[Pooya/Ali Commentary 26:1] For Ta, Ha, Mim (huruf muqatti-at) see commentary of al Baqarah: 1.
[Pooya/Ali Commentary 26:2] See commentary of Ma-idah 15;Yunus: I; Hijr: 1.
[Pooya/Ali Commentary 26:3] Refer to the commentary of al Kahf: I to 6 to know about the Holy Prophet's concern for those who could not be brought to believe in the truth.
In verse 26 of Nuh, prophet Nuh says: "O my Lord leave not of the disbelievers, a single one on earth."
As "mercy unto the worlds" the Holy Prophet wanted to save all human beings from the sure punishment Allah will inflict upon those who have not believed and followed His religion.
[Pooya/Ali Commentary 26:4] Imam Ali bin Musa ar Rida said:
"When al Mahdi al Qa-im will again be sent by Allah in this world, an announcement will be heard: 'Be it known! The last argument (sign) of Allah has appeared? All will hear this announcement."
[Pooya/Ali Commentary 26:5] The disbelievers who rejected the Quran had not been the first to belie the message and the messenger of Allah; earlier men like them had also belied the messengers of Allah and the scriptures they brought from Allah, but soon the truth prevailed and the disblievers were humiliated.
[Pooya/Ali Commentary 26:6] (see commentary for verse 5)
[Pooya/Ali Commentary 26:7] See commentary of Taha : 53 and Hajj: 5
If those who are not blind and without faith look round at the physical world, they will surely find out in the signs displayed everywhere that the exalted author of nature is almighty and merciful.
Aqa Mahdi Puya says:
"Those who see the signs of Allah in the world of nature and creation yet refuse to be convinced of the supreme wisdom and authority of their author do not believe in any sign at all."
[Pooya/Ali Commentary 26:8] (see commentary for verse 7)
[Pooya/Ali Commentary 26:9] (see commentary for verse 7)
[Pooya/Ali Commentary 26:10] For Musa, Harun, the children of Israil, Firawn and his people see commentary of Araf: 103 to 137; Yunus: 75 to 92; Taha: 9 to 98 and other references mentioned therein.
Aqa Mahdi Puya says:
In verse 21 "you" refers to the departure of Musa as an act to avoid the unjust ruler, not to defy the will of Allah. Allah bestowed wisdom, authority and power of judgement {hakm) on Musa to save or deliver the oppressed people from the tyranny of Firawn. All prophets acted under divine guidance from the day they were born.
In verse 51 "the first of the believers" refers to the sins they committed before becoming believers. The tradition that those who took part in the battle of Badr were not answerable to whatever they did afterwards is certainly spurious.
In verse 62 the fear of the followers of Musa and the consolation given to them resemble to that which took place in the cave when the Holy Prophet was migrating to Madina (see commentary of al Baqarah: 207 and Bara-at: 40).
[Pooya/Ali Commentary 26:11] (see commentary for verse 10)
[Pooya/Ali Commentary 26:12] (see commentary for verse 10)
[Pooya/Ali Commentary 26:13] (see commentary for verse 10)
[Pooya/Ali Commentary 26:14] (see commentary for verse 10)
[Pooya/Ali Commentary 26:15] (see commentary for verse 10)
[Pooya/Ali Commentary 26:16] (see commentary for verse 10)
[Pooya/Ali Commentary 26:17] (see commentary for verse 10)
[Pooya/Ali Commentary 26:18] (see commentary for verse 10)
[Pooya/Ali Commentary 26:19] (see commentary for verse 10)
[Pooya/Ali Commentary 26:20] (see commentary for verse 10)
[Pooya/Ali Commentary 26:21] (see commentary for verse 10)
[Pooya/Ali Commentary 26:22] (see commentary for verse 10)
[Pooya/Ali Commentary 26:23] (see commentary for verse 10)
[Pooya/Ali Commentary 26:24] (see commentary for verse 10)
[Pooya/Ali Commentary 26:25] (see commentary for verse 10)
[Pooya/Ali Commentary 26:26] (see commentary for verse 10)
[Pooya/Ali Commentary 26:27] (see commentary for verse 10)
[Pooya/Ali Commentary 26:28] (see commentary for verse 10)
[Pooya/Ali Commentary 26:29] (see commentary for verse 10)
[Pooya/Ali Commentary 26:30] (see commentary for verse 10)
[Pooya/Ali Commentary 26:31] (see commentary for verse 10)
[Pooya/Ali Commentary 26:32] (see commentary for verse 10)
[Pooya/Ali Commentary 26:33] (see commentary for verse 10)
[Pooya/Ali Commentary 26:34] (see commentary for verse 10)
[Pooya/Ali Commentary 26:35] (see commentary for verse 10)
[Pooya/Ali Commentary 26:36] (see commentary for verse 10)
[Pooya/Ali Commentary 26:37] (see commentary for verse 10)
[Pooya/Ali Commentary 26:38] (see commentary for verse 10)
[Pooya/Ali Commentary 26:39] (see commentary for verse 10)
[Pooya/Ali Commentary 26:40] (see commentary for verse 10)
[Pooya/Ali Commentary 26:41] (see commentary for verse 10)
[Pooya/Ali Commentary 26:42] (see commentary for verse 10)
[Pooya/Ali Commentary 26:43] (see commentary for verse 10)
[Pooya/Ali Commentary 26:44] (see commentary for verse 10)
[Pooya/Ali Commentary 26:45] (see commentary for verse 10)
[Pooya/Ali Commentary 26:46] (see commentary for verse 10)
[Pooya/Ali Commentary 26:47] (see commentary for verse 10)
[Pooya/Ali Commentary 26:48] (see commentary for verse 10)
[Pooya/Ali Commentary 26:49] (see commentary for verse 10)
[Pooya/Ali Commentary 26:50] (see commentary for verse 10)
[Pooya/Ali Commentary 26:51] (see commentary for verse 10)
[Pooya/Ali Commentary 26:52] (see commentary for verse 10)
[Pooya/Ali Commentary 26:53] (see commentary for verse 10)
[Pooya/Ali Commentary 26:54] (see commentary for verse 10)
[Pooya/Ali Commentary 26:55] (see commentary for verse 10)
[Pooya/Ali Commentary 26:56] (see commentary for verse 10)
[Pooya/Ali Commentary 26:57] (see commentary for verse 10)
[Pooya/Ali Commentary 26:58] (see commentary for verse 10)
[Pooya/Ali Commentary 26:59] (see commentary for verse 10)
[Pooya/Ali Commentary 26:60] (see commentary for verse 10)
[Pooya/Ali Commentary 26:61] (see commentary for verse 10)
[Pooya/Ali Commentary 26:62] (see commentary for verse 10)
[Pooya/Ali Commentary 26:63] (see commentary for verse 10)
[Pooya/Ali Commentary 26:64] (see commentary for verse 10)
[Pooya/Ali Commentary 26:65] (see commentary for verse 10)
[Pooya/Ali Commentary 26:66] (see commentary for verse 10)
[Pooya/Ali Commentary 26:67] (see commentary for verse 10)
[Pooya/Ali Commentary 26:68] (see commentary for verse 10)
[Pooya/Ali Commentary 26:69] See commentary of An-am 75 to 84 Maryam 41 to 50; Anbiya: 51 to 71; Bara-at : 114 and Ibrahim: 35 to 41, for Ibrahim.
For the "truthful tongue" in verse 84 refer to Maryam: 41 to 50.
[Pooya/Ali Commentary 26:70] (see commentary for verse 69)
[Pooya/Ali Commentary 26:71] (see commentary for verse 69)
[Pooya/Ali Commentary 26:72] (see commentary for verse 69)
[Pooya/Ali Commentary 26:73] (see commentary for verse 69)
[Pooya/Ali Commentary 26:74] (see commentary for verse 69)
[Pooya/Ali Commentary 26:75] (see commentary for verse 69)
[Pooya/Ali Commentary 26:76] (see commentary for verse 69)
[Pooya/Ali Commentary 26:77] (see commentary for verse 69)
[Pooya/Ali Commentary 26:78] (see commentary for verse 69)
[Pooya/Ali Commentary 26:79] (see commentary for verse 69)
[Pooya/Ali Commentary 26:80] (see commentary for verse 69)
[Pooya/Ali Commentary 26:81] (see commentary for verse 69)
[Pooya/Ali Commentary 26:82] (see commentary for verse 69)
[Pooya/Ali Commentary 26:83] (see commentary for verse 69)
[Pooya/Ali Commentary 26:84] (see commentary for verse 69)
[Pooya/Ali Commentary 26:85] (see commentary for verse 69)
[Pooya/Ali Commentary 26:86] (see commentary for verse 69)
[Pooya/Ali Commentary 26:87] (see commentary for verse 69)
[Pooya/Ali Commentary 26:88] (see commentary for verse 69)
[Pooya/Ali Commentary 26:89] (see commentary for verse 69)
[Pooya/Ali Commentary 26:90] (see commentary for verse 69)
[Pooya/Ali Commentary 26:91] (see commentary for verse 69)
[Pooya/Ali Commentary 26:92] (see commentary for verse 69)
[Pooya/Ali Commentary 26:93] (see commentary for verse 69)
[Pooya/Ali Commentary 26:94] (see commentary for verse 69)
[Pooya/Ali Commentary 26:95] (see commentary for verse 69)
[Pooya/Ali Commentary 26:96] (see commentary for verse 69)
[Pooya/Ali Commentary 26:97] (see commentary for verse 69)
[Pooya/Ali Commentary 26:98] (see commentary for verse 69)
[Pooya/Ali Commentary 26:99] (see commentary for verse 69)
[Pooya/Ali Commentary 26:100] (see commentary for verse 69)
[Pooya/Ali Commentary 26:101] (see commentary for verse 69)
[Pooya/Ali Commentary 26:102] (see commentary for verse 69)
[Pooya/Ali Commentary 26:103] (see commentary for verse 69)
[Pooya/Ali Commentary 26:104] (see commentary for verse 69)
[Pooya/Ali Commentary 26:105] Refer to the commentary of Araf: 59 to 64; Yunus: 71 to 73; Hud 25 to 49; Muminun: 23 to 30 for prophet Nuh.
Aqa Mahdi Puya says:
Those on whom Allah has bestowed His bounties in the form of worldly possessions "without measure" more often than not become sneering and supercilious; and unmindful of the fact that it is Allah who has given them the large means look down upon the less fortunate servants of Allah. The Quran clearly asserts that good deeds, piety and love of fellow-beings make man great and honourable.
[Pooya/Ali Commentary 26:106] (see commentary for verse 105)
[Pooya/Ali Commentary 26:107] (see commentary for verse 105)
[Pooya/Ali Commentary 26:108] (see commentary for verse 105)
[Pooya/Ali Commentary 26:109] (see commentary for verse 105)
[Pooya/Ali Commentary 26:110] (see commentary for verse 105)
[Pooya/Ali Commentary 26:111] (see commentary for verse 105)
[Pooya/Ali Commentary 26:112] (see commentary for verse 105)
[Pooya/Ali Commentary 26:113] (see commentary for verse 105)
[Pooya/Ali Commentary 26:114] (see commentary for verse 105)
[Pooya/Ali Commentary 26:115] (see commentary for verse 105)
[Pooya/Ali Commentary 26:116] (see commentary for verse 105)
[Pooya/Ali Commentary 26:117] (see commentary for verse 105)
[Pooya/Ali Commentary 26:118] (see commentary for verse 105)
[Pooya/Ali Commentary 26:119] (see commentary for verse 105)
[Pooya/Ali Commentary 26:120] (see commentary for verse 105)
[Pooya/Ali Commentary 26:121] (see commentary for verse 105)
[Pooya/Ali Commentary 26:122] (see commentary for verse 105)
[Pooya/Ali Commentary 26:123] Refer to the commentary of Araf : 65 to 72 and Hud: 50 to 60 for prophet Hud and the people of Ad.
