[Pooya/Ali Commentary 61:1]
Refer to the commentary of Hadid: 1 and Hashr: 1 and Bani Israil: 44.
[Pooya/Ali Commentary 61:2]
These words here are specially directed to the faint-hearted companions who had talked much but failed miserably to back up their resolution in words with firmness in action as at the battle of Uhad. Refer to the commentary of Ali Imran: 121, 128, 140 to 142, 144, 151 to 156, 159, 166 to 168 and Anfal: 16.
Those who do not put into practice what they preach are hated and disliked by Allah.
[Pooya/Ali Commentary 61:3] (see commentary for verse 2)
[Pooya/Ali Commentary 61:4]
It was Ali ibn abi Talib who like a solid cemented structure always stood between the enemies of Allah and the Holy Prophet at every battle he fought, refer to the abovenoted verses in the commentary of preceding verses for Uhad; Baqarah: 214, 251 and Ahzab: 1 to 3, 9 to 27 for Khandaq; Ali Imran: 13 and Anfal: 5 for Badr; Bara-at: 25 to 27 for Hunayn; Fat-h: 20 for Khaybar.
Aqa Mahdi Puya says:
A solid cemented structure refers to order, discipline, cohesion and courage.
[Pooya/Ali Commentary 61:5]
The people of Musa often rebelled, annoyed and insulted him. See commentary of Ahzab: 69. They did it, not through ignorance, but from a selfish perverse and rebellious spirit. Refer to Numbers 12: 13 in the Old Testament.
The ummah of Islam also now and again slandered the Holy Prophet. To see an example of their rebellious attitude refer to hadith al qirtas in the commentary of Nisa: 65 and Hashr: 4. In the commentary of many verses (Baqarah: 51; Ta Ha : 9 to 98 and Maryam: 53 are a few among them) it has been shown that there are close similiarities in the experiences of prophet Musa and the Holy Prophet. Refer to Deuteronomy 18: 15 and 18 in the Old Testament.
[Pooya/Ali Commentary 61:6]
The mission of Isa was to his people, the Jews. He command his disciples to address their appeal only to "the lost sheep of the house of Israil."
Refer to the commentary of Baqarah: 40.
The teaching of Isa was singularly restricted to the children of Israil and therefore necessitated the advent of another teacher which is admitted by the Christians themselves. It is written in Hastings' Encyclopaedia of Religion and Ethics:
"His ethical teaching was so suggestive but so paradoxical, so figurative, and incomplete. It was designed not to save us from the trouble of thinking but to turn our thoughts to the comforter whom he promised to send" (Vol. xii p.621).
"Ahmad" was employed as a translation of "the periclytos" in old Arabic versions of the New Testament. Muir and Sale say that Ahmad or Muhammad, the praised one, is almost a translation of the Greek word periclytos. In the present gospel of John 14: 16; 15: 26 and 16: 7, the word "comforter" blithe English version is for the Greek word "Paracletos", which means "advocate", "one called to the help of another, a kind friend", rather than "comforter". Paracletos is a corrupt reading for Periclytos, and in the original saying of Isa there was a prophecy of the Holy Prophet Ahmad by name. Even if it is read Paraclete, it would apply to the Holy Prophet.
See "The Injil" on page 375. The present version of the Injil known as the New Testament is neither complete nor reliable.
Isa said:
"I was sent to the lost sheep of the house of Israel." (Matthew 15: 24).
"Do not take the road to gentile lands, and do not enter any Samaritan town; but go rather to the lost sheep of the house of Israel." (Matthew 10: 5 and 6).
The mission of Isa was for the lost sheep of Israel.
The following verses of the Bible contain the prophecy of the advent of the Holy Prophet, who came with an universal message as a mercy for all creatures, in all times, till the end of the world.
Isa said:
"I will ask the Father, and He will give you another to be your advocate, who will be with you for ever-the spirit of truth." (John: 14: 16).
"However, when he comes who is the spirit of truth, he will guide into all the truth, he will not speak on his own authority, but will tell only what he hears; and he will make known to you the things that are coming." (John 16: 13).
Verse 81 of Bani Israil and 49 of Saba say that when "the perfect" comes all "the imperfect" vanish and are lost to oblivion.
What has been mentioned in Deuteronomy 18: 15, 18 and 19 has been referred to in verses 3 and 4 of Najm.
