have mentioned!

The successors of the Prophet (S) should also have all the qualities and conditions of the
Prophet (S), except revelation and divine legislation. That is, such a successor is both the
protector of the religion and divine laws, and the guardian of the religion and its
regulations, and the spiritual and material leader of people.

That is why he must have both the position of inerrancy and immunity of fault and sin so
that he can fulfill his mission, and to become a trusty example and a leader whom is
obeyed.

For this very reason, such a successor has to be chosen by Allah, not by people or by a
consultative committee. It is only Allah Who knows where to place this position, not people.

So, at the end of the verse, the Qur'an has stated the fate of such sinners and false leaders
who claim too much. It indicates that for the plots and deceits that these sinners applied to
make people astray, soon they will be put in humiliation and in an intensive punishment
before Allah. It says:

"... Soon there shall befall those who are guilty humiliation from Allah and a
severe punishment because of the plots they used to devise."

With their wrong actions, these self-lovers wanted to protect their social situation and
grandeur, but Allah will despise them so much that they feel the most painful spiritual
tortures then.

Surah Al-‘An’am, Verse 125

A P -’L-,‘rs,:o;;,v:uw;;i;ocw-';;;a;ur:‘.m I od
.’Lu.:..’“JJ.xSslo...d’“ st"“‘“ L..[Sl: Lg,a“' 0o Jaxy

125. "Therefore, whomever Allah intends that He should guide him aright, He
opens his breast to Islam; and whomever He intends that He should cause him to
send astray, He makes his breast narrow and straitened as if he were ascending
upwards into the sky. Thus does Allah lay abomination on those who do not
believe."



The purpose of the divine guidance and misguidance is to provide the means of guidance
for those who deserve it, and to ruin those means for those who are not eligible of it.

The objective meaning of the Qur'anic term / Sadr / (breast) is 'heart and spirit’, and,
therefore, the purpose of 'opening the breast' is broading the scope of mind and thought,
as well as the height of spirit, for accepting the Truth and guidance.

This situation needs that the person renounces the low desires and wishes of his heart. He
who has not ‘an open breast' usually remains inside of himself and does not dare to come
out. The fruit of 'an open breast' is, firstly, insight and luminosity and, secondly, a tender
heart which accepts the Truth.

Thus, accepting the Truth necessarily needs an innate receptiveness and capacity.

"Therefore, whomever Allah intends that He should guide him aright, He opens
his breast to Islam..... "

And, the one who is not ready to accept the Truth, can not ascend into the sky of cognition.

"....and whomever He intends that He should cause him to send astray, He makes
his breast narrow and straitened as if he were ascending upwards into the sky..."

The result of coming out from the course of natural disposition, intellect, and nature is
suffocation, straitened circumstances, and stresses. The corruptors are indeed entangled
with straitened circumstances and stresses, although they see themselves in a worldly
apparent welfare and progression.

".... Thus does Allah lay abomination on those who do not believe."

Surah Al-‘An’am, Verse 126
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126. "And this is the path of your Lord; straight. Indeed We have explained the
Signs for people who take admonition."

One of Allah’s ways of treatment is that He appoints 'open breasts' for the clear-hearted
truth-seekers; and, on the contrary, those obstinate disbelievers who flee from Faith are
involved with abomination and lack of divine aid.

Therefore, all ways, save the way of Allah, are either false or blind.
"And this is the path of your Lord; straight. ..."
Allah has completed the argument to all, if they are of those who are attentive.

"... We have explained the Signs for people who take admonition."



Surah Al-‘An’am, Verse 127
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127. "For them shall be the abode of peace with their Lord, and He is their
Guardian because of what they used to do."

In Heaven, there is no harshness, competition, contradiction, accusation and jealousy,
grudge and lie, grief, and no kind of worriment, death, disease, poverty and so on,

"For them shall be the abode of peace...."

And, above the bounty of security and peace, there is the existence of being under the light
of especial grace of Allah therein,

Briefly speaking, the inhabitants of Heaven are those who, like the near-stationed angels
and even higher than them, have rank of nearness with their Lord.

".... with their Lord..... "

However, reaching to the divine security and guardianship can be obtained under the light
of (good) deeds. The verse says:

‘... and He is their Guardian because of what they used to do."

Surah Al-‘An’am, Verse 128
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128. "And on the day He musters all together, (addressing the Satans of jinn, He
says:) 'O' assembly of jinn! you took away a great part of mankind. 'And their
friends from among the human beings will say: 'O' our Lord! Some of us profited
by others and we have reached our term which You had assigned for us.' He will
say: 'The fire is your abode, to remain in it (forever), except that Allah wills (to
forgive some of you) '. Verily your Lord is All-Wise, All-Knowing!'

Following the former matters, the Qur'an says:

"And on the day He musters all together, (addressing the Satans of jinn, He
says:) 'O' assembly of jinn! You took away a great part of mankind.'..."



Then those of human beings who had followed them will say that they profited from each
other. The verse says:

"... And their friends from among the human beings will say: ' O' our Lord! Some
of us profited by others ..."

The interest that the jinns have benefited from human beings is that they have been their
chiefs and masters and those human beings have obeyed their low desires and lusts. The
interest that human beings have benefited from jinns is that the jinns have ornamented the
vain pleasures and lusts before their eyes and have made them amused by these
apparently fair things.

"... and we have reached our term which You had assigned for us.'..."

This part of the verse means that they say: 'We have reached the death You had appointed
for us.'

Some commentators say that the purpose of this statement is to point to the resurrection of
the dead in Hereafter.

"... He will say: 'The Fire is your abode, to remain in it (forever)..... "

Addressing such people, Allah says that Hell Fire is their dwelling place and they will remain
in punishment there forever.

Returning from Fire is an exception that refers to guilty Muslims. If He pleases, He will
punish them; and if He wills, He will forgive them by His grace.

At the end of the verse, the Qur'an says that Allah is Wise in His affairs, and He knows
every thing.

“... Verily your Lord is All-Wise, All-Knowing."

Surah Al-‘An’am, Verse 129
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129. "And thus do We make some of the iniquitous to befriend others on account
of what they used to earn."

As a trial, Allah may leave the unjust to themselves and make them friends of each other in
order that they show affection to each other. In this case, their retribution, that He will give
them, will be as much as they deserve.

So, similar to the situation of the transgressors among jinn and human, on the Resurrection
Day, when Allah will refer them to each other and He will declare Himself to be clear of
them, we will refer the unjust to each other, too.

There are some persons who have followed some persons other than Allah. They will be left



to their masters on that Day, and will be told to go to them for the deliverance from Fire.

The purpose of this statement is to announce them that, on the Resurrection Day, there will
not be any friend to save them from the chastisement.

In other words, as a result of the friendship and affection that they had between
themselves, they will be sent to the Hell following each other.2

"And thus do We make some of the iniquitous to be friend others on account of
what they used to earn."

1. Surah 'An'am, No.6, Verse 123.

2. According to some Islamic narrations, the retribution of the following persons will be the
domination of the cruel ones upon them. These persons are: those who abandon enjoining
right and forbidding wrong, and those who do not pay khums (one fifth levy) alms and
religious taxes, and those who assist the unjust. (Atyab-ul-Bayan, the commentary) A
tradition indicates that when Allah is pleased with the deeds of a group of people, He will
refer their affairs to some good persons; but when He is not pleased with their deeds, He
may put their affairs in the hands of some evil ones. (Kashf-ul- 'Asrar, the commentary)

Section 14: The Decreed Punishment
shall be unavoidable

The warning against the sure punishment -The decreed punishment being unavoidable -The
Superstitious infanticide -Every soul shall bear witness against its own self

Surah Al-‘An’am, Verse 130
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130. " 'O' assembly of the jinn and mankind! Did there not come to you
messengers fro yourselves, recounting to you My Signs and warning you of the
meeting of this Day?' They will say: 'We bear witness against ourselves.' And the
life of this world deceived them, and they will bear witness against their own
selves that they were (constantly) disbelievers.

On the Day of Judgment, Allah (S.w.T.) will tell the cruel Satanic persons:



"'O' assembly of the jinn and mankind! Did there not come to you messengers
from yourselves..."

Of course, all Divine prophets were appointed from humankind, but since the totality of jinn
and men have been addressed at first, due to his respect, the prophets have been
attributed to all, too, although they have been from the same kind.

"... recounting to you My Signs and warning you of the meeting of this Day?'..."

These prophets recited the proofs and verses of Allah to you, and they warned you of
meeting such a Day, too.

"... They will say: 'We bear witness against ourselves.' And the life of this world
deceived them, and they will bear witness against their own selves, that they
were (constantly) disbelievers."

This confession of the sinners, which occurs before Allah on the Day of Judgment, denotes
the fact that they have accepted that Allah’s argument has been completed to them and He
has sent prophets and guides toward them.

However, it is also narrated by Ibn- '‘Abbas that every prophet was chosen from among
human beings, and then, that human-prophet would choose a messenger for jinns from
among themselves.

Surah Al-‘An’am, Verse 131
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131. "This is because your Lord would never destroy the towns unjustly while
their people were negligent."

One of Allah’s ways of treatment is that, by sending prophets and different kinds of
warning, He shows right and wrong to people and states the facts for them to complete the
argument. It is in that case that if they behave heedlessly, He will punish them.

This general law and way of treatment is referred to in numerous verses of the Qur'an,
including: Surah-Ash-Shu'ara, No.26. Verse 208 which says:

"And We did not destroy any town but it had (its) warners:",
and Surah Al-Isra, No.17. Verse 15; where it says:
"... nor do We chastise until We raise an apostle."

Therefore Allah’s chastisements are given because of justice that exists in the Essence of
His Lordship.

Regarding to this, it can be said that punishment without former statement of
admonishment and warning, is unjust and is a vice-



"This is because your Lord would never destroy the towns unjustly while their
people were negligent."

Surah Al-‘An’am, Verse 132

Oolaxs L Joli 25 Lo folat Lis L1555 28I

132. "And for all (men) there are ranks in accordance with what they have done,
and your Lord is not heedless of what they do."

Allah is just and He gives everyone the rank due to the deeds the one has performed.
Thus, both the felicity and evil fortune of people depend on their own deeds and conduct.

"And for all (men) there are ranks in accordance with what they have done, and
your Lord is not heedless of what they do."

Surah Al-‘An’am, Verses 133 - 134
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133. "And your Lord Self-Sufficient, the Lord of Mercy, if He pleases, He may take
you off; and make whom He pleases successors after you, just as He produced
you from the descendants of other people.”

134. "Verily what you are promised, will certainly come, and you cannot make
(Allah) helpless (to flee from His retribution)."

In the previous verses the statement was about rewards justly and without atrocity given to
the eligible persons. Here, in this verse, the Qur'an refers to the Mercy and Self -Sufficiency
of Allah, both of which are reasons to His Justice. The verse says:

"And your Lord is Self-Sufficient, the Lord of Mercy....."

That is, your Lord is not in need of His servants and their worships. He is the owner of
clemency. He bestows mercy upon people. He enjoins them to do some duties in order to
deliver some great benefits to them.

These benefits are not obtainable unless through the way of being eligible of them. This



eligibility can be gained by means of fulfilling the divine duties accompanied with
glorification and veneration unto Allah.

"... if He pleases, He may take you off; and make whom He pleases successors
after you, just as He produced you from the descendants of other people."

The Qur'an addresses the sinners and says that if Allah pleased He (S.w.T.) would destroy
all of you. Then, after your destruction and your annihilation, He would appoint another
group instead of you who should obey Him, just as the same form that He created you from
the generation of other people who existed before you.

"Verily what you are promised, will certainly come, and you cannot make (Allah)
helpless (to flee from His retribution)."

It is completely sure that whatever you are promised to, such as resurrection, reward and
retribution, and the varieties of situations and differences that there are between the ranks
of Heaven and the levels of Hell Fire, will certainly come, while you are not outside the
sovereignty and realm of Allah.

Surah Al-‘An’am, Verse 135
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135. "Say: ' O' my people! act according to your ability; verily I too act. Then soon
you will know for whom will be the (good) end of the abode. Surely the unjust
will not be felicitous'."

The verse announces to the disbelievers that they act as far as they can and do their best
as much as it is possible for them, and also in a form that their possibilities let them.

"Say: 'O' my people! act according to your ability..... "
It is so that I, in my turn, do my best, too.
"... verily I too act ..."

The purpose of this part of the verse is that the Prophet (S) says to the disbelievers that
they might remain in their infidelity and hostility, and he (the Prophet) would persist on
Islam and be affirmed in patience before them, too.

"... Then soon you will know for whom will be the (good) end of the abode. ..."

It will not be very late that you will come to know which of us will have a good and
admirable end.

"... Surely the unjust will not be felicitous."

This phrase has been added as a warning and threat of punishment when it says that the



unjust will not be successful in reaching to their own ideal?

Surah Al-‘An’am, Verse 136
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136. "And they (the polytheists) assigned to Allah out of what He has created of
filth and cattle, a portion, and said: 'This is for Allah', according to their
assertion, 'And this is for our associates.' Then what is for their associates does
not reach Allah, and what is for Allah reaches their associates. (How) evil is the
judgment that they make!"

The statements and decisions of those who go out of the path of prophets' training and
enter the land of imagination are imaginary and without logic. They consider themselves
the possessors of everything, and set divisions between them.

Once they know sons as their own share and daughters as Allah’s share:

"What! for you the male and for Him the females." (Surah An-Najm No. 53 verse
21).

And another time, according to their imagination, they divide filth and cattle. The verse
says:

"And they (the polytheists) assigned to Allah out of what He has created of filth
and cattle, a portion, and said: 'This is for Allah according to their assertion, 'And
this is for our associates.'

Then what is for their associates does not reach Allah, and what is for Allah
reaches their associates. ..."

Polytheists imagined that the share of their idols was unchangeable. Therefore, they spent
it upon idol temples and the servants therein; but when the money of expenditure was
insufficient, they expended the share of God for idol-temples, for the reason that the God of
the skies was free from want. They expended it neither for infants, nor for the poor, nor for
guests.

"... (How) evil is the judgment that they make!"

They judge badly, because they consider their idols prior to God. They do something that is
neither legal nor religious. And, which judgment is more indecent and more shameful than
this that a person supposes a worthless piece of wood or stone higher than the Creator of
the world of existence? Can a degradation of thought worse than this be considered?



Surah Al-‘An’am, Verse 137
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137. "And thus their associates have made fair seeming to most of the
polytheists the killing of their children, that they may destroy them and confound
their religion for them. And had Allah pleased they would not have done so.
Therefore, leave them with what they forge."

Here, Allah refers to another indecent quality of the specifications of these people. The
verse says:

"And thus their associates have made fair seeming to most of the polytheists the
killing of their children..... "

As they assigned share from their filth and cattle for God, Satan also made fair seeming
killing their daughters and burying them alive for fear of poverty and scorn.

Some commentators have said that the custom of killing daughters came forth from the
time when Nu'man-ibn-Munthir plundered a tribe of Arabs and took their females captive.
The daughter of Oays-ibn-' Asim was also among the captives.

When the two parties made peace, all women went their own homes except Qays'
daughter, who preferred to stay among the enemy's troop. Qays made an oath that he
would bury alive any daughter was born in his house.

"... that they may destroy them ..."

The Arabic sign 'li', in this part of the verse, refers to the end of the action. Then the phrase
means that the result of ornamentation of slaying child was the destruction of people.

There were, of course, some obstinate persons among them who intended to kill them, too.
"... and confound their religion for them ..."

Another result was that their religion became dubious to them and they hesitated.

"... And had Allah pleased they would not have done so ..."

If Allah (S.w.T.) had desired to prohibit them its performance, or to force them to abandon
it, He would have done it and prevented them from doing that. But this work did not fit to
responsibility, which is an arbitrary affair.

"... Therefore, leave them with what they forge."

Do leave them then with their lies and calumnies and let them be in their own state, for



Allah will retribute them. This phrase is stated in the utmost threat.

This verse indicates that ornamentation of slaying and slaughter itself both were among
their own practices, and they were liars when they attributed it to Allah.

Surah Al-‘An’am, Verse 138
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138. "And they said: ' These are cattle and tillage prohibited, None may eat them
except whom we please' -so they assert -'and (there are) cattle whose back are
forbidden and cattle over which they do not mention Allah’s name' - forging a lie
against Him, Soon He will requite them for what they used to for."

The Qur'an has referred to another false belief of idolaters' notion in this verse. They
considered camels, cows, sheep, and filth unlawful, with their own imagination, and they
divided them for gods. They said that none could eat from their meat unless they would let.

"And they said: ' These are cattle and tillage prohibited, None may eat them
except whom we please' -so they assert -"....

When the holy verse says "So they assert" it means that they had no reason for this
action of theirs, but they encumbered themselves only imaginarily.

. 'and (there are) cattle whose back are forbidden"....

The objective meaning of the cattle on whose backs they believed was unlawful to ride,
were as follows:

A she-camel that had brought forth ten she-camel issues; and a she-camel which had
brought forth five issues and her ears were slit; and a male camel which had caused ten
issues.1

"... and cattle over which they do not mention Allah’s name' - forging a lie
against Him ..."

Mujahid, a commentator, says that there were some cattle over which, and over their limbs,
they did not mention the name of Allah, and they did not perform pilgrimage rites on them
as well. Or, when slaughtering them, they mentioned the names of idols over them, not the
name of Allah.

They used to do these things with the reason that Allah had commanded them to do so. But
that was a lie and a calumny.

"... Soon He will requite them for what they used to forge."



Allah will give them soon their retribution for the lies and calumnies they used to forge
against Him.

Surah Al-‘An’am, Verse 139
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139. "And they said: 'What is in the bellies of these cattle is exclusively for our
males and forbidden to our wives. But if it be born dead, then all of them are

partners in it. Soon He will requite them for their attributing (falsehood to Him).
Verily He is All-Wise, All-Knowing."

Here, Allah narrates one of another false meaning of their statements. The Qur'an says:

"And they said: ' What is in the bellies of these cattle is exclusively for our males
and forbidden to our wives. ..."

The pagans, whom were discussed about formerly, said that whatever was in the wombs of
those cattle, whose meat and riding on them was unlawful for them was exclusively men's,
and women were prohibited to consume it.

When it is said that something belongs exclusively to someone, it means that there is no
partner for it. It is similar to an action to be done exclusively for Allah.

The term 'male' mentioned in this verse, in Arabic, originally means: 'honour, nobility. The
male gender was nobler in the view of them than female gender.

"... But if it be born dead, then all of them are partners in it. ..."

If the issue was born dead, men and women could share in it. Next, the verse says:
"... Soon He will requite them for their attributing (falsehood to Him). ..."
That is, they will be punished soon for their false attribution and wrong manner.
"... Verily He is All-Wise, All-Knowing."

Allah (S.w.T.) is All-Wise, and according to His Wisdom, He either precedes or postpones the
retribution of persons. He is also All-Knowing and, therefore, He is aware of their deeds.

This verse numerates four vices concerning the belief practiced by the disbelievers.
1) They slaughtered animals without Allah’s leave.

2) They ate the meat of animals, and, claiming that they had been purified, they belied
Allah.



3) They made the small freed camels unlawful for women.

4) With no reason, a dead born issue was lawful for both men and women.

Surah Al-‘An’am, Verse 140
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140. "Indeed are lost those who slay their children foolishly without knowledge,
and forbid what Allah has provided them, forging falsehood against Allah. They
have certainly gone astray and they are not guided aright."

Ibn-' Abbas has said that whoever wishes to know the quantity of the ignorance of the
peoples at the time of pre Islamic ignorance, may recite the verses of Surah Al- 'An'am,
(Those very verses that were previously discussed).

The ignorant Arabs, imagining becoming nigh to the idols, or on the supposition that they
would protect honour and nobility, sacrificed their daughters before idols or buried them
alive.

Once there happened that a man came to the Prophet (S) and explained the cause of his
worriedness to him. The man said that at the Age of Ignorance Allah had given him a
daughter. He wanted to kill her but her wife severely hindered him from committing that
action.

That girl matured and there came a solicitor for her. His zeal did not let him to accept the
situation. On the other hand, it was not appropriate for her to remain without husband,
either. One day, he brought her to a field outside the town and dropped her down into a
well. Whatever more she moaned, he did not care.