[Pooya/Ali Commentary 26:124] (see commentary for verse 123)
[Pooya/Ali Commentary 26:125] (see commentary for verse 123)
[Pooya/Ali Commentary 26:126] (see commentary for verse 123)
[Pooya/Ali Commentary 26:127] (see commentary for verse 123)
[Pooya/Ali Commentary 26:128] (see commentary for verse 123)
[Pooya/Ali Commentary 26:129] (see commentary for verse 123)
[Pooya/Ali Commentary 26:130] (see commentary for verse 123)
[Pooya/Ali Commentary 26:131] (see commentary for verse 123)
[Pooya/Ali Commentary 26:132] (see commentary for verse 123)
[Pooya/Ali Commentary 26:133] (see commentary for verse 123)
[Pooya/Ali Commentary 26:134] (see commentary for verse 123)
[Pooya/Ali Commentary 26:135] (see commentary for verse 123)
[Pooya/Ali Commentary 26:136] (see commentary for verse 123)
[Pooya/Ali Commentary 26:137] (see commentary for verse 123)
[Pooya/Ali Commentary 26:138] (see commentary for verse 123)
[Pooya/Ali Commentary 26:139] (see commentary for verse 123)
[Pooya/Ali Commentary 26:140] (see commentary for verse 123)
[Pooya/Ali Commentary 26:141] Refer to the commentary of Araf : 73 to 79 and Hud: 61 to 68 for prophet Salih and the people of Thamud.
[Pooya/Ali Commentary 26:142] (see commentary for verse 141)
[Pooya/Ali Commentary 26:143] (see commentary for verse 141)
[Pooya/Ali Commentary 26:144] (see commentary for verse 141)
[Pooya/Ali Commentary 26:145] (see commentary for verse 141)
[Pooya/Ali Commentary 26:146] (see commentary for verse 141)
[Pooya/Ali Commentary 26:147] (see commentary for verse 141)
[Pooya/Ali Commentary 26:148] (see commentary for verse 141)
[Pooya/Ali Commentary 26:149] (see commentary for verse 141)
[Pooya/Ali Commentary 26:150] (see commentary for verse 141)
[Pooya/Ali Commentary 26:151] (see commentary for verse 141)
[Pooya/Ali Commentary 26:152] (see commentary for verse 141)
[Pooya/Ali Commentary 26:153] (see commentary for verse 141)
[Pooya/Ali Commentary 26:154] (see commentary for verse 141)
[Pooya/Ali Commentary 26:155] (see commentary for verse 141)
[Pooya/Ali Commentary 26:156] (see commentary for verse 141)
[Pooya/Ali Commentary 26:157] (see commentary for verse 141)
[Pooya/Ali Commentary 26:158] (see commentary for verse 141)
[Pooya/Ali Commentary 26:159] (see commentary for verse 141)
[Pooya/Ali Commentary 26:160] Refer to the commentary of Araf: 80 to 84; Hud: 77 to 83; Hijr: 57 to 77 for prophet Lut.
[Pooya/Ali Commentary 26:161] (see commentary for verse 160)
[Pooya/Ali Commentary 26:162] (see commentary for verse 160)
[Pooya/Ali Commentary 26:163] (see commentary for verse 160)
[Pooya/Ali Commentary 26:164] (see commentary for verse 160)
[Pooya/Ali Commentary 26:165] (see commentary for verse 160)
[Pooya/Ali Commentary 26:166] (see commentary for verse 160)
[Pooya/Ali Commentary 26:167] (see commentary for verse 160)
[Pooya/Ali Commentary 26:168] (see commentary for verse 160)
[Pooya/Ali Commentary 26:169] (see commentary for verse 160)
[Pooya/Ali Commentary 26:170] (see commentary for verse 160)
[Pooya/Ali Commentary 26:171] (see commentary for verse 160)
[Pooya/Ali Commentary 26:172] (see commentary for verse 160)
[Pooya/Ali Commentary 26:173] (see commentary for verse 160)
[Pooya/Ali Commentary 26:174] (see commentary for verse 160)
[Pooya/Ali Commentary 26:175] (see commentary for verse 160)
[Pooya/Ali Commentary 26:176] Refer to the commentary of Araf: 85 to 93; Hud: 84 to 95 for prophet Shu-ayb.
[Pooya/Ali Commentary 26:177] (see commentary for verse 176)
[Pooya/Ali Commentary 26:178] (see commentary for verse 176)
[Pooya/Ali Commentary 26:179] (see commentary for verse 176)
[Pooya/Ali Commentary 26:180] (see commentary for verse 176)
[Pooya/Ali Commentary 26:181] (see commentary for verse 176)
[Pooya/Ali Commentary 26:182] (see commentary for verse 176)
[Pooya/Ali Commentary 26:183] (see commentary for verse 176)
[Pooya/Ali Commentary 26:184] (see commentary for verse 176)
[Pooya/Ali Commentary 26:185] (see commentary for verse 176)
[Pooya/Ali Commentary 26:186] (see commentary for verse 176)
[Pooya/Ali Commentary 26:187] (see commentary for verse 176)
[Pooya/Ali Commentary 26:188] (see commentary for verse 176)
[Pooya/Ali Commentary 26:189] (see commentary for verse 176)
[Pooya/Ali Commentary 26:190] (see commentary for verse 176)
[Pooya/Ali Commentary 26:191] (see commentary for verse 176)
[Pooya/Ali Commentary 26:192] After mentioning the attitude of the disbelievers to the messengers of Allah, it is asserted that the Quran was revealed to the Holy Prophet. See commentary of al Baqarah: 2 and Aqa Mahdi Puya's essay "The genuineness of the Holy Quran".
Refer to the commentaryof Nahl: 102 and 103 for the ruhul amin (Jibrail) and the Arabic language.
For the mention of the Quran in the Tawrat and the Injil refer to Deuteronomy and John.
"Then the Lord said to me, 'what they have said is right. I will raise up for them a prophet like you, one of their own race, and I will put My words into his mouth. He shall convey all my commands to them, and if anyone does not listen to the words which he will speak in My name I will require satisfaction from him." Deuteronomy 18: 18 and 19
The following verses of the new Testament confirm the above noted verses of the Old Testament .
"I will ask the Father, and He will give you another to be your advocate, who will be with you for ever-the spirit of truth."
"It is for your good that I am leaving you. If I do not go, your advocate will not come, whereas if I go, I will send him to you."
"Whenever, when he comes who is the spirit of truth, he will guide you into the truth; for he will not speak on his own authority, but tell only what he hears; and he wil1 make known to you the things that are coming." John 14: 16; 16: 7 and 8 and 12 and 13.
[Pooya/Ali Commentary 26:193] (see commentary for verse 192)
[Pooya/Ali Commentary 26:194] (see commentary for verse 192)
[Pooya/Ali Commentary 26:195] (see commentary for verse 192)
[Pooya/Ali Commentary 26:196] (see commentary for verse 192)
[Pooya/Ali Commentary 26:197] (see commentary for verse 192)
[Pooya/Ali Commentary 26:198] Although Islam is a universal religion and the Holy Prophet was sent to guide mankind in all ages, in these verses the Arab pagans are addressed to tell them that if a non-Arab messenger recited the Quran they could not believe him.
[Pooya/Ali Commentary 26:199] (see commentary for verse 198)
[Pooya/Ali Commentary 26:200] The obstinate infidelity of the disbelievers does not allow them to believe in the truth, but when the grievous punishment will come to them of a sudden they will in vain ask for a respite. No respite wil1 be given. It will be of no use because they would do the same as they did before. They used to ask the Holy Prophet to hasten on the punishment. See commentary of Hajj: 47.
[Pooya/Ali Commentary 26:201] (see commentary for verse 200)
[Pooya/Ali Commentary 26:202] (see commentary for verse 200)
[Pooya/Ali Commentary 26:203] (see commentary for verse 200)
[Pooya/Ali Commentary 26:204] (see commentary for verse 200)
[Pooya/Ali Commentary 26:205] (see commentary for verse 200)
[Pooya/Ali Commentary 26:206] (see commentary for verse 200)
[Pooya/Ali Commentary 26:207] Allah is just, so He has sent messengers to all people.
[Pooya/Ali Commentary 26:208] (see commentary for verse 207)
[Pooya/Ali Commentary 26:209] (see commentary for verse 207)
[Pooya/Ali Commentary 26:210] Aqa Mahdi Puya says:
[The Makkan pagans imagined that the devils had brought down the Quran. Such a beneficent, perfect and lofty message could never suit the purpose of the evil ones, nor would it be in their power to produce it.]
[Pooya/Ali Commentary 26:211] (see commentary for verse 210)
[Pooya/Ali Commentary 26:212] (see commentary for verse 210)
[Pooya/Ali Commentary 26:213]
[Pooya/Ali Commentary 26:214] Refer to the commentary of Ali Imran: 52 and 53 for "warn you your near kinsmen."
[Pooya/Ali Commentary 26:215]
[Pooya/Ali Commentary 26:216] Aqa Mahdi Puya says:
Refer to that which Musa said to his people in Ma-idah: 25; and then refer to the Holy Prophet's declaration in Nisa: 65 khadith al qartas) when his companions refused to give him pen and paper.
[Pooya/Ali Commentary 26:217]
[Pooya/Ali Commentary 26:218] By these verses Allah makes known the fact of the purity and excellence of the Holy Prophet whose being was transferred from Adam to his father through purified loins and wombs, one after another. A11 his ancestors were believers and true devotees of Allah.
The Holy Prophet said:
"I and Ali are from one and the same light."
The infallibility {ismat) of the Holy Prophet and Ali continued in the descendants of Ali through Bibi Fatimah.
Refer to the commentary of al Baqarah: 124 and 127 to 129 and Ibrahim: 24 and 25.
[Pooya/Ali Commentary 26:219] (see commentary for verse 218)
[Pooya/Ali Commentary 26:220] (see commentary for verse 218)
[Pooya/Ali Commentary 26:221] Aqa Mahdi Puya says:
These verses refer to the promptings of the devil, its nature and consequences.
Refer to the commentary of Anbiya: 5 for the false accusations based on conjectures the disbelievers made against the Holy Prophet.
Poetry and other arts are not in themselves evil when used in the cause and service of Allah, His servants and righteousness as mentioned in verse 227. If the poets are insincere and are divorced from actual life, its goodness and serious purpose, they become instruments of evil, then they seek the dark depths of wickedness rather than the heights of enlightenment and goodness. In pagan Arabia they were held in esteem and awe. They were believed to be under the power of jinn. Before Islam they were the leaders of their tribes. Abdullah bin Zubayr, Abu Sufyan bin Harith, Zuhayra bin abi Wahab and Sami bin Abd Munaf used to compose poems in praise of idols and in denunciation of their enemies, always indulging in fancies and phantasms divorced from truth. They very often painted viciousness so vividly and alluringly as to excite passions and darken the intellect and erode the power of reasoning. They used to condemn the Holy Prophet and his faithful followers.
Husayn bin Thabit and Ibn Rawahil, the two famous Muslim poets, came to the Holy Prophet and sought his advice concerning their future involvement in writing poetry.
The Holy Prophet said:
"You compose poetry in praise of Allah and righteousness and in condemnation of falsehood."
The unjust tyrants and persecutors of the Ahl ul Bayt, Yazid bin Mu-awiyah being the most accursed among them, will be wiped out as if they never existed, as has been foretold in verse 227.
Aqa Mahdi Puya says:
Those poets who remember Allah in their verses, highlight the sufferings of the oppressed, condemn the persecutors and beliers of the truth and the truthful, have been excluded from the category of the poets mentioned above.
[Pooya/Ali Commentary 26:222] (see commentary for verse 221)
[Pooya/Ali Commentary 26:223] (see commentary for verse 221)
[Pooya/Ali Commentary 26:224] (see commentary for verse 221)
[Pooya/Ali Commentary 26:225] (see commentary for verse 221)
[Pooya/Ali Commentary 26:226] (see commentary for verse 221)
[Pooya/Ali Commentary 26:227] (see commentary for verse 221)
[Pooya/Ali Commentary 27:1]
Refer to the commentary of al Baqarah: 1 for Ta, Sin (huruf muqatti-at); and Ma-idah : 15; Yunus: 1 and Hijr: 1 for the verses of the Quran and the book that makes truth manifest.