John the Baptist (Yahya) says in John 1: 19 to 21 that he was neither the Messiah (Isa), nor Elijah (Ilyas) nor the "awaited" prophet. It clearly shows that the prophet referred to in Deuteronomy 18: 18 was neither Isa nor John the Baptist (Yahya).
"Then the Lord said to me (Musa): 'I will raise up for them a prophet like you, one of their own race, and I will put my words into his mouth. He shall convey all my commands to them.'" (Deuteronomy 18: 18)
The Prophet referred to in Deuteronomy 18: 15, 18 and 19 is like Musa. Isa was not like Musa. Isa was born without a father, a miracle, unlike Musa who had a father and a mother; and Musa was a law-giver whereas Isa was sent to follow and fulfil the law of Musa.
Isa said:
"Do not suppose that I have come to abolish the law and the prophets; I did not come to abolish, but to complete."
The comforter or the spirit of truth (Ahmad or Muhammad) would praise him (Isa), according to John 16: 14, and make known the truth about Isa and Maryam, teach mankind all the truth about all things; and his teachings would remain in force for all times, whereas Isa's mission (Matthew 15: 24 and 10: 5 to 6) was restricted to the children of Israel only.
According to Araf: 158; Anbiya: 107 and Saba: 28 the Holy Prophet was sent to guide the whole mankind.
As stated in John 14: 26: "Your comforter, the Holy Ghost (or spirit), whom the father will send in my name, will teach you everything", the Holy Prophet was not an ordinary human being but holy, thoroughly purified by Allah as per Ahzab: 33, which refers to him and his Ahl ul Bayt.
[Pooya/Ali Commentary 61:7]
When Nasr bin Harith said that his idols Lat and Uzza would intercede on his behalf and Allah would accept their intercession on the day of judgement, this verse was revealed.
Allah sends His guidance freely, but withdraws His grace from those who wilfully put forward falsehood and debasing superstitions in opposition to the light of eternal unity and harmony which is Islam. See Ali Imran: 94.
[Pooya/Ali Commentary 61:8]
Refer to the commentary of Bara-at: 32; Nur: 35 to 37.
The divine light of guidance enlightens in all times. It is a continuous process. It is inextinguishable.
Once a Jew, Kab bin Ashraf, saw the Holy Prophet in the state of receiving a revelation, and said aloud:
"Rejoice, O children of Israil, God has extinguished the light of Muhammad."
Then this verse was revealed.
[Pooya/Ali Commentary 61:9]
See commentary of Bara-at: 33 and Fat-h: 28.
Aqa Mahdi Puya says:
The light of guidance of Islam, its progress towards ultimate triumph over all other religions, will illuminate the whole world in the days of Imam Mahdi al Qa-im, the last living Imam in the progeny of the Holy Prophet, the last ring in the chain of the chosen line of Ibrahim. See commentary of Bara-at: 32 and 33; Fat-h: 28.
The Islamic doctrines are steadily gaining ground in the religious and secular schools of thought trying to create justice, fairplay and harmony in the human society. Abolition of slavery and caste system, clear assertion of human rights, brotherhood among all people of the world, rights of women, social welfare, establishment of a society free from exploitation of man by man, and belief in one God are some of the Islamic teachings which are now part and parcel of all the constitutions of the civilised countries.
[Pooya/Ali Commentary 61:10]
Truly that which is mentioned in these verses is the most profitable bargain man can strike to achieve success in the life of hereafter. Also see commentary of Bara-at: 111.
Verse 13 refers to the days of Imam Mahdi al Qa-im. See commentary of Bara-at: 32 and 33.
[Pooya/Ali Commentary 61:11] (see commentary for verse 10)
[Pooya/Ali Commentary 61:12] (see commentary for verse 10)
[Pooya/Ali Commentary 61:13] (see commentary for verse 10)
[Pooya/Ali Commentary 61:14]
See commentary of Ali Imran: 49 to 53. The names of the twelve disciples are found in Matthew 10: 2 to 4.
Aqa Mahdi Puya says:
A similar event took place at the time of dawat dhil ashira. See commentary of Ali Imran: 52 and 53.
[Pooya/Ali Commentary 62:1]
See commentary of Hadid: 1; Hashr: 1 and Bani Israil: 44.
[Pooya/Ali Commentary 62:2]
Refer to the commentary of Baqarah: 78; Ali Imran: 48 and 49 for the word "ummi" in connection with the Holy Prophet.