At this time, the messenger of Allah wept and said:

"Had it not been that the past was forgiven, | would have punished you."
Explanations

1. Superstitions are condemned with the most intensive statements.

2. Ignorance and foolishness are the causes of loss. (These losses may be like losing a child,
damage in emotion, the absence of lawful (halal) bounties, Hell, and Allah’s punishment.)

"Indeed are lost those who slay their children foolishly ..."

3. The greatest damage is the sacrificial state of man in the way of falsehood, whether to
be sacrificed for idols or to be sacrificed by false imaginations and undue zeals.

4. Banning something needs either canonical evidence or a rational demonstration.



"... without knowledge, and forbid what Allah has provided them, forging
falsehood against Allah. They have certainly gone astray and they are not guided

aright. "

5. The undue banning of lawful things is a belie forging against Allah; and it is forbidden.

"... and forbid what Allah has provided them ..."

1. Refer to the commentary of verse 103 from Surah 5, too.

Section 15: The Divine Gifts - The Self-
Imposed Prohibitions

The various kinds of Divine Gifts -The self-imposed prohibitions of the idolaters

Surah Al-‘An’am, Verse 141
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141. "And He it is Who produces gardens trellised and untrellised, and the date-
palm, and crops of diverse flavor, and the olive and the pomegranate, like and
unlike. Eat of its fruit when it fructifies, and give its due on the day of harvest,
and do not act extravagantly; verily He does not love the extravagant (ones)."

In this verse, Allah, the Glorified, refers to the creation of gardens, vineyards, and tithes.
The verse begins as follows:

"And He it is Who produces gardens trellised and untrellised.....

The Arabic term /ma'rusat/ (trellised) points to those tall bushes which are supported on
trellis-work, while the term /gayra ma'rusat/ means those bushes which have not any trellis-

work and spread on the ground.
"and the date-palm, and crops of diverse flavor....."

The Lord has brought forth the date-palms and farming which contain of fruits and products
with various colors, tastes, masses, and smells.



"and the olive and the pomegranate, like and unlike."

Allah created the trees of olive and pomegranate while some of them are similar to others
in view points of taste, color, and mass, and some of them are not.

"... Eat of its fruit when it fructifies..... "

The purpose of this phrase is that from the beginning time of the reappearance of the fruit,
its eating is permissible. None should doubt that it is not allowed to consume it before the
fruit fructifies or the time of picking it off comes.

"...and give its due on the day of harvest..... "
When the time of harvest comes and you gather the product, you should pay its due.

The objective meaning of the Qur'anic term /haqq/ here is some bandles of harvested corps
and those handfuls of fruits that farmers and gardeners usually give in charity to the poor.
This meaning has been narrated from the immaculate Imams.

Some other commentators have said that the purpose of this part of the verse is the poor-
due which contains of one tenth or half of it (one twentieth). The aim of this commandment
is that this alms giving should not be postponed from the first possible time.

"... and do not act extravagantly; verily He does not love the extravagant
(ones)."

When you give things in charity do not act extravagantly, in a manner, that you give the
entire product in charity and do not keep anything for your own family members.

Surah Al-‘An’am, Verse 142

Porais Vg alll a$53; Lo fofS iS85 dlgns iVl os
oms-u'- Lﬂulruuaﬂadl g-,l,l;;-

142. "And of the cattle some are bearers of burden and some (low fit) for
spreading. Eat of what Allah has provided you with, and do not follow the
footsteps of Satan, verily he is a manifest foe for you."

The objective meaning of the Arabic word 'farsh’, in this verse, is some cattle like sheep
which for the nearness of their bodies to the ground are considered as spread; or that some
spreads are waved from their wool, down, and hair.

The usage of wool, hair and skin of cattle is also pointed out in Surah An- 'Nahl. 'No.16.
verse 80. It says:

"And Allah has given you a place to abide in your houses, and He has given you
tents of the skins of cattle which you find light to carry on the day of your march
and on the day of your halting, and of their wool and their fur and their hair (He



has given you) household stuff and a provision for a time."

In the previous verse, the names of a few fruits were mentioned, and here, in this verse,
some of the blessings of cattle are referred to. Thus, bearers of burden and spread have
been connected to the fruits and gardens which were mentioned in the previous verse.

"And of the cattle some are bearers of burden and some (low fit) for spreading.

Most of the commentators have rendered the 'bearers of burden' into those cattle which
carry burdens, and 'spreading' into cattle which do not carry burdens. In the former verse
agriculture was referred to, and in this verse it points to keeping cattle.

Therefore, the existence of the world and all His created things are purposefully and wisely
tamed to humankind.

Concerning cattles, the general law and principal is that their meat is lawful to be
consumed, except that there is a reason for their prohibition.

"... Eat of what Allah has provided you with, and do not follow the footsteps of
Satan, verily he is a manifest foe for you."

Surah Al-‘An’am, Verse 143
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143. "( Allah has made lawful of livestock) eight in pairs - of sheep a pair and of
goats a pair. Say: 'Has He forbidden the two males or the two females or what is
contained in the wombs of the two females? Inform me with knowledge if you are
truthful! "

As an explanation, in this verse some of the animals whose meat is lawful to be eaten and
some other animals which are both bearers of burden and useful for men in their food, are
detailed. It says:

"(Allah has made lawful of livestock) eight in pairs - of sheep a pair and of goats
a pair. ..."

After mentioning these four pairs, the Holy Prophet (S) is immediately commanded to ask
them clearly whether Allah has forbidden the males of those animals or the females of
them, or the animals which are in the wombs of ewes or in those of she goats. The verse
says:

"... Say: 'Has He forbidden the two males or the two females or what is contained
in the wombs of the two females?..."



Then, the Qur'an adds that if they are truthful and they have only reasonable information
and proof upon the prohibition of each of them, they may bring them forth. The verse says:

"... Inform me with knowledge if you are truthful! "

Surah Al-‘An’am, Verse 144
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144. "And of camel a pair and of oxen a pair. Say: 'Has He forbidden the two
males or the two females or what is contained in the wombs of the two females?
Or were you witnesses when Allah enjoined you this?' Who, then, is more unjust
than him who forges a lie against Allah to mislead the people without
knowledge? Verily Allah does not guide the unjust people."

There are four more pairs of animals explained in this holy verse. It says:

"And of camel a pair and of oxen a pair. Say: 'Has He forbidden the two males or
the two females or what is contained in the wombs of the two females?...."

The commandment concerning to these animals that they are lawful or unlawful, is up to
Allah’s Will, Who is the Creator of them and the Creator of human beings and the world of
existence both. The former verse explicitly said that there was no reasonable and scientific
proof with the pagans upon the prohibition of these animals.

And, since they did not claim that they themselves were neither prophets nor the site of
revelation, thus, the third probability remains that they claim that when this commandment
was issued, some of prophets were present and they were witnesses. It is such that it says:

"... Or were you witnesses when Allah enjoined you this? ' ...

And, since the answer of this question has also been negative, it is clearly proved that they
had no capital in this regard save accusation and calumny.

Therefore, at the end of the verse, it adds:

‘... Who, then, is more unjust than him who forges a lie against Allah to mislead
the people without knowledge? Verily Allah does not guide the unjust people."

It is understood from the above-mentioned verse that the act of belying against Allah is one
of the greatest unjust: the unjust unto the Holy Essence of the Lord, the unjust unto the
servants of Allah, and the unjust towards their own selves.



Section 16: The Forbidden Food - the
Vain Excuses

The forbidden foods -the vain excuses of the disbelievers - Allah’s wrath can not be averted
by the guilty ones.

Surah Al-‘An’am, Verse 145
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145. "Say: 'l do not find in what has been revealed to me anything forbidden for
an eater to eat except it be carrion, or blood poured forth, or the flesh of swine -
for that is indeed abomination or a transgression, slain invoking (the name of)
other than Allah, but whoever is forced (to eat it by necessity), not desiring nor
transgressing, then surely your Lord is Forgiving, Merciful."

To make the divine prohibitions clear from the innovations that pagans had asserted in the
Divine creed, in this verse, the Prophet (S) is commanded to tell people explicitly that there
is no forbidden food for anybody, irrespective of men and women, young and old, in what
was revealed to him.

The verse says:

"Say: 'l do not find in what has been revealed to me anything forbidden for an
eater to eat ..."

This law lies with some exceptions. The first of them is that it should not be carrion. The
verse continues saying:

"...except it be carrion..."
And it should not be the blood that comes out of the animal's body.
".... or blood poured forth..."

This blood is not the blood which remains inside the veins and capillary blood-vessels
among its flesh that comes out from the animal's vessels after cutting them and pouring a
great deal of blood from them.

The third exception is as follows:

".... or the flesh of swine -for that is indeed abomination...."



All of these abovementioned things are disagreeable in man's nature and are the source of
kinds of pollutions that cause some different damages.

Then, The Qur'an points to he fourth kind of these exceptions, and says:
'.... or a transgression, slain invoking (the name of) other than Allah...."

From the point of ethical and spiritual views, this action is a sign of being aloof from Allah
and from the school of theism both,

Thus, there are assigned two kinds of Islamic conditions for lawful slaughtering of an
animal. Some of these conditions, such as cutting the four main blood-vessels of the animal
and pouring forth its blood, have the aspect of hygiene, while some others, such as setting
the animal toward the direction of the Ka'bah, reciting the holy phrase: 'Bismillah’, and it
being slaughtered by a Muslim, have spiritual aspects.

At the end of the verse, the Qur'an has made an exception, from the usage of these
prohibited meats, those who are forced to eat them by necessity or because of lack of any
other food in order to protect their lives, but not for pleasure nor more than the limits nor
with the purpose of counting the divine unlawful things as lawful. It says:

'.... but whoever is forced (to eat it by necessity), not desiring nor transgressing,
then surely your Lord is Forgiving, Merciful."

In fact, these two conditions are for the sake that some people do not take this constrained
circumstance as excuse for their transgression to the limits of the laws of Allah.

Surah Al-‘An’am, Verse 146

Lo)5 paally ,odl Hog ,.n.fo._s.\Jf Lo)5 f9ola b..;\.l’luli’
]a[.:"’llo,ILI;.;JI,[’” ul.o:”loml.g.eo”’ v pgale

U,S;l-oj L|_9 ‘o.g.g.l.u ,..nl;"” U5 é:ja.'.g_

146. "And to those who were Jews We forbade every (animal) having claws, and
of oxen and sheep We forbade unto them the fat of both, save what is upon their
backs or the entrails or what is mixed with bones. This (prohibition) We
recompensed them for their rebellion, and verily We are truthful."

The Prohibitions and the Jews

In this verse a part of the prohibitions of the Jews are referred to in order to make it clear

that the forged and superstitious ordinances of the pagans were adapted neither with the
religion of Islam nor with the creed of the Jews, (nor with the Christian creed which usually
follows the creed of the Jews), So, at first, it says:

"And to those who were Jews We forbade every (animal) having claws.....



Therefore, all the animals that have not 'clean hoofs', whether they are cattle or birds, have
been forbidden for the Jews. Then, it says:

"...and of oxen and sheep we forbade unto them the fat of both..... "
Following this matter, it makes exception three instances from it. At first, it says:
"...save what is upon their backs..."

It continues saying about the fats that are on their sides and inside their bellies.
"...or the entrails..."

And the fats that are mixed with their bones:

"...This (prohibition) We recompensed them for their rebellion...."

Yet, at the end of the verse it announces that the prohibitions were not, in fact, decreed
upon the Jews, but because of unjust and transgression they committed, by Allah’s
commandment, they became deprived from these kinds of meat and fat that they were
interested in.

".... This (prohibition) We recompensed them for their rebellion..... "
And, as an emphasis, the Qur'an adds that it is a fact.

"....and verily We are truthful."

Surah Al-‘An’am, Verse 147
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147. "But if they belie you (O' Muhammad!), then say: 'Your Lord is (full) of mercy
all-embracing, but (if they do not repent) His punishment will not be returned
from the guilty people."

Since, the obstinacy of the Jews and pagans was clearly fixed and they might insist and
belie the Prophet (S), in this verse Allah commands His Messenger, concerning this matter,
as follows:

"But if they belie you (O' Muhammad!), then say: 'Your Lord is (full) of mercy all-
embracing..... "

This means that such a Lord does not punish you immediately. He gives you respite may be
you repent and return from your wrong-doings, in order to come back unto Allah, when you
become regretful.

But if you abuse again this divine respite and continue the undue calumnies and



accusations that you used to act, do know that Allah’s punishment is certain and, at last, it
will befall you, because His punishment is not something that can be removed from the
evil-doers. The verse says:

"... but (if they do not repent) His punishment will not be returned from the
guilty people."

This verse makes the greatness of the trainings of the Qur'an manifest very clearly. It
declares that, after the explanation of all these wrong actions of the Jews and pagans, yet
He does not threaten them to punishment at once.

At first, with some affectionate words, He has left the way of return free for them in order
that they be encouraged and they return towards the Truth. But in order that the vast
mercy of Allah does not cause their daring, boldness and disobedience, and that they may
leave their obstinacy, through the last phrase of the verse, the Qur'an threatens them to
the certain punishment of Allah.

Surah Al-‘An’am, Verse 148
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148. "Those who are polytheists will say: '"Had Allah wished we would not have
associated (aught with Him) nor our fathers, nor would we have forbidden
anything.' So did belie those who were before them until they tasted Our
punishment. Say: 'Have you any knowledge with you to adduce for Us? You follow
nothing but conjecture, and you are nothing but idle talkers '."

Following the expressions of the pagans, which were referred to through the former verses,
now some of their vain reasoning and the answers of them are pointed out in this verse.

At first, it implies that in answer to the Prophet's objections regarding paganism and
prohibition of the lawful sustenance, soon the pagans will say that had Allah wished they
would neither have become infidels nor would their ancestors have turned to idolatry, nor
would they have forbidden anything.

Thus, they claim that whatever they have done and they have said is entirely referred to
the Will of Allah. The verse says:

"Those who are polytheists will say: 'Had Allah wished we would not have
associated (aught with Him) nor our fathers, nor would we have forbidden
anything.' ..."

Similar to many other evil-doers, pagans wanted to flee from the responsibilities of their



wrong actions with the cover and under the title of determinism. In fact, they claimed that
Allah’s silence, concerning idolatry and prohibition of some animals, was as a reason for His
pleasure, since if He had not been pleased with those things He should have somehow
prevented them from those things.

But, the Qur'an has decisively discussed answering them. At first, it says that they are not
alone who have forged such lies against Allah, but there were also some groups of people
in the past who told the same lies, and, finally, they confronted with results of their wrong
actions and tasted the punishment of Allah. The verse says:

"... So did belie those who were before them until they tasted our punishment....

Through their own statements, in fact, they both told lies, and belied the prophets. If Allah
was pleased with those deeds, how did He send messengers to invite them to unity?
Principally, the invitation of prophets is itself the most important proof upon the freedom of
man's will and choice.

Then the Qur'an inquires that if you have any reason for your claim, why do you not bring if
forth? It adds:

"... Say: Have you any knowledge with you to adduce for Us? ..."

And, finally, the verse implies that you have certainly no proof for your claim, and you
follow merely your conjectures and your bare imaginations. It says:

"...You follow nothing but conjecture, and you are nothing but idle talkers'."

Surah Al-‘An’am, Verse 149
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149. "Say: 'Then to Allah (alone) belongs the conclusive argument. Had He
wished, He would have surely guided you all aright'."

In order to nullify the pagan's claim, the Qur'an mentions another proof. It implies that Allah
has brought forth some clear and correct proofs upon the subject of His Unity as well as the
ordinances of lawful and unlawful things.

They have been introduced by the means of both the prophets of Allah, and through the
way of intellect, so that there remains no excuse for anyone. It says:

"Say: ' Then to Allah (alone) belongs the conclusive argument....."

Therefore, they can never claim that Allah has approved their undue deeds and beliefs by
His silence. They also can not claim that they are forced in doing their deeds, because if
they were forced, bringing forth those proofs, sending prophets, and their preaching and
invitations would entirely be in vain. Then, bringing forth those proofs is itself an evidence
for the existence of free will in man.



And, at the end of the verse, it says:
"... Had He wished, He would have surely guided you all aright'."

But, if such a thing happened, neither that kind of belief could be worthy, nor the deeds
which are performed under its shade. The virtue and development of man is in this fact that
he accomplishes paving the path of guidance and felicity by himself and through his own
free will.

It has been narrated from Imam Kazim (as) who said:

"Allah has two proofs upon people: the outward proof and the inward proof. The outward
proof contains of prophets, messengers, and Imamaculate Imams; and the inward proof
consists of intellects (and thoughts)."1

Surah Al-‘An’am, Verse 150
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150. "Say: 'Bring your witnesses who bear witness that Allah has forbidden this.'
So if they bear witness, do not testify with them, and do not follow the desires of
those who deny Our Signs, and those who do not believe in the Hereafter, and
they hold (others) equal with their Lord. "

In this verse, in order to make the falsity of their claims more clear, and also that the
proper principals of judgment be observed, the Qur'an invites them to bring their reputable
witnesses, if they have any, proving that Allah has forbidden those animals and filths that
they claim are prohibited. So, addressing the Messenger of Allah (S), the holy verse says:

"Say: 'Bring your witnesses who bear witness that Allah has forbidden this.' ...

After that, it adds the words to imply that if they cannot find any reputable witnesses,
whom they certainly may not find, and they suffice only to their own testimony Prophet (S)
should never follow them to testify what they claim.

The verse says:
"... So if they bear witness, do not testify with them.....

The contexts indicate that these false ordinances of theirs have originated from some low
desires and blindly imitations, because they have no evidence and proof neither from the
divine prophets nor from the heavenly Books upon the prohibition of these things.

That is why, in the continuation of the verse, it says:

"... and do not follow the desires of those who deny Our Signs, and those who do



not believe in the Hereafter, and they hold (others) equal with their Lord."

That is, idolatry, denial of the Hereafter and Resurrection, superstitions, and their
sensualities are some alive witnesses that these ordinances of theirs are also artificial, and
their claim about prohibition of these things from the side of Allah is groundless and
worthless.

1. Nur-uth-Thaqgalayn, Vol. 1, P. 776

Section 17: Guiding Regulations of Life
Duties to Allah, self and others - Allied laws in the scriptures given to Moses (a.s)

Surah Al-‘An’am, Verse 151
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151. "Say: 'Come, I will recite what your Lord has forbidden you from: that you do
not associate anything with Him, and show kindness to your parents, and do not
kill your children for poverty -We provide for you and for them - and do not
approach indecencies, the outward among them and the inward ones, and do not
kill the soul that Allah has forbidden save for justice. This He has enjoined you
with so that you might understand."

Ten Commandments

After nullifying the artificial ordinances of pagans, which were mentioned in the former
verses, this current verse, and two verses next to it, have pointed to the principals of
prohibitions in Islam. Thereby, the Qur'an refers to the first class capital sins in an
expressive short and interesting statement. These sins, which are prohibited in Islam, are
detailed through ten parts. At first, it says:

"Say: 'Come, I will recite what your Lord has forbidden you from: ..."
1. "... that you do not associate anything with Him..... "
2. "... and show kindness to your parents.....

3. "... and do not kill your children for poverty. ...", because your sustenance and
theirs are totally with Allah (S.w.T.) and He gives the sustenance of all.



... We provide for you and for them. ..."

4. "... do not approach indecencies, the outward among them and the inward, ..."
That is, not only you must avoid doing them, but also you must not approach them.

5. "... and do not kill the soul that Allah has forbidden save for justice."

This part of the verse means that you should not pollute your hands by shedding the blood
of the innocent persons. And you should not slay the souls whom Allah has held in esteem
and shedding their blood is not permissible, unless the allowance of slaying them has been
issued according to the laws of Allah, for example, when the one is a murderer.

Then, following these five items, in order to emphasize on it more, the verse says:

"....This He has enjoined you with so that you might understand."