[Pooya/Ali Commentary 27:2]
Refer to the commentary of al Baqarah: 2 to 5, wherein the Quran describes the qualities of true believers as it does in these verses. It does not mention names. When a quality is spoken in general terms it obviously refers to its highest degree of excellence. As said in the commentary of verses 2 to 5 of al Baqarah the perfection had only been attained by the Holy Prophet and his Ahl ul Bayt. Other believers also possess such qualities in different degrees depending on resignation and submission to the will of Allah.
[Pooya/Ali Commentary 27:3] (see commentary for verse 2)
[Pooya/Ali Commentary 27:4]
As AR RAHMAN (see commentary of al Fatihah: 1) Allah gives His bounties to one and all, whether believers or disbelievers, but the disbelievers, self-conceited, deny the beneficent Lord and follow evil by using the bounties given to them, to spread corruption in the earth. In this way they not only deceive their own souls but lead others astray. This verse particularly refers to men of means and rulers.
Zayyanna lahum amalahum (We have made their deeds fairseeming to them) refers to the bounties which make most of men self-conceited and arrogant, whereas they should be grateful to the Lord. A true believer always gives thanks to Allah, glorifies and remembers Him.
In verse 43 of An-am it is said that "Shaytan made their deeds fairseeming to them" which refers to their hardened hearts and inherent wickedness created and developed in them on account of following the satanic promptings.
[Pooya/Ali Commentary 27:5]
[Pooya/Ali Commentary 27:6]
[Pooya/Ali Commentary 27:7]
Refer to the commentary of Ta Ha: 9 to 98 and other references mentioned therein for prophet Musa, and Bani Israil: 101 for the "nine signs" given to Musa.
Aqa Mahdi Puya says:
The fire Musa saw was a divine manifestation, so whosoever was in it and around it (Musa and the angels) were blessed. There is no possibility to take it as the identification or incarnation of God. "Glory be to Allah, the Lord of the worlds" confirms it. It was Allah (not the fire) who called unto Musa. The voice came from the direction of the fire, or the right side of the valley, or from the tree (Qasas: 30).
The fear Musa felt was not the fear of the serpents, nor was Musa afraid of the harm that could occur to him but he was apprehensive of the possible confusion that could mislead the people. No Prophet could have any fright in the presence of Allah. So the false accusation of fright attributed to the Holy Prophet when Jibrail came with the first revelation should be rejected outright as a blasphemy. Refer to the commentary of Ali Imran: 48.
[Pooya/Ali Commentary 27:8] (see commentary for verse 7)
[Pooya/Ali Commentary 27:9] (see commentary for verse 7)
[Pooya/Ali Commentary 27:10] (see commentary for verse 7)
[Pooya/Ali Commentary 27:11] (see commentary for verse 7)
[Pooya/Ali Commentary 27:12] (see commentary for verse 7)
[Pooya/Ali Commentary 27:13] (see commentary for verse 7)
[Pooya/Ali Commentary 27:14] (see commentary for verse 7)
[Pooya/Ali Commentary 27:15]
Refer to the commentary of Anbiya: 78 to 82 for the wisdom given to Dawud and Sulayman.
"We gave knowledge to Dawud and Sulayman" refers to the general divine design and arrangement of giving knowledge and wisdom to messengers and prophets directly. As stated in the commentary of al Baqarah: 78 and Ali Imran: 48 all the divinely appointed representatives of Allah, prophets and Imams of the Ahl ul Bayt, never received knowledge or learned anything from any one save Allah, because of which they were the fountainheads of knowledge and wisdom.
It is stated in Minhaj al Sadiqin that prophet Dawud had nineteen sons, and every one of them wanted to inherit his father's kingdom. Allah sent Dawud nine questions with answers and asked him to appoint the son who gives the correct answers as his successor.
QUESTIONS | ANSWERS | |
(i) | Which is the nearest thing? | Hereafter. |
(ii) | Which is the farthest thing? | Time passed away |
(iii) | What phenomenon manifests love? | Body with soul. |
(iv) | What phenomenon manifests dread? | Body without soul. |
(v) | Which things remain the same? | Sky and earth. |
(vi) | Which things ever remain different? | Day and night. |
(vii) | Which things are opposed to each other. | Life and death. |
(viii) | What ends in - goodness? | Patience and forbearance at the time of anger. |
(ix) | What ends in evil? | Haste at the time of anger |
None save Sulayman, the youngest son, gave the correct answers, so he was made the heir of Dawud.
Aqa Mahdi Puya says:
The law of inheritance stated in this verse is the law of the Lord, and no one can ever make changes in the laws of the Lord save Himself or the Holy Prophet under His command (Bani Israil : 77). Now refer to the commentary of Bani Israil : 26; Nahl: 90 and Maryam: 2 to 15 for the issue of Fadak. To deprive Bibi Fatimah of her rightful inheritance a false tradition (The prophets of Allah neither inherit nor leave inheritance) was quoted. The Holy Prophet was a law-giver, therefore he could never break any law made by Allah. He was the best exemplar of the laws and doctrines preached by him.
The Holy Prophet said:
"Whenever you hear a tradition attributed to me, compare it with the Quran, and, if there is no contradiction between the two, accept it, otherwise reject it outright."
Dawud who chose Sulayman, a prophet, to inherit his kingdom was also a prophet, therefore the tradition quoted to deprive Bibi Fatimah of her rightful inheritance was undoubtedly false. Please note that the superior most prophet of Allah, Muhammad al Mustafa, was granted all the wisdom, knowledge and authority over all created beings which was given to other prophets, in the highest degree by the most generous giver of all givers.
[Pooya/Ali Commentary 27:16] (see commentary for verse 15)
[Pooya/Ali Commentary 27:17]
All varieties of Allah's creation (men, animals, birds, jinn and spirits) were among the hosts of Sulayman.
[Pooya/Ali Commentary 27:18]
When Sulayman with his large army of men, jinn, spirits and animals entered a valley where several thousand ants were carrying on their daily routine on the surface of the earth, they at once decided to enter into their holes inside the earth so that they might not be inadvertantly crushed by the hosts of Sulayman.
According to Imam Jafar bin Muhammad as Sadiq there were large deposits of gold, silver and other very useful metals in that valley.
[Pooya/Ali Commentary 27:19]
As Sulayman was given supernatural powers, he understood the language of the ants and ordered a halt to his hosts till the ants clear the way.
The ant is a very small and humble creature, yet they are given necessary intellect to manage their lives in orderly manner by doing that which is useful and avoiding that which is harmful. In spite of his great kingdom and supernatural powers, Sulayman humbly prays that his power and wisdom and all other gifts may be used for righteousness and for the benefit of all around him.
Awzini actually means-"Make me refrain from all activities save being thankful."
[Pooya/Ali Commentary 27:20]
These verses narrate the story of Saba or the queen of Sheba of the Bible (refer to chapters 10 and 11 of I Kings) whose Arabic name was Bilqis. Hudhud (hoopoe) is a light, graceful bird, with a yellow crest on its head. This bird served Sulayman as an efficient scout, and also used to discover water beneath the surface of the earth, as if a X-ray device was fixed in its eyes.
Tafaqqad literally means to find out a defect, but in verse 20 it is used for making an enquiry.
When Sulayman took a muster of the birds, he did not find the hoopoe, because he had a good reason for his absence. At that time he was surveying the vast realm of Saba, the queen of Sheba, where he went along with another hoopoe who met him while he was flying to report to Sulayman and (the other hoopoe) gave him an explicit description of the grandeur of her dominion, after hearing the might and glory of Sulayman's kingdom. Sulayman's hoopoe came back and told him what he saw, particularly about their religion that she and her people were the worshippers of the sun.
It is desirable (mustahab) to prostrate one's self in adoration before Allah after reciting verse 26.
To test the hoopoe's report Sulayman wrote a letter to Saba; and asked the hoopoe to go and deliver his letter to her and bring her reply.
Sulayman expressly began his letter with bismillahir rahmanir rahim, on which is based the true religion of unity of Allah, and invited her and her people to the true faith, not for worldly conquest but for the spreading of the light (guidance and wisdom) of Allah.
The queen, after consultation with her courtiers, decided to send a few gifts to Sulayman in order to find out that Sulayman was not like ordinary kings who conquer by violence. When her embassy came to Sulayman with the gifts, he refused to accept them because firstly Allah had given him better than that which He had given her, and secondly he was expecting her submission to the true religion. He told the embassy that soon his army would drive them forth from there, disgraced and humbled. After the embassy had departed he asked his chiefs: "Who can bring me her with her throne, before they come to me in submission." A large, powerful jinn offered his services and assured Sulayman that he would do it before he would rise from his council. However strong and big a creature might be, it was not possible for him to go to a distant land and bring her and her throne in a few moments, unless the jinn had supernatural powers to do it. Although the jinn had boasted of his strength and supernatural power, yet when a man who had knowledge of the book said that he would bring them to him within the twinkling of an eye, Sulayman gave him permission. Soon the Queen, with her throne, was before him. See commentary of Rad: 43 to know about him who had the knowledge of the book. It is reported by Abu Ishaq Thalabi that Abdullah bin Salam asked the Holy Prophet to give the name of the man who had knowledge of the book and brought the queen of Sheba with her throne within the twinkling of an eye. The Holy Prophet said: "It was Ali."
It is stated in Minhaj al Sadiqin and Umdat al Bayan that then the Holy Prophet said to Ali:
"O Ali, you helped all the prophets of Allah incognito (concealed from view), and you help me in propria persona (in person) manifestly."
Ali ibn abi Talib is known as mazhar al aja-ib and mazhar al ghara-ib because, as willed by Allah, he used to appear in different forms to carry out divine plans under very special circumstances. These two epithets are exclusively reserved for Ali. Even today the true believers invoke Allah to send him for help. The famous dua, known as Nadi Ali, which the Holy Prophet recited, as commanded by Allah, at Khaybar refers to Ali as mazhar al aja-ib. Ali ibn abi Talib is also known as mushkil kusha, the remover of hardships. In every age, to many persons he comes personally to remove hardships. Through his name great spiritual achievements are attained. The Holy Prophet, and after him, Ali are acknowledged as the most superior possessors of the spiritual powers.
Aqa Mahdi Puya says:
The last sentence of verse 40 asserts that man's submission and devotion to Allah is in his own interest. Allah is supreme in glory. He is self sufficient. He is free of all needs.
The queen was lodged in another building of the palace. To make the queen see the fallacy of outward appearance the floor of the palace was made of slabs of smooth glass that glistened like water. When she was brought into the palace she thought it was water, and tucked up her clothes to pass through it, showing her bare feet and ankles. Sulayman told her the real fact. She then realised that she had been wrongly worshipping the creation of God, the sun, deceived by outward appearance, instead of worshipping the creator. At once she submitted herself to Allah, the Lord of the worlds, whom Sulayman worshipped.
[Pooya/Ali Commentary 27:21] (see commentary for verse 20)
[Pooya/Ali Commentary 27:22] (see commentary for verse 20)
[Pooya/Ali Commentary 27:23] (see commentary for verse 20)
[Pooya/Ali Commentary 27:24] (see commentary for verse 20)
[Pooya/Ali Commentary 27:25] (see commentary for verse 20)
[Pooya/Ali Commentary 27:26] (see commentary for verse 20)
[Pooya/Ali Commentary 27:27] (see commentary for verse 20)
[Pooya/Ali Commentary 27:28] (see commentary for verse 20)
[Pooya/Ali Commentary 27:29] (see commentary for verse 20)
[Pooya/Ali Commentary 27:30] (see commentary for verse 20)
[Pooya/Ali Commentary 27:31] (see commentary for verse 20)
[Pooya/Ali Commentary 27:32] (see commentary for verse 20)
[Pooya/Ali Commentary 27:33] (see commentary for verse 20)
[Pooya/Ali Commentary 27:34] (see commentary for verse 20)
[Pooya/Ali Commentary 27:35] (see commentary for verse 20)
[Pooya/Ali Commentary 27:36] (see commentary for verse 20)
[Pooya/Ali Commentary 27:37] (see commentary for verse 20)
[Pooya/Ali Commentary 27:38] (see commentary for verse 20)
[Pooya/Ali Commentary 27:39] (see commentary for verse 20)
[Pooya/Ali Commentary 27:40] (see commentary for verse 20)
[Pooya/Ali Commentary 27:41] (see commentary for verse 20)
[Pooya/Ali Commentary 27:42] (see commentary for verse 20)
[Pooya/Ali Commentary 27:43] (see commentary for verse 20)
[Pooya/Ali Commentary 27:44] (see commentary for verse 20)
[Pooya/Ali Commentary 27:45]
Refer to the commentary of Araf: 73 to 79; Hud: 61 to 68 for prophet Salih and the people of Thamud.