Yuzakkihim (purifies them) asserts the absolute purity of the Holy Prophet, because he who is thoroughly purified by Allah (see commentary of Ahzab: 33) can alone purify others. Among the thoroughly purified are he and his Ahl ul Bayt.
In verse 129 of Baqarah prophets Ibrahim and Ismail pray to the Lord:
"Raise up in them a messenger from among them who will recite to them your revelations, and teach them the book and the wisdom, and purify them."
In fulfilment Allah sent the Holy Prophet as a mercy unto the worlds to guide mankind. As stated in verse 164 of Ali Imran it was a divine grace and favour. Man does not favour the Holy Prophet by becoming a Muslim. In fact Allah has favoured man by showing him the way to belief (Hujurat: 17).
Aqa Mahdi Puya says:
As stated in the commentary of Baqarah: 78 the Holy Prophet did not receive tutoring from any mortal being. Allah taught him the "book and wisdom" (Rahman: 2 and Najm: 5).
The Quran lays stress on the word ummi to point out that the appearance of a prophet among the ummies in order to educate and purify the whole mankind is a miracle.
The Holy Prophet, by reciting the revelations, attracted the attention of men and women around him; then, by turning their thoughts and feelings from sensual pursuits to intellectual and spiritual activity, he purified their hearts and minds, after which he taught them the book and the wisdom in order that they might apply the guidance in their day to day life.
[Pooya/Ali Commentary 62:3]
In general "others of them" (akharin) refers to persons or peoples, other than those among whom the Holy Prophet came as a messenger. His message was for the Arabs and the non-Arabs as well as for those who live in other ages.
When asked who were referred to in this verse, the Holy Prophet pointed out Salman, who was a non-Arab.
Aqa Mahdi Puya says:
In addition to what has been stated above. There is a wellknown tradition that at the time of the revelation of this verse the Holy Prophet referred to the people of Iran from where Salman came.
[Pooya/Ali Commentary 62:4]
That which has been given to mankind (stated in verses 2 and 3) is a result of Allah's unbounded generosity to all. He bestows His grace on whom He wills. He is almighty, all-wise.
Some poor believers told the Holy Prophet that the rich are blessed with means to give alms, liberate slaves and perform hajj, while the poor are deprived of earning the rewards which fall due by doing such deeds. The Holy Prophet said: "Recite la ilaha ilallah hundred times, and you will get better reward than the rich who give alms, liberate slaves and perform hajj." When the rich heard this advice they also began to recite la ilaha illalla hundred times in addition to that which they were commanded to do.
[Pooya/Ali Commentary 62:5]
The children of Israil were chosen as special agency for Allah's message in the beginning, but, when their descendants corrupted the message and became guilty of all the abominations to correct which prophets like Isa were sent and failed, they merely became like beasts of burden that carry learning and wisdom on their backs but do not understand or profit by it.
Aqa Mahdi Puya says:
It is also a warning to those Muslims who learn the Quran by heart and recite its verses but do not follow its guidance.
[Pooya/Ali Commentary 62:6]
Refer to the commentary of Baqarah: 94, 95, 96.
Aqa Mabdi Puya says:
A true wali (friend or lover) of Allah is not only free from the fear of death but awaits it at every turn and crossing of the path of his life with open arms.
Imam Ali said:
"I, the son of Abu Talib, is more familiar with death than a child is with his mother's breast."
He also described the true friends of Allah as under:
"Their bodies get along with this world, while their souls swing in the company of highest nobility. Had not Allah ordained their terms, their souls would not have stayed in their bodies."
[Pooya/Ali Commentary 62:7] (see commentary for verse 6)
[Pooya/Ali Commentary 62:8] (see commentary for verse 6)
[Pooya/Ali Commentary 62:9]
Yawmil jumu-ah literally means "the day of congregation."
As Makka is the most preferred city among all the places of the world, and Ramadan is of higher rank among an the months, similarly Friday is superior to the other six days of the week.
The Holy Prophet said:
"Friday is the best of all days of the week. Good done on Friday earns many rewards, while invocations made are accepted."
Friday is also known as:
(i) Yawm al Mawlud-The birthday of the Holy Prophet. Imam Mahdi al Qa-im was also born on Friday.
(ii) Yawm al Fazl-The day of grace.
(iii) Yawm al barkat-the day of blessings.