Surah Al-‘An’am, Verse 152

ol &l 5> sl o ill Y1 puidl JG [9a 585 Vs

|,L,Lem,9lm¢mkuo|,91|,u:ﬂ| "

pS$Log w815 [5556 alll 2oy 355 15 OIS o5 fola Lo.‘i-il-“»
03)*”0 a

152. "And do not approach the orphan's property except in the best manner until
he reaches his maturity. And give full measure and weight with justice. We do
not impose upon anyone a duty but to the extent of his ability. And when you
speak, be just, though it be (against) a relative; and fulfill Allah’s covenant. This
He has enjoined you with so that you might remember. "

This verse continues stating the Ten Commandments. It says:

6. "And do not approach the orphan's Property except in the best manner until he
reaches his maturity."

7."... And give full measure and weight with justice. We do not impose upon
anyone a duty but to the extent of his ability. ..."

8. "... And when you speak, be just, though it be (against) a relative..... "
9. "...and fulfilled Allah’s covenant. ...", and do not breach it.

The objective meaning of "Allah’s covenant" is all of Allah’s covenants, irrespective of
genetic covenants and canonical covenants, together with the Divine duties, and any kind
of promise, such as: vow and oath.

Again, for an emphasis, at the end of these four parts of commandments, the verse says:



"... This He has enjoined you with so that you might remember."

Surah Al-‘An’am, Verse 153
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153. "And this (the mentioned commandments) indeed is My path, straight, so
follow it, and do not follow (other) ways, for they will scatter you away from His
path. This He has enjoined you with, so that you may guard yourselves (against
evil)."

Then, as the tenth commandment, the Qur'an implies that Allah commands that this is His
Straight Path, which is the Path of Unity, the Path of Truth and justice, the Path of piety and
virtue. You should follow it and never tread in the perverted and diverse ways that make
you astray and aloof from the path of Allah. It scatters the seed of hypocrisy and discord
among you. It says:

"And this (the mentioned commandments) indeed is My path, straight, so follow
it, and do not follow (other) ways, for they will scatter you away from His path.

And, for the third time, at the end of the holy verse, the Qur'an emphasizes that:

"... This He has enjoined you with, so that you may guard yourselves (against
evil)."

Explanations

The Importance of Showing Kindness to Parents

Mentioning 'kindness to parents' immediately after the subject of struggling against
polytheism and before some magnificent commandments, such as: The prohibitions of
killing a person, and the execution of the principals of justice, are some evidences among
the Islamic instructions upon the extraordinary importance of the right of parents.

This matter will be made more clear when we note that instead of prohibition of hurting
parents, which parallel other prohibitions mentioned in this verse, the subject of showing
kindness to parents' has been referred to.

This denotes that not only creating annoyance to them is unlawful, but, besides that,
showing kindness and benevolence unto them is also necessary.

More interesting than this is that the Arabic word /ihsan/ (kindness) has been changed into
a transitive form by a preposition, and it has said: "... and show kindness to your
parents..... ",

Thus, the verse emphasizes that the question of 'showing kindness to parents' should be



taken so great and important by a person that the one performs it directly by himself and
without having an intermediary.

Slaying Children for Hunger

It is understood from these verses that during the Age of Ignorance, Arabs not only used to
bury their daughters alive because of their wrong bigotries, but also killed their sons, who
were considered as a great capital in the society of their time, as a result of fear of poverty.

Unfortunately, this treatment of the Age of Ignorance is being repeated in another form in
our own age, too. Under the excuse of probable deficiency of foodstuff on the earth, the
innocent babies are intentionally killed through abortion when they are in the state of
embryo.

It is true that some other reasons are also mentioned for such abortions today, but the
problem of poverty and deficiency of foodstuff is one of its main reasons.

All of these facts, as well as some other affairs similar to them, show that the evil manner
of the Age of Ignorance is repeated in another form in our time, so that we can say 'the
Ignorance of today' is fulfilled in an even wider and more terrible case than the ignorance of
before Islam.

Surah Al-‘An’am, Verse 154
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154. "Then We gave Moses the Book, to complete (Our blessing) on him who
would do good, and to explain all things, and as a guidance and a mercy, so that
they may believe in the meeting of their Lord."

The discussion through a few former verses was upon the ten basical and fundamental
commandments of Allah. They have been enjoined not only in Islam but also in all divine
religions. Next to mentioning those commandments, the Qur'an says:

"Then We gave Moses the Book, to complete (Our blessing) on him who would do
good...."

The verse implies that Allah (S.w.T.) has completed His blessing on those who are good
doers, and they obey the command of Allah, and follow the fight.

Then the verse continues the statement that, in that Book, Allah explained whatever was
needed and what was effective alongside the way of development of man.

"... and to explain all things..... "

Also, that Book, which was sent down to Moses, was the source of divine guidance and
mercy.



"... and as a guidance and a mercy.....

All of these things were for the sake that they might believe in the Resurrection Day and
the meeting of the Lord, so that, by the belief in Resurrection, their thoughts, statements,
and manner become sincerely pure and godly. It says:

"... so that they may believe in the meeting of their Lord."

Section 18: Prayer, sacrifice, life and
death to be only for Allah

The Quran was sent down for the guidance of mankind - The law of requital - The object of
life of mankind must be only to please Allah - The believers in Allah will be the rulers of the
earth

Surah Al-‘An’am, Verse 155 - 156
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155. "And this (Qur'an) is a Book which we have sent down, blessed, so follow it,
and keep from evil so that mercy may be shown to you."

156. "Lest you should say: The Book was sent down only to two parties (the Jews
and the Christians) before us, and we were truly unaware of their studies."

In order to complete the previous discussion upon the heavenly Book, this holy verse points
to the revelation of the Qur'an and it's teaching. It says:

"And this (Qur'an) is a Book which we have sent down, blessed, so follow it, and
keep from evil so that mercy may be shown to you."

In the second verse, mentioned in the above couple of verses, the Qur'an has closed all the
ways of flight and seeking excuses to the pagans.

It announces that Allah has sent this heavenly book down, with those advantages, in order
that the pagans do not say that the Book was sent down only to the couple of former
parties, the Jews and the Christians, and that they were neglectful of studying, reviewing
and discussing them.

And, they should not say that they disobeyed the command of Allah because His



commandment was under the control of others and it was not available for them.
The verse says:

"Lest you should say: The Book was sent down only to two parties t (the Jews and
the Christians) before us, and we were truly unaware of their studies."

Surah Al-‘An’am, Verse 157
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157. "Or (lest) you should say: 'If the Book had been sent down to us, we would
certainly have been better guided than them. 'So indeed there has come to you
clear proof from your Lord, and guidance and mercy. Who then is more unjust
than him who denies the Signs of Allah, and turns away from them? Soon We will
recompense those who turn away from Our Signs with a terrible punishment for
what they used to turn away."

The same excuse that was referred to in the previous verse is pointed out more vastly and
with some more claims and prides of theirs in this verse.

The holy verse implies that if the Qur'an were not sent down upon them, they might claim
that they were so prepared and eager to fulfill the commands of Allah that ho other nation
could match them in that regard. The verse says:

"Or (lest) you should say : 'If the Book had been sent down to us, we would
certainly have been better guided than them.' ..."

Standing before these claims, the Qur'an implies that Allah has shut the gates of all ways of
seeking excuses to them, because clear proofs and meaningful verses, accompanied with
guidance and mercy of Allah, have come to them from the side of their Lord. It says:

"So indeed there has come to you clear proof from your Lord, and guidance and
mercy...."

Yet, is there anyone more unjust than those who belie the Signs of Allah and turn away
from them? This circumstance shows that they not only turned away from the Sings of
Allah, but also kept themselves terribly far from them. The verse says:

"...Who then is more unjust than him who denies the Signs of Allah, and turns
away from them? ..."

The painful punishment of such thoughtless and obstinate persons who, without studying
them, intensively deny the facts and run away from them is stated in a short arid



expressive sentence. These people even ban the way of others, and this chastisement is
the fruit of their own proofless denial.

The verse says:

"...Soon We will recompense those who turn away from Our Signs with a terrible
punishment for what they used to turn away."

Surah Al-‘An’am, Verse 158
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158. "Do they await anything but that the angels should come to them, or your
Lord should come, or some of your Lord's Signs should come? On the day when
some of the Signs of your Lord come, the faith (and repentance) will not benefit
anyone who had not believed beforehand and had not earned goodness through
his faith. Say: 'Wait! we too are waiting'."

This fact was pointed out in the former verses that Allah completed the argument to the
pagans and He sent the heavenly Book, i.e. the Qur'an, for the guidance of all. Now, this
verse indicates that these obstinate persons are so arrogant in their affairs that these clear
evidences do not affect them.

It seems that they are waiting for their own annihilation, or losing their last opportunity, or
they are expecting some impossible affairs to come forth.

At first, it says:

"Do they await anything but that the angels should come to them, or your Lord
should come..... "

That is, do they expect that Allah comes to them and when they see Him they believe in
Him? In fact, they are waiting for an impossible thing to happen.

Then, it adds that they may expect to see the occurrence of some of the signs of Allah
which will occur at the threshold of Resurrection, the end of the world, whereupon the doors
of repentance will be closed. The verse says:

"...or some of your Lord's Signs should come?..."
Then, following this meaning, it adds:

"... On the day when some of the Signs of your Lord come, the faith (and
repentance) will not benefit anyone who had not believed beforehand and had



not earned goodness through his faith. ..."

Since, on that Day repentance and belief will gain a form that will be obligatory, this kind of
repentance and belief is not worthy, of course. They are worthy and acceptable when they
are arbitrary.

At the end of the verse, the Qur'an addresses these obstinate persons and, with a
threatening tone, says that now that they are waiting for such a thing, they may remain in
their waiting and We wait, too, for their painful retribution. It says:

"... Say: ' Wait! We too are waiting'."

One of the interesting things that can be understood from this verse is that the Qur'an
introduces the way of felicity in Faith. This Faith is the one under whose ray a goodness
may be obtained and some good deeds be fulfilled.

Surah Al-‘An’am, Verse 159
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159. "Verily those who divided their religion and became parties, you have no
concern with them. Their affair is only with Allah, then He will inform them of
what they used to do."

Following the explanation of 'Ten Commandments' that were discussed through previous
verses, this verse, indeed, can be counted as an emphasis and a commentary upon the
subject mentioned in the tenth commandment.

Its content commands us to follow 'the Straight Path' and to struggle against any hypocrisy
and discord.

At first, it says:

"Verily those who divided their religion and became parties, you have no concern
with them. ..."

It means that, in no respect you have concern with them, and they have no concern with
your school of thought, because your school of thought is the school of theism and Straight
Path, and there is only one 'Straight Path' for all, not more than that.

Then, as a threat and reprimand against these dispersive persons, the Qur'an says:

"... Their affair is only with Allah, then He will inform them of what they used to
do."

It is noteworthy that the content of this verse is a general and common commandment
about all those who cause discord among people. By creating kinds of innovations, they



scatter the seeds of hypocrisy and discord amongst the servants of Allah, irrespective of
those who were from the former nations, or those who are in this nation.

With a full emphasis, this verse intensifies once more the fact that Islam is a religion of
Unity and Oneness. It hates any kind of hypocrisy, discord and dispersion.

Surah Al-‘An’am, Verse 160
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160. "Whoever brings a good (deed), he shall have ten times its like, and
whoever brings vice, he shall not be recompensed but with its like, and they shall
not be dealt with unjustly."

In this holy verse the multifold reward given for good deeds is referred to. Through previous
verse, the wrong doers were threatened and reprimanded upon their evil deeds, while here,
in this verse, the Qur'an clearly says:

"Whoever brings a good (deed), he shall have ten times its like.....

But as for those who commit a sin, Allah will punish them equally as much as their sin. As a
result of the greatness of His grace and generosity, Allah bestows the reward of a good
action more than it's due, and forgives the faults of the sinners. And, if he punishes one, He
punishes as much as the one deserves, not more than that. The verse continues saying:

"...and whoever brings vice, he shall not be recompensed but with it's like.....

Some of the commentators believe that the purpose of the Qur'anic word /hasanah/ (a good
deed) is 'Unity', and the purpose of the word /sayyi'ah/ (a vice) is 'infidelity'. According to
this meaning, the essence of good deeds is Unity and the essence of vices is infidelity.

"... and they shall not be dealt with unjustly."

There win not be done any unjust against anybody, because none will be punished more
than what one deserves.

Therefore, Allah treats with His grace when He gives reward, but He treats with His justice
when He punishes. The tenfold rewards that He gives for a good action, only one part is the
wage of it and the rest nine parts are 'Allah’s grace'. Surah An-Nisa. No.4. Verse 173
says:

"... He will pay them their rewards fully and will bestow them more out of His
Grace."

It is worthy to note that the tenfold reward is for all believers in general, but some deeds
which are done in some circumstances by some qualified persons will be bestowed up to
seven hundred times rewards, and even without measure rewards either.



Surah Al-‘An’am, Verse 161
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161. "Say: Verily my Lord has guided me to a Straight Path, the established
religion, the creed of Abraham, the upright one, and he was not of the
polytheists."

This verse, together with the next verses by which Surah Al-An'am ends, is, in fact, a
summary of the subjects discusses about the struggle against paganism and ldolatry stated
m this Surah.

At first, in order to stand against the illogical notions and claims of pagans and idol
worshippers, Allah orders His Messenger to tell them that his Lord has guided him to the
Straight Path, which is the nearest path among all paths.

This 'Straight Path' is the same path of Unity and monotheism, and the path of eradication
of the creed of paganism and polytheism. It says:

"Say: Verily my Lord has guided me to a straight path..... "

Thus, the Qur'an explains 'the Straight Path' in this verse and the next two verses. First of
all, it implies that it is a direct religion with the utmost correctness and veracity, eternal,
and subsisting to the affairs of both religion and life, body and soul.

".... the established religion..... "

And, since Arabs showed a special affection to Abraham, so that they even introduced their
creed as Abraham's creed, the Qur'an adds that he true creed of Abraham is the very one
toward which you have been invited, not that which you have forged under his name.

".... the creed of Abraham..... "

That very Abraham (as) is the one who turned away from the superstitious creed of his time
and environment, arid attached the Truth, i.e. the monotheism.

"... The upright one.....

This meaning seems to be an answer to the expressions of polytheists who blamed the
opposition of the Prophet (S) with the creed of idolatry, which was the creed of the
ancestors of Arabs.

In answer to them, the Prophet (S) said that his manner of breaking wrong customs and
turning away from the superstitious notions of the environment was not only his job, but
Abraham (as), whom they wholly respect, also did like that. Then, as an emphasis, it says:

"... and he was not of the polytheists."



Abraham (as) was a hero of breaking idols. He was an active and steadfast challenger
against idolatry.

Surah Al-‘An’am, Verses 162 - 163
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162. "Say: ' Verily my prayer and my worship, my life and my death are for Allah,
the Lord of the Worlds."

163. "No associate (there is) for Him, and this (submission) | have been
commanded to, and | am the first of the Muslims."

In the first verse, mentioned here, it points to the matter that the Prophet (S) should tell the
pagans that not only from the point of belief he is a Unitarian and a monotheist, hut also,
from the point of action, whatever good deed he does, including his prayer, all his worships,
and even his death and life, in all, are for the sake of the Lord of the Worlds. The verse
says:

"Say: ' Verily my prayer and my worship, my life and death are for Allah, the Lord
of the Worlds."

That is, | am alive for Him, and | die for His sake. | devote whatever | have in His way. All
my desires, the whole love of mine, and the entire existence that | have is Allah’s .

In order to nullify all kinds of paganism and idolatry, in this verse, it emphasizes that Allah
(S.w.T.) is the One that there is no associate and no compeer for Him. It says:

"No associate (there is) for Him..... "
And, finally, the verse continues saying:

"... and this (submission) | have been commanded to, and I am the first of the
Muslims."

To be the first of the Muslims for the Prophet of Islam (S) is either from the point of quality
and importance of Islam, because the degree of his submission and his Islam was higher
than all prophets, or that he was the first person of this community who accepted the
religion of the Qur'an and Islam.

Surah Al-‘An’am, Verse 164
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164. " Say: ' shall | seek a Lord other than Allah while He is the Lord of all things?
And no one earns anything but to his own account; and no one bears the burden
of another; then to your Lord is your return, so He will inform you of what you
used to differ (about)."

In this verse, the Qur'an criticizes the logic of the pagans in another way. It tells the Prophet
(S) to ask them whether it is appropriate to take a lord except Allah as their Lord, while He
is the owner, the trainer, and the Lord of all things and His ordinance and His command is
current in the entire particles of the world. The verse says:

"Say: ' shall | seek a Lord other than Allah while He is the Lord of all things? "

A group of the short-minded pagans came to the Prophet of Islam (S) and said that he
should follow their creed. They added that if their creed was false, they might bear the
burden of his sin.

This verse answers them by saying:

"... And no one earns anything but to his own account; and no one bears the
burden of another....."

Then the verse adds:

"... then to your Lord is your return, so He will inform you of what you used to
differ (about)."

Surah Al-‘An’am, Verse 165
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165. "And He it is Who has made you successors in the earth, and raised some of
you above others in grades that He may try you in respect to what He has given
you. Verily your Lord is swift in retribution, and indeed He is Forgiving, Merciful."

In this verse, which is the last verse of Surah Al-' An'am, in order to complete the former
discussions upon strengthening the foundation of Unity and struggling against paganism,
the Qur'an points to the rank of man and his situation in the world of existence. So, firstly it
says:

"And He it is Who has made you successors in the earth.....



Man is Allah’s vice-regent on the earth, and all the sources of the world are set at his
disposal. Allah has issued Man's command and dominion over all these creatures. Such a
man must not let himself fall so low that he becomes more degraded than an inanimate
thing and then he prostrates before it.

Then the verse points to the difference of talents and the various bodily and spiritual merits
of human beings, and to the aim of this difference and variation among men. The verse
says:

"... and raised some of you above others in grades that He may try you in respect
to what He has given you. ..."

At the end of the verse, the Qur'an refers to man's freedom in; choosing the path of
happiness and wretchedness, stating the conclusion of these trials, as follows:

"...Verily your Lord is swift in retribution, and indeed He is Forgiving, Merciful."

The Difference of Men and the Principal of Justice

No doubt, there are a series of artificial differences among the individuals of humankind
which have been emerged as a result of the transgressions and cruelties of some human
beings performed upon some other people.

For example: some persons are the owners of abundant wealth, but some others are
terribly poor. Or, a great deal of people is unsound and sickly weak as a result of deficiency
of nutrition and lack of hygiene, while some other people are in the best condition of health,
because all possibilities of life are available for them.

These kinds of differences, such as: richness and poverty, knowledge and ignorance, health
and sickness, and so on, are often the consequences of colonialism, exploitation, various
forms of slavery, and apparent and concealed transgressions.

Surely, these kinds of differences cannot be considered as the acts of the system of
creation. So, there is no reason for us, to defend the existence of such unacceptable
differences.

Humankind, all together, form also a society resembled to a great, tall and fruitful tree.
Every group, or even an individual, of them is responsible for a particular mission in this
huge body, which demands a proportional construction peculiar to it.

That is why the Qur'an says that these differences are as a means of your trial, and the
term 'trial', in the divine statements is used in the sense of 'training and education'.

Man's Vicegerency on the Earth!

The Qur'an has repeatedly introduced Man as the 'vicegerent' and 'representative' of Allah
on the earth. This introduction, in addition to making clear the position of Man in creation,
also explains this fact that properties, wealth, talents, and the whole merits that Allah has
bestowed on Man are, in deed, in possession of Allah.

Man is merely His representative who has been given leave by Him. It is evident, of course
that no representative is independent in his dominations, but his dominations ought to be
limited to the leave and permission of the main owner.



This explanation may make this fact clear that, for example, regarding to the question of
ownership, Islam keeps distance from both the camp of communism and the camp of
capitalism.

Surah Al-'A'raf Chapter 7, Introduction

P.I?;JI E)A.;;JI g.l.” ‘p.:u.;

In The Name of Allah, The Beneficent, The Merciful

Introduction to the Surah

This Surah is a Meccan Surah. It has been narrated from Qattadah and Dahhak who said
this Surah is a Meccan one, except verses 163-165 which were revealed in Medina.

The number of its verses, as kufians and Hejazians have numerated, is 206.