There were nine men among the people of Thamud who hatched a plan to kill prophet Salih, but their plot was foiled, and the whole community, which was involved in evil, was destroyed. A similar plot was made against the Holy Prophet by the tribal chiefs of Makka. See commentary of al Baqarah: 207.
[Pooya/Ali Commentary 27:46] (see commentary for verse 45)
[Pooya/Ali Commentary 27:47] (see commentary for verse 45)
[Pooya/Ali Commentary 27:48] (see commentary for verse 45)
[Pooya/Ali Commentary 27:49] (see commentary for verse 45)
[Pooya/Ali Commentary 27:50] (see commentary for verse 45)
[Pooya/Ali Commentary 27:51] (see commentary for verse 45)
[Pooya/Ali Commentary 27:52] (see commentary for verse 45)
[Pooya/Ali Commentary 27:53] (see commentary for verse 45)
[Pooya/Ali Commentary 27:54]
Refer to the commentary of Araf: 80 to 84; Hud: 77 to 83 and Hijr 57 to 77 for prophet Lut.
[Pooya/Ali Commentary 27:55] (see commentary for verse 54)
[Pooya/Ali Commentary 27:56] (see commentary for verse 54)
[Pooya/Ali Commentary 27:57] (see commentary for verse 54)
[Pooya/Ali Commentary 27:58] (see commentary for verse 54)
[Pooya/Ali Commentary 27:59]
According to the Ahl ul Bayt "His (Allah's) servants whom He has chosen for His message" are the Holy Prophet and his Ahl ul Bayt.
[Pooya/Ali Commentary 27:60]
Refer to the commentary of An-am: 100.
[Pooya/Ali Commentary 27:61]
Refer to the commentary of Nahl: 15 and Furqan: 53.
[Pooya/Ali Commentary 27:62]
Recite this verse 12000 times to remove humanly unmanageable distress and hardships.
Aqa Mahdi Puya says:
Man is the vicegerent of Allah on the earth, but all are not equal in spiritual excellence. Refer to the commentary of An-am: 166. According to verse 11 of Mujadilah there are grades among the believers. The highest position is occupied by those whom Allah gave knowledge and wisdom.
[Pooya/Ali Commentary 27:63]
Refer to the commentary of Furqan: 48.
[Pooya/Ali Commentary 27:64]
Refer to the commentary of Yunus: 34.
[Pooya/Ali Commentary 27:65]
What has been stated in this verse is true (refer to the commentary of al Baqarah: 3), but the prophets and divinely appointed Imams also know the secrets taught to them by Allah (refer to the commentary of rasikhuna fil ilm in Ali Imran: 7).
[Pooya/Ali Commentary 27:66]
Refer to the commentary of Rad: 5; Bani Israil: 49 and An-am: 25.
[Pooya/Ali Commentary 27:67] (see commentary for verse 66)
[Pooya/Ali Commentary 27:68] (see commentary for verse 66)
[Pooya/Ali Commentary 27:69]
Aqa Mahdi Puya says:
"Travel" in this verse implies study of the history of nations to know the consequences of their theories, policies and actions.
Imam Ali said:
"O my son, although I have not lived with the people gone by but I have so closely studied their deeds, the events which took place, and the traditions and vestiges they have left behind, as if I have become one of them, as if I have lived with the first and the last of them." (Nahj al Balagha)
[Pooya/Ali Commentary 27:70]
Refer to the commentary of Nahl: 127.
[Pooya/Ali Commentary 27:71]
[Pooya/Ali Commentary 27:72]
[Pooya/Ali Commentary 27:73]
Aqa Mahdi Puya says:
Refer to the verse 10 of an Nur to understand the grace of Allah mentioned in this verse.
[Pooya/Ali Commentary 27:74]
[Pooya/Ali Commentary 27:75]
The manifest book is inscribed in the lawhin makfuz (Buruj: 21 and 22); and verses 77 to 79 say that its knowledge is with no one except those thoroughly purified (Ahzab: 33). Verse 12 of Ya Sin says that Allah has confined everything in a manifest Imam (guide) for which refer to the commentary of al Baqarah: 2. Historically the Holy Prophet and the Imams of the Ahl ul Bayt were the only persons who did not receive knowledge, or learned anything, from any teacher or scholar. They were taught by Allah, therefore they were the fountainheads of knowledge and wisdom.
[Pooya/Ali Commentary 27:76]
[Pooya/Ali Commentary 27:77]
[Pooya/Ali Commentary 27:78]
[Pooya/Ali Commentary 27:79]
[Pooya/Ali Commentary 27:80]
The dead, the deaf and the blind are the disbelievers whose obstinancy and perversity never allowed them to pay attention to the call of the Holy Prophet, so they turned away from Allah's signs and rejected the truth.
[Pooya/Ali Commentary 27:81]
Aqa Mahdi Puya says:
Allah can make whomsoever He wills to hear the call inviting to truth, but only the men of understanding who have the ability to believe will listen to the preaching of the Holy Prophet.
[Pooya/Ali Commentary 27:82]
The literal meaning of dabbah is slowly moving, crawling animal; beast of burden. Generally all commentators have chosen the word "beast" and interpreted the phrase dabbatan minal ard as the beast coming forth as the first sign of the day of judgement, touching the believers with the staff of Musa and marking the faces of the disbelievers with the seal of Sulayman. The last portion of this verse says that "he" who shall be brought forth from the earth will speak to the unjust that they did not believe with sure conviction in the signs of Allah, so it should be translated as an alive created being. The following note of Aqa Mahdi Puya correctly interprets the true meaning of this verse.
Aqa Mahdi Puya says:
Read verse 82 in the light of the commentary of verse 110 of Ali Imran wherein Allah addresses the best group raised among men to enjoin good and to prevent them from doing evil and mischief. In the end, before the final judgement is to be passed, the alive created being who will be brought forth from the earth to speak to the people should be of the same class and category, a human being of utmost accomplishments duly privileged to address the good as well as the wicked people. It is stated in the next verse that a group of disbelievers from every people will be gathered together before the day of resurrection. This is a day of partial resurrection (qiyamat sughra orraj-at). According to authentic traditions of the Ahl ul Bayt the living being referred to here is Imam Ali ibn abi Talib.
[Pooya/Ali Commentary 27:83] (see commentary for verse 82)
[Pooya/Ali Commentary 27:84]
[Pooya/Ali Commentary 27:85]
[Pooya/Ali Commentary 27:86]
Aqa Mahdi Puya says:
The purpose the day and the night serve bears clear evidence to the purposefulness of the plan of the creator.
[Pooya/Ali Commentary 27:87]
Refer to the commentary of An-am: 73; Kahf: 99 and Ta Ha: 102 to 109 for the day of resurrection.
Aqa Mahdi Puya says:
The continuous change in the material substance or substantial change in the matter is the basis of evolution and is the evidence of the purposefulness of the creation in the sense that motion means change-from past to present and from present to future. What follows is the summing up of that which has passed. The ultimate is a sum total of the whole process that has taken place. The term sun-allah (the work of Allah) refers to the soundness and thoroughness of the divine artistry of creation.
[Pooya/Ali Commentary 27:88] (see commentary for verse 87)
[Pooya/Ali Commentary 27:89]
[Pooya/Ali Commentary 27:90]
[Pooya/Ali Commentary 27:91]
[Pooya/Ali Commentary 27:92]
[Pooya/Ali Commentary 27:93]
[Pooya/Ali Commentary 28:1]
See commentary of al Baqarah: 1 for Ta, Sin, Mim (huruf muqatta-at).
[Pooya/Ali Commentary 28:2]
See commentary of Ma-idah: 15; Yunus: 1; Hijr: 1.
[Pooya/Ali Commentary 28:3]
The history of Musa and Firawn has been narrated in the commentary of several verses of the surahs so far covered.
[Pooya/Ali Commentary 28:4]
Refer to the commentary of al Baqarah: 49; Araf: 127 and 141 and Ibrahim: 6 for slaying the new born male children of Bani Israil.
[Pooya/Ali Commentary 28:5]
Imam Ali ibn abi Talib says in the Nahj al Balagha that "those who were deemed weak" refers to the Ahl ul Bayt.
When Imam Muhammad bin Hasan al-Mahdi would appear and Islam would be established in the whole world with his coming, the entire earth would be ruled by him and all disbelievers will vanish from the face of the earth (see commentary of Araf: 137).
Aqa Mahdi Puya says:
This is a positive proof that Imams appointed by Allah come from those whom the world considered weak and poor. They do not belong to the arrogant and ignorant ruling class (see commentary of al Baqarah: 247).
[Pooya/Ali Commentary 28:6]
Firawn was warned by scholars of ancient scriptures that a son born among Bani Israil would bring destruction to his kingdom. He passed orders that all male children born to them be killed.
When Musa was born, the midwife was determined either to kill him or inform Firawn, but the wonderful beauty of the baby so enchanted her that she changed her mind. Instead, she advised Musa's mother to take care of the boy and hide him from people. She went out to report that a dead girl was born and has been buried.
Spies of Firawn came to search. Musa's sister put him in the oven, but the aunt of Musa, not knowing that he was hidden there. Lit the oven and flames started shooting out.
The informers searched the house and finding flames coming out of the oven did not go near it and went away. When Musa's mother heard of the oven being lit, she came full of grief to see what had happened to her baby. She found Musa sitting in the flames and playing with them.
The mother of Musa approached Hazkil, a carpenter, to make a small box for her. He asked the purpose and was told the plan by Musa's mother who was unable to tell a lie. Hazkil made the box, but he also went to Firawn's informers to tell them what he had heard from Musa's mother. However, when he came to them, he turned dumb and on his attempt to talk by making signs, the informers considered him mad and drove him away. When he returned to his shop he was not dumb any more. Again he went to the informers but this time he not only became dumb but also lost sight. This time, again, he was driven away, but when he returned home he was fit and sound again.
Now, being convinced that the child must be the promised messenger of Allah Hazkil came to Musa's mother and declared his belief in Allah. Since Musa was the prophet of Allah Hazkil is called the believer among Firawn's people mumin min ali Firawn.
Haman is here coupled with Firawn, as the former, next to the king, was the highest authority of the state .
Refer to the commentary of Ta Ha: 38 to 40 and Nur :55.
[Pooya/Ali Commentary 28:7] (see commentary for verse 6)
[Pooya/Ali Commentary 28:8]
Aqa Mahdi Puya says:
Lam in liyakuna does not refer to the motive of "picking up Musa" but to the consequences that Musa would be their destroyer.
[Pooya/Ali Commentary 28:9]
One of Firawn's daughters had patches on her body. Scholars of ancient scriptures had predicted that a creature like a human child would come floating in the river, if the saliva of that child is applied on the patches, they will be gone.
When Musa came floating in the box, it was picked up and the astronomers were consulted to know if the baby is the promised deliverer of Bani Israil. They said: "No." Asi-ya, the wife of Firawn, said that they might be benefited by the child. The child's saliva was tried and the white patches on the body of Firawn's daughter disappeared.
[Pooya/Ali Commentary 28:10]
[Pooya/Ali Commentary 28:11]
[Pooya/Ali Commentary 28:12]
Musa was forbidden milk except that of his mother. This was Allah's plan to bring back Musa to his restless mother and at the same time give Musa all the care and protection to grow up containing the excellence of character and conduct of the spiritual heritage of his ancestry. Refer to the commentary of Ta Ha: 38 to 40.
When Ali ibn abi Talib was born in Ka-bah, he neither opened his eyes nor sucked his mother's milk, unless the Holy Prophet took him in his arms, then he opened his eyes and sucked his tongue.