(iv) Yawm al ijabat-the day of acceptance of invocations and prayers.
(v) Yawm al id-The day of rejoicing.
(vi) Yawm al ghuzwa-The day of endeavour.
(vii) Yawm al Karamat-the day of honour.
(viii) Yawm al mazid-the day of abundance.
While migrating from Makka to Madina, the Holy Prophet made a halt at Quba, a place 3 miles away from Madina. On Friday he proceeded to Madina. When he entered the valley of Bani Salim bin Awf it was time for Friday prayers. A place was selected there as a temporary masjid, and after delivering a sermon he prayed Friday prayers.
The wise ordinances of Islam provide ample opportunities of social contact for the Muslims.
Each individual remembers Allah five times every day in the home or place of business or local masjid. On Friday, in every week, there is a local meeting in the central masjid of each local centre; it may be a village, or town or ward of a big city. At the two ids every year there is a local area meeting in one centre, the idgah. Once at least in a lifetime, a Muslim, having sufficient means, joins the vast international assemblage of the world, in the centre of Islam, at Kabah. The primary purpose in all the obligatory and optional forms of worship is the remembrance of glorification of Allah, but they also create spirit of unity, brotherhood and collective understanding and provide opportunities for mutual consultation and action.
The idea behind the Muslim weekly "day of assembly" is different from that of the Jewish Sabbath (Saturday) or the Christian Sunday. The Jewish Sabbath is primarily a commemoration of God's ending his work and resting on the seventh day (Genesis 2: 2; Exodus 20: 11). According to the Quran Allah needs no rest, nor does He feel fatigue (Baqarah: 255). The Jewish command forbids work on the day of Sabbath but says nothing about worship or prayer; but the Islamic ordinance lays stress on the remembrance of Allah. The Christian church had changed the Saturday to Sunday but inherited the Jewish spirit.
Islam says: "When the time for Jumu-ah prayer comes, discontinue every activity and answer the call to prayer, meet earnestly, pray, consult and learn by social contact; and when the meeting is over, scatter and go about your business."
Aqa Mahdi Puya says:
Although hastening to the remembrance of Allah has been ordained in this verse, but there is no mention of the form of prayer. It was the Holy Prophet, the divinely authorised authority on the Quran, who showed the people how to pray every type of salat. The details and the conditions of ibadat (worship), mamilat (all social and individual activities) and siyasiyat (collective living) are decided and finalised according to the sayings and doings of the Holy Prophet and his authorised successors, the Imams of the Ahl ul Bayt, which is known as Islamic jurisprudence.
The right to call to congregational prayer, according to the Holy Prophet and the Imams of Ahl ul Bayt rests with the just or the divinely appointed head of the Islamic state and his appointed deputies.
[Pooya/Ali Commentary 62:10] (see commentary for verse 9)
[Pooya/Ali Commentary 62:11]
The believers are admonished not to get distracted by involvement in amusement and worldly gain at the cost of their duty to Allah. Once when the Holy Prophet was offering the Friday prayers, a caravan entered the town singing, beating drums and playing musical instruments. According to Jabir, save twelve persons including Jabir, everyone who was in the congregation standing behind the Holy Prophet left the masjid and ran to witness the merry-making caravan and transact business with them. Thrice did the people behave like this, then this verse was revealed.
Aqa Mahdi Puya says
Compare this passage with the verse Nur: 37. According to Jabir, whenever the caravans came, all used to leave masjid save a very few.
[Pooya/Ali Commentary 63:1]
The concealed malignancy of hypocrisy is more harmful than open hostility. It is a source of weakness and a danger to the very existence of the community.
Refer to the commentary of Baqarah: 8 to 20; Ali Imran: 121 to 128, 140 to 159, 166 to 168; Nisa : 60 to 63, 65; Bara-at: 25 to 27, 61, 63, 64 to 66, 71, 73, 79, 80, 86, 87, 89, 92, 94; Mujadilah: 14 to 21 for the hypocrites. In several other verses also the identity of the hypocrites in the days of the Holy Prophet and after his departure from this world has been described in the light of history written by well known Muslim scholars.