The Virtue of Studying This Surah

‘Ubayy-ibn-Ka'b, a leading commentator, has narrated from the Holy Prophet of Islam (S)
who said:

"Whoever recites Surah Al-A'raf, Allah will set a curtain between him and the Satan and, on
the Day of Judgment Adam (as) will be his intercessor."

Ayyashi, another commentator, by the way of his teacher Abu Basir, has narrated from
Imam Sadiqg (as) who said:

"Whoever recites Surah Al-'A'raf every month, will be among those that no fear shall be
upon them, nor shall they grieve."

Section 1: The Object of the Revelation
of the Qur'an

Qur'an's revelation, its object-Every soul shall be judged and every apostle will also be
questioned -Deeds will be measured justly.

Surah Al-‘A’raf, Verses 1-3
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In The Name of Allah, The Beneficent, The Merciful

1. "Alif'A', Lam 'L', Mim 'M', Sad "'S'."

2. "A Book sent down to you -so let there be no strait ness in your breast about it
-that you may warn (people) thereby (and it be) a reminder to the believers."

3. " Follow what has been sent down to you from your Lord, and do not follow
any guardians other than Him; how seldom do you remember!"

The holy Surah Al-'An‘am was concluded with statement about the Grace of Allah. This
Surah, Al-A'raf, begins with the name of the Qur'an and also the ordinances of the religion
and the wise sayings are stated therein. It says:

"“Alif 'A', Lam 'L', Mim 'M', Sad ''S"."

The abbreviated letters, mentioned at the beginning of some Suras of the Qur'an were
discussed before.1 They are some secrets between Allah and His Messenger (S).

"A Book sent down to you... "
The Qur'an is a Book which has been sent down to you by the command of Allah.
"... so let there be no strait ness in your breast about it..."

The verse, addressing the Prophet (S) implies that there should not be any strait ness in his
breast because of communicating the Qur'an to people.

The Messenger of Allah (S) was afraid that the members of his tribe would accuse him as a
liar, and then turn away from his statements, and hurt him. So, he was displeased from
their injuries, and did not feel happy about it.



Hence, Allah the Glorified, made him secured, and commanded him not to consider their ill
treatment important.

It should be noted that the aim of sending down this Book is to warn people and frighten
them from the evil consequence of their wrong thoughts and deeds. It is also a reminder for
the true believers. The verse says:

"... that you may warn (people) thereby (and it be) a reminder to the believers"
"Follow what has been sent down to you from Your Lord....."

This phrase is for the attention of those who are responsible and are also fully capable; it
means that they should follow that which Allah has sent down to them. This 'act of
following' concerns those affairs which are either obligatory, or recommended, or
legitimate.

In these affairs a believer should follow the command of Allah, and the one must believe in
them. One of its examples is that which says it is obligatory to avoid from forbidden things.

".... and do not follow any guardians other than Him...."

The verse warns us not to follow anything other than the Qur'an so otherwise we will
become sinners. It is evident that whoever is not the follower of the Qur'an is the follower of
Satan and the idols. That is why Allah commands us to follow the Qur'an and avoid
following other than it. To follow the Qur'an is the same as to follow Allah.

".... how seldom do you remember!"

This part of the verse addresses the pagans and those disbelieving people who rarely
remember the Truth and little they take advice. In fact, the purpose of this phrase is to say
that the style of their manner is not agreeable. They ought to gradually adopt the
admonishments of the Qur'an and learn the affairs concerning of religion and life for
themselves.

The Qur'anic word 'tathakkur', here, means: ' to learn little by little '.

Surah Al-‘A’raf, Verses 4 -5
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4. "And how many a town that We have destroyed, Our punishment came unto
them by night or while they slept at midday."

5. "So their cry, when Our punishment came unto them, was not save that they
said: 'Verily we were unjust '."



In the previous verse, people were commanded to follow the Qur'an, and to leave out
following anything other than the Qur'an. Now, this verse reminds them the fate of the past
unjust nations so that they may fear and not to repeat the manner of those nations. It says:

"And how many a town that We have destroyed, Our punishment came unto them
by night or while they slept at midday."

Allah says that He has destroyed many people of the towns, and the Divine punishment
was sent down over them by night or when they were relaxing at noon. It is obvious that
having chastisement in such times is more dangerous for people than in some other times.

"So their cry, when Our punishment came unto them, was not save that they
said: 'Verily we were unjust '."

When Allah’s chastisement was sent down, the only matter they stated was that they said
that they were unjust. Thus, when they saw the punishment of Allah with their own eyes, or
when they were involved in the Divine chastisement and were still rather alive, they began
to confess their faults.

This indicates that admission, confession of one's sins, and repentance at the time of
befalling calamities and wretchedness are not beneficial for the one.

Surah Al-‘A’raf, Verses 6 - 7
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6. "Then certainly We will question those to whom (Our messengers) were sent,
and certainly We will also question the messengers."

7. "Then certainly We will relate to them with knowledge for We were not
absent."

The previous verse has referred to the worldly punishment. Here, in this verse, the
existence of punishment and reckoning in the Hereafter is stated with several emphases. In
these two verses, the certainty of the existence of question on the Day of Judgment and
that it is not specialized to the sinners alone, is mentioned, too.

Explanations

1. On the Day of Judgment, surely all people will be questioned, including: both the leaders,
the nations and followers, both the good doers and the evildoers, and both the scholars and
the imitators of them.



"Then certainly we will question those to whom (Our messengers) were sent, and
certainly we will also question the messengers."

In the next verse, in order that no one considers that questioning from communities and
their concerning prophets can be an evidence that there is some thing concealed from
Allah’s knowledge, clearly and with an emphasis strengthened with an oath, it implies that
Allah will explain all their deeds to them with His Knowledge, because He has never been
absent from them.

He (S.w.T.) has been with them everywhere and in all circumstances. The verse says:
"Then certainly We will relate to them with knowledge for We were not absent."

2. On that Day, questioning is a kind of calling to witness, making confession and
reprimand. But the fact is that there is nothing concealed to Allah to be discovered by
question.

Note

There are some points upon this verse which should be noted, as follows:
1. What matter or matters will be questioned?

2. The bounties will be questioned:

"Then on that Day you will surely be questioned about the bounties (you
enjoined)." (Surah At- Takathur. No. 102 verse 8).

It is recorded in some Islamic traditions that the objective meaning of 'bounties’, here, is
the bounty of 'mastership' and 'leadership’.

3. The deeds of people will be questioned:

"... we would most certainly question them all,"
"As to what they used to do." (Surah Al-Hijr No.15. Verses 92-93)

4. The limbs will be questioned of: "... surely the hearing and the sight and the heart,
all of these shall be questioned about that." (Surah Al-Isra’', No.17. verse 36)

5. As the Islamic traditions indicate, the life-time, the youth, the incomes, and the expenses
will be questioned.

Surah Al-‘A’raf, Verse 8
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8. "And the measuring that Day will be just. Then whoever's a scale be heavy,
those are they who shall be prosperous."

A 'scale' is the means of weighing. Each thing has a special means of measuring. The scale



of a wall is a plummet. The heat of weather is measured by a thermometer. Fruits are
measured in kilo. The length of cloth, as well as many other things, is measured by meter.

The means of measuring an ordinary person, from the point of spiritualities, is some
particular complete persons who are accepted as the example and symbol of justice.

Upon the commentary of the phrase:
"And we will set up a just balance ..."

mentioned in verse 47 from Surah Al-Anbiya No. 21, Imam, Sadiq (as) said: "Prophets
and saints are the scales."2

In the supplication of Imam Amir-ul-Mu'mineen Ali (as), addressing him (as), we recite:
"Peace be upon the Scale of deeds."

These immaculate persons, who are our leaders and our guides, are the scales and the
means of measuring others.

In Kifayat-ul-Muwahhideen, it is narrated from Imam Sadiq (as) who said:
"We are the scales."

That is, Imam Amir-ul-Mu'mineen Ali (as) and all other immaculate Imams are the scale of
distinguishing between right and wrong.

So, the verse says:

"And the measuring that Day will be just. Then whoever's a scale be heavy, those
are they who shall be prosperous."

Explanations

1. On the Day of Resurrection, the possession is with the right3, and the Day is the day of
right4, and the measuring is also just. (The above verse)

2. On that Day, arrangements of the Hereafter are justly measured and the reckoning, the
judgment, the commandments, the rewards and retributions are wholly based on justice.

"And the measuring that Day will be just. ..."

Surah Al-‘A’raf, Verse 9
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9. "And whoever's a scale be light, those are they who have ruined their selves
for they used to be unjust unto Our Signs."



Those persons, whose scales are light, will be involved in an eternal punishment, because
they have denied Allah’s Signs and reasoning in their lives.

The Arabic term /xusran/ (loss), mentioned in this verse, means 'to lose the capital'. The
greatest capital of man is his self. When the self of a man falls into perdition, he has
incurred a loss. On the contrary, those whose scales of good deeds are heavy on the Day of
Judgment will be prosperous.

"And whoever's a scale be light, those are they who have ruined their selves for
they used to be unjust unto Our Signs."

Surah Al-‘A’raf, Verse 10
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10. "And certainly We have given you power in the earth, and We have made the
means of livelihood for you in it, (but) little it is that you give thanks."

In the life of this world, everything is under the authority of man. The verse says:
"And certainly We have given you power in the earth..... "

The creation of the earth and its conditions, from the point of rotation, heat, light,
absorbing and warding off waters, receiving offal, and yielding plants, vegetables, fruits etc.
all are in a state that man can take the earth as his own residence.

However, the laws of nature are in a form that man can control them and take them under
his authority. If Allah had not tamed it, man, by himself, would not have had ability to bring
it under subjugation and to enjoy of it. ,

"... and We have made the means of livelihood for you in it.....

Thus, these bounties should be utilized alongside the path of gratitude of man, not as a
means of his negligence and gratifying his desires and his unlawful passions. The Qur'an
has frequently referred to the ungratefulness, negligence and faithlessness of the majority
of people. The verse says:

‘... (but) little it is that you give thanks."

1. Part one, PP. 71-73. Surah Al-Bagarah, No.2, verse 1

2. Al-Mizan, commentary

3. "Here is protection only Allah's, the True One....." Surah Al-Kahf, No.18, Verse 44.
4. "That is the True (sure) Day ..." Surah An-Naba', No.78, Verse 39.



Section 2: Creation of Adam and the
Defiance of Satan

Adam's creation -Angels were ordered to prostrate before Adam -The defiance of Satan -
The Satan cast out - Adam beguiled by the Satan -Adam's seeking Allah’s pardon.

Surah Al-‘A’raf, Verse 11
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11. "And indeed We created you, then We fashioned you, then We said to the
angels: "Prostrate yourselves unto Adam.' So they (all) did prostrate themselves
except Iblees; he was not of the prostrating ones."

The Story of Satan's Disobedience

The creation of man and his being fashioned is referred to in seven Suras of the Qur'an.
In the current verse, Allah says:

"And indeed We created you, then We fashioned you, then We said to the angels:
'Prostrate yourselves unto Adam.' So they (all) did prostrate themselves except
Iblees; he was not of the prostrating ones."

All angels, including Iblis who was in their row, while he was not from among them, were
commanded to prostrate themselves unto Adam, the first ancestor of the whole human
beings. They totally accepted and eagerly obeyed the command of Allah, except Iblis.

The prostration of the angels for Adam was not done in the sense of 'prostration of
worship', because the act of being worshipped is specific to Allah alone. Then, prostration
here is for humility and modesty.

Surah Al-‘A’raf, Verse 12
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12. "He said: ' What prevented you that you did not prostrate when | commanded
you?' He said: 'l am better than him. You created me of fire while You created
him of clay '."



This verse indicates that Allah called Iblis to account for the disobedience and rebellion he
showed, and He asked him about the reason for which he refused prostration when He
commanded him to prostrate. The verse says:

"He said: ' What prevented you that you did not prostrate when I commanded
you? '..."

In answer to this question, Iblis resorted to an implausible excuse, as the verse points out:

"... He said: ' | am better than him. You created me of fire while You created him
of clay'."

Iblis imagined, as if, fire is superior to clay. This was one of the greatest faults of Iblis. Or,
perhaps, he did not make a mistake either, but he told a lie because of his arrogance and
selfishness.

But the privilege of Adam was not that he was created of clay. The main superiority of
Adam was that very spirit of humanity and the rank of vice-regency of Allah that he was
given.

There arises a question here, asking how Satan spoke with Allah, and whether revelation
was sent down to him.

The answer to this question is that there is no problem that Allah speaks with another
person, not by means of revelation and messengership, but through innate inspiration, or
by way of some angels, whether this person is one of the righteous and the purified ones,
like Mary and mother of Moses, or one of the dishonest ones, like Satan.

Surah Al-‘A’raf, Verse 13

9o L 531 Lgus 3355 of 2 Hoki Lid Lgis basals JIo
o Lall

13. "(Allah) said: 'Get you down from this (state): it does not befit you to behave

proudly therein. Therefore, go you out. Verily you are of the abject ones '.

In view of the fact that Satan's refusal from prostrating for Adam (as) was not an ordinary
and simple refusal, nor it was counted - habitual sin, but it was a rebellion accompanied
with a protest and denial unto the Glory of Allah, then his opposition found a way to
infidelity and negating Allah’s knowledge and wisdom.

And, consequently, he had to lose his own positions and personal status in divine portal. So,
Allah sent him out from the distinguished situation he had obtained in the standing ranks of
angels. The verse says:

“"(Allah) said: 'Get you down from this (state)..... "

Then, Allah describes the origin of this getting down to him by the following sentence, and



explains that he was not right to pave the path of pride in that rank.

"...it does not befit you to behave proudly therein. ..."

Again, as an additional emphasis, Allah’s statement continues to be recited as follows:
"... Therefore, go you out. Verily you are of the abject ones '."

That is, not only Satan did not become magnified by that action, but also, on the contrary,
he was entitled as the abject ones.

It is clearly understood from this part of the verse that the entire misfortune and
wretchedness of Satan was the effect of his arrogance.

It is also narrated in Usul-i-Kafi from Imam Sadiq (as) who has said:

"The principals of infidelity (and disobedience) are three things: greed, pride, and jealousy.
Greed caused Adam to eat from the forbidden tree; pride caused Iblis to disobey the
command of Allah when he was ordered to prostrate for Adam,; and jealousy caused one of
Adam's sons to kill another one."

Surah Al-‘A’raf, Verses 14 - 15
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14. "(Instead of repentance, Iblis) said: 'Respite me until the day when they are
raised up."
15. "He (Allah) said: 'Verily you shall be of the respited ones."

But the story of Satan did not conclude to that only happening. When he found that he was
banished from the throne of Allah, he increased his rebellion and obstinacy. Instead of
repentance, returning toward Allah, and confessing his fault, the only thing Iblis asked for
from Allah was that he desired to be respited until the day when all will be raised up. The
verse says:

"(Instead of repentance, Iblis) said: 'Respite me until the day when they are
raised up."

This demand of Satan was somehow accepted by Allah when He (S.w.T.) said that he would
be of the respited ones. Here is the statement of the Qur'an:

"He (Allah) said: 'Verily you shall he of the respited ones."



Surah Al-‘A’raf, Verse 16
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16. "He (Satan) said: 'Since You have let me wander off, 1 will certainly lay wait
for (deceiving) them in Your Straight Path '."

Satan did not want, of course, to have a long life and to be alive in order to compensate the
past, but he expressed his aim of this long life that, the same as he was wandered off, he
could lay wait on the Straight Path of Allah and deceive them all, so that, the same that he
got astray, they might go astray, too.

The verse says:

"He (Satan) said: 'Since You have let me wander off, I will certainly lay wait for
(deceiving) them in Your Straight Path '."

Surah Al-‘A’raf, Verse 17
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17. "Then I will certainly come upon them from before them, and from behind
them, and from their right and from their left; and You will not find most of them
thankful."

In order to confirm and to complete his statement, Satan added that, not only he will lay
wait on their way, but also he will come upon them from the sides of four directions to
deceive them. The verse says:

"Then I will certainly come upon them from before them, and from behind them,
and from their right and from their left; and You will not find most of them
thankful."

In a tradition, it is narrated from Imam Bagqir (as) who, deeply commenting upon the four
directions, said:

"The purpose of coming 'from before' is that Satan shows the coming world, which man has
in front of him, simple and hollow to him.

The purpose of 'from behind' is that he (Satan) invites people to gathering properties and
massing wealth, and to niggardliness concerning the payment of the compulsory alms to be
abandon in favor of children ad inheritors.



The purpose of 'right side' is that he spoils the spiritual affairs in man's view by creating
doubts and dubious things.

And, the purpose of 'left side' is to pretend the material pleasures and lusts beautiful in the
view of man."1

Some Islamic traditions denote that when Satan made an oath that he will lay in wait of
man from four sides in order to lead him astray or to bar him, angels, sympathizing with
man, said: "O' Allah! how this man will be delivered?" The Lord answered:

"There are two ways open for him, the upward and the downward. Whenever
man stretches his hands for supplication, or puts his head on the ground, I will
forgive him of the sins of seventy years."2

As soon as Adam was informed of the domination of Satan, he invoked Allah. Then he was
addressed (by Him) not to be worried, because He will count a sin one fold and a good deed
ten folds. Besides, the gate of repentance is open to him.3

Surah Al-‘A’raf, Verse 18

,w,,uy-:‘yo,o I ‘)‘J‘IJ,OW = ,vto,l-e-.lgo.«ol:Jl5
w-’!-o-?rag-io

18. "Said He: 'Get out from this (state), despised, driven away. Whoever of them
will follow you, I will surely fill Hell with you all '."

By this verse, once more the command of dismissing Satan from the position of nearness to
Allah and the rank of highness is issued. Here, there is a difference that the command of his
dismissal has been issued with a more intensive despise.

Perhaps, this was for the obstinacy that Satan showed later when he insisted on the
temptation upon humankind and increased a greater sin to his former sins. Therefore, as
the Qur'an points out:

"Said He: 'Get out from this (state), despised, driven away. ..."

And Allah made an oath that whoever of them follows Satan He will fill Hell with him and
them all. The verse says:

‘... Whoever of them will follow you, I will surely fill Hell with you all . "

Explanations

A moment of having pride and saying "I am better than ..."4 may bring forth some
surprising sequels. For instance:

"Get you down ...go you out. Verily you are of the abject ones."5

All these despises and falls are spread upon the proud Satan, since, instead of apology, he



decided to lead astray humankind.

The Arabic term /maO'um/ is derived from /Oa'ima/ in the sense of 'a severe blemish'; and
the Arabic term /madhura/ is derived from /dahr/ which means 'to drive away disgracefully'.

Surah Al-‘A’raf, Verse 19
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19. "And O' Adam! dwell you and your spouse in the Garden, and eat you two
from wherever you two desire, but do not approach this tree lest you will be of
the unjust."

The statement of the verse is told Adam (as) saying that he and his wife would dwell in the
Garden and that it was permissible for them to eat whatever and wherever they desired,
but they should not approach that tree in order to eat from it, because they would deprive
themselves from a great reward.

A detailed commentary upon this holy verse was offered under the description of Surah Al-
Bagarah. No.2. verse 35.6

Surah Al-‘A’raf, Verse 20
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20. "Then Satan whispered (evil suggestions) unto the two (Adam and Eve) that
he might manifest unto them that which was hidden from them of their shameful
parts, and he said: 'Your Lord has not prohibited you from this tree except that
you may not both become two angels or that you may (not) become of the
immortals."

Satan tempted Adam and Eve in the feature of a friend and a benevolent one. He knew that
whoever's shameful parts be manifest, the one should not remain in Heaven. The only way
by which the private parts of Adam and Eve could become manifest was eating from the
forbidden tree. So, Satan planned a plot that they might eat from that tree.

Thus, Satan prepared the necessary things of their banishment from heaven. He told them
if they had eaten from that tree, they would have turned into the form of angels and they
could remain in Heaven forever. He said that the reason of that prohibition was that they



would not become angels, or would not dwell in Heaven for ever.
The verse says:

"Then Satan whispered (evil suggestions) unto the two (Adam and Eve) that he
might manifest unto them that which was hidden from them of their shameful
parts, and he said: 'Your Lord has not prohibited you from this tree except that
you may not both become two angels or that you may (not) become of the
immortals."