Aqa Mahdi Puya says:
The mother of Musa is referred to as Ahli Bayt, not as the wife of Imran but as the mother of Musa. Likewise Sara is referred to as Ahli Bayt in verse 73 of Hud as the mother of Is-haq. As the wives, even of prophet's can be divorced, and Allah would give him better wives in return (Tahrim: 5), they cannot be included in the Ahl ul Bayt. The wives of Nuh and Lut were wicked. Nevertheless, so far as any woman remains the wife of a prophet she should be respected.
[Pooya/Ali Commentary 28:13]
[Pooya/Ali Commentary 28:14]
Aqa Mahdi Puya says:
Hukm means authority and prophethood.
Istawa refers to the state of perfect equity which is an essential quality or attribute for being appointed as the prophet of Allah. It is a state of perfect balance for viewing both the aspects of creation-manifest and hidden.
[Pooya/Ali Commentary 28:15]
One day, Musa found an Egyptian cook of Firawn beating a poor helpless Jew who sought Musa's help. Musa asked the Egyptian to spare the poor Jew but he did not cease beating him whereupon Musa gave a blow to make him stay away from the Jew but the Egyptian fell dead.
Musa had killed the offender in an effort to help the oppressed Jew, but fearing that Egyptians would retaliate for the death of a fellow Egyptian, Musa prayed to Allah to keep his deed hidden from the men of Firawn.
Faghfir-li here means "protect me".
[Pooya/Ali Commentary 28:16] (see commentary for verse 15)
[Pooya/Ali Commentary 28:17] (see commentary for verse 15)
[Pooya/Ali Commentary 28:18]
Aqa Mahdi Puya says:
These two events took place before Musa was allowed by Allah to declare war against the infidels. This stage is called taqiyyah "hiding the faith" but self defence is not prohibited.
Thus, in the first quarrel Musa had put aside taqiyyah and killed the infidel. That action encouraged his companion to quarrel with another offender. Musa blamed him for being hot tempered and not able to observe taqiyyah, which compelled Musa to take his side. But legally there was nothing against Musa on both occasions.
The infidels of Makka expected a compromising attitude from the Holy Prophet, therefore they approached Abu Talib to ask the Holy Prophet not to abuse their gods and be confined to his own way of worship.
[Pooya/Ali Commentary 28:19] (see commentary for verse 18)
[Pooya/Ali Commentary 28:20]
Aqa Mahdi Puya says:
Among the people of Firawn, Hazkil was the believer in Allah but kept his faith hidden in order to help Musa (see Mumin: 18), and so was Abu Talib who protected the cause of Islam and the Holy Prophet against the strong and powerful non-believers of Makka.
[Pooya/Ali Commentary 28:21]
[Pooya/Ali Commentary 28:22]
[Pooya/Ali Commentary 28:23]
When going away from Egypt, Musa went towards Midian, and wandering in the desert, arrived at an oasis, weak and hungry, after a week. He sat under a tree near a well and saw shepherds giving water to their flocks while two girls waited with their flocks for their turn. The shepherds were drawing water for their own flocks but none drew water for the girls. These two girls were Safura and Safra, daughters of prophet Shu-ayb, who was very old and could not come to give water to the flocks which compelled the young ladies to go out but because of their modesty and personal nobility they could not thrust themselves into the crowd of males.
[Pooya/Ali Commentary 28:24]
Musa could not tolerate the highhandedness and went over to the girls to help, who stood quiet and helpless. Musa asked the shepherds to help the young ladies but they told Musa to draw water for the flocks of the girls himself.
The robust figure and strong arms of Musa kept the shepherds away and he drew the huge bowl from the well alone which the shepherds used to pull out jointly, several of them, and gave water to the flocks of the girls.
Another version says that Musa asked the girls if there was another well. The girls pointed out a well whose mouth a huge rock, almost immovable, had kept shut. Musa, at once, removed it and took out water from the well.
[Pooya/Ali Commentary 28:25]
News of this event went to Shu-ayb through one of his daughters who invited Musa home.
While walking, he told the girl to walk behind him and in case he needed guidance she might point the direction by throwing a small stone in that direction before him.
When Shu-ayb ordered food to be served, Musa declined it because he would not sell any of his good deeds for a profit of this world; he did not give water to his flock for any return from him. On this, Shu-ayb replied that it was not in return that he served food, but as his custom to welcome and receive a guest. Musa then accepted the food.
[Pooya/Ali Commentary 28:26]
One of his daughters recommended to Shu-ayb that Musa be taken in employment because he was strong and trustworthy.
Imam Musa bin Jafar al Kazim says that Shu-ayb asked his daughter: "I know by his removing the huge rock from the mouth of the well that he is strong, but how do you know that he is also trustworthy?" Then the girl narrated to her father how Musa had asked her to walk behind him and point the way by throwing a small stone before him, for he said that he did not belong to those people who cast their eyes upon the backs of women.
Syed Safdar Husain in his Early History of Islam refers to W. Irving's Succ. of Mohd., and says that at the time of going to Siffin, the army made a halt at a place where there was no water. Imam Ali, with some of his warriors, went in search of water. In a nearby monastery, a monk informed him that water is available at a place five miles away from there. Not only the soldiers but the horses and other beasts of burden were so thirsty that there was no possibility of taking them to the pointed out place. The Imam asked his men to dig the earth on a particular spot. After some digging a huge rock appeared. All the men, who could gather round the rock, did their best to lift and remove it, but the rock did not move an inch. Then the Imam, who had once lifted the door of the fort of Khaybar, put his hand under the rock, lifted it and threw it several feet away. There was abundant water under the earth covered by the rock. The monk asked Ali if he was a prophet. Ali said: "No. I am the successor of the last prophet of Allah." The monk said: "It is written in our holy books that there is a well in this vicinity but none save a prophet of Allah or a divinely chosen successor will discover it. Now I become a Muslim." He took part in the battle of Siffin and was martyred.
At the time of departure Ali covered the well with the earth. While returning from the battle Ali asked his men if they could find the well again. They thought it was easy, but in spite of extensive search they could not. Ali informed them that the well would remain hidden till the day of resurrection .
[Pooya/Ali Commentary 28:27]
[Pooya/Ali Commentary 28:28]
[Pooya/Ali Commentary 28:29]
[Pooya/Ali Commentary 28:30]
Aqa Mahdi Puya says:
Refer to Maryam: 52 and Ta Ha: 13. This was the place where Musa came in direct communion with Allah. The Holy Prophet had direct communion with Allah in mi-raj (see commentary of Bani Israil: 1); and the stage of aw adna (Najm: 9) is beyond sidratil muntaha (Najm: 14).
[Pooya/Ali Commentary 28:31]
Refer to the commentary of Araf: 107, 108 Ta Ha: 19 to 22.
[Pooya/Ali Commentary 28:32] (see commentary for verse 31)
[Pooya/Ali Commentary 28:33]
Refer to the commentary of Ta Ha: 25 to 36.
[Pooya/Ali Commentary 28:34] (see commentary for verse 33)
[Pooya/Ali Commentary 28:35]
Imam Muhammad bin Ali al Baqir said that when Musa returned to his wife from mount Sinai, she asked him from where he was returning. Musa replied that he was coming from Allah who is the creator of fire. He then left to see Firawn.
When Musa reached Firawn's palace and started inviting people to the true faith someone informed Firawn that there was a man at his door who claimed to be a prophet from Allah.
It was Firawn's habit to throw the victims of his anger before wild animals who ate them before his eyes. He ordered some lions and other animals to be brought and Musa to be presented in chains. When Musa was brought and turned towards wild beasts they began to wag their tails and lick Musa's feet. Firawn was surprised and said that he had never seen such a person. Then Musa turned his face to the throne and Firawn recognised him and said: "Did we not nourish you and brought you up?" He ordered Musa to be beheaded by the executioner. When the executioner raised his sword on Musa, Jibrail caused the sword to cut the executioner himself and thereafter whoever attempted to slay Musa was himself beheaded. At last, Firawn ordered Musa to be released.
Musa showed his hand shining as a bright star and said that this is my sign of being a prophet and then he threw his staff which turned into a big snake and opened its wide mouth big enough to swallow Firawn sitting on his throne.
Firawn got frightened and ran out requesting Musa to hold back the snake. He held it, and it came back to its original state of an ordinary stick.
Imam Ali said:
By Allah I see Musa with his large arms, clad in a woollen shirt, his waist tied with a rope, his shoes made of mule's skin in his feet, his staff in his hand, standing on the door of Firawn and inviting him to declare his belief in the Lord of the worlds."
This verse also contains the prophecy of the fall of Makka when the Holy Prophet and Ali entered the city and Ali removed the idols in Ka-bah by standing on the shoulders of the Holy Prophet.
[Pooya/Ali Commentary 28:36]
Firawn termed these miracles as mere tricks but acknowledged that he had never seen such a thing. Similarly although the non-believers called the Holy Prophet a sorcerer but they did not dare to call him a liar.
[Pooya/Ali Commentary 28:37]
[Pooya/Ali Commentary 28:38]
Aqa Mahdi Puya says:
Firawn wanted to reach the heavens by building a tower of bricks to go into outer space (the heaven) and see if there is any God there. The modern scientists are also making efforts to reach and investigate the higher realms. According to verse 33 of Rahman such attempts may bear fruit if done with authority (after knowing the laws made by Allah), but it is in vain to search for God whether here on earth or in the farthest space, in such ways.
In search of God, one's mind should cross the material world and aims.
[Pooya/Ali Commentary 28:39]
Aqa Mahdi Puya says:
As the last sentence of this verse says the arrogant and the insolent of every age will be punished when they will come before Allah for the final judgement.
[Pooya/Ali Commentary 28:40]
[Pooya/Ali Commentary 28:41]
Refer to the commentary of Bani Israil: 71 wherein it is said that on the day of judgement every group of people will come with their Imam.
[Pooya/Ali Commentary 28:42]
Reference to the encounters of Musa and Harun with Firawn was to provide an example and a warning to all those people who would defy the Holy Prophet and Ali. If they follow in the footsteps of Firawn the wrath of Allah will be on them, both in this world and in the hereafter.
[Pooya/Ali Commentary 28:43]
[Pooya/Ali Commentary 28:44]
The valley of Tuwa where Musa was commissioned as prophet is situated in Sinai. Refer to Aqa Puya's note in the commentary of Maryam : 16 to 40.
Here, the Holy Prophet is addressed "O Our Messenger Muhammad you were not physically present when Musa was appointed prophet to have witnessed that event to have it related to the people as you do it now."
Several generations and a lot of time had passed between Musa and the Holy Prophet yet he had the inspired knowledge of the distant and obscure past. This is to indicate that he is none else other than a prophet of Allah.
[Pooya/Ali Commentary 28:45] (see commentary for verse 44)
[Pooya/Ali Commentary 28:46]
Though the people did not believe in the messengers of Allah yet Allah sent the Holy Prophet as a warner and bearer of glad tidings to mankind in order to save them from eternal chastisement, and more so because if messengers were not sent then disbelievers could say that if one had been sent they would have followed Allah's signs and obeyed the prophets, and become believers.
[Pooya/Ali Commentary 28:47] (see commentary for verse 46)
[Pooya/Ali Commentary 28:48]
It may mean the same miracles as were given to Musa or the same form of book which came all at once, complete. However, the coming of a divine book either gradually or all at once makes no difference.
The two books referred to in comparison are the Tawrat and the Quran.
Aqa Mahdi Puya says:
Whether the original uncorrupted Tawrat or the Quran, man must follow the true guidance sent by Allah through His messengers. This also indicates that man must follow the true guidance which is the basis of imamah as well as the doctrine of ijtihad .
[Pooya/Ali Commentary 28:49] (see commentary for verse 48)
[Pooya/Ali Commentary 28:50]
Aqa Mahdi Puya says:
The permissibility of using one's discretion without being supported by divine revelation is denied in this verse and it is said that divine guidance is not given to unjust people (refer to the commentary of al Baqarah: 124).
[Pooya/Ali Commentary 28:51]
The revelation of the word of Allah, verse after verse, was continuous. In order to keep the continuity of wisdom and guidance it was necessary to choose and appoint ahlul dhikr (the people of the book) or natiq Quran (speaking Quran) as guides (see commentary of al Baqarah: 2). So this verse draws reference to the decree of Allah for Imamat i.e. the series of twelve Imams to follow the conclusion of Muhammad's prophethood, the last prophet of Allah.