As has been pointed out in the commentary of Bara-at: 25 to 27 and 38 to 59 and 80 to 90 and 120, there were hypocrites in hijra 9 according to the verses of the Quran, but almost all the historians, traditionists and commentators do not mention even one name after the departure of the Holy Prophet, although, step by step, they took total control of the Muslim society, and when they reigned supreme in the days of Mu-awiyah and Yazid their theoreticians began to distort and corrupt the true message of Allah. So it is rightly said that if Imam Husayn had not stood up and taken stand against the evil forces of hypocrisy by giving his life, property and children in the cause of Allah, the world would have been following the theories and practices of the hypocrites as the religion of Allah. Instead of clearly pointing out the hypocrites, following the example of the Quran, the Muslim scholars invented a paradox by stating that whosoever pronounced the kalimah by mouth, saw, heard and talked to the Holy Prophet was a sahabi (companion) worthy of highest respect and honour, although the Quran has clearly refuted this theory. In addition to several Quranic verses, the surah al Munafiqun is a manifest testimony that there were many sincere companions among the followers of the Holy Prophet, but a powerful, scheming and evil group of hypocrites was lurking in the background which seized power at the opportune time to sow the seed of imperialism, contrary to the teachings of the Holy Prophet and his Ahl ul Bayt, to fulfil their aim of destroying the true religion of Allah.
While returning from the battle against the Jews of Bani Mustaliq in which their leader, Harith bin Abi Zarar, was killed; a servant of Umar clashed with one of the ansar and occasioned a quarrel between the ansar and the muhajirin. Abdullah bin Obay, siding with the ansar taunted the mahajirin as people who would, with their growing power, subjugate the ansar if necessary steps were not taken to check their belligerent behaviour. He also reproached the people of Madina for giving shelter and support to the Holy Prophet and the believers from Makka. To ridicule the Holy Prophet and his companions, he pointed out their poverty and declared them a burden on the people of Madina. Zayd bin Arqam reported his words to the Holy Prophet. Obaydullah, the son of Abdullah bin Obay, a staunch follower of the Holy Prophet, hearing all about this, came to the Holy Prophet and told him that if he had any thoughts of condemning his father to death, he would be the first man to obey his order. The Holy Prophet bade the young man not to think badly of his father and be kind to him.
Before reaching Madina the Holy Prophet had to break journey at Baqa because a violent wind began to blow. The Holy Prophet said that it was due to the death of a sincere servant of Allah, Rifa-a, in Madina. The hypocrites whispered among themselves that the Holy Prophet was bluffing; he could not know what had happened in Madina. In the meantime it was reported to him that his camel was missing. To show the hypocrites that the messenger of Allah knew what they could not, he asked them to go in the direction the wind was blowing and they would find his camel tied to a tree. They went and brought the camel back whom they found tied to a tree some distance away as told by the Holy Prophet; and when they entered Madina they saw the coffin of Rifa-a being taken to Baqi for burial.
After a few days Abdullah bin Obay died. The hypocrites began to tease Zayd bin Arqam for reporting the blasphemies, Abdullah bin Obay uttered, to the Holy Prophet. Verse one clears the position of Zayd and believers like him and condemns the bogus faith of the hypocrites.
Aqa Mahdi Puya says:
The testimony of the hypocrites, among the companions of the Holy Prophet, to his prophethood is stated in this verse as a fact, yet Allah bears witness that they are liars, because their verbal acclamation was not in accord with what was in their hearts. The history and the modus operandi of the hypocrites have been made clear by these verses.
The difference between nifaq and taqiyah is that nifaq shows belief outwardly and hides disbelief for worldly gains out of selfish motives, whereas taqiyah hides belief in the cause of Allah with godly motives.
The hypocrites take false oaths to screen their evil deeds (Mujadilah: 16) and to save their life and property.
Their double-dealing obscures their understanding which in fact is the seating of their hearts, a consequence of their persistence in disbelief and opposition to the true guidance. There is nothing in their hearts save falsehood. They are like hallow timber, which is useless, and has to be propped up against other things. They are like rotten timber. They have no firm character themselves, and for others they are unsafe props to rely upon (see Hashr: 2 and 3). Their conscience always troubles them. They are under constant apprehension of exposure. They are cowards of the meanest type when they are against the enemy in a battlefield. They are the worst enemies of the Holy Prophet and the religion of Allah. The stiff-necked rejecters of the truth create a wide gulf between themselves and the mercy of Allah.
No prayer for them will save them from the eternal punishment.