Surah Al-‘A’raf, Verse 21
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21. "And he swore unto them both: ' Verily | am a sincere adviser to you'."

Satan made an oath for Adam and Eve that he was an absolute benevolent in inviting them
to eating from that tree. Therefore, their delusion was strengthened thereby, because
Adam and his wife imagined that no one would swear by Allah falsely.

The verse says:

"And he swore unto them both: ' Verily | am a sincere adviser to you '."

Surah Al-‘A’raf, Verse 22
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22. "Then he (Satan) caused them both to fall by deceit; so when they tasted the
(forbidden) tree, their shameful parts became exposed to them and they both
took to stitching upon themselves leaves of the Garden; and their Lord called out
to them: 'Did I not forbid you both from that tree and (did I not) say to you that
verily Satan is a manifest foe for you?'."

Satan deceived Adam and Eve and caused them to be thrown down into the valley of
misfortune so that they were sent away from that exalted rank. As soon as they tasted from
the fruit of that tree and ate it, their clothing fell down from their bodies, and they ashamed
from each other.

The verse says:

"Then he (Satan) caused them both to fall by deceit; so when they tasted the



(forbidden) tree, their shameful parts became exposed to them ..."
The verse continues saying:
"... and they both took to stitching upon themselves leaves of the Garden.....

That is, they took the leaves of the trees and put them over each other in order to cover
their private parts therewith. Regarding this matter, it was pointed out in Surah Al-Bagarah
that the general interest was so that such a scene would come forth for Adam and Eve, and
they should come out from the Garden.

Their banishment from the Garden was not their retribution, because prophets do not
commit any sin so that they be deserving of retribution. It was only a 'leaving the better',
i.e. if they did not do it, it would be better.

"... and their Lord called out to them: 'Did I not forbid you both from that tree
and (did I not) say to you that verily Satan is a manifest foe for you? '."

This was what Allah, addressing Adam and Eve, called out to them both.

Surah Al-‘A’raf, Verse 23
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23. "They said: 'Our Lord! We have been unjust to ourselves, and if You do not

forgive us and have (not) mercy on us, we shall certainly be of the losers '.

In answer to the reprimand of Allah, they both said that they were unjust to themselves.
The verse says:

"They said: 'Our Lord! We have been unjust to ourselves.....

The objective meaning of 'being unjust', here, is that they abandoned performing a
recommendable act and, therefore, they were deprived from its recompense.

Their purpose of their statement may be that as a result of coming down on the ground and
being deprived from that peaceful and blissful life, they incurred unjust to themselves.

The verse, from the tongue of Adam and Eve, continues saying:

"... and if You do not forgive us and have (not) mercy on us, we shall certainly be
of the losers'."

They invocated Allah that if He did not cover their blemish and did not have mercy on them,
and did not bestow His grace and His other favors by means of endowing His blessings and
some other rewards upon them, they would be from those people who do not enjoy and
benefit of their lives.



Whenever a person causes a loss unto himself, or does not ward off a damage from himself,
he has been unjust to himself, without being worthy of bearing retribution.

Surah Al-‘A’raf, Verses 24 - 25
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24. "He said: 'Get you down, some of you (being) the enemies of others and for
you there is in the earth an abode and a provision for a (fixed) time'."

25. "He said: 'Therein shall you live, and therein shall you die, and from it shall
you be raised'."

It was thus that Adam and Eve were banished from the Garden, and, thereafter, humankind
began their adventurous lives on the earth. The Qur'an says:

"He said: 'Get you down, some of you (being) the enemies of others and for you
there is in the earth an abode and a provision for a (fixed) time'."

Allah says to human beings that both your lives and deaths perform on the earth, and, on
the Resurrection Day you will be raised and come out from inside the ground.

He said: ' Therein shall you live, and therein shall you die, and from it shall you
be raised'."

It is understood from this verse that, on the Resurrection Day, Allah will raise and bring out
human beings from this very ground.
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Section 3: Mankind warned against its
enemy, Satan

Mankind was warned against Satan and his Tribe -Sincerity in prayer - Justice in dealings



enjoined.

Surah Al-‘A’raf, Verse 26
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26. "O' children of Adam! We have indeed sent down to you clothing to cover
your shameful parts, and (for) adornment, and the raiment of piety; that is the
best. This is of the Signs of Allah so that they may take admonition."

A Warning unto All the Children of Adam!

From this holy verse on, Allah states a series of constructive commandments and
recommendations for all the children of Adam, which, in fact, are the continuations of
Adam's affairs in Heaven.

At first, He points to the subject of clothing and covering the body, which had an important
function in the event of Adam. Allah says:

"O' children of Adam! We have indeed sent down to you clothing to cover your
shameful parts..... "

The usage of the clothing that He has sent for us is not only for covering the body and
concealing its shameful parts, but it is also a factor of adornment. Clothing is a splendor
and an ornament which makes one's stature seem more beautiful than what it really is.

"... and (for) adornment..... "

Following this phrase, which refers to the outward clothing of people, the Qur'an stretches
the discussion to the spiritual clothing. As the manner of the Qur'an is in many other
instances, it combines these two aspects together, and says that the clothing of piety is
better than that clothing. It says:

"and the raiment of piety; that is the best. "

The resemblance of piety and righteousness to 'raiment' is a very explicit and expressive
resemblance. Clothing both protects the body from cold and heat, and is a fender against a
great deal of dangers.

It both covers the vices of the body and is an ornament for persons. The essence of piety
and righteousness, besides covering the ugliness of man's sins and protecting him from a
lot of personal and social dangers, is also considered a very great adornment for him. It is a
notable ornament which increases his personality.

The objective meaning of 'the raiment of piety' is that very spirit of piety which protects
the soul of man, and, however, the sense of 'shy’, 'righteous deed.', and the like of them
are assembled in it.



At the end of the verse, the Qur'an implies that these raiment that Allah has assigned for
you, irrespective of the material raiment and the spiritual one, bodily raiment and the
raiment of piety, are wholly from the signs of Allah, so that the servants of Allah may
remember the Divine bounties. It says:

"... This is of the signs of Allah so that they may take admonition."
Raiment in the Past and Present

As far as the history of man indicates, human beings have always worn clothes, but, in our
time, the means of producing clothes have so vastly varied and developed that it is not
comparable with the past at all.

And, unfortunately, the secondary aspects of clothes, and even its unpleasant and
disgraceful instances, have so vastly spread that they are being preceded the philosophy of
clothing.

Clothing has been taken a factor of kinds of luxuries, expansion of corruptions, excitation of
lusts, gaudiness, haughtiness, prodigality, extravagance and the like of them. Sometime
there may be found some surprising clothes among people, and particularly among those
young ones who imitate the western customs, that its aspect of madness precedes its
aspect of intellect.

The custom of following fashion in clothing, not only wastes a great deal of wealth, but also
squanders a great part of time and powers of individuals.

Surah Al-‘A’raf, Verse 27
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27. "O' children of Adam! Let not Satan seduce you as he expelled your parents
from the Garden, stripping them both of their clothing that he might expose unto
them their shameful parts. Surely he sees you, he and his Tribe, from where you
do not see them. We have made the Satans the friends of those who do not
believe."

The previous verse referred to raiment as a divine bounty. Here, the Qur'an warns us to be
aware that Satan does not take away this raiment and bounty from us.

Satan seduces the believing people either, and causes them to deviate from the straight
path. But he has not a full mastership and domination over them, because a believing
person can be saved by means of repentance and refuging to Allah. Thus, his domination is
over the disbelievers.

"O' children of Adam! Let not Satan seduce you he expelled your parents from



the Garden, stripping them both of their clothing that he might expose unto
them their shameful parts. Surely he sees you, he and his Tribe, from where you
do not see them. We have made the Satans the friends of those who do not
believe."

Explanations

1. Any kind of propaganda and preach, which ends to nakedness, is Satanic.

2. Exposing the private parts is a preparation for the lack of belief and domination of Satan.
3. Nakedness is a factor of banishment from the rank of nearness to Allah.

4. Adam (as), who was prostrated unto by the angels, was seduced by Satan; therefore, you
should be more careful.

5. Satan is not alone; He has some groups of assistances, too. They watch you in all
moments-

Surah Al-‘A’raf, Verse 28
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28. "And whenever they commit an indecency, they say: 'We found our fathers
(acting) upon it, and Allah has enjoined it on us.' Say: 'Verily Allah does not
enjoin indecencies. Do you say against Allah what you do not know? '."

In this verse, the Qur'an points to one of the important temptations of Satan, usually stated
by the tongues of some persons who have satanic qualities.

It is so that when they do a disgraceful action, and they are asked of its reason, they will
answer that it is the custom and tradition that they have found with their ancestors upon it
in addition that Allah has enjoined them upon it, too. The verse says:

"And whenever they commit an indecency, they say: 'We found our fathers
(acting) upon it, and Allah has enjoined it on us.'..."

It is interesting that, for answering them, the Qur'an does not pay attention to the first
reason, i.e. the blindly following their fathers. It suffices to answer their second proof. It
says:

"... Say: ' Verily Allah does not enjoin indecencies. ..."

The reason of this statement is that Allah’s commandment is not separate from the
command of intellect.

Then the verse ends with the following holy phrase:



"... Do you say against Allah what you do not know? '."

The objective meaning of the Arabic word /fahisah/ (indecency), here, in this verse, is any
indecent and disgrace action, including 'naked circumambulation. This action was
performed by some ignorant people in order to follow their unjust leaders, which is counted
one of its clear denotation expansions.

Surah Al-‘A’raf, Verse 29

‘E

093l azius JS jic oSho>g fgarslsy LWJ,J,J.s

0939 plla; L.S oMl al ¢

-\
.0
")

29. Say: 'My Lord has enjoined justice, and set your faces upright (toward Him) at
every place of worship, and call upon Him being sincere to Him in religion. As He
brought you forth in the beginning, so shall you also return."

The verse begins as follows:
"Say: ' My Lord has enjoined justice..... "

The Qur'an commands the Prophet (S) to say that his Lord has enjoined him justice, and to
what wisdom testifies that it is proper, right, and good.

It has been said that the purpose of the Qur'anic term /qist/ (justice), here, is 'Unity".
"... and set your faces upright (toward Him)...."

It addresses the Prophet (S) and tells him to say that the servants should intend to worship
Allah while they are rightly stationed toward the direction of the Ka'bah, not toward any
other direction.

"... at every place of worship,..."

You should observe this divine ordinance at anytime and place of prostration that you are.
The purpose of this holy phrase is in the state of 'prayer’.

"...and call upon Him being sincere to Him in religion..."

In this part of the verse, it commands that servants should worship sincerely. That is,
sincerity in worshipping Allah (S.w.T.) has been enjoined. The verse concludes as follows:

"... As He brought you forth in the beginning, so shall you also return."

There are some ideas stated upon the relation of this meaning to the former circumstance,
as follows:

The statement means that we should call upon Allah (S.w.T.) sincerely, since, finally, we will
be raised up again and we will be given our rewards in Hereafter.



The Qur'an implies that if, from the point of intellect, it is difficult for you to consider this
fact in your mind, look upon your creation in the beginning.

Then do know that, as Allah brought you forth from the infinite desert of non-existence into
the flower-garden of existence, once more, after death He will give life to your earthly body,
too, in the form of a new creation, and He will raise you up again.

Surah Al-‘A’raf, Verse 30
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30. "A party He has guided aright while a party error is justly their due (for)
verily they took Satans for their guardians other than Allah, and they think that
they are the ones guided aright."

There are some groups of people who, as a result of receptivity and accepting the invitation
of the Truth, have been involved in the grace of Allah and have gained the reward of
guidance.

On the contrary, those who rejected the invitation of the Truth have been deprived from the
grace of Allah, and they have been left to themselves. And, consequently, the light of
guidance did not brighten wide their breasts, nor it lightened their hearts, and they were
deserving of aberration.

"A party He has guided aright while a party error is justly their due..... "

In view of the point that this meaning has occurred after the statement of raising up the
dead, it makes clear that 'guidance’ is in the sense of 'leading’, and 'aberration' is applied
with the meaning of being deprived from good rewards and Heaven',

‘.... (for) verily they took Satans for their guardians other than Allah..... "

This statement points out to this fact that their retribution is not undue and without any
cause. It is for this condition that they have committed sins and have preferred the love of
Satan to the love of Allah Instead of obeying Allah, they have obeyed Satan.

'.... and they think that they are the ones guided aright."

They disobey Allah, yet they think that they are on the path of right and they are guided
aright.

Surah Al-‘A’raf, Verse 31
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31. " O' children of Adam! wear your beautiful apparel at every time and place of
prayer, and eat and drink but do not act extravagantly; verily He does not like
the extravagant (ones)."

The verse addresses all the children of Adam, saying to them that they should take with
themselves their clothing with which they ornament themselves when they perform every
prayer.

It has been narrated that whenever Imam Hasan Mujtaba (as) stood to keep prayer, he
used to wear his best clothes. In answer to the question why he (as) used to do so, he said:

"Allah if beautiful and He likes beauty. Therefore, | decorate myself for Him."
And after that, he recited the verse under discussion.

"O' children of Adam! wear your beautiful apparel at every time and place of
prayer..... "

Some of the commentators have said that this verse enjoins Muslims to wear their own
clothes at the time of performing every prayer and circumambulation. This is opposite the
notion of the pagans who used to circumambulate nakedly. They said that they would not
worship the Lord with the clothes in which they had committed sins.

Some other commentators have said that the purpose of ‘wearing the beautiful apparel' is
targeted to combing the hair at the time of establishing every prayer.

The verse continues saying:

"... and eat and drink but do not act extravagantly; verily He does not like the
extravagant (ones)."

It is narrated from lbn-' Abbas who has said: "Eat whatever you desire, and wear whatever

you like, but beware that the two qualities of extravagance and pride do not cause you to
commit sin."

Section 4: The Guidance through
Messengers and Their Rejections

The messengers coming with the guidance -The fate of disbelievers -the guilty ones shall
accuse each other and shall themselves witness against themselves.

Surah Al-‘A’raf, Verse 32
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32. "Say: 'Who has prohibited the ornament of Allah and the good provision
which He has brought forth for His servants?' Say: 'These are for those who
believe in the (short) life of this world (to be) exclusively theirs on the Day of
Resurrection.' Thus do We explain the Signs for a people who know."

The verse begins thus:

"Say: 'Who has prohibited the ornament of Allah and the good provision which He
has brought forth for His servants?'..."

The Prophet (S) is commanded to ask who has forbidden the clothing with which people
decorate themselves, and who has prohibited the pure and good sustenance. These are the
things Allah has created for His servants. The verse continues saying:

"... Say: 'These are for those who believe in the (short) life of this world (to be)
exclusively theirs on the Day of Resurrection.' ..."

These bounties, in this present world, are for the believing people, yet they are not peculiar
to them, because disbelieving ones have also a share in them. But, in the Hereafter, they
are special to the believers and none else will have a share in them.

The fact that in this statement Allah has not said that these are in the world for both those
who believe and those who do not believe, is in order to attract the attentions to this matter
that bounties have been created for the benefit of the believing people, and, in the
meantime, the disbelieving ones enjoy these bounties, too.

"... Thus do We explain the signs for a people who know."

The Qur'an implies that as Allah introduces the hypocrites to you; and admonishes the
benefit of your religion to you, He explains the Signs for the people who have knowledge,
too.

Surah Al-‘A’raf, Verse 33
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33. "Say: 'My Lord has prohibited only indecencies, those apparent of them and
those concealed, and sin and unjust aggression (against people's rights) and that



you associate with Allah that for which He has not sent down any authority, and
that you say against Allah what you do not know."

"Say: 'My Lord has prohibited only indecencies, those apparent of them and
those concealed..... "

The purpose of this first phrase of the verse is that Allah has prohibited only the things that
are indecent. The verses of the Surah, up to here, have referred to the indecencies in brief.
This verse, following the subject in details, says:

"... and sin and unjust aggression (against people's rights) ..."
The indecencies are divided into four categories. They are:

[) Undue oppression and vice,

2) attributing partners to Allah and

3) forging a lie against Allah.

Of course, oppression is always undue, but in fact, this quality has been added for
emphasis.

Some commentators have said the objective meaning of 'indecencies' are 'hidden
fornication' and 'to be naked in circumambulation'. The former is called 'concealed’, and the
latter is counted 'apparent'.

"... and that you associate with Allah that for which He has not sent down any
authority....."

One of the other prohibited indecencies is attributing partners to Allah. There is no proof or
reason to justify the sin of polytheism.

"... and that you say against Allah what you do not know"

Another forbidden indecency is saying something against Allah without having any
knowledge about it.

Now, in the next verse, the Qur'an pays to soothing the Holy Prophet.

Surah Al-‘A’raf, Verse 34
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34. "And for every people there is (an appointed) term, so when their term comes
they cannot put it back the least while nor can they advance it."

The 'appointed term' is not assigned only for individuals. There have been some



communities, nations, and government that not only they themselves but also their
civilizations, cultures works and social customs have been destroyed.

It is not peculiar to only life and death to have 'an appointed time'. All glories, governments,
properties, and the like of them, have also appointed terms. When the appointed term
reaches, all supports, endeavors, and rivals are worthless to do anything in order to change
its time, sooner of later.

"And for every people there is (an appointed) term, so when their term comes
they cannot put it back the least while nor can they advance it."

However, this holy verse threatens the pagans of Quraysh to the chastisement which is with
Allah. Their punishment will be sent down upon them in an appointed time, the same as it
was sent down upon the former unjust nations.

Explanations

1. In the world of existence, there happens nothing, nor a changing, casually and outside of
the control of Allah (S.w.T.). The laws governing over communities, similar to the laws
governing over individuals, also practically exist.

"And for every people there is (an appointed) term.....

2. The possibilities and powers that you have are perishable. Therefore utilize them in the
best form as far as you can.

3. Be not proud of the world and its titles.

4. The transgressors should not count the respite of Allah as a sign of His grace upon them.
Their term will come, too.

5. Always there comes a group in the scene of power to be tested and to pass away.
"...their term comes ..."

6. The strugglers of the path of Allah will not despair when the tyrannical persons
overcome. They continue their effort, since tyrants are perishable.

"... for every people there is (an appointed) term..... "

Surah Al-‘A’raf, Verses 35 - 36
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35. "O children of Adam! When there come to you Messengers from among you
relating to you My signs, (follow them). Then whoever guards (against evil) and
amends (himself) - no fear shall be upon them nor shall they grieve."

36. "And those who belie Our Signs and turn away from them with arrogance -
these are the inhabitants of the Fire, wherein shall they abide forever."

Addressing the children of Adam wholly, the verse describes that if some prophets come to
you, who are of the same creation as you, in order to recite Allah’s revelations to you and to
aware you of His commandments, whoever keeps from evil and does not belie them, and
improves his deeds and characteristics, there will be no fear upon him in this world nor any
grief in the Hereafter. The verse says:

"O children of Adam! When there come to you Messengers from among you
relating to you My signs, (follow them). Then whoever guards (against evil) and
amends (himself) - no fear shall be upon them nor shall they grieve."

Then, immediately after that, the Qur'an adds that the persons, who belie Allah’s
revelations and arrogantly do not accept them, will abide in Hell Fire forever. The verse
says:

"And those who belie Our Signs and turn away from them with arrogance- These
are the inhabitants of the Fire, wherein shall they abide forever."

Explanations

1. Coming prophets one after another, is Allah’s way of treatment, which had been planned
before. The secret of the effect and influence of their speech is that they are from among
people themselves.

2. The real believers in the prophets' invitations are those who are virtuous and amend
themselves.

3. Peacefulness comes forth under the light of Faith and piety.

4. The consequence of belying prophets arrogantly, and rejecting their invitations, is the
everlasting punishment and Hell.

Surah Al-‘A’raf, Verse 37
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37. "Who is then more unjust than he who forges a lie against Allah or belies His
Signs? Those shall receive their share (of destiny) from the Book (in the world)
until when Our messengers come to them to take them away, they would say:
'Where are those which you used to call upon besides Allah?' They would say:
'They have departed from us;' and they will bear witness against themselves that
they were disbelievers."