[Pooya/Ali Commentary 28:52]
These two verses are said to have come in praise of those 32 Christians who had come from Abyssinia with the Holy Prophet's cousin Jafar Tayyar and 8 from Syria including Buhayra.
These converts, even before their open declaration of Islam, are called Muslims or those who had submitted themselves to the will of Allah. In this sense, it will be true to call all the prophets of Allah preceding the Holy Prophet as Muslims because there could not be a prophet of Allah who would not have submitted himself to Allah's will.
Similarly, extending the argument further, there cannot be any doubt about Abu Talib, under whose protection Islam and the Holy Prophet lived to thrive and flourish, being a Musllm.
[Pooya/Ali Commentary 28:53] (see commentary for verse 52)
[Pooya/Ali Commentary 28:54]
The believers are those who return good for evil bearing all torture and maltreatment done to them. Islam was started by one lonely helpless prophet with the help of Ali (see commentary of Ali Imran: 52 and 53) and his father in the face of all opposition around.
Islam has always stood for peace and harmony despite all provocations of the enemies.
[Pooya/Ali Commentary 28:55] (see commentary for verse 54)
[Pooya/Ali Commentary 28:56]
Some misinformed commentators, out of their latent evil, have called Abu Talib a nonbeliever-despite the clear evidence of Abu Talib being the foremost believer in the truth of Allah's message. Refer to the commentary of al Bara-at: 113 for Abu Talib's faith and his help to the Holy Prophet and the religion of Allah.
Aqa Mahdi Puya says:
There is no difference between the liking and disliking of Allah and the Holy Prophet, because the Holy Prophet never did or said anything on his own accord, independent of the divine will (Najm: 2 to 10 and Jumu-ah: 2).
[Pooya/Ali Commentary 28:57]
[Pooya/Ali Commentary 28:58]
[Pooya/Ali Commentary 28:59]
[Pooya/Ali Commentary 28:60]
[Pooya/Ali Commentary 28:61]
[Pooya/Ali Commentary 28:62]
[Pooya/Ali Commentary 28:63]
Aqa Mahdi Puya says:
Those who submit to or worship the authority of others than Allah are, in reality, worshipping or submitting to their own inclinations (Furqan: 43).
[Pooya/Ali Commentary 28:64]
[Pooya/Ali Commentary 28:65]
[Pooya/Ali Commentary 28:66]
[Pooya/Ali Commentary 28:67]
Aqa Mahdi Puya says:
Allah gives hope which is as good as an assurance. "Asa" (may be) is used in the sense of giving assurance.
[Pooya/Ali Commentary 28:68]
Aqa Mahdi Puya says:
Creation and legislation is by Allah's will alone and man has no choice in either of these fields.
Those who claim that the question of supreme authority in Islam, meaning khilafat, is to be decided by human choice are mistaken.
[Pooya/Ali Commentary 28:69]
[Pooya/Ali Commentary 28:70]
[Pooya/Ali Commentary 28:71]
[Pooya/Ali Commentary 28:72]
[Pooya/Ali Commentary 28:73]
[Pooya/Ali Commentary 28:74]
[Pooya/Ali Commentary 28:75]
[Pooya/Ali Commentary 28:76]
Qarun was a cousin of Musa who believed in his ministry but when Allah tested him with abundance of wealth he proved to be a disbeliever.
Aqa Mahdi Puya says:
Though there is no restriction on the legitimate enjoyments, but the purpose of life is to seek nearness and pleasure of Allah in the life of the hereafter. According to the Holy Prophet the fundamental principle of life given by Islam is balance and harmony in all spheres, worldly and spiritual.
[Pooya/Ali Commentary 28:77] (see commentary for verse 76)
[Pooya/Ali Commentary 28:78]
[Pooya/Ali Commentary 28:79]
[Pooya/Ali Commentary 28:80]
After Firawn and his people had been drowned in the Nile, Musa delegated the authority to Harun. This caused envy in Qarun towards Musa and Harun. To degrade Musa he employed a woman, bribing her with two purses of gold, and told her to say before public that Musa had committed adultery with her.
Next day when Musa was preaching to the crowd against adultery, Qarun stood up and asked if the same punishment would be against Musa also if he committed the crime? Musa said that it would certainly be, at which Qarun pointed out to the woman and said that the woman alleged that Musa had committed adultery with her. Musa called the woman and asked her to tell the truth. When face to face with Musa the woman divulged the secret plan of Qarun saying that she had been hired by Qarun to lay this false charge against him.
Musa got angry and prayed to Allah to punish Qarun. Allah responded to Musa's prayer and asked Musa to order the earth to swallow Qarun and his fellow disbelievers who were with him.
When the earth had taken up Qarun and his party to their waists they shouted for mercy but Musa did not stop the earth and they were completely swallowed. Allah addressed Musa, at this stage, and said to Musa that Qarun and his men cried for mercy several times but Musa commanded the earth to swallow them completely. "Had they called Me even once, I would certainly have forgiven them and saved them."
Here the grief of the Holy Prophet for the disbelievers should be remembered.
[Pooya/Ali Commentary 28:81]
[Pooya/Ali Commentary 28:82]
[Pooya/Ali Commentary 28:83]
Quran assures that no matter what be the fortune of individuals and nations in this world, at the end success is only for the pious ones.
[Pooya/Ali Commentary 28:84]
[Pooya/Ali Commentary 28:85]
[Pooya/Ali Commentary 28:86]
Aqa Mahdi Puya says:
Whatever is given to any man in return of his or her efforts is of Allah's will because unless laws made by Him are followed, there can be no success. Thus Allah alone should be trusted and none should attempt to make any compromise with the infidels who deny and reject the laws of Allah.
[Pooya/Ali Commentary 28:87]
[Pooya/Ali Commentary 28:88]
[Pooya/Ali Commentary 29:1]
Refer to the commentary of al Baqarah: 1 for Alif, Lam, Mim (huruf muqatta-at).
[Pooya/Ali Commentary 29:2]
Islam aims at the actual practice and not a mere verbal declaration of faith. There is no salvation of any individual at mere profession of faith without disciplining his self in line with the dictates of Islam. No one will be let off merely on saying that they have believed.
Aqa Mahdi Puya says:
Ayyashi narrates from Imam Ali bin Muhammad an Naqi that Ibn Abbas, after the departure of the Holy Prophet from this world, told Ali:
"Go to the people. They will pay allegiance to you."
In reply Ali quoted this verse.
[Pooya/Ali Commentary 29:3]
Imam Ali said:
" 'Allah knows' means that He examines and tests the believers to distinguish the righteous from the wicked."
The Holy Prophet said that with his departure from this world the guidance coming from Allah by revelation through Jibrail will end, but the evil of mischief mongers will continue. Muslims will be tried and tested in times of discord among people so as to distinguish the genuine believers from the bogus pretenders in faith (see commentary of al Bara-at: 64). The Holy Prophet and the Imams in his Ahl ul Bayt are the thoroughly purified ideals for the true believers. The opportunist pretenders deviated from the true path of Allah and did not follow the Imams of the Ahl ul Bayt in order to usurp the temporal authority, but these Imams, in all ages, remain the true guides for all Muslims.
The Holy Prophet said: "My Ahl ul Bayt are like the ark of Nuh. Whoso sails on it is safe, but he who holds back shall perish." Also refer to the commentary of Ali Imran: 140 and 141. Even the great prophet Ibrahim was tested (al Baqarah : 124). Everyone is tested and tried (al Baqarah: 155). The greatest test to manifest the highest qualities of a true servant of Allah was held in Karbala in 61 Hijra. See the biography of Imam Husayn "The King of Martyrs" published by our Trust.
[Pooya/Ali Commentary 29:4]
[Pooya/Ali Commentary 29:5]
"Meeting with Allah" does not imply seeing Him. It refers to the resurrection and the final judgement on the day of reckoning.
[Pooya/Ali Commentary 29:6]
Jihad, in its total rational perspective, does not mean a war against some enemy. It means striving, specially against one's own self, which is the greatest jihad. One who strives in the way of Allah, does it for his own good.
[Pooya/Ali Commentary 29:7]
Allah gives incentive and encouragement to the sinners to amend themselves and become righteous. It is a self-destructive theory to believe that mere faith in some prophet or saint will save from punishment despite indulgence in the gravest sins and crimes, because this way the offenders will remain habitual sinners.
The Christian doctrine advocating salvation of Christian believers through the blood of Jesus is ridiculous, since it implies that Allah has lost His authority over sinners.
The sins of those who believe, turn repentant to Allah and amend themselves will be wiped out by Allah.
For effective intercession by those whom Allah has given permission see commentary of al Baqarah: 48, 255; Nisa: 48; Yunus: 3; Maryam: 87; Ta Ha: 109; and Anbiya: 28
[Pooya/Ali Commentary 29:8]
Islam commands all children to obey theirparents, making it compulsory as long as they are not asked by parents to do anything against Allah; but in everything else, not forbidden by Allah, the children must obey their parents. See commentary of Bani Israil : 23.
[Pooya/Ali Commentary 29:9]
[Pooya/Ali Commentary 29:10]
Those who deserted the Holy Prophet in the battles of Uhad and Hunayn were weak in faith. Islam had not entered their hearts, it was only skin deep and some of them ran away, disappearing from the city for days together (refer to the commentary of al Bara-at: 25 to 27 and verses of Ali Imran mentioned therein).
[Pooya/Ali Commentary 29:11] (see commentary for verse 10)
[Pooya/Ali Commentary 29:12]
[Pooya/Ali Commentary 29:13]
[Pooya/Ali Commentary 29:14]
Nuh lived for 950 years. It is also testified by a version of the Bible (Genesis: 29). Refer to the commentary of Hud: 25 to 48 and Shu-ara: 105 to 119.
Aqa Mahdi Puya says:
According to the Holy Prophet his Ahl ul Bayt are like the ark of Nuh. Those who have boarded the ship of salvation are saved but those who hold back are drowned and lost for ever.
[Pooya/Ali Commentary 29:15] (see commentary for verse 14)
[Pooya/Ali Commentary 29:16]
Refer to the commentary of Anbiya: 52.
[Pooya/Ali Commentary 29:17] (see commentary for verse 16)
[Pooya/Ali Commentary 29:18]
Aqa Mahdi Puya says:
The prophets of Allah are not concerned whether people believe or disbelieve.
[Pooya/Ali Commentary 29:19]
[Pooya/Ali Commentary 29:20]
Aqa Mahdi Puya says:
Refer to my note in the commentary of verse 69 of an Naml. The nature of journey is intellectual, not physical. History is the development of the past into the present and the present into the future as stated in my note of verses 87 and 88 of an Naml.
[Pooya/Ali Commentary 29:21]
[Pooya/Ali Commentary 29:22]
[Pooya/Ali Commentary 29:23]
[Pooya/Ali Commentary 29:24]
Refer to the commentary of Anbiya: 51 to 70 for Ibrahim; and al Baqarah: 124.
[Pooya/Ali Commentary 29:25] (see commentary for verse 24)
[Pooya/Ali Commentary 29:26] (see commentary for verse 24)
[Pooya/Ali Commentary 29:27] (see commentary for verse 24)
[Pooya/Ali Commentary 29:28]
Refer to the commentary of Hud: 69 to 82 for Lut and his people.
[Pooya/Ali Commentary 29:29] (see commentary for verse 28)
[Pooya/Ali Commentary 29:30] (see commentary for verse 28)
[Pooya/Ali Commentary 29:31] (see commentary for verse 28)
[Pooya/Ali Commentary 29:32] (see commentary for verse 28)
[Pooya/Ali Commentary 29:33] (see commentary for verse 28)
[Pooya/Ali Commentary 29:34] (see commentary for verse 28)
[Pooya/Ali Commentary 29:35] (see commentary for verse 28)
[Pooya/Ali Commentary 29:36]
Refer to the commentary of Araf: 85 to 93 for prophet Shu-ayb and his people.
[Pooya/Ali Commentary 29:37] (see commentary for verse 36)
[Pooya/Ali Commentary 29:38]
Refer to the commentary of Araf: 65 to 72 for the people of Ad; and Araf: 73 to 79 for the people of Thamud.