Intercession by the Holy Prophet and his Ahl ul Bayt and consequent divine forgiveness is available to those who make mistakes unintentionally or in ignorance or under duress or pressure but repent and make amends. In the total commitment to rebellion and transgression the hypocrites cannot obtain Allah's pardon.
Verse 8 contains the words Abdullah bin Obey said in the course of the expedition against Banu Mustaliq mentioned above. He said:
"This you have brought upon yourselves, by inviting these strangers to come amongst us. Wait till we return to Madina; then the mightier shall surely expel the weaker."
Those who had come with the Holy Prophet to Madina were received with open arms by the people of Madina. The hypocrites did not like this and tried in underhand ways to dissuade them from doing all they could for the mahajirin. Allah holds the keys of the treasures of man's well being. He does not leave His servants at the mercy of His enemies. The small community of believers grew from strength to strength until they were able to rely on the resources given to them by Allah and augment the well being of their hosts as well.
Aqa Mahdi Puya says:
It is a warning to those who try to strangle a right cause by putting economic pressure on the followers of the truth.
[Pooya/Ali Commentary 63:2] (see commentary for verse 1)
[Pooya/Ali Commentary 63:3] (see commentary for verse 1)
[Pooya/Ali Commentary 63:4] (see commentary for verse 1)
[Pooya/Ali Commentary 63:5] (see commentary for verse 1)
[Pooya/Ali Commentary 63:6] (see commentary for verse 1)
[Pooya/Ali Commentary 63:7] (see commentary for verse 1)
[Pooya/Ali Commentary 63:8] (see commentary for verse 1)
[Pooya/Ali Commentary 63:9]
Material and human resources of all kinds are but fleeting sources of enjoyment. Remembrance of Allah introduces man to acts of goodness, noble and enlightened thoughts, kind and loving disposition. More often than not property makes man forget his duties and obligation to Allah and His servants. So, beware.
[Pooya/Ali Commentary 63:10]
Provision or sustenance, in every sense, material as well as intellectual and spiritual, is given to man by Allah, so it is his duty to use, at least some of it, for the welfare of human beings, because that is the service of Allah. Death comes suddenly and allows no time to amend. Every moment calls urgently to do good.
Refer to the commentary of Baqarah: 3, 177, 245, 261 to 273 for spending in the way of Allah.
The Holy Prophet said:
"Every good deed is a charity (sadqa). "
[Pooya/Ali Commentary 63:11]
Refer to the commentary of Ali Imran . 145; Araf: 34; Yunus: 49; Hijr: 5; Nahl: 61; Muminun: 43.
[Pooya/Ali Commentary 64:1]
Refer to the commentary of Hadid: 1; Hashr: 1 and Bani Israil: 44.
[Pooya/Ali Commentary 64:2]
Refer to the commentary of Araf: 11.
Allah created man pure and good, but because of the freedom of action granted to him evil crept in. He gave the free-will to man to distinguish those who not only remain pure and good but also rise higher and ever higher.
[Pooya/Ali Commentary 64:3]
Refer to the commentary of Araf: 11; Sad: 72 to 74; and Mumin: 64.
In addition to symmetry and pleasing physical charm, Allah has given man special aptitudes, faculties and capacities which raise him at his best to the level of perfection whereat he is chosen by Allah as His vicegerent.
[Pooya/Ali Commentary 64:4]
All fact, thoughts, motives, feelings, ideas and events are known to Allah.
[Pooya/Ali Commentary 64:5]
The consequences of evil manifest themselves in this very life, either in external events, or in internal agonies of conscience; but in the grievous punishment of the hereafter the evil will find its final destination.
Aqa Mahdi Puya says:
This verse refers to the sufferings of the infidels before the advent of Islam, and verse 15 of Hashr refers to the sufferings of the infidels after the advent of Islam as the word qariban implies.
[Pooya/Ali Commentary 64:6]
Refer to the commentary of Ibrahim: 9 to 11.
Humanness of the divinely commissioned messengers of Allah has always been the stumbling-block of polytheistic people. It is incomprehensible to them that a "servant of Allah", who is neither a demi-god nor an incarnation, nor even an angel, is chosen by Allah as His prophet to make known and convey the message of Allah and guide mankind to the right path.