Now, in this verse, the Qur'an pays to threatening the rejecters, where it says:

"Who is then more unjust than he who forges a lie against Allah or belies His
Signs..."

This question is to emphasize the mentioned matter, as well as the reality of the
information. It implies that none is more unjust than the one who forges a lie against Allah,
or the one who belies His revelations. These signs are some clear evidences unto Unity and
prophecy.

The verse continues saying:
"....Those shall receive their share (of destiny) from the Book (in the world)..."
Such persons will receive and taste their share from the divine chastisement.

In this statement, the word 'Book' has been used instead of the sense of the term
‘chastisement’, since it is the Book that informs them of their punishment.

Some commentators have said that the objective meaning of it is that they will enjoy the
share of lifetime, sustenance, and whatever has been recorded and decreed by Allah for
them. These things will not be ceased from them until death reaches them.

"... until when Our messengers come to them to take them away, they would say:
"Where are those which you used to call upon besides Allah?' ..."

Then, after passing their lifetime, and that their days are numbered, when the messengers
of Allah, i.e. the angels, refer to them in order to take their souls, they tell them where their
idols, which they used to worship, are.

The purpose of this question is to reprimand them. It addresses them and asks them why
those idols do not come and help them to save them from the punishment.

Some commentators have said that the purpose of it is not their death, but the purpose is
the Day of Resurrection when the angels come to take them into Hell.

"... They would say: ' They have departed from us;' and they will bear witness
against themselves that they were disbelievers."

In answer to the question of the angels, they say that the idols have departed from them
and can not defend them. They acknowledge that their worshipping, that they performed
for them, are totally nullified and dissipated. They confess that they have been disbelievers.

Surah Al-‘A’raf, Verse 38
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38. "He will say: 'Enter you into the (Hell) Fire among the groups of people and
jinn that have passed away before you. Whenever a group enters (the Fire), it
curses its sister-group; until when they follow each other, all into the Fire, the
last of them shall say with regard to the foremost of them: 'Our Lord! These are
they who led us astray. Therefore give them a double chastisement of the Fire.'
He will say: 'For each one there is double (chastisement), but you do not know'."

One of the shaking scenes on the Day of Retribution is the gathering of the people of Hell
and their dispute with each other there. This dispute occurs particularly between the
sinners and their chiefs and those leading ones who caused these sinners to be sent into
Hell.

For this very reason, these evildoers, who had been friends with each other before, here,
become enemies to each other.

On That Day all friends become enemies except the virtuous ones whose friendship is fixed
with each other, both in this world and the coming world. Surah Az-Zukhruf, No.43.
Verse 67 says:

"The friends shall on That Day be enemies one to another, except the pious
ones."

The verse begins as follows:

"He will say: 'Enter you into the (Hell) Fire among the groups of people and jinn
that have passed away before you. ..."

On the Resurrection Day, Allah will tell the disbelievers to enter into the Hell Fire amongst
those groups of people and jinn who had paved the path of infidelity and were destroyed
before them.

"...Whenever a group enters (the Fire), it curses its sister-group.....

Every nation who enter the Hell Fire will curse the nation that have entered the fire before
them and who have the same form of thought.

The purpose of the Arabic term 'ukht' (sister), mentioned in this verse, is not the sense of
the word 'sister’, but its objective meaning is 'of the same ideology'.

Therefore, the communities who have followed their leaders in the world very sincerely and
affectionately will curse them and will tell them that they have misled them and have
brought them into Fire. Thus, they demand that the curse of Allah may be upon them!

"... until when they follow each other, all into the Fire, the last of them shall say



with regard to the foremost of them. 'Our Lord! These are they who led us astray.
Therefore give them a double chastisement of the Fire.' He will say: 'For each one

there is double (chastisement), but you do not know '.

At the time when all of them enter the Hell Fire and gather with together therein, those who
have entered later, compared with the leaders of them who have entered formerly, will
address their Lord, and say that it was those leaders who caused them to be deprived from
worshipping Him.

They ask Him to increase double their punishment. That is, such leaders invited them to go
astray and prevented them to follow the truth.

Imam Sadiq (as) in this regard says:
"The purpose is the Imams (leaders) of transgression."

Some commentators have said that the purpose of this phrase is that they deserve two
kinds of punishment. The first is the punishment of infidelity, and the second is the
punishment of misleading others.

Surah Al-‘A’raf, Verse 39

Pod93d Jiad oo LI o8I OIS Lod abI;3Y wdVol Llsg
09umls piil Loy Sl

39. "And the foremost of them will say to the last of them: 'So there is no
preference for you over us. Therefore, taste the chastisement for what you used
to earn."

The verse begins as follows:

"And the foremost of them will say to the last of them: 'So there is no preference
for you over us. ..."

Some commentators have said that the verse means that, in Hell, a former community will
say to the latter community that they are not superior to them from the point of attitude
and intellect.

"... Therefore, taste the chastisement for what you used to earn."

They tell them that they themselves chose infidelity, and they have no interference in that
choice. Consequently, they should themselves tolerate the punishment of Allah.

Section 5: Disbelievers shall not Enter



Paradise

No soul is charged with any responsibility but to the limits of its ability - The fate of
disbelievers and the reward the believers will receive.

Surah Al-‘A’raf, Verse 40
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40. "Verily those who belie Our Signs and, turn away from them with arrogance,
the gates of the heaven shall not be opened to them, nor shall they enter
Paradise until the camel passes through the eye of the needle and thus do We
recompense the guilty."

It can be understood from this verse that the purpose of the Arabic term / sama' / (sky),
mentioned in this verse, is the place where Heaven is located in. So, in order to enter
Heaven, the people of Heaven must pass through its gates.

The verse says:

"Verily those who belie Our Signs and, turn away from them with arrogance, the
gates of the heaven shall not be opened to them, nor shall they enter Paradise
until the camel passes through the eye of the needle and thus do We recompense
the guilty."

The Arabic term /jamal / means 'camel' or 'the thick rope by which ships are kept fastened
beside the shore'. This meaning is more fitting than the meaning of 'needle and camel'. But,
since the purpose is the statement of impossibility of the arrival of the disbelievers into
Paradise, the meaning of 'camel' and passing a camel through the eye of a needle is nearer
to the concept of impossibility.

Besides, the Bible, Luke, Chapter 18, No 25 says: "For it is easier for a camel to go through
a needle's eye, than for a rich man to enter into the kingdom of God."

Thus, despite Allah’s gates of the grace of the sky and the earth are open to the virtuous
believers, the gates of heaven are shut for the hostile beliers, the infidels.

"... the gates of the heaven shall not be opened to them..... "

Explanations

1. It .is probable that this meaning is understood from the apparent context of the verse
that Paradise is in heavens.1



Imam Amir-ul-Mu'mineen Ali (as) has said:

"The gates of the heaven are open at five times: when the struggle of strivers of Islam
begins; when it is raining; when the Qur'an is being recited; at dawn; and at the time of
calling to prayer."2

Surah Al-‘A’raf, Verse 41
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41. "For them shall be a bed of Hell-Fire and from above them coverings (of it);
and thus do We recompense the unjust."

The Qur'anic term /mihad/ is derived from/mahd/ which means 'bed'; and the term /gawas/
is the plural form of /gasiyah/ in the sense of 'cover'. It is also used with the meaning of 'a
camp'.

This hostile group, who turn away from the Truth, are referred to in verse 37 of this Surah
as 'infidels'. In verse No. 40, they are discussed as 'beliers and sinners.' In this current
verse, they are pointed to as 'the unjust.’

The reason why they are called differently is that the one who belies the signs of Allah, is
deserving to be entitled with all these words. In Surah Al -Bagarah. No.2. verse 254, we
recite:

"... and the infidels -they are the unjust."

Thus, Hell Fire will encompass the whole entity of the disbelievers: from above and beneath
of them. The evidence is also Surah Al-Ankabut. No.29. verse 55, where it says:

"On the day when the chastisement shall cover them from above them and from
beneath their feet....."

However, applying the term / mihad / (bed) for the people of Hell, mentioned in this verse,
is a kind of mocking them. It means that their resting place is Hell.3

The verse says:

"For them shall be a bed of Hell-Fire and from above them coverings (of it); and
thus do We recompense the unjust."

Surah Al-‘A’raf, Verse 42
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42. "And those who believe and do righteous deeds -We do not impose upon
anyone a duty but to the extent of his ability -these are the inhabitants of
Paradise wherein shall they abide forever."

The Qur'an usually brings the concepts of 'glad tidings' and 'warning' ' beside each other. In
the previous verse, the end of the arrogant evildoers was stated. Here, in this verse, the
good end of the eligible believers is referred to.

"And those who believe and do righteous deeds -We do not impose upon anyone
a duty but to the extent of his ability -these are the inhabitants of Paradise
wherein shall they abide forever."

Some apparently similar bounties of Heaven, such as: a stream of supplied in this world,
with a great number of difference, of course, for a small number of people. But it is
impossible to provide eternity of life here for anyone, which is possible in Heaven and the
dwellers of Paradise are eternally provided with the Divine bounties.

Paradise is the reward of faith and good action that needs effort and endeavor, not any
pretext.

Of course, the fulfillment of all good deeds is the best, yet, in action, every body is
responsible as much as he is able to do. There is no exhausting duty upon the believers in
Islam. The verse says:

"... but to the extent of his ability-..."
Again Surah Al -Hajj No.22. verse 77 says:
"... He has chosen you and has not laid upon you any hardship in religion..... "

Then if there is any duty decreed upon us, surely we have been able to do it, although we
have not applied our entire abilities.

Surah Al-‘A’raf, Verse 43
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43. "And we will remove whatever rancor be in their breasts; the rivers shall flow
beneath their abodes and they will say: 'All praise be to Allah who guided us to
this; and had Allah not guided us, we would not have been guided. Indeed, our
Lord's messengers came with the truth.' And it will be cried out to them that:
'This is the Garden which you inherit for what you used to do."

The Arabic term /qill/ means 'a secretly penetration '. Regarding this, the secret grudge and



envy are also called /qill/.

In the former verses, we recited that the dwellers of Hell curse each other. Now, in this
verse, the Qur'an says that the dwellers of Heaven have no rancor in their breasts unto
each other. Whatever they have is peace and affection. None may envy another's rank. All
of them are thankful of the bounties of Allah in Heaven.

Explanations

1. Prophets are some means of guidance, and their guidance is accompanied with truth.
They themselves, their speeches, their actions, heir styles, and their promises are entirely
truth.

"... Indeed, our Lord's messengers came with the truth..... "

2. According to the Islamic literature, every one of the believers and the disbelievers has a
place both in Heaven and in Hell. But, believers inherit the places of disbelievers in Heaven
and disbelievers inherit the Hellish places of the believers.

. 'This is the Garden which you inherit "....

3. It is understood from the Islamic traditions that the gates of happiness and wretchedness
are open to everybody. No one was created for Heaven nor for Hell from the beginning. It is
the person's choice and action that leads the one toward the final abode.

4. Heaven stands instead of good action, not because of bare wishes and imaginations.

'.... for what you used to do."

Surah Al-‘A’raf, Verse 44
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44. "And the inhabitants of Paradise will call to the inhabitants of the (Hell) Fire:
'We have found what our Lord promised us true; have you, too, found what your
Lord promised true? They will say: 'Yes. 'Then a crier will proclaim between them
that: 'Allah’s curse is on the unjust."

It is recorded in the books of Shi'ite narrations and in some books of traditions of Sunnite
school (like the book by Hakim Huskani) that the above-mentioned 'crier' will be Hadrat Ali
(as).

Similarly, he (as) recited the Surah Al-Bara'ah in Mecca that announced the acquaintance of
Muslims from the whole pagans of the world. Therefore, the recitation of resolutions of
acquaintance and curse of Allah unto pagans are from the tongue of Ali (as), both in the



world and Hereafter.

"And the inhabitants of Paradise will call to the inhabitants of the (Hell) Fire: '
We have found what our Lord promised us true; have you, too, found what your
Lord promised true? They will say: ' Yes.' Then a crier will proclaim between them
that: 'Allah’s curse is on the unjust."

Explanations

1. In Hereafter, the dwellers of Heaven and the dwellers of Hell will speak with each other.
"And the inhabitants of paradise will call to the inhabitants of the (Hell) fire...."
2. The believers and the disbelievers will find the promises of Allah in truth and practical.

.. 'We have found what our Lord promised us true...."

3. By means of the inhabitants of Heaven, Allah will make the inhabitants of Hell
confession, so that they incur some more shame and pressure4.

4. All of the lies, accusations and sarcasms of the disbelievers will have some day a painful
and sharp response.

‘... Then a crier will proclaim between them that: 'Allah’s curse is on the unjust."
The court of Hereafter upon disbelievers will end with the motto saying:

"Allah’s curse is on the unjust"

Surah Al-‘A’raf, Verse 45
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45. "The unjust are those who hinder (people) from Allah’s way and seek to make
it crooked, and who are disbelievers in the Hereafter."

The way of Allah is the way of Unity, submission, Faith, emigration, and Holy Struggle.

Transgressors hinder people from the way of Allah (S.w.T.) by means of creating doubts,
temptations, propaganda, weakening them, and also by producing innovations and
superstitions. They also oppose the leaders of truth and create despair through their
hindering the affairs. Or, they cause some changes and deviations in the way of Allah
(S.w.T.). The holy verse says as follows:

"The unjust are those who hinder (people) from Allah’s way, and seek to make it
crooked, and who are disbelievers in the Hereafter."

Yes, any hindrance from Allah’s way, or creating any deviation in it, is transgression, and



cultural transgression is the greatest one.

The enemy may also fight manifestly and, if he can, he hinders the way of Allah absolutely.
But, if he cannot, by applying different designs, he deviates the way and creates some
changes alongside the path.

"and seek to make it crooked..... "

Surah Al-‘A’raf, Verse 46
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46. "And between the two (groups in Paradise and Hell) there shall be a veil. And
on A'raf (the heights) there shall be men, recognizing all by their marks', who
shall call to the inhabitants of Paradise: 'Peace be upon you!' They shall not have
entered it; though they hope."

The objective meaning of the term 'veil' mentioned in the verse, perhaps, is the same wall
which has been referred to in Surah Al - Hadid, No. 57 , verse 13. It says:

"... Then separation would be brought about between them, with a wall having a
door in it: (as for) the inside of it, there shall be mercy in it, and (as for) the
outside of it, before it there shall be punishment. "5

The Arabic term /'a'raf/ is the plural form of the word /'urf/ in the sense of 'a high land'. The
name of this Surah is taken from this part of the Qur'an as Al-'A'raf. It is only in this
occurrence of the Qur'an where 'A'raf and the people of 'A'raf are referred to.

Who Are the People of 'A'raf?

In the Islamic narrations and the statements of the commentators, there are some various
attitudes about them. Some of them believe that these people are some saints of Allah who
will stand on a high place between Heaven and Hell, and who recognize all people.

They will greet to the inhabitants of Heaven and congratulate them their good end, but
they are worried about the fate of the inhabitants of Hell.

Some others introduce these people as some weak persons who have both some sins and
worshipping, and they are waiting for the grace of Allah. They are like those about whom
Surah Al- Taubah. No.9 verse 106 says:

"And others are made to await Allah’s command, whether He chastises them or
whether He turns to them (mercifully), and Allah is Knowing, Wise."

That is, some other sinners are those whose affairs depend on Divine Will. He will either
punish them by His justice, or He will forgive their sins with His grace. And, Allah knows the
interests of people and is cognizant to the wisdom of creation, too.



Yet, perhaps, it can be said that the main pivot is Allah’s saints, and the oppressive are in
the margin. The good doers enter Paradise and the evildoers go into Hell. The weak people,
those who are in the middle, are kept in' A'raf, waiting for their fate. But, the saints of Allah,
who are standing on 'A'raf, will come to help them and will intercede them.

This statement is the consequence of the attitudes found amongst commentators and in
Islamic narrations.

Surah Al-‘A’raf, Verse 47
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47. "And when their eyes shall be turned toward the inhabitants of the Fire, they
shall say: 'Our Lord! Place us not with the unjust people."

The people of 'A'raf will look at the inhabitants of Heaven and recognize them and greet
them, but they will not look at the inhabitants of Hell while their eyes shall be turned down

"And when their eyes shall be turned toward the inhabitants of the Fire.....

In their supplications, the people of' A'raf do not ask Allah not to set them as the
inhabitants of Fire, but they ask Him not to place them with the unjust people.

"... they shall say: 'Our Lord! Place us not with the unjust people."
As if, being companion with an unjust person is worse than being in fire. (‘Alusi)

O' Lord! If you do not let us enter Paradise, yet do not muster us amongst the unjust
people.

1. Tafsir-i-Fakhr-i-Razi; and Al -Mizan

2. Tafsir-Nur-uth-Thagalayn

3. Tafsir Fi-Zalal (the explanation under the verse).
4.

5.

Tafsir Al-Mizan
Tafsir-i-Al-Mizan

Section 6: The Disappointment of the
Wicked in Hell

The fate of the wicked and their disappointment in Hell

Surah Al-‘A’raf, Verses 48 - 49
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48. "And the occupant of A'raf (the heights) shall call to men whom they will
recognize by their marks, saying: Of no avail were to you your amassing and
what you used to act proudly'."

49. "Are these they whom you swore that Allah will not bestow any mercy on
them? (Whom Allah now says) Enter you into Paradise; no fear shall be upon you,
nor shall you grieve."

The verse begins saying:

"And the occupant of A'raf (the heights) shall call to men whom they will
recognize by their marks, saying: ' Of no avail were to you your amassing and
what you used to act proudly'."

Upon the commentary of this verse, Imam Sadiq (as) says:

"The people of' A'r'af mean divine prophets and their successors. They will call to some
persons of the inhabitants of Hell, and to the chiefs of the disbelievers, and blaming them
seriously, they say: 'Of no avail were to you your amassing (wealth) and what you used to
act proudly'."

"Are these they whom you swore that Allah will not bestow any mercy on them?"

This statement of the Qur'an refers to the dwellers of Heaven whom the chiefs of
disbelievers blamed and despised in the world. They used to belittle them because of their
poverty and showed arrogance upon them with their worldly wealth. The disbelievers swore
that Allah would not let them enter into Paradise.

"... (whom Allah now says) Enter you into Paradise; no fear shall be upon you, nor
shall you grieve."

By Allah’s leave the people of 'A'raf will state this meaning to the oppressive ones that they
enter into Heaven while they are neither frightened nor are they grievous.

Asbah-ibn-Nabatah has narrated from Imam Amir-ul-Mu'mineen Ali (as) who said:

'On the Day of Judgment' we will stand between Heaven and Hell. Then whoever has helped
us (in the world) we will recognize him by his feature and will send him into Heaven; and
whoever has been hostile to us, we will recognize him, too, and will send him into Hell."1



Surah Al-‘A’raf, Verses 50 - 51
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50. "And the inhabitants of the (Hell) Fire shall call to the inhabitants of Paradise
saying: 'Cast on us of water or (and) of what Allah has provided you with.' They
shall say: 'Verily Allah has forbidden them both to the disbelievers '. "

51. "(Those) who have taken their religion for pastime and a play and the life of
the world has deluded them; so today We forsake them as they forgot the
encounter of this their day, and that they denied Our Signs."

This verse of the Qur'an says that the inhabitants of the (Hell) Fire shall call to the
inhabitants of Heaven, saying:

"...'Cast on us of water or (and) of what Allah has Provided you with you...."

This statement is an evidence for the sense that Heaven is located above Hell, (because the
meaning of the Arabic word / ifadah / is pouring water from above). Then the phrase means
that they ask the dwellers of Heaven to pour over them from the water or the kinds of food

and fruit Allah has provided them with.

"... They shall say: Verily Allah has forbidden them both to the disbelievers'."

This is the answer of the inhabitants of Heaven. They say that, Allah has forbidden the
drinks and foods of Heaven to the infidels. These infidels are those who toyed with the
religion of Allah, which He had enjoined to follow, and made unlawful or made lawful
whatever they desired.