[Pooya/Ali Commentary 29:39]
Refer to the commentary of Qasas: 76 to 82 for Qarun; Qasas: 6 for Haman and Araf: 103 to 137; Yunus: 75 to 92; Hud: 96 to 99; Ta Ha: 42 to 53 and 56 to 79 and Shu-ara: 10 to 69 for Firawn and Musa.
[Pooya/Ali Commentary 29:40]
Refer to the commentary of the verses mentioned above in 24 to 27, 28 to 35, 36 to 37, 38 and 39 for the punishment inflicted upon the beliers of the messengers of Allah.
[Pooya/Ali Commentary 29:41]
Belief in falsehood is like a fragile spider's web which cannot withstand the slightest of wind. Whenever the reason behind any logical argument is brought to bear upon the false dogmas of wrong belief the whole fabric of falsehood is torn to pieces, as a spider's web is blown away by wind.
Aqa Mahdi Puya says:
To the spider, who artistically construct an intricate combination of network, his abode is like a fortress, but a slight disturbance proves that it was the flimsiest of houses. Likewise theories built upon conjecture by human minds to challenge the laws or will of Allah are more feeble than spider's web.
[Pooya/Ali Commentary 29:42]
[Pooya/Ali Commentary 29:43]
The disbelievers used to ridicule the example of spider's web. Quran says that its analogies and parables can only be understood by those endowed with the power of understanding.
Aqa Mahdi Puya says:
The physical world of senses is an allusive illustration of the reality of spiritual existence.
The Holy Prophet said:
"Man's life in this world is a dream. He comes out of sleep when he dies."
Verse 22 of Qaf says:
"You were completely heedless of this day (the day of resurrection). We have removed the veil from your eyes."
[Pooya/Ali Commentary 29:44]
[Pooya/Ali Commentary 29:45]
Through the Holy Prophet, the believers are addressed to pray salat regularly because it is the greatest remembrance of Allah. See commentary of Baqarah: 45 and Ta Ha: 132.
For the recitation of the Quran refer to the commentary of Baqarah: 121. The recitation of the Quran implies-reciting it, studying it, understanding it and preaching it-which cannot be properly carried out unless one follows the Ahl ul Bayt (see hadith al thaqalayn on page 6).
[Pooya/Ali Commentary 29:46]
Disputes about religious belief are considered futile and the use of force in religious controversy is not allowed.
Islam recognises the truthfulness of every prophet of Allah and the genuineness of what was revealed to him, but that which was given to the prophets, preceding the Holy Prophet, was sectional and seasonal, not universal and permanent as the message of Islam conveyed to mankind through the Holy Prophet.
[Pooya/Ali Commentary 29:47]
The Quran was revealed to the Holy Prophet. The Holy Prophet joined his Ahl ul Bayt with the Quran to establish them as total guidance inseparable from each other (refer to hadith al thaqalayn on page 6). They are those whom Allah gave the knowledge of the book (see commentary of al Baqarah: 2 and 124 and Ali Imran: 7). Those who have the knowledge of the Quran are also fully aware of the books given to other prophets. The Holy Prophet and his Ahl ul Bayt are the signs of Allah. Only the disbelievers deny the signs of Allah.
[Pooya/Ali Commentary 29:48]
The Holy Prophet received knowledge and wisdom directly from Allah. Refer to the commentary of al Baqarah: 78.
This passage shows that the Holy Prophet did not acquire knowledge of reading or writing as other scholars do after taking lessons from tutors and teachers.
This view is supported by the first four verses of ar Rahman which declare that Allah Himself taught "Quran" and "Bayan" (expression) to the Holy Prophet. It is therefore incorrect to hold that he was incapable of reading or writing, otherwise he who was deprived of the capacity of reading or writing would not be commissioned by Allah as a prophet to teach the book and wisdom to the people (see Jumu-ah: 2 and Alaq: 4 and 5).
The Holy Prophet was divinely gifted with all knowledge, and so were the Ahl ul Bayt who were the heavenly depositories of knowledge of the word of Allah revealed through the Quran and previous scriptures. To ordinary men their knowledge and wisdom is a miracle.
[Pooya/Ali Commentary 29:49]
Refer to the commentary of verse 47.
The Holy Prophet said: "I am the city of knowledge and Ali is its gate."
Refer to the commentary of Ali Imran: 7 and 18 and Nisa: 162.
No previously revealed scripture was ever made to be preserved in the memory of people, it is only the Quran's miracle that it is preserved in the memory of millions with such precision that if all written copies be made extinct, the Quran can be reproduced without the slightest error.
[Pooya/Ali Commentary 29:50]
Miracles are wrought only at Allah's independent will and not at the demand of people as and when they ask for them. Previously, the miracles shown to them did not have much convincing effect except satisfy their playful nature. Now, the Holy Prophet was sent not to repeat any miracles but to present the word of Allah which, as said in verse 48, itself is a great miracle.
[Pooya/Ali Commentary 29:51] (see commentary for verse 50)
[Pooya/Ali Commentary 29:52]
Refer to the commentary of An-am: 19.
[Pooya/Ali Commentary 29:53]
Allah's plan is executed by Allah Himself. It could neither be hastened by anyone nor deferred. It will come when Allah wills. See commentary of Yunus: 51 and Hajj: 47.
[Pooya/Ali Commentary 29:54]
It is to be emphasised that there is no use asking for early punishment, hell would certainly encompass all the disbelievers.
[Pooya/Ali Commentary 29:55]
Refer to the commentary of An-am: 65.
[Pooya/Ali Commentary 29:56]
The Muslims who had stayed behind in Makka passed their life in a miserable state owing to the tortures given by disbelievers. This verse conveys that if they were bothered at Makka too much they might migrate to Madina where they would be safe and free. It carries the clear instruction that attachment to one's homeland should not make one yield to any authority other than Allah.
[Pooya/Ali Commentary 29:57]
[Pooya/Ali Commentary 29:58]
[Pooya/Ali Commentary 29:59]
[Pooya/Ali Commentary 29:60]
It is a tacit injunction that control on reproduction of life (family planning) for economic considerations is to be avoided, for it is Allah who provides all sustenance. Refer to the commentary of Bani Israil: 31.
[Pooya/Ali Commentary 29:61]
Aqa Mahdi Puya says:
To remove man's economic apprehensions, the Quran draws attention to the fact that the creation of heavens, the earth and the heavenly bodies including man himself, and the destruction and death of all are beyond human will and choice.
[Pooya/Ali Commentary 29:62]
[Pooya/Ali Commentary 29:63]
[Pooya/Ali Commentary 29:64]
Aqa Mahdi Puya says:
Refer to the commentary of An-am: 32. The comforts and hardships of the life of this world are not important. They are a test and trial. The life of hereafter is real and eternal.
[Pooya/Ali Commentary 29:65]
[Pooya/Ali Commentary 29:66]
[Pooya/Ali Commentary 29:67]
[Pooya/Ali Commentary 29:68]
[Pooya/Ali Commentary 29:69]
Aqa Mahdi Puya says:
Allah is always with those who do good to others; and He guides those who strive in His way. This is the most promising assurance held out for those who sincerely strive in the way of Allah.
[Pooya/Ali Commentary 30:3]
This verse was sent to console the grieved Muslims bringing the prophesy that soon the Romans will defeat the Persians. Inter alia, this also meant that the pagans of Makka, who were so happy about the defeat of the Romans, would very soon be disillusioned both about the fate of the Persian fire-worshippers and their own fate against the Muslims.
This prophesy of the Quran was fulfilled in 624 A.D. when Heraclius defeated the Persians; and at the battle of Badr (in 2 A.H.) the disbelievers of Makka were defeated by the Muslims.
According to Imam Muhammad bin Ali al Baqir, when the Holy Prophet migrated from Makka and arrived in Madina, he sent out two letters, one to the Byzantine emperor and the other to the emperor of Persia, inviting them to embrace Islam. The Muslim envoy received honour in Constantinople and the emperor returned him with valuable gifts despite his not accepting the invitation to join Islam. While the emperor of Persia insulted the Muslim envoy and tore the Prophet's letter into pieces.
The Byzantine emperor was rewarded by Allah for the respect he paid to the Holy Prophet' envoy and to the invitation to Islam whereas the Persian emperor met the return for his pride and insulting arrogance with which he rejected the divine invitation.
In this way the prophesy that came with the verses of Quran was fulfilled and the Muslims rejoiced at it.
[Pooya/Ali Commentary 30:4] (see commentary for verse 3)
[Pooya/Ali Commentary 30:5] (see commentary for verse 3)
[Pooya/Ali Commentary 30:6] (see commentary for verse 3)
[Pooya/Ali Commentary 30:7]
Aqa Mahdi Puya says:
The human nature is heedless (ghafilun), but not to the extent that man is not endowed with consciousness of the life of hereafter at all. It is only that he has been so attracted and fascinated by this world that he has become inattentive. As pointed out in the next verse human cognitive self bears more affinity to spiritual life (hereafter) than the life of the senses.
[Pooya/Ali Commentary 30:8]
Refer to the commentary of Hijr: 85.
All power belongs to Allah and therefore no one should be misled by whatever power is given to him and believes that it is for all times and that Allah will not snatch it away if it is abused. Also, whoever exercises authority should do so on his own responsibility because on the day of reckoning he shall be examined.
[Pooya/Ali Commentary 30:9]
Everyone should keep in view the end of bygone people and their kingdoms which were numerous, strong and prosperous but when they disobeyed the word of Allah, all was destroyed.
Refer to the commentary of Yusuf: 109 and Hajj: 46.
Aqa Mahdi Puya says:
Thus a strong warning is sounded for the sinners that their sinfulness might result in complete disbelief in Allah and denial of truth.
This very passage was quoted by Bibi Zaynab, Imam Husayn's sister, when she was brought as a prisoner in the court of Yazid, in answer to his observation:
"The Hashimites had played a game for acquiring power to rule otherwise neither there came any message nor any revelation from heaven."
[Pooya/Ali Commentary 30:10] (see commentary for verse 9)
[Pooya/Ali Commentary 30:11]
Aqa Mahdi Puya says:
This verse and others on this subject, confirm the fact that everything returns to the point of its origin or beginning. Thus, the process of creation although evolutionary is circular by nature.
[Pooya/Ali Commentary 30:12]
[Pooya/Ali Commentary 30:13]
Aqa Mahdi Puya says:
Instead of Allah, the infidels worshipped false gods and associated false deities with Allah, but on the day of judgement they will themselves reject the associate-gods.
The day of resurrection, as referred to here and elsewhere, is presented as a day when people will be separated while in Hud: 103 and Taghabun: 9 it is said to be the day of gathering people, which might appear contradictory. However, there is no contradiction as these statements refer to two different aspects of the day of resurrection.
[Pooya/Ali Commentary 30:14]
[Pooya/Ali Commentary 30:15]
[Pooya/Ali Commentary 30:16]
[Pooya/Ali Commentary 30:17]
Aqa Mahdi Puya says:
"Glory be to Allah" refers to the time of the five canonical prayers.
Tumsun refers to Maghrib and Isha prayers. Tusbihun refers to Fajr prayer. Ashiyyan refers to Asr prayer. Tuzhirun refers to Zuhr prayer. All these changes in times of a day i.e. morning, mid-day, afternoon, evening and night are manifestations of His glory.
[Pooya/Ali Commentary 30:18] (see commentary for verse 17)
[Pooya/Ali Commentary 30:19]
Refer to the commentary of Baqarah: 164 and Yunus: 31.
In this world, nothing is to exist forever. The process of extinction and revival is constantly at work. The cycle of appearance and disappearance of things in this world is a continuous process by which principle the Quran assures mankind that "You shall be brought forth", on the day of resurrection.
Imam Musa bin Jafar al Kazim said:
"By giving life after death to a "being" implies that Allah sends His chosen representatives to mankind to guide them and keep them on the right path, in all ages."
"Allah gives life to the earth after it is dead" refers to the principle of growth, and in the same way the final resurrection will come to pass."
[Pooya/Ali Commentary 30:20]
Refer to the commentary of Kahf: 37.