[Pooya/Ali Commentary 64:7]
Refer to the commentary of Nahl: 38, 39; Bani Israil: 49 to 52; Maryam: 66 to 72; Hajj: 5; Ahqaf: 33 and 34; Qaf: 3, 20 to 29, and 41 to 44
[Pooya/Ali Commentary 64:8]
Refer to the commentary of Baqarah: 2 and Ya Sin: 12, according to which "the light which We have sent down" refers to the Quran as well as to the Ahl ul Bayt, duly confirmed by hadith al thaqalayn (see on page 6). Also refer to the commentary of Nur: 35 to 38; Fatir: 32; Ali Imran: 101 to 115; Saff: 8.
[Pooya/Ali Commentary 64:9]
The day of judgement will be a day of gain to the righteous and loss to the stiff-necked evildoers and oppressors.
Those who collected riches by wrong doing will find themselves paupers, all their efforts wasted, see commentary of Kahf: 104. On the other hand those believers who are considered meek and described as have-nots in this world will acquire honour, dignity and eternal happiness. See commentary of Furqan: 70. Allah will blot out their faults, mistakes and shortcomings and remove their sorrows, sufferings and disappointments. When a sinner turns repentant to Allah and resolves to amend and do good and does so, his past is forgiven and he is transferred from the abyss of degradation to the height of honour.
The word taghabun is derived from ghaban which means overcoming in selling or buying. Here it is used to compare the worth of gains the righteous will obtain and the loss the evildoers will suffer. It is said that every believer will enter paradise after he sees the place he would have been allotted in hell if he had not believed and done good deeds; and every disbeliever will see the place in paradise he would have been given if he had believed and done good deeds before going to hell.
Aqa Mahdi Puya says:
Every man is judged in view of his deeds concerning his self as soon as he dies, receiving rewards for good deeds or punishment for evil deeds; but for his deeds affecting social and collective life the final and abiding judgement will be made after the resurrection. He who has been commanded for his individual shortcomings may be forgiven on the day of judgement in the light of his obedience to divine laws in his social and collective life. Since the abiding loss or gain the day of judgement is described as the day of mutual loss or gain-yawmut taghabun.
[Pooya/Ali Commentary 64:10]
[Pooya/Ali Commentary 64:11]
The laws made by Allah are governing the universe by His permission. The system of working of His laws is such that if any law is broken a disturbance or calamity takes place as a consequence which itself is a law made by Him and operates by His leave. Therefore in all circumstances man should hold firmly to the fact that nothing happens without Allah's knowledge and leave and strictly in compliance with His just and wise universal plan. Allah guides those who obey and follow His laws.
[Pooya/Ali Commentary 64:12]
[Pooya/Ali Commentary 64:13]
[Pooya/Ali Commentary 64:14]
Aqa Mahdi Puya says:
Man must guard against the vain desires of his wives, children and relatives which, if complied with, lead to deviation and disobedience of Allah and His Prophet (strictly prohibited in verse 12). It is recommended that they must not be harshly treated for their misguided promptings.
[Pooya/Ali Commentary 64:15]
[Pooya/Ali Commentary 64:16]
Charity like mercy is twice blessed. It blesses him who gives and him who takes.
For taqwa see commentary of Baqarah: 2 and Ali Imran: 31, 102.
[Pooya/Ali Commentary 64:17]
Refer to the commentary of Baqarah: 245.
[Pooya/Ali Commentary 64:18]
[Pooya/Ali Commentary 65:1]
In the first instance the Holy Prophet is addressed individually, as the teacher, leader, guide and vicegerent of Allah. Then the actual directions are addressed to the community collectively.
The Holy Prophet said:
"Of all things permitted by law, divorce is the most hateful in the sight of Allah."
While the sanctity of marriage is the essential basis of family life, the incompatibility of individuals and the weaknesses of human nature require certain adjustments and safeguards if that sanctity is not to be made an obsession at the expense of congeniality of human life.
Study the general directions and limitations of divorce in the commentary of Baqarah: 227 to 237 and 241; Nisa: 35 and Ahzab: 49. Iddat, a prescribed period to be observed after the divorce, is a technical term in divorce law, and has been explained in the abovenoted verses. Iddat is in the interest of the wife, the husband, the unborn child (if there is any) and sexual relationship, therefore is essential to maintain a civilised, balanced and orderly human society.
Aqa Mahdi Puya says:
It is commanded to divorce a woman at a time when she is not in the period of menstruation while no cohabitation had taken place.