"(Those) who have taken their religion for pastime and a play and the life of the
world has deluded them; so today We forsake them ..."

Such people will be dealt with like the person who is forgotten while he is in fire. Neither
their request is accepted nor does their shedding tear cause any mercy to be shown. The
same as they forgot this day and did not take it important.

"... as they forgot the encounter of this their day, and that they denied Our
Signs."



Surah Al-‘A’raf, Verse 52
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52. "And verily We have brought them a Book which We have explained with

knowledge - a guidance and a mercy for a people who believe."

Allah has completed the argument, but being drowned in the amusing world and forgetting
the Hereafter, and denying the revelations of Allah, is the consequence of man's
shortcoming himself.

"And verily We have brought them a Book..."

There are many torches to lead people towards the right path, but some groups go astray
because they do not utilize them.

The Divine revelation is based upon reality and knowledge, And, the greatest grace and
mercy of Allah is that He has guided Man.

‘... which We have explained with knowledge...."

However, religion is guidance for the believers, not for the obstinate persons who seek only
pretext.

'.... guidance and a mercy for a people who believe"

Surah Al-‘A’raf, Verse 53
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53. "Do they wait (for anything) but its interpretation? On the day its
interpretation comes, those who forgot it before (in the world) will say: 'Indeed
the messengers of our Lord brought the truth. Are there for us then any
intercessors that they intercede for us? Or could we be sent back to do other
than that we were doing?' Indeed they have lost their souls and that which they
were forging has gone away from them. "

The Qur'anic term /ta'wil/ (interpretation) is in the sense of 'referring to the past or future'.



In the Qur'an, it has been applied with the meaning of the truth, and the beginning or the
end of an action.'

In the current Surah, verse No.43, the word of the inhabitants of Heaven was that they said:
"Indeed our Lord's messengers came with the truth."
Here, in this holy verse, the word of the inhabitants of Hell is the same.

"Do they wait (for anything) but its interpretation? On the day its interpretation
comes, those who forgot it before (in the world) will say: ' Indeed the
messengers of our Lord brought the truth. ..."

In Hereafter, disbelievers will gain no vail of their hopes, moaning, and protests. Therefore,
they must take the divine threats seriously in the present world.

In the meantime, this fact should be known that neglecting the school of Islam and the
Qur'an is a great loss.

Disbelievers think that their deeds are correct. On the Resurrection Day, when they
recognize their own error, they wish to return back to the world. But this wish is of no avail.
They say:

"... Are there for us then any intercessors that they intercede for us ? Or could
we be sent back to do other than that we were doing?' Indeed they have lost
their souls and that which they were forging has gone away from them."

On the Day of Judgment, there will be no sign of worldly parades, influence of false deities,
idols, properties, and powers. Also, there will not be found intercessions for everybody,
either.

1. Tafsir-ul-Burhan vol. 2 - Tafsir-us-Safi

Section 7: Allah’s only is the Creation
and the Command

Creation belongs only to Allah and Allah’s alone is the command - The Resurrection of
mankind

Surah Al-‘A’raf, Verse 54
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54. "Verily your Lord is Allah, Who created the heavens and the earth in six Days;
then He mounted the Throne (of authority). He covers the day with the night
which pursues it urgently and (He created) the sun and the moon and the stars
submissive to His command. Be it known! (that) His are the creation and the
command. Blessed is Allah, the Lord of the worlds."

"Verily your Lord is Allah, Who created the heavens and the earth in six Days..... "

The reason why Allah says that He has created the heavens and the earth in six days is that
creating something after something else in order mostly indicates that its creator is
knowing and wise, and directs that thing upon the requirement of wisdom.

Or, its reason is for the sake that He teaches deliberation and accuracy in affairs to His
servants.

"... then He mounted the Throne (of authority). ..."

This phrase metaphorically points to the absolute encompassment of Allah, and His
domination, upon the management of the affairs of the heavens and the earth after their
creation. However, after the creation of heavens and the earth He held the reins of leading
them. This statement means that not only creation belongs to Him, but also running and
leading the world of existence are with Him.

This meaning is an answer to those who think the world needs the Lord only in creation,
and not in permanence and continuation of the existence.

"... He covers the day with the night which pursues it urgently....."

When the verse says that the night urgently pursues the day, it means the night comes
after the day and follows it; like that something pursues another thing with the purpose of
demanding it.

"... and (He created) the sun and the moon and the stars submissive to His
command..... "

This phrase means that the Lord is He Who has created the sun and the moon and the stars
while all of them are rotating according to His device.

As if, the sun, the moon and the stars are commissioned to this rotation.
"... Be it known! (that) His are the creation and the command. ..."

It is the Lord who has created all things and runs them according to His Will; i.e. both
creation, and its device and management are under His control.

"... Blessed is Allah, the Lord of the worlds."

The Lord eternally remains in His infinite Glory of Lordship, and He is the Creator and
Possessor of the worlds, as well as a source of blessing for them.

Next to mentioning the statement of the creation of the heavens and the earth, the night
and the day, the sun, the moon and the stars, and the device of the world of existence, this
phrase, in fact, is a kind of praising the Holy rank of Allah which has been stated as an



instruction to His servants.

Surah Al-‘A’raf, Verse 55
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55. "Call on your Lord humbly and secretly verily He does not like the
transgressors."

The Conditions of Supplication

Through clear reasons, the previous verse proved this fact that it is only Allah (S.w.T.) Who
is deserved of being worshipped. Next to that, in this verse, the Qur'an instructs that
supplication and calling to Him, which is the soul and essence of worship, should be
performed before Allah. At first, it says:

"Call on your Lord humbly and secretly..... "

This instruction in the verse, which says to call on the Lord 'secretly’, is for that this action
may be performed far from any dissimulation so that it becomes nearer to sincerity. It must
be done with concentration of contemplation, and attention.

And, at the end of the verse, it says:
"... verily He does not like the transgressors."

This phrase has a vast meaning which includes any transgression, irrespective of shouting
aloud when supplicating, or acting hypocritically, or inclining to other than Allah in
supplication.

Surah Al-‘A’raf, Verse 56
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56. "And do not make mischief in the earth after its improvement and call on Him
in fear and hope; surely the mercy of Allah is nigh to the good-doers."

The previous verse referred to the relation of the servants of Allah with their Lord, and here,
the relation of people is pointed out.

Between the previous verse and this verse, there has come the phrase: "And do not make
mischief in the earth ..."in order to point out that oral supplication should be
accompanied with practical effort for the social improvement. Then, offering a bare



supplication by tongue and making mischief in practice, is not effective.

This verse and the former-one have pointed to the conditions of the perfection of
supplication, before Allah (S.w.T.), as well as its rites and the necessary circumstances of its
acceptance. Some of them are as follows:

A supplication is better to be accompanied with humiliation.
A supplication should be done hidden and aloof from any hypocrisy and dissimulation.

It must be performed with both fear and hope, and without violating the boundaries of
truth.

There must not be any form of making mischief in it.
"And do not make mischief in the earth ..."
Explanations

1. An improved society may be exposed to danger:
"...after its improvement ..."

2. Those revolutionists who want to reform are not free from applying gnosis, supplication,
and close communion.

"... and call on Him in fear and hope.....
3. If there be not- a moderate fear and hope in supplication, it will tend towards mischief.

4. A believer should always he between the states of fear and hope. This moderation is
called 'goodness' by Allah. Goodness is a preparation and cause of receiving the mercy of
Allah.

Therefore, without having goodness, the expectation of a person for receiving the mercy of
Allah is undue. The verse says:

"... surely the mercy of Allah is nigh to the good-doers."

Surah Al-‘A’raf, Verse 57
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57. "And it is He Who sends the winds as good tidings heralding His mercy, till
when they carry the heavy-laden clouds, We drive them to a dead land, and
therewith We send down water, and with it We bring forth fruits of every kind.



Thus shall We bring forth the dead, so that you might remember."

In former verses, he words were upon theology. In this verse, Resurrection is referred to. In
the discussions of concerning each of 'origin' and 'end', they have been reasoned through
natural affairs and the order of creation.

Nature, of course, with all the elaboration and order that it has, is under the authority and
Will of Allah, and it must not cause man to become heedless of the origin of existence.

We must be careful not to lose ourselves when we are dealing with scientific formulas and
material laws. The movement of winds, the descent of different rains, and the growth of
plants are certainly performed with the device of Allah (S.w.T.).

"And it is He Who sends the winds as good tidings heralding His mercy, till when
they carry the heavy-laden clouds, We drive them to a dead land, and therewith
We send down water, and with it We bring forth fruits of every kind..."

The deniers of Resurrection have no proof. They only consider it far away.

The examples of life are found in nature. Gathering the atoms of a pear, an apple, and a
pomegranate, which are scattered in the soil, is like the gathering of the atoms of the dead.
These examples are sufficient to remove that consideration of theirs.

The verse says:
"... Thus shall We bring forth the dead so that you might remember."

Death does not happen in the sense of perfect non-existence, but it is a change of state.
The same as the dead land (in the winter) does not mean the lack of land.

Surah Al-‘A’raf, Verse 58
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58. "And the good land -its vegetation comes forth (in abundance) by the leave of
its Lord while that which is bad springs up nothing but (something useless)
scantily. Thus do We repeat the Signs for a people who give thanks."

The verses of the Qur'an are like the rains of mercy. When they are recited unto the
receptive persons, they bring acknowledgement, love, faith and effort afterward. But they
do not increase anything in the unbelievers save obstinacy and enmity. The Qur'an says:

"And we send down (stage by stage) of the Qur'an that which is a healing and a
mercy to those who believe, but it adds not to the unjust but perdition."1

Yet, it should be said that, the family nobility, is one of the factors of heritage and
personality.



"And the good land -its vegetation comes forth (in abundance) ..."

For this reason, only the descent of the rain of mercy is not enough, but the fithess and
eligibility of the place, and also the leave of Allah, are necessary.

"... by the leave of its Lord..... "

The Qur'an is the source of guidance and statement for all, but only the pious ones, and
those who are thankful, can enjoy its contents.

"... while that which is bad springs up nothing but (something useless) scantily.
Thus do We repeat the Signs for a people who give thanks."

1. Surah Al-'Isra', No.17, Verse 82

Sectiuon 8: The Ministry of Noah

Noah's exhortations to his people to serve Allah alone - The people belied him and were
drowned

Surah Al-‘A’raf, Verses 59 - 60
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59. "Indeed We sent Noah to his people, so he said: 'O my people! Serve Allah.
You have no god other than Him. Verily I fear for you the chastisement of a
grievous day."

60. "The chiefs of his people said: 'Verily we do see you in manifest error."

The example of 'that which is bad springs up nothing', which was referred to in the
previous verse, was the people of Noah, to whom whatever he (as) advised he got nothing.

The story of the people of Noah has been mentioned in the Qur'an in Suras: Al-' A'hgaf, As-
Saffat, Al-'Isra’, al-A'hzab, Yunus, Al-Mu'minun, Al-Ghamar, and Noah.

However, the beginning thing that prophets invite to, is the invitation to Unity and theology.



This is in common for the believers in all Divine religions.

"Indeed We sent Noah to his people, so he said: 'O my people! Serve Allah you
have no god other than Him. ..."

Prophets are the true sympathizers of human beings. The verse continues the statement of
Noah, saying:

"...Verily I fear for you the chastisement of a grievous day."

Anyhow, this fact should be pointed out that the invitation of Noah was worldly, since all the
people of the world in that time were the people of Noah. Then when he cursed, all the
disbelievers throughout the world were involved in his curse, and they were drowned
entirely.

The Qur'an narrates the supplication of Noah, thus:

" And Noah said: My Lord! leave not upon the earth any dweller from among the
unbelievers'." 1

The opponents of prophets have always been some groups of notable ones among the
chiefs of the rich whose dazzling glare has filled the eyes of people.

"The chiefs of his people said. ..."

To know prophets as the misguided ones is worse than to disbelieve in them. When the
nature of some people is transformed, they consider a true guide as a misguided one.

Now, in twenty first century, the world of atheism imagine themselves as the ones of a
sound and serene mind, while they introduce the adherents of divine religions and prophets
as some reactionists and simple-minded people.

He who pursues the theical system and tries to root out the system of paganism, should
expect to face with any slunder, accusation, and affront.

. '"Verily we see you in manifest error'."

Surah Al-‘A’raf, Verses 61 - 62
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61. "He said: ' O' my people! There is no error in me, but | am a Messenger from
the Lord of the worlds."
62. "I deliver to you the Messages of my Lord, and I advise you sincerely, and |



know from Allah what you do not know."

In response to the affront and harshness of the opponents, Noah, with a calm, firm, and
tender tone, said that not only he was not misguided, but also there was no sign of
misguidance in him. He added that he was a messenger of Allah, the Lord of the worlds.
The verse says:

"He said: 'O' my people! There is no error in me, but I am a Messenger from the
Lord of the worlds."

This phrase is a hint to the fact that all the different gods they believed in were in vain.

The Lord of the whole people and the things of the world is Allah, the only One God, Who is
the Creator of all of them.

Noah (as) continued saying that his aim was to perform the mission of his Lord perfectly
and to convey His revealed Messages to them. The holy verse says:

"I deliver you the Messages of my Lord..... "

He told the opponents that he would do his best for them in the path of benevolence.
"... and I advise you sincerely..... "

Then, finally Noah added that:

".... and I know from Allah what you do not know."

This phrase may be a threat against their oppositions, indicating that he knew some painful
punishments for the evil doers that they were not aware of yet. And also it points to the
grace and mercy of Allah that if they paved the way of obedience he would know some
blessings and rewards from him that they did not know, as well as the greatness and
vastness of them.

Surah Al-‘A’raf, Verse 63
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63. "What! do you wonder that an admonition has come to you from your Lord
through a man from among you, that he might warn you so that you might keep
from evil and so that (His) mercy may be shown to you?"

The Divine statement inquires:

"What! do you wonder that an admonition hay come to you from your Lord
through a man from among you, that he might warn you so that you might keep
from evil and so that (His) mercy may be shown to you?"



The verse implies that you should not surprise that the Divine statement, the prophet hood
and the messenger ship have been sent down upon a man who is from among yourselves in
order that he warns you of the divine retribution if you do not believe.

When the verse implies that you should not surprise, it is for the reason that .if a person
sincerely and sympathetically arises for the guidance and improvement of a community, it
is not surprising.

The wonder is in this that people do not have pity on themselves, and they supply the
means of their own wretchedness. Moreover, prophet hood is assigned for the interest of
people. It adapts the wisdom and common good, and besides that intellect confirms it, too.

However, the purpose of coming Noah was that those people to avoid infidelity and sinning,
so that they be shown mercy to.

Surah Al-‘A’raf, Verse 64
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64. "But they belied him, so We delivered him and those with him in the Ark, and
We drowned those who belied Our Signs. Verily they were a blind people."

As a result of the very undue wonder, the people of Noah rejected him. Therefore, Allah
delivered him and those believers who were in Noah's Ark from being drowned, and,
thereafter, He drowned all those who belied Noah and the Divine revelations. They were
some blind-hearted people, and they were misguided.

"But they belied him, so We delivered him and those with him in the Ark, and We
drowned those who belied Our Signs. Verily they were a blind people."

The Arabic word / 'amin / is the plural form of / 'amy /. It is applied upon a person whose
insight and innate vision are unable to do their functions.2

1. Surah Noah, No.71, Verse 26
2. Al-Mizan, the commentary

Section 9: The Ministry of Messenger of
Hud

Messenger Hud only exhosting his people to serve only Allah and none - The people
challenging Hud against the threats of the wrath of Allah - The punishment they suffered



Surah Al-‘A’raf, Verse 65
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65. "And unto (the people on 'Ad (We sent) their brother Hud. He said: ' O' my
people! Serve Allah (alone), you have no god other than Him, will you not keep
from evil?"

This second story, the prophet hood of Hud has been told in this Surah. The detailed story
of Prophet Hud has been referred to in Surah Ash-Shu'ara' and Surah Hud.

The people of 'Ad had been living in a zone in the south of Arabia by the name of' Ahghaf.
Physically they were very strong and, from the point of agriculture and raising cattle, they
were a powerful people. This group of people was involved in idolatry and corruption.

Hud was one of the relatives of these people. He was appointed to prophet hood among
them. He invited his people to Unity, as Noah did.

Explanations

1. Invitation to Unity is at the top of the mission of prophets.

"... He said: ' O' my people! Serve Allah (alone)..... "

2. The most sympathetic and compassionate leaders unto people were the divine prophets.
"And unto (the people of) 'Ad (We sent) their brother Hud. ..."

3. Preachers should treat as a brother with people. They ought to love them.

"... (We sent) their brother Hud. ..."

4. The Wrath of Allah upon the former disbelievers should be taken as a warner by the later
generations to be aware and to take example so that they be afraid of rejecting the Divine
religion.

"... you have no god other than Him, will you not keep from evil?"

Surah Al-‘A’raf, Verses 66 - 68
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66. "The chiefs of those who disbelieved from among his people said: 'Verily we
see you in folly, and verily we do think you to be of the liars'."

67. "He said: ' O' my people! There is no folly in me, but | am a Messenger from
the Lord of the worlds '."

68. "I deliver to you the Messages of my Lord, and | am a faithful adviser for
you."

A group of disbelieving people, or a party of the rich, told Hud that they had distinguished
him as a foolish, ignorant, and silly person. They added that - they thought his words were
thoroughly lies. The holy verse says:

"The chiefs of those who disbelieved from among his people said:
'Verily we see you in folly, and verily we do think you to be of the liars'."

In Answer to them, Hud said that they would be sure that he did not told them that matter
foolishly. He added that he was a messenger from the side of the Lord of the worlds. The
verse says:

"He said: 'O' my people! There is no folly in me, but | am a Messenger from the
Lord of the worlds '."

Thus, the Lord, the Exalted, teaches us that no one should face the ignorant people with a
disgrace word, nor the one should answer their unagreeable word with a disgrace
statement. But, he should only negate whatever wrong they have attributed him with. The
same as Hud did not say anything obscene to them in answer to that undue attribution.

Hud continued his statement and added that he was to deliver them the information that
his Lord gave him, and he advised them not to abandon the obedience of Allah. He told
them they should be certain that he (Hud) was faithful in conveying the message of Allah to
them and he never told a lie, nor he changed anything. The verse says:

"I deliver to you the Messages of my Lord, and | am a faithful adviser for you."

Surah Al-‘A’raf, Verse 69
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69. "What! do you wonder that an admonition has come to you from your Lord
through a man from among you, that he might warn you? And remember when
He made you successors after Noah's people, and increased you in stature.
Therefore, remember the bounties of Allah so that you may be prosperous."

There is no wonder that the prophecy, or in other word, the miracle and revelation has
allocated to a man who is from among themselves and has grown up with them, His aim is
to threaten them not to do vice.

However, the Qur'an asks them why they wonder from the messenger ship of a man who is
from among them, but they do not wonder, that they worship a stone. The verse says:

"What! do you wonder that an admonition has come to you from your Lord
through a man from among you, that he might warn you?..."

Then, they should remember the favours of Allah and that, after the destruction of the
people of Noah as a result of their committing sins, He, settled them on the earth and
increased them in stature and strength.

".... And remember when He made you successors after Noah's people, and
increased you in stature..... "

When the servants of Allah do remember the bounties of Allah practically, they will
consequently be prosperous both in this world and in the Hereafter.

".... Therefore, remember the bounties of Allah so that you may be prosperous."

Surah Al-‘A’raf, Verse 70
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70. "They said: '"Have you come to us that we should serve Allah alone and give
up what our fathers used to serve? Then bring us what you promise us to, if you
are of the truthful ones '."

The pepple of 'Ad told Hud whether he had come to them in order that he would make them
worship Allah, the One, and restrain them from worshipping their gods which their
ancestors had been worshipping.

They told him if he was truthful, that he was a messenger of Allah, he would bring upon
them down the punishment he had threatened them to for worshipping idols. The verse
says:



"They said: 'Have you come to us that we should serve Allah alone and give up
what our fathers used to serve? Then bring us what you promise us to, if you are
of the truthful ones'."