[Pooya/Ali Commentary 30:21]
Aqa Mahdi Puya says:
The love between man and woman (husband and wife) is the grace of Allah. This forms the fundamental base of alliance between couples of the same species. Love and compassion provides the cohesive force of this union.
Refer to the commentary of Nisa: I; Araf: 189 and Nahl: 72.
[Pooya/Ali Commentary 30:22]
Aqa Mahdi Puya says:
This verse refers to the development of various languages and classes among human beings which is the most complicated aspect of the evolution of human civilisation.
[Pooya/Ali Commentary 30:23]
[Pooya/Ali Commentary 30:24]
[Pooya/Ali Commentary 30:25]
Aqa Mahdi Puya says:
The cohesive force which holds together the dimensional realms is not material and cannot be explained save as Allah's will.
[Pooya/Ali Commentary 30:26]
[Pooya/Ali Commentary 30:27]
[Pooya/Ali Commentary 30:28]
Aqa Mahdi Puya says:
All forces, physical and spiritual, working and dominating in this universe are like a slave whose power and actions are subordinate to the will of the master. Therefore these forces should not be given a status of the master himself.
[Pooya/Ali Commentary 30:29]
[Pooya/Ali Commentary 30:30]
Steadfastness on Islam, the religion, means submitting to Allah's will by living according to His law.
Refer to the commentary of Baqarah: 112, 135; Ali Imran: 95 and Bara-at: 36.
Aqa Mahdi Puya says:
The doctrine of original sin has been refuted.
The Holy Prophet said:
"Every child is born a Muslim (with the nature of submitting to Allah and following His laws) but the parents make the child a Jew, a Christian, or a Magian."
Refer to the commentary of Nur: 35.
[Pooya/Ali Commentary 30:31]
[Pooya/Ali Commentary 30:32]
Aqa Mahdi Puya says:
As also said in Araf: 38 those groups of people who rejoice in their success in this world will curse each other on the day of judgement .
[Pooya/Ali Commentary 30:33]
Refer to the commentary of Yunus: 12 and Nahl: 53.
[Pooya/Ali Commentary 30:34]
Refer to the commentary of Nahl: 55.
[Pooya/Ali Commentary 30:35]
[Pooya/Ali Commentary 30:36]
Refer to the commentary of Yunus: 12, and Nahl: 53 and 54.
[Pooya/Ali Commentary 30:37]
Refer to the commentary of Qasas: 83.
[Pooya/Ali Commentary 30:38]
Refer to the commentary of Anfal: 41; Nahl: 90; Bani Israil: 26; Narnl: 15 and 16 and Maryam: 2 to 5 for "Give what is due to kindred," and the issue of Fadak.
After the revelation of this verse the Holy Prophet gave the garden of Fadak to Bibi Fatimah.
[Pooya/Ali Commentary 30:39]
Lending money on the condition that it will be repaid with a certain increase in the amount lent is called riba and collecting such an increase is forbidden in Islam.
One has to show practical sympathy to someone in need by lending the monetary help needed without any such condition of enhanced repayment.
The reward from Allah for such selfless service to fellow beings will be manifold-the return shall be multiplied many times the amount lent.
Refer to the commentary of Baqarah: 275, and 277.
[Pooya/Ali Commentary 30:40]
[Pooya/Ali Commentary 30:41]
Corruption prevalent before the advent of Islam is now a matter of history. All kinds of vices were freely practiced in the name of religious order of the ages. No doubt, there is corruption in the world even today, but it is condemned, not sanctified as the sacred principles of any religion or creed.
Islam came with the knowledge and learning to enlighten mankind.
Aqa Mahdi Puya says:
The setbacks man experiences in this world is the consequence of his misdeed. It must serve him as a warning because the sins he commits will land him in the abode of eternal punishment in the hereafter.
[Pooya/Ali Commentary 30:42]
The world had become infested with false beliefs. Even Christianity had lost the message of divine unity preached by Isa and was lost in the fanciful belief of trinity. Refer to the commentary of Baqarah: 255 and Ali Imran: 2.
[Pooya/Ali Commentary 30:43]
[Pooya/Ali Commentary 30:44]
[Pooya/Ali Commentary 30:45]
[Pooya/Ali Commentary 30:46]
[Pooya/Ali Commentary 30:47]
[Pooya/Ali Commentary 30:48]
[Pooya/Ali Commentary 30:49]
[Pooya/Ali Commentary 30:50]
[Pooya/Ali Commentary 30:51]
[Pooya/Ali Commentary 30:52]
Aqa Mahdi Puya says:
Preachings and guidance made available by the prophets can only affect the minds of those who have a positive inclination towards truth. For those who are adamant, it shall be of no use.
[Pooya/Ali Commentary 30:53] (see commentary for verse 52)
[Pooya/Ali Commentary 30:54]
Refer to the commentary of Hajj: 5.
[Pooya/Ali Commentary 30:55]
Aqa Mahdi Puya says:
The tarrying refers to the intermediary after death to the day of resurrection.
[Pooya/Ali Commentary 30:56] (see commentary for verse 55)
[Pooya/Ali Commentary 30:57]
[Pooya/Ali Commentary 30:58]
[Pooya/Ali Commentary 30:59]
[Pooya/Ali Commentary 30:60]
Tafsir of Holy Quran - Surah 1 to 5 (2013)
Tafsir of
1 al-Fatihah (The Opening)
2 al-Baqarah (The Cow)
3 Al `Imran (The House of Imran)
4 al-Nisa'(Women)
5 al-Ma'idah (The Table)
translated by Mirza M. Pooya. One of the few and most comprehensive and detailed commentaries on the Quran, as understood in the light of Prophet and His household.
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Tafsir of Holy Quran - Surah 6 to 10 (2013)
Tafsir of
6 Tafsir Surah Al-An'aam (The Cattle)
7 Tafsir Surah Al-A'araaf ( The Heights)
8 Tafsir Surah Al-Anfaal (The Spoils of War)
9 Tafsir Surah At-Tawba ( The Repentance)
10 Tafsir Yunus (Jonas)
translated by Mirza M. Pooya. One of the few and most comprehensive and detailed commentaries on the Quran, as understood in the light of Prophet and His household.
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Tafsir of Holy Quran - Surah 11 to 15 (2013)
Tafsir of
11 Huud (Hud)
12 Yusuuf (Joseph)
13 Ra'd (The Thunder)
14 Ibraahiim (Abraham)
15 Al-Hijr (The Rocky Tract)
translated by Mirza M. Pooya. One of the few and most comprehensive and detailed commentaries on the Quran, as understood in the light of Prophet and His household.
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Tafsir of Holy Quran - Surah 16 to 20 (2013)
Tafsir of
16 Nahl (The Bee)
17 Surat Al-'Isrā' (The Night Journey)
18 Kahf (The Cave)
19 Maryam (Mary)
20 Taa-Haa (Ta-Ha)
translated by Mirza M. Pooya. One of the few and most comprehensive and detailed commentaries on the Quran, as understood in the light of Prophet and His household.
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Tafsir of Holy Quran - Surah 21 to 25 (2013)
Tafsir of
21 Al - Anbiyaa (The Prophets)
22 Al - Hajj(The Pilgramage)
23 Al-Muminoon (The Believers)
24 An- Noor (The Light)
25 Al - Furqaan(The Criterion)
translated by Mirza M. Pooya. One of the few and most comprehensive and detailed commentaries on the Quran, as understood in the light of Prophet and His household.
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Tafsir of Holy Quran - Surah 31 to 35 (2013)
Tafsir of
31 Luqmaan (Luqman)
32 Sajdah (The Prostration)
33 Ahzaab (The Clans)
34 Saba (Saba)
35 Faatir (The Angels)
translated by Mirza M. Pooya. One of the few and most comprehensive and detailed commentaries on the Quran, as understood in the light of Prophet and His household.
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Tafsir of Holy Quran - Surah 36 to 40 (2013)
Tafsir of
36 Yaa Seen (Ya Sin)
37 Saaaffaat (Those Who Set The Ranks)
38 Saaad (Saad)
39 Zumar (The Troops)
40 Mu'min (The Believer)
translated by Mirza M. Pooya. One of the few and most comprehensive and detailed commentaries on the Quran, as understood in the light of Prophet and His household.
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Tafsir of Holy Quran - Surah 41 to 45 (2013)
Tafsir of
41 Fussilat (They are Expounded)
42 Shuurah (Counsel)
43 Zukhruf (Ornaments of Gold)
44 Dukhaan (Smoke)
45 Jaasiyah (Crouching)
translated by Mirza M. Pooya. One of the few and most comprehensive and detailed commentaries on the Quran, as understood in the light of Prophet and His household.
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Tafsir of Holy Quran - Surah 46 to 50 (2013)
Tafsir of
46 hqaaf (The Wind-Curved Sandhills)
47 Muhammad (Muhammad)
48 Fat-h (Victory)
49 Hujuraat (The Private Apartments)
50 Qaaaf (Qaf)
translated by Mirza M. Pooya. One of the few and most comprehensive and detailed commentaries on the Quran, as understood in the light of Prophet and His household.
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Tafsir of Holy Quran - Surah 51 to 55 (2013)
Tafsir of
51 Zaarayaat (The Winnowing Winds)
52 Tuur (The Mount)
53 Najm (The Star)
54 Qamar (The Moon)
55 Rahmaan (The Benficent)
translated by Mirza M. Pooya. One of the few and most comprehensive and detailed commentaries on the Quran, as understood in the light of Prophet and His household.
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Tafsir of Holy Quran - Surah 61 to 65 (2013)
Tafsir of
61 Saff (The Ranks)
62 Jumu-'ah (The Congregation)
63 Munaafiquun (The Hypocrites)
64 Tagaabun (Mutual Disillusion)
65 Talaaq (Divorce)
translated by Mirza M. Pooya. One of the few and most comprehensive and detailed commentaries on the Quran, as understood in the light of Prophet and His household.
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Tafsir of Holy Quran - Surah 66 to 70 (2013)
Tafsir of
66 Tahriim (Banning)
67 Mulk ulk (The Sovereignty)
68 Qalam (The Pen)
69 Haaaqqah (The Reality)
70 Ma-'aarij (The Asending Stairways)
translated by Mirza M. Pooya. One of the few and most comprehensive and detailed commentaries on the Quran, as understood in the light of Prophet and His household.
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Tafsir of Holy Quran - Surah 71 to 114 (2013)
Tafsir of
71 Nuuh (Noah)
72 Jinn (The Jinn)
73 Muzzammil (The Enshrouded One)
74 Muddassir (The Cloaked One)
75 Qiyaamah (The Rising of the Dead)
76 'Insaan or Dahr (Time or Man)
77 Mursalaat (The Emissaries)
78 Naba' (The Tidings)
79 Naazi-'aat (Those Who Drag Forth)
80 'Abasa (He Frowned)
81 Takwiir (The Overthrowing)
82 'Infitaar (The Cleaving)
83 Tatfiif (Defrauding)
84 'Inshiqaaq (The Sundering)
85 Buruuj (The Mansions of the Stars)
86 Taariq (The Morning Star)
87 'A'-laa (The Most High)
88 Gaashiyah (The Overwhelming)
89 Fajr (The Dawn)
90 Balad (The City)
91 Shams (The Sun)
92 Layl (The Night)
93 Zuhaa (The Morning Hours)
94 Inshiraah (Solace)
95 Tiin (The Fig)
96 'Alaq (The Cloth)
97 Qadr (Power)
98 Bayyinah (The Clear Proof)
99 Zilzaal (The Earthquake)
100 'Aadi-yaat (The Coursers)
101 'Al-Qaari-'ah (The Calamity)
102 Takaasur (Rivalry in Worldly Increase)
103 'Asr (The Declining Day)
104 Humazah (The Traducer)
105 Fil (The Elephant)
106 Quraysh ('Winter' or 'Qureysh')
107 Maa-'uun (Small Kindness)
108 Kawsar (Abundance)
109 Kaafiruun (The Disbelievers)
110 Nasr (Soccour)
111 Lahab (Palm Fibre)
112 'Ikhlaas (The Unity)
113 Falaq (The Daybreak)
114 Naas (Mankind)
translated by Mirza M. Pooya. One of the few and most comprehensive and detailed commentaries on the Quran, as understood in the light of Prophet and His household.
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