Abdullah bin Umar made a mistake in divorcing his wife. Bukhari and Muslim narrate that he divorced his wife when she was in menstruation. Knowing this the Holy Prophet asked Abdullah to withdraw his divorce and keep her as a wife till she was free from the monthly course, then wait for her next menstruation and when she became clear again he could divorce her without cohabitation.
The concluding words give the reason for the iddat. It also makes it clear that three pronouncements of divorce in a single space of time is illegal. This portion says that a reconciliation is possible, and is recommended, at any stage, which is not possible if three announcements as above are made.
For the teachings of the Imams of the Ahl ul Bayt see commentary of Baqarah: 231.
If desire and commitment "to safeguard against evil with full awareness of divine laws" exists, Allah often provides a solution in the most unexpected ways: worst enemies reach compromise and reconciliation, seemingly separated hearts are united and apparently irreparable injuries are healed.
"Perchance Allah may bring about some new situation" in verse 1 and "Allah will make a way out for him" in verse 2 verify the Shi-ah point of view that there should be intervals in the 3 pronouncements of talaq, so as to give opportunity to husband and wife for reconciliation.
If "WA MAN YATTAQILLAHA YAJ-AL LAHU MAKHRAJA" in verse 2 and the whole verse 3 is recited 100 times after praying a 2 rak-at salat after midnight before daybreak in 40 consecutive nights, the promise of "a new situation" and "a way out" will be fulfilled.
See commentary of Baqarah: 231 and Nisa: 35 for the rights of the wife and the husband.
It is said that when verse 3 was revealed some simple-minded companions stopped making efforts to earn their livelihood, sat in their homes and recited this verse. Dependence upon Allah means not to rely upon people, events and sources for the fruits of labour but have full faith in Allah that He alone will return the recompense of labour, intelligence, learning and application man puts in his efforts to earn his sustenance, proportionate to that which has been invested. Allah's universal plan is always good and just. His ordering of the universe observes a due, just and perfect proportion.
He who depends on Allah (i) give thanks to Allah when he receives His bounties, (ii) never complains, nor turns to others, but bears with patience if he finds himself in distress and in want of earthly goods, (iii), gives what he is given by Allah to those who are in need and come to him for help.
For the waiting period (iddat) prescribed for women who have normal monthly course, or irregular monthly course, or carry life in their wombs refer to fiqh.
Allah's commands are not arbitrary. They help us, lead us to our good, temporal and spiritual. If we obey His commands, His wisdom and guidance solve our difficulties, remove the stink of immorality and ungodliness from our hearts and create in us discipline and order.
Those who disobey Allah's commands, and transgress the limits prescribed by Him, suffer humiliation and loss in this life and earn eternal punishment in the hereafter. Call to mind the fate of the people of Nuh, Salih, Lut, Shu-ayb and Firawn in the days of Musa, narrated in Araf, Hud, Yunus and other surahs and take warning. Laws relating to our fellow-beings in society, to our families and children in matters such as explained in the verses referred to above and in this surah are as important as any in our spiritual life. Those who take these laws light perish in this world and will suffer sure punishment in the hereafter.
[Pooya/Ali Commentary 65:2] (see commentary for verse 1)
[Pooya/Ali Commentary 65:3] (see commentary for verse 1)
[Pooya/Ali Commentary 65:4] (see commentary for verse 1)
[Pooya/Ali Commentary 65:5] (see commentary for verse 1)
[Pooya/Ali Commentary 65:6] (see commentary for verse 1)
[Pooya/Ali Commentary 65:7] (see commentary for verse 1)
[Pooya/Ali Commentary 65:8] (see commentary for verse 1)
[Pooya/Ali Commentary 65:9] (see commentary for verse 1)
[Pooya/Ali Commentary 65:10]
Refer to the commentary of Baqarah: 257; Ma-idah: 15 and Nur: 35 to 38.
Aqa Mahdi Puya says:
Rasulan, in appositional case, qualifies dikr. The function stated here is that the signs of Allah are recited by him, therefore Jibrail is not referred to, but anzala is mostly used for the Quran, though in wider sense it can be used for other things as in Hijr: 21. The internal evidence suggests that it refers to the Holy Prophet. So dhikr isanother divine title of the Holy Prophet whose life is a perfect example of remembering Allah.
[Pooya/Ali Commentary 65:11] (see commentary for verse 10)
[Pooya/Ali Commentary 65:12]
For sab-a samawat refer to the commentary of Baqarah: 29, Muminun: 17 and Saffat: 6.
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