Surah Al-‘A’raf, Verse 71
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71. "He (Hud) said: "There have already fallen you punishment and wrath from
your Lord. Do you dispute with me about names which you and your fathers have
named (your idols), for which Allah has not sent any authority? Wait then, and
verily I, also with you, will be of those who wait."

The verse begins thus:

"He (Hud) said: "There have already fallen you punishment an wrath from your
Lord. ..."

In answer to them, Hud (as) said to them that the punishment was certain to be fallen on
them. They had done something that they deserved the wrath of Allah. The Wrath of Allah
is in the manner that He wills punishment or evil-doers.

The verse continues saying:

"... Do you dispute with me about names which you and your fathers have named
(your idols), for which Allah has not sent any authority Wait then, and verily I,
also with you, will be of those who wait."

Hud asked them whether they hostilely disputed with him about the idols that their fathers
had invented and named them with divinity, while those idols had no attribute or sign of
divinity and also there had come down no proof for their divinity from the side of Allah.

It is evident that such a great claim needed a sharp and firm proof that should be offered
by them, not by Hud. He said that he should bring evidences that One God was their real
deity, and that there is no god but He, from Whom Hud was sent as a messenger.

Some commentators have said that they had named each of their idols in a different form.
Hud said that those names were from their own wishes. Therefore, they must wait for the
punishment that he (as) was waiting for, too.

Surah Al-‘A’raf, Verse 72
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72. "So We delivered him and those who were with him by a mercy from Us, and
We cut away the roots of those who belied Our Signs and were not believers."

The verse implies that Allah brought Hud and those who had believed from among the
disbelievers and delivered them from His punishment by His mercy, and He involved those
who rejected Allah’s signs and did not believe in His messenger in chastisement so that He
cut away the roots of them.

"So We delivered him and those with him by a mercy from Us and We cut away
the roots of those belied Our signs and were not believers."

The occurrence of the phrase: "(They) were not believers" in the verse is with the
purpose of showing that it was known from their status that they would not have believed if
they had remained more.

It is understood from this verse that the people of Hud were caught by the punishment of
Allah, and they were destroyed.

Section 10: The Ministries of Salih and
Lut

Salih's exhortation to believe in an stick to Unity of Allah -The people disbelieved and got
punished - Lut preached of life -He was rejected and the people were seized by a severe
punishment.

Surah Al-‘A’raf, Verse 73
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73. "And unto (the people of) Thamud (We sent) their brother Salih. He said: ' O'
my people! Serve Allah. You have no god other than Him. There has come to you
a clear proof from your Lord. This is the she-camel of Allah, to be a sign for you.

So leave her alone to graze in Allah’s earth, and do not touch her with any harm,
lest a painful chastisement will seize you."

In the Qur'an, there have been referred to the name of 'she-camel' seven times and to 'the
people of Thamud' twenty six times. The story of the people of Thamud is mentioned in



Suras: Ash-Shu'ara, Al -Qamar, Ash-Shams, and Hud. As the commentary book Al -Mizan
denotes, the people of Thamud lived in Yemen.

The verse says:

"And unto (the people of) Thamud (We sent) their brother Salih. He said: ' O' my
people! Serve Allah. You have no god other than Him. There has come to you a
clear proof from your Lord. This is the she-camel of Allah, to be a sign for you. So
leave her alone to graze in Allah’s earth, and do not touch her with any harm,
lest a painful chastisement will seize you."

There are some differences between the meaning of the Qur'anic term /bayyinah/ (divine
proof, miracle) and the manner of extraordinary accomplishments of human beings, as
follows:

A -A miracle needs practice, suggestion, and gaining.

B- Miracles are brought forth by some good and immaculate persons, but other
accomplishments may be offered even by some inept persons.

C -The goal of miracles is guidance, while the aim of ordinary people may be ostentation,
popularity, gaining wealth, and amusement.

D -The acts of prophets in miracles are accompanied with challenge. That is, they claim that
others cannot do the like of them. But there is none of these signs in the act of outstanding
intellectual figures, inventors, and the ascetics.

E -Prophets are in need of Divine miracles. Sometimes, miracles have been offered through
the demand of people, such as: splitting of the moon, and the she-camel of Salih.

The style and the motto of prophets are the same. Monotheism .is the first invitation of
prophets.

"... serve Allah. You have no god other than Him."

Prophets have come out from among people, and they treat like brothers with them.

Explanations

1. To whatever the grace and mercy of Allah reaches, it will obtain sanctity, (like the she-
camel of Allah).

2. The retribution of sacrilege is the punishment of Allah. The verse says:
“... and do not touch her"

3. A miracle should be perceptible for human beings in all levels, (like the she-camel which
came out of a mountain).

4. The kind of people's demand sometimes concerns to the conditions of their system of
thought, and the social and economical circumstances of them. (For example, if it
happened to day, perhaps, they might demand that a satellite comes out from the
mountain.)



Surah Al-‘A’raf, Verse 74

D335 g3V 9 w1533 3lE 233 s slals ,.n,., 310938315
U3 sl VT (38306 Uisl JUiall r9inlia [39iab Lalogin s
Saasiis yoo VI ‘,sl 25

74. "And remember when He appointed you successors after 'Ad and settled you
in the earth, you build castles on its plains and hew the mountains into houses.
So remember Allah’s bounties, and do not mischief in the earth, doing
corruption.™

In this verse, the Qur'an says:

"And remember when He appointed you successors after 'Ad and settled you in
the earth..."

It means that, on one side, do not forget the abundant bounties of Allah, and, on the other
side, be aware that there were some other rebellious nations before you, like the people of
'‘Ad, who were involved in the punishment of Allah and were destroyed as a result of their
oppositions.

Then, the Qur'an emphasizes on some divine favors and possibilities of the people of
Thumud. It says that they lived on a land where there were level plains with some suitable
soil. They had built castles on its plains and had made houses inside the mountains for
themselves. The verse adds:

"... you build castles on its plains and hew the mountains into houses..... "

And, at the end of the verse, it admonishes them to remember all the blessings of Allah so
that they do not make mischief in the earth and not to be ingratitude due to His bounties.
The verse continues saying:

"... So remember Allah’s bounties, and do not mischief in the earth, doing
corruption.™

Surah Al-‘A’raf, Verses 75 - 76
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75. "The chiefs of the arrogant among his people said to those who were
considered weak -those of them who believed - 'Do you know that Salih is sent by
his Lord?' They said: 'Surely we believer in what he has been sent with'."

76. "Those who were arrogant said: 'We, indeed, disbelieve in that which you
believe'."

We see again that the wealthy and notable group of those people, who had a good seeming
outward but an evil inward, began to oppose with this great messenger of Allah. This group
of notable arrogant persons from among the people of Salih told some believing oppressed
ones of them asking whether they really knew that Salih was sent from the side of Allah to
guide them.

"The chiefs of the arrogant among his people said to those who were considered
weak -those of them who believed -'Do you know that Salih is sent by his Lord?'

Then, before long, they faced with their decisive and sharp answer, which indicated of their
firm and strong decision. Their answer was that they said not only they knew that Salih was
sent by Allah, but also they believed in what he had been missioned for and had invited
people to it. The verse says:

".... They said: 'Surely we believer in what he has been sent with'."

These proud arrogant chiefs did not cease their enmity and, in order to weaken the spiritual
strength of the believers, they said to them that they did not believe in what the believers
believed.

The verse says:

"Those who were arrogant said: 'We, indeed, disbelieve in that which you
believe'."

Surah Al-‘A’raf, Verse 77
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77. "So they hamstrung the She-camel and revolted against their Lord's
commandment, and they said: ' O' Salih! bring us that you promise us to, if you
are of the messengers '."

The arrogant wealthy persons among Salih's people became despair of weakening the
foundations of the Faith of masses of people who were faithful. On the other side, they saw



that, with the existence of the 'she-camel' that was counted as - Salih's miracle, their
hostile plots were remained useless.

Then, they decided to destroy the 'She-camel'. Before anything else, they hamstrung her
and, disobeying Allah’s command, they killed her. The verse says:

"So they hamstrung the She-camel nd revolted against their Lord's
commandment....."

They did not suffice to this vice, but they came to Salip and vividly told him to bring them
Allah’s punishment as soon as possible, if he was the messenger of Allah.

"... and they said: ' O' Salih! bring us that you promise us to, if you are of the
messengers'."

This word, in fact, was making a kind of fight against Salih in order to weaken the spirit of
both -Salih and the believers.

Surah Al-‘A’raf, Verse 78
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78. "Then the earthquake seized them, so they became motionless bodies in their
dwellings."

In this verse, the destruction of the people of Thamud is stated that it was done by
earthquake. And, in Surah Fussilat. No.41. verse No.17, and Surah Ath- Thariyat. No. 51.
verse 44 it is said that it was done by rumbling:

"... so the rumbling overtook them while they were yet looking on."

Rumbling destroyed them while they were gazing. Therefore, there was a combination of
two retributions in one moment upon them.

The Arabic term /jaBim/ is applied for a person who has fallen on his knees and is not
capable to stand up.

Thus, the Wrath of Allah (S.w.T.) befalls all of a sudden. Beware! The verse says:

"Then the earthquake seized them, so they became motionless bodies in their
dwellings."

The promises of prophets are practically doable. So, take their warnings earnestly.
In the former verses, it was recited:
"... and do not touch her with any harm, lest a painful chastisement seizes you.'l

This 'earthquake' is the same 'painful chastisement'.



There are many earthquakes and natural terrible events which themselves are the
punishment of Allah.

"Then the earthquake seized them..... "

Surah Al-‘A’raf, Verse 79
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79. "Then he turned away from them and said: ' O' my people! verily I have
delivered to you the Message of my Lord, and advised you sincerely; but you do
not like sincere advisers'."

The word of Salih to his people is probable to be fulfilled either before the descent of the
chastisement in order to complete the argument, or after their destruction.

It can be in the same manner that the Messenger of Allah (S) also spoke to the dead bodies
of disbelievers that were inside the Badr well. The audience asked him (S) whether they
were alive, and the Prophet (S) said: "yes ".

However, the mission of prophets is to convey the Divine message accompanied with
sympathy and benevolence. It is not only a dry, bare communication, like the
communication of regulations and circulars in formal offices.

“...and advise you sincerely; ..."
Allah’s retributions are given after delivering the message and completing the argument.
"... verily I have delivered to you the Message of my Lord..... "

By the way, we ought to like the advisers. He who dislikes those who work sympathetically,
provides the means of the Wrath of Allah for himself.

"... and advised you sincerely; but you do not like sincere advisers '."

Surah Al-‘A’raf, Verses 80 - 81
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80. "And (We sent) Lut when he said to his people: 'What! Do you commit an

indecency which none in the world has ever done before you?'

81. "Verily you come to men in lust instead of women! Nay, you are an
extravagant people."

Prophet Lut (as) was from the family of Abraham (as). He was the only man who believed in
him and migrated with him. Surah Al -' Ankabut No0.29. Verse 26 says:

"And Lut believed in him ..."
Abraham (as) sent him to a zone where indecencies were circulated at that time.

It has been narrated that they committed the act of sodomy upon their guests so that
people be afraid of being a guest. As the Qur'an points out, Prophet Lut suggested them to
marry his daughters, but they did not accept.

There are some advantages in marriage that are absent in sodomy. A few of them are such
as: 1) Affection, mercy, and intimate ease; 2) offspring; - forming a family organization; and
3) the subjects of humanity and naturalness existed in marriage.

Unfortunately, the world of the west has formally accepted the hideous act of sodomy, and
in some European countries the action has become legal:

The Qur'anic phrase "their brother" has been used for Hud, Salih, and Shu'ayb (Jethro) (as),
but it has not been applied for Lut . Perhaps, this difference is for the sake that Lut (as)
migrated from another zone for divine messenger ship.

Explanations

1- A great part of Lut's preaching was upon the struggle against the indecencies and sexual
prohibitions, since the most important problem of his society was indecency.

2- Idol worshippers had the pretext of the belief of their ancestors in idolatry, but followers
of indecency had not this pretext, either. They themselves initiated this crime and sin. The
verse says:

"And (We sent) Lut when he said to his people: 'What ! Do you commit an
indecency which none in the world has ever done before you'"

3- He who abandons the way of nature is counted as an extravagant person.
The verse says:

"Verily you come to men in lust instead of women! Nay, you are an extravagant
people."



Surah Al-‘A’raf, Verse 82
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82. "And the answer of his people was no other than that they said: 'Expel them

from your town; verily they are a people (who seek) to purify (themselves) '.

This verse contains a hint to the illogical obstinate answer of those people of Lut. It implies
that they had no answer in response to the invitation of this benevolent and sympathetic
prophet, save that they angrily ordered their men to expel Lut and his followers from their
town. What was their fault? Their fault was that they were some pure people who did not
use to commit sin.

Those people of Lut accused these pure believers that they not only did not have the same
opinion of theirs, but also made trouble for them.

The verse says:

"And the answer of his people was no other than that they said: 'Expel them from
your town; 'verily they are a people (who seek) to purify (themselves) '."

Explanations
1- Sinners are illogical.

"And the answer of his people was no other than that they said: 'Expel them from
your town..... "

2- Whenever corruption of a society increases, the purified and sincere persons will be
deserted, and purity is counted a crime therein. It will be like the state that criminals
maintain no right in the society for the pure ones.

"Expel them from your town..... "

Thus, in the path of 'forbidding the wrong', we should be prepared to be banished, and for
accepting other hardships.

3- At the same time when the people of Lut were accustomed to sins, they knew Lut and his
followers as some purified persons.

Surah Al-‘A’raf, Verse 83
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83. "So We delivered him and his family, except his wife; she was of those who
remained behind (in the ashes of punishment)."

Regarding what was stated in the three above-mentioned holy verses, any just arbitrator
can issue the command of condemnation of this mischievous nation.

That is why the Qur'an in this verse implies that since they did thus, Allah saved Lut and his
true followers and his family, who were pious, except his wife, whom He left among the
mischievous people, because, from the point of belief and creed, she was the same as the
people of Lut were.

The verse says:

"So we delivered him and his family, except his wife; she was of those who
remained behind (in the ashes of punishment)."

Surah Al-‘A’raf, Verse 84
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84. "And We rained down on them a rain (of punishment). Consider then how the
end of the guilty was!"

The destruction of the people of Lut was done by means of raining aerolites over them.
They were some aerolites like clay that were marked with the Lord. Or, every stone was
particularized to destroy a definite person. This meaning is taken from Surah Hud No.11.
Verses 82-83 that say:

"... and rained down upon them stones, of what had been decreed, one after
another." "Marked (for punishment) with your Lord ..."

The current verse itself is recited as follows:

"And We rained down on them a rain (of punishment). Consider then how the end
of the guilty was! "

Besides committing sodomy, the people of Lut used to do some other indecencies. They
used to gamble, to talk idle, to asperse, to throw stones at wayfarers, and to uncover the
private parts before public eyes.2

Upon the philosophy of prohibition of sodomy, Imam Sadiq (as) has said:

"Sodomy decreases the family affection between wife and husband and ceases generation.
It destroys the natural sexual intercourse and brings up many other corruptions."3

In Islam, the retribution of homosexuality and sodomy is execution, whether for the active
sodomy or the passive sodomy. As a tradition narrated from Imam Sadiq (as) denotes, at
the moment of performing homosexuality the throne of Heaven shakes and on Resurrection
Day its doer will be mustered in a state of major ritual impurity. The one will be involved in



the Wrath of Allah and will be abide in Hell.4.

The Messenger of Allah (S) said that the curse of Allah will be upon those men who make
themselves like women and go to sensual men.5

Explanation

The Wrath of Allah is not particular only to one group of criminals, but all criminals must be
careful.

"... Consider then how the end of the guilty was! "

1. The current Surah, Verse 73.

2. Safinat'-ul-Bihar, Vol. 2, P. 517

. Was'a'il-ush-Shi'ah, Vol. 14, P. 252
. Was'a'il-ush-Shiah, Vol. 14, P. 249
. Wasa'il-ush-Shiah, Vol. 14, P. 255

-l o

Section 11: The Ministry of Shu 'ayb

Shu'ayb exhorts his people to believe in and stick to the Unity of Allah -His rejection and the
punishment.

Surah Al-‘A’raf, Verse 85
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85. "And (We sent) unto (the people of) Madyan their brother Shu'ayb. He said:
'0O' my people! Serve Allah! You have no god other than Him. There has come to
you a clear proof from your Lord. Therefore give full measure and weight and do
not diminish to men their things, and do not make mischief in the earth after its
improvement. This is better for you, if you are believers."

Jethro's Messengership in Madyan

Jethro, whose genealogical tree, according to the history records, with several dynasties
reaches Abraham, was missioned to go towards the inhabitants of Madyan. At that time,



Madyan was one of the cities of Syria the people of which were mostly merchants.

Idolatry, short weighing, defraudation and falsification in social relationships were fully
current among them. The explanation of the conflict and dispute between this great
prophet (as) and the inhabitants of Madyan is stated in several Suras of the Qur'an, and in
Surah Hud, No.11 and Surah Ash-Shu'ara, No.26, in particular.

In this current verse, the Qur'an says that Allah sent to the people of Madyan their brother
Jethro.

The verse says:
"And (We sent) unto (the people of Madyan their brother Shu'ayb. ..."

Then the verse adds that Shu'ayb, like all other prophets, began his invitation with the
subject of Monotheism and, as the Qur'an remarks:

"... He said: ' O' my people! Serve Allah! You have no god other than Him. ..."

He emphasized that not only the mentioned ordinance was the command of wisdom, but
also it was proved by the clear evidences that had come from their Lord for them. The
verse says:

"... There has come to you a clear proof from your Lord. ..."

Next to the invitation to monotheism, he tried to struggle against their social, economical,
and ethical corruptions.

At first, he restrained them from defraudation, falsification in social relationships which they
were polluted with, and told them now that the path of Allah was revealed to them they
should pay the right measure and weight so that the due things of people might not be
diminished. The verse says:

"... Therefore give full measure and weight and do not diminish to men their

Then, he points to one of other wrong actions of those people, and says:
"... and do not make mischief in the earth after its improvement. ..."

It is certain that none may make profit from making mischief, irrespective of ethical
mischief, faithlessness, and insecurity. So, at the end of the verse, it adds:

"... This is better for you, if you are believers."

Surah Al-‘A’raf, Verse 86
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86. "And do not sit in every path, threatening and hindering from the path of
Allah those who believe in Him, desiring to make it crooked. And remember when
you were few, then He multiplied you; and consider how the end of the mischief
makers was."

In this verse, the fourth advice of Shu'ayb has been pointed out, where it says:

"And do not sit in every path, threatening and hindering from the path of Allah
those who believe in Him, desiring to make it crooked. ..."

Then, at the end of the verse, the fifth advice of Jethro has been referred to. It reminds
them the bounties of Allah in order to stimulate the feeling of gratitude and thanksgiving in
them. The verse says:

"... And remember when you were few, then He multiplied you.....

It is understood from this phrase of the verse that, in most instances, multiplicity of persons
can be the origin of power and greatness of the development of the society.

Finally, the Qur'an advises people to carefully observe the end of the mischief-mongers that
how evil was their fate, and that they do not follow the way of makers of mischief.

"... and consider how the end of the mischief makers was."

Surah Al-‘A’raf, Verse 87
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87. "And if there is a party of you who believe in that with which | have been
sent, and a party who do not believe, then wait with patience until Allah judges
between us, and He is the best of the judges."

The opponents of Jethro scornfully asked him where the punishment of Allah was. On the
other side, the adherents of the Faith were also waiting for the helps of Allah. The content
of the verse is something in the middle, so that neither the disbelievers become proud nor
the believers lose hope.

Thus, the history of the adherents of both right and wrong should be studied regarding the
end of their fates.

However, in the school of thought and philosophy of prophets, the Faith in the goal and
their way is important, not those persons themselves.

The verse says:

"And if there is a party of you who believe in that with which | have been sent,
and a party who do not believe, then wait with patience until Allah judges



between us, and He is the best of the judges."

The apparent seeming uniformity of the lives of this fleeting world of the disbelievers and
believers should not disturb you. Do persevere, since the final judge is Allah (S.w.T.).
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